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SUCCOS

RABBI BERNARD FOX RABBI MOSHE BEN-CHAIM

Reader: Can you please explain the relationship of the Lulav and Etrog to Succah. On most holidays, there is
“On the first day you must take for | usually a relationship between the mitzvoth and the holiday like maztah on Pesach, or the succah and Succos.
yourself the fruit of a citron tree, an | What is the purpose of the Lulav and Etrog? I am finding it very hard to find any information. Of the many I
unopened palm frond, myrtle | have spoken to, little information is known. The main response I get is "we do it because we are commanded to
branches and willows that grow near | by G-d". Well this of course is a given, but find it hard to accept as an answer.
the brook. And you should rejoice | Mesora: In his book entitled Horeb1, Rabbi Samson Raphael Hirsch explained a close relationship between
before Hashem your G-d seven | the Succah, and the Etrog and Lulav. I will mention his ideas, followed by my thoughts - stimulated by Rabbi
days.” (VaYikra 23:40) Hirsch.

(continued on page 3) (continued on next page)
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SUCCOS

The Succah, a minimalistic structure, is to
focus man on a minimizing his material lifestyle.
This teaches man that pursuit of the physical
world is not the goal of our temporary, Earthly
existence. The lulav too embodies the correct
attitude towards the source of all physical good.
We demonstrate our thanks to G-d for His
bountiful harvest. We realize G-d alone has
complete dominion over the world.

The Talmud states, (Succah 37b) "Why do we
wave the Lulav? R. Yochanan said, we wave out
and back (horizontally) to the One who owns all
four directions on Earth, and we wave the Lulav
up and down to the One Who owns heaven and
Earth". Rabbi Yochanan - in my opinion -
separated the two acts of waving "in/out" from
"up/down" to teach us that there are two areas of
G-d's dominion which we need to realize: G-d
owning all four directions refers to something
other than heaven and Earth. We see this clearly,
i.e. that He is the Creator of all. This is why we
wave up/down. But if up and down waving
covers heaven and Earth, 1.e., all creation, what is
left to recognize about G-d's greatness? I believe
it is to emphasize His dominion over man's
actions - that G-d has complete knowledge of our
travels on Earth (our actions) as alluded to by the
"four directions”, which is limited to Earthly
activity. This subtle difference points us to the
realization that there are two distinct areas in
which we must attest to G-d's greatness: 1) G-d
is omnipotent, He can do all, as He created
heaven and Earth, 2) G-d is omniscient, He
knows all, as He is aware of all our travels and
actions.

Interestingly, these are the two main themes of
the High Holiday prayers, "Malchyos"
(omnipotence), and "Zichronos" (omniscience).
Rabbi Yochanan's view is that our waving of the
four species on Succos must demonstrate G-d's
dominion in all areas; in His creation, and in His
government of man.

Why must the Succah be temporal and frail by
design? Succah breaks man away from his
insecurities regarding his wealth. Man

RABBI MOSHE BEN-CHAIM

continuously and falsely attempts to compensate
for physical insecurity by striving for riches.
Man must strive to focus on G-d as his Sole
Benefactor, instead of relying on the work of his
hands. The drive towards the physical as an ends,
removes G-d from man's life. Lulav contrasts
Succah by emphasizing the use of the physical
for the right reasons. We thank G-d - the Source
of our bounty - replacing our faulted view of the
physical, with this proper thanks to G-d for
providing vegetation. All physical objects that
we are fortunate to receive should be used in
recognition of the 'Supplier' of these fruits, and
not to reaffirm our own physical strength.

It also makes sense that Succah - not Lulav - is
used to demonstrate man's required break from
the physical. Man's home is the one object which
embodies Earthy permanence,...not so man's
food. Therefore, I believe a frail home - a Succah
- is used as opposed to fruits - which are
consumed objects, and do not afford man the

satisfaction of permanence. Since man does not
attach himself to fruits as he does his home, the
home is from where man must make his break.

Perhaps this is why we also read Koheles
(Ecclesiastes) on Succos. In this philosophical
masterpiece, King Solomon presents the correct
philosophy for man, in relation to work, wealth,
happiness, sadness, and primarily, in
accomplishments. King Solomon states
numerous times, "what extra is there for man in
all is toil that he toils under the sun?" He even
commences his work with his summary, "All is
futility of futility...". The Rabbis questioned King
Solomon's statement, "How can King Solomon
say all is futile, when G-d said in Genesis that the
world is very good?" The answer is that
Solomon was referring only to the physical as an
ends in itself as futile. When G-d said it was
good, He meant that as long as it serves only as a
'means' to man's pursuit of wisdom. There is no
contradiction between King Solomon and G-d.

In summary, Succah breaks down man's
weighty attachment to the physical. Lulav
redirects that attachment towards G-d, the source
of all our sustenance.

Fulfill the obligations of this Succos holiday.
Adhere to the commands of eating, drinking, and
certainly sleeping in the succah, even light naps.
Make the scach (Succah covering) from
detached plant life such as reeds, wood, or
bamboo, so you may gaze through the gaps at
the stars as you lie on your bed - recognizing
your Creator, the Creator of the universe. Wave
the lulav and esrog in all four horizontal
directions demonstrating G-d's exclusive
dominion over all man's affairs. Wave the lulav
upwards and downwards, demonstrating G-d's
exclusive creation of that which is up and down -
heaven and Earth.

By living in these frail huts, may we strip
ourselves of our own false security, and may our
waving of the lulav and esrog redirect our
security towards the One who provides a
bountiful life - realizing that our ultimate
protection and security comes from G-d. O
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Our passage describes one of the fundamental
commandments of the festival of Succot. We are
instructed to perform the mitzvah of the Arba’ah
Minim — the Four Species. This commandment is
performed by grasping the four species
enumerated in the pasuk. These species are the
etrog, lulav, hadasim and aravot. The etrog is a
citron fruit. The lulav is an unopened palm frond.
The hadasim are myrtle branches. The aravot are
willow branches. The lulav, hadasim and aravot
are grasped in one hand. The etrog is held in the
other hand. The two hands are brought together.
The species are shaken in a manner outlined by
halacha.

The translation provided above of our pasuk is
not literal. The pasuk only mentions two of the
species by name. The aravot are unequivocally
identified. The lulav is referred to as the branch of
the date palm. The hadasim and the etrog are not
named. They are described.

The pasuk provides a very vague description of
the citron. It refers to the citron as pree eytz hadar
— the fruit of a beautiful tree. This raises an
important question. How do we know that the
fruit required by the pasuk, in fact, is a citron?

There is an amazing discussion in the Talmud
that seems relevant to this issue. In this discussion,
the Talmud asks our question. How do we know
that the term pree eytz hadar actually refers to the
citron? In the course of this discussion in the
Talmud, the Sages suggest that the phrase could be
construed as a description of other fruits. The
Talmud even suggests that the phrase could
describe the pepper grain! Ultimately, the Talmud
concludes that a careful analysis of this phrase
indicates its meaning. Based on this analysis, the
phrase is shown to refer to the etrog.[1]

Superficially, the Talmud seems to be in doubt
as to the meaning of the phrase pree eytz hadar.
The Talmud struggles with the issues and finally
concludes that the phrase refers to the citron. This
leads to an amazing question? Prior to
successfully unraveling the mystery of the pasuk,
how was the commandment of the four species
performed? How did the Sages interpret the
phrase pree eytz hadar? As noted, in one point in
the discussion the Talmud suggests that the phrase
can be interpreted as a reference to pepper grains.
Are we to assume that before reaching the final
interpretation of the phrase the identity of the
cryptic pree eytz hadar was in doubt? Were
pepper grains ever used as one of the four species?

Maimonides responds to this question. In order
to understand his answer, some background
information must be reviewed. The Torah includes
the Written Law and the Oral Law. The Written
Law is contained in the five books of the
Chumash. The Oral Torah was communicated by
the Almighty to Moshe. Moshe was not permitted
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to create a written record of this Oral Law.
Instead, it was to be transmitted orally from scholar
to student. These two Laws are not independent of
one another. The Oral Law interprets and explains
the Written Law. In other words, the meaning of
the Written Law is revealed in the Oral Law.

Maimonides explains that the Sages of the
Talmud never doubted that the phrase pree eytz
hadar is a reference to the citron. This information
was provided to Moshe at Sinai. Moshe received
the Torah from Hashem at Sinai. The term pree
eytz hadar is found in the Written Torah. The
meaning of this phrase is part of the Oral Law.
Moshe received interpretation of the phrase pree
eytz hadar as part of the Oral Law. From the time
of Moshe the identity of the cryptic pree eytz hadar
was known. This description refers to the etrog.
No other fruit was ever used in the performance of
the mitzvah.

This leads to a new question. According to
Maimonides, the meaning of the phrase pree eytz
hadar was never in doubt. If this is true, what is
the purpose of the discussion in the Talmud? The
Talmud seems to struggle with the interpretation of
this phrase. Yet, Maimonides insists that the
meaning of the phrase was never in doubt!

Maimonides, answers this question. He explains
that although the Sages never doubted the actual
meaning of the phrase, there is still reason for a
discussion. The objective of this discussion is not
to discover the meaning of the phrase. The
meaning is known from Sinai. The discussion
serves a different purpose. The Sages are
attempting to demonstrate the manner in which the
phrase pree eytz hadar alludes to the etrog.[2]

An illustration will help explain Maimonides’
insight. An author writes a murder mystery. In the
opening five chapters of the book the author
describes the crime. In these chapters, all the hints
that our hero — the capable Detective Reuven —
will use to solve the hideous crime are provided.
In the twenty-fifth chapter of the novel the fearless
detective solves the mystery. What happens in
chapters 6 through 24? Obviously, these are the
exciting part of the book. In these chapters, the
author describes the process used by Detective
Reuven to solve the mystery. If we read the first
five chapters and then impatiently skip to chapter
25, we have missed the essence of the novel!

This novel provides an analogy to Maimonides’
understanding of the Talmud’s discussion of pree
eytzhadar. The Written Torah uses the phrase pree
eytz hadar. This phrase is the first five chapters of
the mystery novel. This phrase contains the clues
needed to identify the mystery species. The Oral
Torah provides the final chapter — the solution to
the mystery. The phrase refers to the etrog. The
citron is the mystery species. The Talmud is
analogous to middle chapters of our novel. It
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unravels the clues and shows the means by which
the mystery is solved.

“A stolen succah is fit for the mitzvah. What
is the case? If a person overpowers another,
forces the owner from his succah, and then
dwells in it, he fulfills the commandment. This
is because land is not subject to theft.”
(Shulchan Aruch, Orech Chayim 637:2)

This law is based upon a discussion in the
Talmud. In order to understand this halacha, we
need a brief introduction.

A person steals a lulav and uses it to fulfill the
obligation of the four species. Does the person
fulfill the mitzvah with this stolen lulav? The
Talmud explains that the mitzvah is not fulfilled.
This is because of the principle of ein mitzvah
ba’ah b’aveirah — a mitzvah cannot be fulfilled
through the commitment of a sin or crime. This
person acquired the lulav through a sin. It was
stolen. This disqualifies the lulav for use in
performanceof the mitzvah[3]

Consider a case in which a person steals a
succah. This does not mean that the person picks
up the structure and moves it to his or her own
property. Instead, the interloper forces the owner
out of the succah. The thief then takes possession
of the succah. Shulchan Aruch explains that in this
case the thief can fulfill the mitzvah through
dwelling in the stolen succah.

Why does the principle of ein mitzvah ba’ah
b’aveirah apply? A sin has been committed! How
can the interloper fulfill the mitzvah with the stolen
succah?

The Talmud responds to this issue and Shulchan
Aruch quotes this explanation. Land is not subject
to theft.[4] What is the meaning of this principle?
The succah is considered real property. Real
property always remains the property of the proper
owner. Land or buildings may be occupied
illegally. However, the land remains the property
of the rightful owner. In contrast, chattel or
moveable objects can be acquired by the thief. In
these cases the thief can, under specific
circumstances, acquire the object. In place of the
object, the thief makes restitution to the owner.

The Talmud’s explanation is difficult to
understand. In both the case of the stolen lulav and
the case of the stolen succah the thief fulfilled the
mitzvah through the commitment of a crime! The
Talmud distinguishes between the two cases. Real
property always remains the property of the
rightful owner. This is a clear distinction.
However, how is this distinction relevant to the
issue? Given this distinction, we are still
confronted with the original question. Why is the
lulav unfit for the mitzvah but the succah remains
fit?

(continued on next page)
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Rav Chaim Soloveitchik Ztl offers an important
insight, which resolves this issue. His insight is
based upon two basic foundations. First, Rav
Chaim explains the distinction of the Talmud
between the succah and the lulav. He explains that
the effect of seizing real property is very different
from the legal impact of stealing chattel. In both
cases the thief has seized property illegally.
However, in stealing real property the stolen
property is not affected. No legal change is brought
upon the property. The seized real property does
not belong to the thief. When we call this real
property "stolen" we are describing an event in
which the property was involved. We are not
defining a legal status in the property. In short, we
cannot define the property as a stolen object in a
meaningful legal sense.

In contrast, in stealing chattel the actual object is
affected. It acquires the legal identity of a stolen
object. When we refer to this object as stolen, we
are merely describing an event in which the object
was involved. We are identifying a legal quality
of the object. This is the intention of the Talmud
in the comment that real property is not subject to
theft. Real property is not redefined by the theft.
Chattel is legally reclassified as stolen property.

Rav Chaim’s second premise is the key to
understanding the distinction between succah and
lulav. He explains that we must understand the
principle of ein mitzvah ba’ah b’aveirah. What
specifically is the meaning of this rule? Rav
Chaim explains that this principle can be
understood in two ways. One option is that the
principle dictates that a mitzvah enabled through
the commitment of a sin is invalid. If we assume
this interpretation of the principle, it is impossible
to distinguish between a stolen lulav and a stolen
succah. In both cases the mitzvah was performed
through the commitment of a crime!

However, Rav Chaim explains that there is a
second approach to understanding the principle of
ein mitzvah ba’ah b’aveirah. According to this
interpretation, an object identified with a sin is
rendered unfit for the performance of a mitzvah. It
is this identification with sin that disqualifies the
object.

Through adopting this second interpretation of
ein mitzvah ba’ah b’aveirah our question is
resolved. A lulav is chattel. The theft of the lulav
redefines the object. The lulav is legally defined
as a stolen object. This identification with sin
renders the lulav unfit for performance of a
mitzvah. In contrast, the succah is real property.
Its identity is not affected through the theft. Real
property never becomes defined as a stolen
object. Therefore, the succah is not identified with
any sin. Because the object does not become
identified with the crime, it remains fit for the
mitzvah.[5]

Jewishhmes

“Eating in the Succah the first night of
the festival is an obligation. Even if one eats
only an olive’s size of bread, one has
fulfilled one’s obligation. From this point
onward it is not obligatory. If one wishes to
eat a meal, the meal is eaten in the Succah.
If one wishes to eat only fruit and parched
grain the reminder of the seven days, one
may eat outside of the Succah. This is the
same as the law concerning eating Matzah
on Pesach.” (Shulchan Aruch, Orech
Chayim 639:3)

Shulchan Aruch explains, based upon the
Talmud, that eating in the succah the first
night of Succot is obligatory. This obligation
requires that at least an olive’s size of bread be
eaten in the succah. The obligation created by
the mitzvah of succah is different for the
remainder of the festival. On the remaining
days a person is only obligated to eat meals in
the succah. In halacha, the essential ingredient
in creating a meal is bread. Therefore, if one
elects to eat bread, one must eat in the succah.
But if one avoids eating a meal, one is not
obligated to eat in the succah. Shulchan Aruch
concludes by commenting that this law is
analogous to the obligation to eat matzah on
Pesach.

This analogy to Pesach needs some
explanation. On Pesach we are obligated to eat
matzah. However, this obligation is fulfilled
through eating an olive’s size of matzah the
first night of the festival. The remainder of the
holiday one is not obligated to eat matzah.
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However, if one wishes to eat bread — and
here the term bread includes leavened bread or
unleavened matzah — this bread must be in the
form of matzah. The analogy is now clear. On
both Succot and Pesach a definite obligation
exists the first night. For the remainder of the
festival the mitzvah becomes elective. One
may determine the extent to which one is
subjected to the mitzvah.

The Talmud actually explains that the
relationship between Succot and Pesach
extends beyond this analogy. The obligation
of eating matzah on Pesach is a model for the
obligation of eating in the succah. In other
words, the Torah outlines this unique
combination of definite and elective
obligations in reference to matzah. The Torah
then indicates that this model is duplicated in
the mitzvah of succah. [6]

It is interesting that the mitzvot of succah
and matzah share this unusual formulation.
This common characteristic suggests that the
two obligations partake of more than an
accidental similarity. To understand the
relatiorship between succah and matzah, we
must first appreciate the role of matzah on
Pesach.

Pesach is often referred to as Chag
HaMatzot — the Celebration of the matzah.
This name implies that the obligation of eating
matzah is not related to Pesach solely in a
temporal manner. Instead, the festival’s very
identity is derived from the mitzvah of
matzah. This means that the obligation to eat

(continued on next page)
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matzah is central to the celebration and is its
distinguishing quality. However, in order to
establish the relationship between matzah and
the Pesach celebration the Torah did not
obligate us to eat matzah everyday. Instead,
the identification of Pesach with matzah is
established through the definite obligation to
eat matzah the first night. From that point
onwards, the identification is retained through
the elective obligation.

An analogy will help clarify this concept. If
I wish to impress my name upon a new
acquaintance, I will need an initial memorable
introduction. In order for my identity to
remain established, in my new friend’s mind,
this introduction will not need to be constantly
repeated. In the future, a subtle reminder will
suffice. In a similar manner, the definite
obligation to eat matzah the first night creates
an identification between the matzah and the
celebration. During the remainder of the
festival this definite obligation is not required
in order to maintain this identity. The elective
obligation is sufficient.

At this point it is not difficult to understand
the connection between the mitzvot of matzah
and succah. The mitzvah of succah also is
more than temporally related to the festival.
Succot is the celebration of the succah. The
festival draws its identity from this mitzvah.
The model for relating the mitzvah of succah
to the festival is derived from matzah and
Pesach. The identification is established
through the definite obligation to eat in the
succah the first night. The identification is
maintained, after that point, by the elective
obligation.

It is important to note that it is not the
individual’s performance of the mitzvah the
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first night that creates the identification. It is
the legal obligation. The Torah, by declaring
the existence of this definite obligation,
establishes the link.

“He should take the bundled species in his
right hand — their tops turned upward and
their bottoms downward — and the etrog in
the left.” (Shulchan Aruch, Orech Chayim
651:2)

One of the mitzvot of the festival of Succot
is the shaking of the four species. These
species are the lulav — the palm branch, the
hadas — the myrtle branch, the aravah — the
willow branch and the etrog — the citron. The
branches are bound together, creating a
bundle. In order to fulfill the commandment,
all four species must be taken simultaneously.
The Shulchan Aruch explains that the bundle
of branches is taken in the right hand. The
etrog is taken in the left.

Why is the bundle of branches taken in the
right hand? The reason generally offered is
that placement in the right hand is indicative
of preference. The bundle includes three of
the four species required to perform the
mitzvah. Therefore, it is appropriate to give
preference to the bundle.[7] However, two
questions remained unanswered. Why is the
right hand indicative of preference? Why
should we show a preference for the bundle
that includes four of the species?

Gershonides explains that this law is an
example of a general principle. The Torah
often commands us to fulfill a mitzvah
without providing the details of the
performance. These details are provided by
the Oral Law. The interpretations of the Oral
P * =
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Law are consistent with the Written Torah.
One element of this consistency is that the
details provided by the Oral Law describe the
perfect means of fulfilling the Torah
command. An example will illustrate this
principle. The Written Torah only tells us to
place the teffilin between our eyes and on our
hand. The Oral Law indicates this to mean
that one teffilah (singular for teffilin) should
be placed between our eyes, above our brain.
The other teffilah is placed on the arm,
opposite the heart. This interpretation is
consistent with the Written Torah’s
description of the mitzvah. The
commandment is designed to remind us to
direct our minds and hearts towards the
fulfillment of the mitzvot. Therefore, this
placement represents the most perfect
expresson of the mitzvah.

Gershonides comments that this principle
also explains the role of the right hand. Many
mitzvot require the use of a hand. In most
people the right hand is dominant. We apply
the principle that the Torah intends the
mitzvah to be performed in the most perfect
manner. The use of the dominate hand is a
more  perfect execution of  the
commandment.[8]

Let us apply Gershonides’ principle to our
case. In the case of the mitzvah of the four
species both hands are used. How is the
mitzvah performed in the most perfect
manner? The bundle is placed in the right
hand. In this manner most of the mitzvah is
executed with the dominant hand. This is the
most perfect performance. O

[1] Mesechet Succah 35:a.
[2] Rabbaynu Moshe ben Maimon (Rambam
= e W Maimonides)
oo | Commentary on the
| Mishne, Introduction.
| [3] Mesechet Succah 30a.
| [4] Mesechet Succah 31a.
| [S] Rav Yosef Dov
Soloveitchik, Reshimat
FIVSH Shuirim, Succah, pp. 5-6.
| [6] Mesechet Succah 27a.
[71 Rav Yisrael Meir
Kagan, Mishne Berurah,
651:2.
[8] Rabbaynu Levi ben
4| Gershon (Ralbag /
Gershonides),
Commentary on Sefer
Beresheit, (Mosad HaRav
Kook, 1994),
Introduction.
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The book of Koheles (Ecclesiastes) was Why did the Rabbis say they wished to stosederivative from the root “kahaltneaning, a
authored by King Solomon, who was "wiser thaway this book of Koheles? Was it simply agroup. He grouped, @ahered much knowledge.
all men..." (Kings |, 5:11). He wrote this boolexpression of concern? Or, perhaps, this wasHmwas the son ad wise man, King DavidAs
with Divine Inspiration. In it, he analyzes whiish intentionally publicized sentiment. That is, th&ing", King Solomon had alat his disposato
the best philosophy fanan to follow. The Rabbis Rabbis wished to express this very conceggtherto himself the wise of his generation. His
intended on hiding his book. They werKoheles is in fact a series efitements which ideas were tested against the best minds, henc
concerned, lest the masses misconstrue Kongy 'sound' like support for heresy. By makingis conclusions deserve earnest attention
Solomon's intentard his words be gravelysucha $atement, the Rabbis meant to teach thaerusalem” was the seat of wisdom. (Sforno)
understood in a contradictory or heretisalse. one must understand that portions of this bookVe are informed of the King's tstarding
However, the very fact that King Solomon wroteust be read as articulations of false idedsa circumstances to study Torahd life, ard impart
in suchafashion should draw otintrigue.As he support of themard solely for the purpose ofhis refined findings.
could have written in a clear fashion, hiexposing their fallacy. O
purposeful, crypticard seemingly contradictoryPay careful atention to King Solomon's 1:2)" Futility of futilities, says K oheles, futility
style must carry its own lessoagde from the commencing words, with them, he sets the stamjéutilities, all isfutile
underlying content. for the rest of his work. If King Solomon instructs If we count the referred number of “futilities”,

Why did King Solomon write this wagrd in  us on a correct philosophy, he imparts balsies we derive the number "7". How? Each word
this book only? (In contrast to Proverbs, foon psychology. By doing so, he enables us"fatile" in the singulaindicates 1ard eachin the
example.) Perhaps, when presenting a watke determine if a philosophy suits ourdesign. plural, 2. So the phrase, "futility of futilities"
correct philosophy, King Solomon wished t@Vithout knowledge of human psychology, weontains 3 references. Seven "“futilities” are derived
expose the false philosophies. To do so, have no means to judge a philosophy as deviatiygadding alinstances in this verseis/indicative

verbalizes the populamard "natural" base or conforming to man's design. of the 6days of Creation plus G-d's rest on the
emotions. On the surfac#, appears as though seventtday. King Solomon associates futility with
such verbalization is an endorsement. It may the Creation! The Rabbis asked, "How can
sound as though the King is vocalizing his own Solomon deny what G-d said, "and G-d saw all
views. But in fact, he is not. He verbalizes false KOHELES that He madeard behold it (Creation) was very
views so they may exposed. Fallacy is not left] good?" (Gen. 1:31) But King Solomon did not
unanswered, wittno correction. King Solomon 1:1) " The words of Kohees, son of David, suggest Creation is futile. His intent is that when
enunciates follyard exposes the errors containddngin Jerusalem."” Creation is not used propergrly then it is futile.

in these falsehoods, finally teaching the trueKing Solomon wished to inform us of hiBut when used properly, G-d is correct, "it is very
philosophy. qualifications to expose truths herein. "Kohelss"good."

(continued on next page)
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So we must ask, "when is Creation not usgdestion. But youmay also read it as the King'semporalman must not invest any time into them.
properly, ard when is it used properlyderbalization ofother peoples' question. Meanindt is a waste.[J
Additionally, asde from numerics, this verse mudting Solomon is merely reiterating the futile
make sense in its plain reading. What is disturbitigpughts on man's mindya his own. King
is what King Solomon means by "futility ofSolomon was exceedingly wise, let us not makd:4) " A generation comes, and a generation
futilities". 1 understand what a 'futility' is; ifthe error ofasuming his thoughts matched ourgoes, and theland eternally sands."
someone seeks something vainjroproper, we In this verse, King Solomon points to an emotionalWhat is the relevance & "generation”,ard
would call this a futility. But what is the additionaheed in man. This need is the "extra” whicln why do Ine=d to know that one comes and goes*
futility to which King Solomon refers to as "futilityseeks outin addition to his earnings. What is thisAs we read through the book of Koheles, we mus
of futilities"? What can be futile about a futility? “extra"? It may be a feeling of honore desires, determine whethera gven verse is King
A Rabbi once answered this question witkiel so he works hard falecades to rise above otherSolomon's advice, ois it his voicing of the
insight; King Solomon's second "futilityls for this attention. He may widlo be viewed as aignorant opinions obthers. The verses will be
referring to “fantasy". Not only is the pursuit afophisticatesohe dons certain clothing and dinesither King Solomon's propénstruction, or his
money (foritself) a futile endeavor, but one'sat exclusive locations. But all these needs¢posure ofan's destructive emotional counsel.
fantasy about his plan - before he acts an emotional projections, @df images, are afiouse Be sensitive to the issuestd be mindful that this
additional futility. "Fantasizing" about any materidb one seeking the correct life. King Solomdmook was written by our wisest sagey only
pleasure is what King Solomon refers to. Not ondprrectly states, "what extra is there?" Kingfter he analyzed man's behavior. Remember; h
is the acquisition a futility, but one's energies beigglomon teaches that man should be anchoredvas King David's son, he was king, he had all the
used for fantasy prioto the acquisition is anreality, ard not strive to concoct a plan fosages at his dispos#d discuss and arrive at
additional futility. King Solomon teaches that maschieving imagined goals. Horisrin ore's mind, decisive, intelligent, and true concepts.
doesn't simply follova emotionalatraction, while as is one's selfnage ofa ®phisticateLiving in  Clearly, with this verse, King Solomon attacks
his thoughts are blank. No. Man acts out Hantasy is futile. Only what is read worthwhile. the core of the immortality fantasy, i.agt only
emotion as the last stépa ®ries. Man's first stepDon't seek the "extra”, the imagined self images.do individuals expire, but so do generations!
is his is arousal, he then conjures aipicture- A Rabbi once taught that King Solomon imdividual man is dwarfed by a generation. The
perfect fantasy. He imagines the abundant weaitposing our base drive, underlyingddfiers; the insignificance of the sei§ undeniably admitted in
and possessions he veiion acquire. But this is allneed for "accomplishment”. Man is seeking tbe face of "mankind”And in turn, mankind's
fantasy. It is a futile use of his energies, whieltcomplish muctin his life. Why? Afterore's expiration dwarfs one's individuainmortality
could have been used to study what true happinessds are met,it appears that furtherfantasy. King Solomon wishes man to undermine
comes from. This is valuable time lost. Fantasiziagcomplishment serves man's desire to remdivs destructive fantasy afhmortality. By doing
is a futility, in addition to the actuahnassing of insecurity from himself. Too often though, so, man will na find the backdromecessary for
wealth. realistic security grows into an abundance gbainting elaborate fairy tales for himself. He wiill
Our first question is "when is the physiaalevl  wealth, whichis never spent. This too is yetbe forced to confront realitard will then be
or a good?" It is a good, provided one uses it amaotherenotion, but it is the primary, propellingguided only by truth.
means foalife of wisdom. All was created for theforce in man leading him to othienagined goals. "...and the land eternally stands."nfin is to
sake ofman's search for truth. than uses any partThis need to "accomplish” takes on many faces.truly accept his own mortality, there must be that
of Creation without this goah mind, then the "Under the sun": The fantasy mhmortality is which he recognizes "outlives"im. For if all
object forfeits is goakrd so does man. Of coursegssential, ifore is to create his other fantasies. Would expire with ore's own death,
man has emotionsyd they must be satisfied orwe knew we were dying, we could not invest oimmortality fantasy would be replaced wiglet
some level. But satisfaction is so man is cont@mtergies into amassing wealth. We would adraitotherdestructive phantasm; the egoolfe was
enough to live a life as a philosopherour time is ending. The reality of oumatality unsure whether the world continued when he wa:
Overindulgence is not prohibited by Torah, butwtould be too starkard it would suck the air from gone, he would thereby feed his ego. Therefore
also is not praised. "Kedoshim tihiyu", "Sanctifiedur sals. For this reason, King Solomon ends thi§ng Solomon aligns man's expiration with the
shall you be" teaches that even with what iserse with "under the sun." He thereby teaches tietlization that the world continuesven without
permissible, man should curb his indulgence.  the remedy to a life of fantasy is to contemplatis. The knowledge that the universe continue:
that we have a 'term’. "Under the saméans,on without us,is the hecessary measuring rod for our
Earth, a place whichis temporal. This dose of mortality. There must be somethirig,which we
1:3) "What additional (gain) isthereto man, reality helps one to temper his energigd,accept may contrast our lifespaard that is the universe,
in al hislabor that helaborsunder thesun?' his mortality. With this reality factoman will n@  which "eternally stands". Contrasting the eternity
What is King Solomon referring to here? Raskd quickly indulge his fantasies. He will bef the universe to one's own fele&cadesman is
explains this to mean "earnings plus extra". Wisatfeguarded to keep his attention to what is trigiped to confront his mortality.
"extra" is Rashi referring to? Is King Solomomneal - G-d's wisdom is eternal. In truthen should O
criticizing one who labors to eat? This cannot bee attached to what is eternal - G-d and Hig]
But we do notice that he does not say "gain”, wisdom. O 1:5) "And the sun shines, and the sun sgts,
"additional gan". What is additionalover ard  Sforno writes on this verse, (1:3) "And he (Kingnd unto itsplaceit yearns(to) shinethere."
above the earnings man receives for his labor? 8éomon)sad this on man's work under the sun inThis is a prime example of the universe's
must also ask rmore primary gquestion: what is sanatters which are transient. For what use is thisrelenting nature. This sentiment substantiate
important about this question, that the King startt it is fitting foranintelligent being to strive atthe previous comment that only the world
his book with it? all to achieve (these matters)?" Sforno teaches tmadlures. It draws on an example of the mos
One may view King Solomon's verse as his owegarding matters which ar transient and prominent, celestial sphere. We also learn that

(continued on next page)
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created entity, undiluted with extraneous agendas]1:6) " It travels to the South, and circlesto ~ "All the rivers go to the seahdicates that all
i.e., the sun, performs perfectly when it functiotise North, cirding, circling, travels the wind, man's engiies have one focus for that period.
precisely in line withts naturedesigned by G-d. and on itscircuit doesthewind return.” Man is usually pulled in one direction, conveyed
Man would be wise to take this lesson to heart. If | remember correctiya Rabbi once explainedhere by "sea'ore destination. It is interesting that

But what strikes us is the term "yearns" beittigis verse to mean that man continually sets hiwers" are also mentioned in Genesis, also in the
applied to an inanimate object. How can the ssights on newentures. Traveling to the "South ocommencing chapters. Is there a relationship?
"yearn"? North" means "making plans to accompligey [

More than others, there is one element thafgmals". He wishes to "get somewherelife. But [
essential to our understanding of humarsuchapathis na favorable. Perhaps we learn that1:8) "All matters are wearying, man is
psychology: the unconscious. This is the evar-truth,ore only imagines that he is "progressinginable to describe them, the eye does not
functioning but hidden part of ounotional when he meets his own, subjective goals. Hiscome satisfied in seeing, the ear does not
make up. We have many desires, fears, lovdssire to progresss only progress in his own becomefull from hearing.”
hates,ard numerous otheenvtions, that are terms,ard not true progress according to TorahWhy are the eye and ear unable to behold thei
completely hidden from our consciousness. WWerfection. Man wishes to build empires, but in @emplete sensations? Is King Solomon describing
are truly blind to them. These emotions, wishds eyes, they are meaninglems] in fact, man the ineptitude of these organs? Or, perhaps h
and fears are manifest in our dreams, they caregresses with such activity. Hodoes King means to point us towards understanding tha
our "slips of the tongue’gard continually - from Solomon indicate that such cesire is fruitless? element in man whickeeks to "behold all.” The
'behind the curtain’ maivate us. If we do not"Circling, circling” describes a repeating patterratter would indicate that man has a desire to have
analyze our dreamard examine our actions andOne does not actually change his location, t@mplete knowledge in a given field - but he
feelings, we lose out greatly. We forfeit owircles on the same parcel of ground, moving cannot. This desire stems from anotineed;
perfection,aswe allow these unconscious forceerward. This otatingactivity is akin to one who security. Man wishes to have a complete gaasp
to control us,ard not the reverse. Perfectiowloes na see true progress in his life. Mamatters,otherwise, he feels inept. This wearied
requires one to be in as much control of himagines he progresses with his materithte, King Solomon says is due to man's attemp
actions and opinions as possible. Althonggmy successes and plans, but in truth, he keeps gtingecure complete knowledge. Man desires to be

emotions are elusive and remain undetected;circles". secure that he has all the answers. Man is bette
simply not reflecting on ourselves is Here too King Solomon utilizes an appropriatedvised to accept his limited scope of
unacceptable. metaphor; the "wind". We too reféo man's apprehension, than to deny his feeble nature an

What is it that "yearns'to shine? What is strengthashis wind; "he knocked the wind out ostrive for the impossible. Seeing and hearing are
"shining"? Perhaps King Solomon alludes to thise", "he lost the wind from his sails", "he poppdtle two majorsenses used in learning. Being
unconscious, whichdoes both;it "rises"and your balloon”. King Solomon teaches that mdnonable to describe themtgaches that man
"sets". It "rises"asit pushes forttits force into directs his energies towards goals to give usvishes to behold wisdonso much that he can
what is in daylight(rising), i.e., consciousness.dense of worth. The underlying need fa@ompetently discourse on matters - he wishes sel
also "sets",as it recedes baclknto its hidden accomplishment has gone unchecleed,propels sufficiency, the removal of insecurity.
realm, the unconscious. It "yearns to shindyim to the "Southard the North." Insteadnan O
means that the unconscious always seeiffect should contemplate that his energies are bettér
man, who is functioning in a waking stateised in search of trutinstead of reactingp the  1:9) " That what was, it will be, and what was
"Yearning" to shine means that the unconsciousmconscious, pushing him to make himself grefine, will be done, and there is nothing new
forces are relentless in their "desite"control throughenpire building, fame and riches. Suchnder thesun."
our actions. actions are the result of the imaginatiard nota What human attitude is King Solomon

"And Jacob was left alonard a man wrestledthought-out philosophy which exposes suchsponding to here? Note that he addresses bo
with him until the coming oflavn”. (Gen. 32:25) vanity. the "what", (things),ard "events" (what was
The verse says that Jacob was algmee,he 0O "done".) This encompasses all ahan's
wrestled withsameone -acontradictionA Rabbi [ experiences on Eartman relates eitherto
resolved this contradiction by explaining that1:7) " All the rivers go to the sea, but the sea  objects, orto ewvents, categorized as "space and
Jacob was in fact alone, but was really wrestlirgnot full, to the place where the rivers go, time".
with himself; Jacob was the "man". Jacob w#gerethey returntogo.” King Solomon teaches that man seeks oul
wrestling with his unconscious. "until the coming "Water" is the perfect object to embody thisnovelty”, looking for that whichis new in
of dawvn”, means that which could not exist irverse's lessoriaught by a Rabbi. This verse is abjects, oin events. Why? What satisfaction does
daylight, in consciousness. We see daylightetaphor foman's libido; his energies. This greatan imagine he will experience wiluimething
referring to man's consciousnessy night psychological, reservoir @rergy is the cause fornew, ora rew event? Rashi correctly writes that in
referring to the unconscious. Jacob was fightitige previous verse's teaching; that man has a gigauniverse, all has been created during Creatior

with same internal, unconscious element in hifive to accomplish. Nothing afterwards can be created anew. In
personality,indicated by the struggle ending at Man's energies are always "flowingiid they contrast,nen ideas are in fact newo us, ard
daybreak. seekto become "full". "But the sea is not full"afford enlightenmengtird the invigoration that the

I find King Solomon's selected metaphdhat is,man does not become fully satisfiells soul is designed to seek.
revealing; he uses the sun (shemesh) for thian's emotions are satisfied, he again and seek$Novelty" is na an ends in itself, but a sought
lesson. "Shemesh" sl means a servang newenotionalsdisfaction. Satisfaction, thereforeafter ‘cure’ foman's stagnation. Man inescapably
"shamashe." Perhaps this is fittings the is temporary. Where man's emotions flow, "theseeks enlightenment, but he seeks it in the
unconscious should serve us, not control us.  they return to go", i.eit is an enfkss process. physical realm, "under the sun”, the arena which

(continued on next page)
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King Solomon critiques.Man wilbrly find the inclinations are evil from youth" (Gen. 8:21) KOHELES' VERSES DEFINED:
rejuvenating pleasure ofovelty in the area of means that only our “inclinationshat our
wisdom. All Earthly attempts to fulfill thisfaculties, ae not steered by intelligence

need will result in dissatisfaction. initially. They drive towards what is evard 1. KING SoLOMON'S
Novelty has a funny way ofvanishing harmful. But with devoted study and self "(QUALIFICATIONS" TO ADDRESS
immediately. Something is "new&slong as it application of our knowledge, we are well THIS TOPIC.

goes unexperienced. It is a "Catch-22." Befoeguipped to direct ouerergies,enotions and

we attain something, ogo samewhere,it is attitudes towards the good. Man's mind is more | "

new, but we have yet to enjoy oimagined powerful ard convincing than his emotions. 2. FANTASY': THE SUBJECT OF
pleasureAnd once we attain it, age there,it With intelligence and proofs, we are fully KOHELES.

is no longer truly new. Hownany times have capable ofataching ourselves to the life
we anticipated arriving at a nedestination, outlined in the Torah. "A " MAN'
only to be disappointed that when we arrive By nature man wishes to follow what he sees 3. ACCOMPLISHMENT " MAN'S
the novelard alluring element of owacation, as true and good. This is oimherent design. PRIMARY FANTASY.

i.e., being "there"goes unrealized. We are noAs we study more and more, we abandon what

"there", because once we get "theitfls now is false,ard naturally follow what is proven as 4. "IMMORTALITY": THE BACKDROP

"here". good. Once we see a nésea clearly, we will
O naturally follow it. All that is required,is to NECESSARY FOR FANTASY.
O devote many hours daily to studyd endure

o e s 5 "THE UNCONSCIOUS': THE

is, it i , (but) it w y isively, Vi inions. '

in history, that was before us." Man's drives are only evil from youth. By SOURCE OF MAN'S FANTASY LIFE.
This verse seems repetitive. Also, what is thature, the emotions have a head-start on

specific "thing" to which King Solomon refersttelligence. This does not spelhevitable 6. "PROGRESS": THE GOAL OF

A R_abbi tetught tha_t 'Ehis verse discusses Mastrophe. Our continual _Tora#ludy will ACCOMPLISHMENT.

emotion of "modernity”. Man wishes to feelefine our thoughtsto the point, that we see

that he lives in THEgeneration. We hearwith ultimate clarity, howo use ouerergies to | " '

people ridicule ancient societies as backwardstain a truly enjoyable and beneficial7. "LIBIDO": MAN'S UNRELENTING

We have electronics, we have something nesxistence. ENERGIES, SEEKING SATISFACTION,
We live on the final f_rontler. We are different O AND PROPELLING HIS SEARCH FOR
than all other generations. O

Why do we wishto feel we are the most HAPPINESS.
advanced generation? | believe suem 1:11) "There is no remembrance to the
emotion of madernity, atempts to deny first ones, and also to the later ones that will 8. "INDEPENDENCE'": MANS

mortality. If we live in the most advancedbe, there will be no remembrance to them,
generation, this means, ipso facto, that no otléth those that will be afterwards." ATTEMPT TO REMOVE ALL
generation may pass us: we will never die.  Facing mortalitysoclearly spelled out in the INSECURITIES BY ATTEMPTING TO
The cure for th imagined sense ofprevious verse, King Solomon now closes the GRASP COMPLETE KNOWLEDGE.
modernity, is to realize that others before ukop by addressing man's final hope for
experienced what we do. Contemplating thatortality; to be memorialized in death. mhan " "
other people have expired with history, forcesinnot achieve immortality in life, he stil®- NOVELTY": WHERE IT IS, AND IS
us to recognize that what we experience attempts to secure a memorial for himself. HONOT FOUND; AN INHERENT NEED
new, will also meet wit the same fate.We musishes to go down in history. This fantasy IN MAN.
identify with other generations - they havestrives at securing some vestige of his
come and gone. We are no different. We teaistence. But this wilha be. Howdces King " "
will go the way of the world. This realizationSolomon helpman abandon such futility? He 10. MODERNITY": STRIVING FOR
that all mankind faces the same faterables asks man to recall previous generations] IMMORTALITY IN LIFE.
man to apply this truthto himself. King man cannot, "There is no remembrance to the
Solomon describes the problems and offdisst ones". This is an iron clad argument " ",
correct solutions. He desired the good for a@bainst hoping formemorialization -it does 11. "MEMORIALIZATION":
mankind. This goodneans knowledge of whatnot happen. King Solomon wisely advances STRIVING FOR IMMORTALITY IN
is truth, and a dismissal of fallacy. man's thoughts to the futurasif to say, "You DEATH.

King Solomon describes so many win's think YOU will be remembered? let us see if
pitfalls. Did G-d design man witdestructive this happens". The King's response: There is no
elements? No, He did not, "and behold it ismembrance to the first ones". It does not
very good." He designed us witttitudes and happen to themit will na happen to younor VERSE 11 CONCLUDES THE FIRST
emotions which are to be studiedd directed to any future generation. Reality is the be{gcTiION OF KOHELES. WITH G-D'S
|t'0\{vards living an extremely Ihappy e"xiﬁtencelaacher, ard 'King Solomon places reality HELP, WE WILL CONTINUE. O
Ki yetzer lave ha-adom ra m'na-urav", "Manbetween man's eyes.
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GENESIS: wife's name Eve; because she was thdlan was to watchard guard the

l N mother of all living." Garden of Eden and to enjoy the fruit of

In orderto fully appreciate the orderthe trees as his source raiurishment.

al I l S SI I l of ewents regarding creation, we mudtiowever, he was prohibd by the
first make the following observations irword of G-d from partaking of the Tree

ference to man's nature. Thes# Knowledge. This taslard divine

|
ichts will help give us a better commandment evidences the other
nderstanding of #h account of aspect ofnan's nature. Man was given
ation,ard they will also afford us anthe gift of intelligence,ard thus was

appreciation of the complexity of thecapable of okerving G-d's
RABBI ISRAEL CHAIT nature ofman. With these observationscommandment. Therefore,it is
we can gain a new perspective on maalpparent that G-d created man wéth

In order to appreciate the entirestate "And out of the ground, the Lordonstant lifelong struggle to achievelualnaure. Man not only possesses the
sequence owents concerning man'sG-d formed every beast of the field angerfection as a moral being. instinctual drive (akin to the animal
creation, we must analyze thevery fowl of the airard brought them Maimonides posed a famoukingdom), but he also possesses the
appropriate verses. unto the man to see what he would caliestion regarding the denialrafn of  intellectual faculty whicherables him

In Genesis, chapter twagrse seven, them; ard whatsoever the man wouldhe fruit from the Tree of Knowledgeto discern what is good and to observe
it states, "Then the Lord G-d formedall every living creature, that was to b&/erses 16ard 17 sate, "And theLord the dictates of G-d. This duadpect of
man of the dust of the groundrd the name thereofind the man gave G-d commanded the man saying; @han's nature is the primary message of
breathed into his nostrils the breath afames to all cattleard to the fowl of every tree in the garden thmay freely these verses. However, efe
life; ard man became a living soul.'the air,ard to every beast of the fieldeat, but the Tree of the Knowledge gferfunctory inferences regarding man's
This verse depicts man's origin andut for Adam there was not found a&ood and Evil thou shatidt eat ofit, nature are also important tools which
reflects that man's existence emergedtaalpmate for him." In addition to thefor in the day that thoedest thereof enable us to more clearly comprehend
a living soul, "nefesh chayah". Theseemingly questionable nexus betwedmou shall surely die As Maimonides the entire sequence of creation. Man
phrase "living soul'is significant and the verses, we can pose a fesy observed, based on these verses alopessessesa hybrid essence of th
must be analyzed. Shortly afteran’'s basic questions. Following thdt would seem that G-d wadntellectualard the instinctual. G-d's
creationman was charged wita Bsk. commandment concerning the Tree @fithholding from man the ability tocommand not to eat from the Tree of
Verse 15tates "And the Lord God tookKnowledge, God made the statemedtscern good from evil. This is ratheKnowledge was an apped man's
the man and put him into the garden dfiat it wasn't good faman to be alone. puzzling, since the pursuit of intellect. Howeveratthis point in time
Eden to serve it and to watitli In the He then proceeded to create the anintedowledge is the primary objective ofnan lacked a senserofrality, of what
following verses, G-d charged maikingdom. Why then didn't G-d creatéhe Talmud Chachum. Was it really Gis “tov", good, ard what is “ra",evil.
with his first commandment. Man wasvoman at the very inception of thel's intentionto deny knowledge to God forbade man to eat the fruit in
allowed to eat from all the trees of thereation ofman? If it was apparent toman? This also contrasts the traditionafder to ersure that man would
garden except from the Tree ofod that man was not happy alondudaic belief that G-d's greatest gift tunction in accordance with his
Knowledge of Good and Evil. Fromthen why didn't he create womaman was his intellectual faculbpn intellectual abilities. Howeverpnce
this Tree of Knowledge man wasmmediately? What was the compellingnalysis of relevant verses can help usan disobeyed this command, he was
expressly prohibited from eating. G-dleason that God refrained from creatingxamine man's true nature andestined to constantly struggle with the
thereby warned man that on the day keoman until afterman was placed in determine that quite the contrary is trugnassions of the instinctual, which would
ate from the Tree of Knowledge, heharge of the Garden of Eden andThe aforementioned verse skites always be in conflict with his
would surely perish. It was at thigrohibited from partaking of the Tree ofhat G-d created man as a living souhtellectual nature, his yetzer hara.
juncture, after G-d gave man this stedinowledge? It is obvious from the'nefesh chaya'. The term "chay®' By disobeying this command and
warning about the Tree of Knowledgesequence of the verses that God chgseecise. It reflects the instinctuapartaking of the forbidden fruitnan
that He made the following observationot to create woman until after He hadomponent ofman, the "yezter hara". abandoned his intellect for the appeal of
(verse 18). "And the Lord G-d said, 'ltreated the animal kingdom and placethis term, "chaya'is also used to the fantasy. From this point oman
is not good that man should be alonepan in its charge. Furthermore, theeflect the instinctualas arimals are was destined to face the etersialggle
will make a helpmate for him.™ entire account of G-d's creation of thalso referred to as "chaya". In hisf "tov vra", good and evil.

It is puzzling that this verseanimal kingdom and man's mastery dflishna Torah, in the Laws of In verse 18 after G-d appealed to
concerning man's discontent in beinthe animals is concluded witta Forbidden Foods (Chapter Paw 3), man's intellect by admonishing him not
alone is placed after the warning aboupetition of man's dissatisfaction wittMaimonides used this term "chaya" to eat of the forbidden fruit, G-d then
the Tree of Knowledge. It would at firshis solitude. reflect the instinctual, whichs the made the observation that it was not
seem that this statement would haveWhen God ultimately created womaessential component ain arimal's good for man to be alone -man
more logically been made immediatelfrom man,it is interesting to note thatnature. Thus,it is evdent that the needed a helpmate. G-d was cognizant
following man's creation since itman did not name hetthe time of her composition ofman's nature includesthat man was unable to channel all of
reflects the nature of man's existencereation as he did with the animalghe instinctual. As previously his energies to the intellectual. In siach
Furthermore, the verses following thiRather,it was only after the incident ofquestionedjt is now significant that state,man's energies would soon have
observation seem incongruous. Theffee snake (whicterticed them to eatman was charged with his firsbeen frustrated. By His statement in
subsequent verses discuss the creatfoom the Tree of Knowledge) that mamommandment  shortly after hisverse 18, God acknowledged that it is
of the animals and man's mastery ovgave woman a name. Chaptev8se creation. This evidences the othevot good forman to be alone, for such
the animal kingdom. Verses 19 & 2@0 shtes, "And the man called hizomponent of human nature. state would lead to the frustration of

(continued on next page)
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man's instinctual erergies. This originally had two forms from which
observation is attested to by thehe woman originated. This basis o
subsequent series oferses. Man man's attraction for woman also serve
utiized his innate intellectual abilities to shed light on the reason why womal
to name, classifydaminate and rule was not created at the time oin's
the animal kingdom. It was during thecreation. Man's instinctuatrergies
performance of this task that marwere not capable of fulfillment in a
observed that eacrimal was capable purely instinctual relationship -a
of sdisfying its instinctual desires. psychological atraction was also
Man therefore attempted to satisfy higequired.
own instinctuaineeds, but was unable It is therefore apparent that the entir
to find a helpmate. Man realized thaicreation ofman was designed by G-d | &
his dualnaure could not be satisfiedin a manner which allowed man's %
with an ertity whose entire essencenature to play a role in the emerging:,
was instinctual. Through his cognitivesequence oewents of creation. Man |
efforts, he became aware of hisvas created witha yetzer hatov, the §
inability to channel all of his instinctual intellectual faculty whose objective for
energies into intellectual gratification.man is to live a life guided by wisdom
Therefore, the sequence efents and morality. Howeverman was also
leading to the creation of woman ishestowed witha yetzer haranstinctual
more understandable. Althoughan needs and desire8s a result, man's
was created with botmstinctive and libido could not be satisfied by
intellectual drivesit was only through directing all of his energies to the
his own efforts that he came to realizéntellectual. Because of his hybrid
his inability to channel his total nature,man discovered that he wa
instinctual erergies into the world of incapable ofsdisfying his physical
the intellectual. It was only after heneeds and desires in a purel
made this observatioid G-d then instinctual relationship. His excess
create woman. Verses 21 andste, energies which were not absorbed o'E:l"
"And the Lord G-d caused a deep sleefhe intellectual were frustrated an H:"
to fall upon the marard he sleptard  could not reach gtification. This
He tookore of his ribs and closed upgratification required a relationship g
the place with flestinstead thereof. whereby there was also
And the rib which the Lord G-d had psychological atraction. Thus G-d
taken from the manmade He a created womana blessing from G-d tradition) tdls us that the fruits of the but after the sin, there was a dpatile
woman and brought her unto the man.vhich allowed man and woman toTree of Knowledge were not unique.change. Man's instinctudksires were

It is not coincidental that G-d createdfunction in a harmonious manner. Its appeal was solely based on théternal ard external. Before the sin,
woman from man's rib. Man was It is only after we observe the prohibition to indulge in them. It man's libido naturally was attracted to
incapable ofsdisfying his instinctual emergence of human nature throughppealed to man's yetzer hara, higisdom, ard his energies were
desires witha being that operated the events of creation that we cartlesires. Verse 6ttes, "And the automatically drawn to thought.
solely in the world of the instinctual. properly analyze the sin efting from woman saw that the food was gdod Subsequent to the sinman's
Such a relationship would only be the Tree of Knowledge. Pridp the eatand that it was a delight for the eyesnergiesnaturally flowed to the
physical,ard by definition could not sin, man's energies were primarily and a tree to be desired to make orghysical. By indulging the fantasy,
be enduring or fulfiling. When G-d directed to intellectual endeavors. Marwise. She took of the fruit and ate itman incorporated into his personality
created womanman was not solely took charge of his surroundings andind gave also to her husband with hethe vehicle by which the energies of
attracted by his instinctuaksires, but used his intellectual abilities to masteiand he did eat it." Maimonides notedman are drawn to the physical. The
there was a psychologicatraction as the environment. However, the excesthat this verse evidences the breadth @ntieements of the tree and the
well. In verse 23man comments as instinctive energy which could not beman's desires. The tree was an ordinagntrapment of man's imagination
follows in reference to his wife, "bone satisfied by intellectuatrdeavors was tree,yet the appeal of the fantasy wasallowed man's energies to become
of my bones and flesh afiy flesh." channeled into a healthy relationshipverwhelming. The tree was appealingixated on the physical. This sin shaped
Man's attraction to woman stemmedvith Eve. Man's energies were directedo the eye, though commoard was the human personality for eh
from his love of his own self. Man'stowards phenomena that weregood to eat, thoughever tested. Thus, millennium. Man was doomed, fat
narcisstic desires fostered the physically present. By commandingby partaking of th tree, man the moment his energies became
relationship that developed betweemman not to eat of #h Tree of succumbed to the allurement of thdixated on the physicalf became a
man and woman. Man is a complexKnowledge, G-d was disciplining fantasy. Before the siman's energies constant source ohan's attention. His
being, ard even his instinctual drives man's  instinctual dres and were directed to the physicalenergies became attached to the
are inexorably intermixed with his demonstrating that the instinctual musphenomena that were in his presencghysical ard naturally flowed to it.
psychological awareness. This explainalways be subordinated and controlle@ur rabbis teach us that priorthe sin, Man's sin molded his soul. Mankind
the medrash (allegory) @h man by the intellectual. Oumesora (oral man's eviinclination was controllable, was destined to be ensnared by fantasy,

(continued on next page)
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and his energies would from then on Hanction of man's conscience. Befor
guided by the imagination. It wouldman sinned, man's energies wer
seekits initial gratification from the naturally directed to chachmap
world of the physical. Thusdown intellectual pursuits. After the siman
through the generations to our presefdll prey to the instinctual. Th
time, whenever man sins and is intdlectual was overpowered by tf
overwhelmed by the desires of thimstinctual. Howeverman now had an
instinctual, he too molds his soul. Hadditional ally to help combat the force
becomes drawn to and affected by thw the physical . . . his conscience. T
trappings of physical pleasures, hisonscience ofman helps him to
imagination overwhelms hinard as a determine good from evil. The yetz
result, distances himself from G-d.hatov, man's good inclination, help
After the sin,man's only hope for man to withdraw his energies from t
salvation is to rechannel his energhes. world of the physicahrd re-direct it to
wise man is one whose thought procef®e  world of chachma, wisdo
is not influenced or corrupted by thélowever, before man sinned, he
instinctual. However, #h ordinary not possess the ability to discern ggod
individual who cannot properly channglrom evil. His mind was naturall

his emotions cloud his intellect and thenan's energies flow first to the physi
physical corrupts his thinking process. which is capable of paralyzing him.
In any eventman has the free witlo d thereby instilled in man a conscierjce
withdraw the energies which are nowo help him progress into the world pf
naturally attracted to the physical by ththe ideationalard not stagnate in th
power of fantasyard can re-direct world of the physical. It is only with th
them towards the intellectual. Byaid of the yetzer hatov, the ability {0
choosing sucla path,man also molds discern good, that man can use his free
his soul, directs his energies andwill ard channel his energies to the
becomes attached to and leads the ldequisition of wisdom. It is therefore no
of achacham (wise mayd becomes coincidence that immediately after G-d
close to GodA task suchas this is pronounced His punishment for the $in
monumental, ard requires great (and man was endowed with boibod
conviction. Battling instinctual drivesand evil inclinations), man began to
requires great fortitudentellect, ard utilize his conscience to channel
inner stength. The appellation o energies properly. First, he experienced
"gibor", a $rong personis reserved for shame and covered his nakedness.

reation

-d Hovering

herubim

O

RABBI BERNARD FOX

one who conquers the etiiclination. Then, as chapter 3,verse 20 relate

However, G-d,in punishing man for "And the man called his wife Eve,

the sin of eding from the Tree of because she was the mother afif
Knowledge, has armed man with thiiving." It seems incongruous that th
ability, if he exercises his free willoccurs immediately after ¢h
wisely, to be victorious in this battle.  pronouncement ofman's punishment

G-d's punishment is different fromHowever, the reason is now read
that ofman. A punishment from G-d is apparent. This manifests that man v
given to help benefit maAn aralysis using the yetzer hatov to halpect his
of the verses subsequent to the sin canergies towards wisdom. He exerci
help us to understand the punishmehis intelligence to classify and name
and its ramifications with respect to thevife. It was a definitional exercise th
human personality. In chapten@se 7 required his intellectual abilities. Frol
states, "And the eyes of them both wethis we can ascertain that a punishm
openedard they knew that they werefrom G-d is uniqueagsit is executed fo
naked; ard they sewed fig leavesthe benefit ofman. This particulaevent
together amd made themselvesbestowed man withgood and evil
loincloths.” Priorto the sin, the Torah inclinations. It is only with the aid of th
explicitly tells us that they were notyetzer hatov that man can overcome
ashamed of theinekedness. The Torahpratfalls of sih and can withdraw hi
is teaching us by contrasting these faetnergies away from the physicatd
that prior to the sin, man did not utilize his intellect to live a life based @
experience embarrassment. Shame isvisdom.d

"1In the beginning G-d created the response. The Almighty eatedthe
heavens and the earth." (Beresheit universe. Therefore, He has the right to
i4:1) apportion the eartto various nations.

The Torah begins witanaccount of He also has the authority to command
the creation of the heavens and thie dispossession of these nations.
lgarth. Rashi asks an important questionRashi's answeris difficult to
d%e Torahis awork of law. It presents understand. The nations, which Bnai

a system ofsix hundred thirteen Yisrael would expel, were idol
eritzvot. It would seem appropriate foworshippers. They did not accept the
nihe Torah to concentrate on theauthenticity of the Torah. Certainly,
abbjective  of teaching us the they would question the assertion that
rcommandments. Why does the Torahe Creator had promised the land of
amtgin with an account of creation?Israelto Jewish people. They would not

Rashi provides a response. He explaiagree that the Almighty - the true
that Hashem promised the land awner - had confiscated the land from

Israel to Bnai Yisrael. However, thethem. We encounter this very situation
eJewish people would not occupy atoday. The nations of the world are
tieenpty region. They would dispossedamiliar with the Torahits account of
sother ndions. The Torahteaches creation, and its record of the
justice. How can we justify the seizur@imighty's promises to the Jewish
rof the land of Israel from these nationgfeople. Yet, these nations do not
The account of creation provides theecognize the Jewish people's Divine
(continued on next page)
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right to the land! Are we to assume thdlhe heavens and earth, with all of theivord bladeto guard thepath tothe With  banishment, humanity is
the Almighty did not fully understandelements, were formed on the first dayreeof Life" (Beresheit 3:24) confronted witha rew, mare difficult
the nature of his creatures? Did HEhe subsequent pesukim assert thaHashem places Adam and his wifecality.
think the entire world would accept théhese various elements emerged duri@hava in Gan EydaAdam and Chava We constantly attempt to return to
message of the Torah? the full course of thesix deys of sin and are driven from the Gan - th€an Eydan. We have abandoned our
Rav Yisrael MeirLau explains that creation. Our pasuk resolves thigaden. Hashem places cherubs seach for its geographical location.
we must carefully consider Rashi'difficulty. The initial creation containedangels -at the entrance of the Ganlinstead, we attempt to transform our
comments. Rashi does not say that taé that emerged on the subsequelhese angels are accompanied bywarld into the Gan. We strive, through
nations of the world will be convinceddays. However, these elements existeglvolving sword blade. Together, theyhe application of gence and
of the Torah's argument. It seems thahly in potential. This is the meaning ofuard the approadb the Gan and thetechnology,to improve our lives. We
Rashi did not maintain that thehe earth's formless and confused forrfiree of Life. Early explorersendeavorto mae our world more
message is addressed to these natiofise darkness also represents thimderstood the account of humanityfgerfect. We seem to believe that we can
Instead, the Torals speaking to Bnai concept. In darknesmdividual forms experience in Gan Eydan and theliminate suffering and our personal
Yisrael! According to Rashi, Hashentannot be discerned. These terneventual banishment in the litesghse. frustrations. However, we never really
recognized that the morality of thelescribe the initial creation. TheAncient maps suggest probablsucceed. We created automobiles to
Jewish people would be challenged hyarious elements had not yet emergédatations for the Gan. These exploretsansport us. We are plagued with the
the nations. He also realized that Bnaito their actual form. The Divinebelieved that a complete exploration gfollution they generate. We released
Yisrael would be sensitive to thignfluence was required in orddo the globe would result in locating thehe power of the atorayd now we are
reproach. We need to know thatransform the potential to the actual. Gan. However, this literafiterpretation confronted with te dilemma of
despite all accusations, we have aBased on this interpretation ofioes not provide a full understandindisposing of nadlear waste. We
Divine right to the land of Israel.creation, RabaynuAvraham ben of these incidents. These eventsvented vaccines and antibiotics only
Therefore, the Toraleaches us theHaRambam explains the "hoveringtommunicate a deepenessage. This to be plagued by newliseases and
basis of our claim. This lesson isnentioned in the pasuk. The term usedessage can be appreciated throughtibiotic resistant infections. It seems
important today. The world does ndior hovering is associated with the birtboking beyond the literaineaning of that every advance is associated \&ith
recognize our right to the land of Israehovering oveits nest. Why is this termthe passages. new problem or challenge. Hao we
We must workto overcome this used to describe the Divine influence? An exploration of the full meaning ofreact to this phenomenon?
obstacle. We must also strive to live iA bird hovers oveits nest in ordeto the experience of Gan Eydan requires alVe assume that these new problems
peace in the land. This may requirprotect and cultivate its eggs. The egdmngthy analysis. We will limit our can be solved. More science and better
accommodation and compromise. Babntain a living entity 4n potential. discussion to the meaning of thé&éechnology will sdve the problems
we should not abandon camsertion of Through the efforts of the mothecherubs and the sword that guard tleeeated by our latest technological
the justice of our claim. We need tdovering over the eggs, the potential @an. We must begin owralysis by breakthrough. We have absolute faith
know that the Creator promised us thtbe eggs emerges in the form ainderstanding the significance of thin the ultimate triumph ofhuman
land of Israel. No othemdion's offspring. In a similar manner, the eartfban and the Tree dfife. Adam and knowledge. Yeta question must be
occupation of the land supercedes thiscluded its eventual enents in Chava lived a life of leisure in Garasked. Can we ever succeed in our

Divine right. potential. G-d's "hovering" represent&ydan. This life is very different fromquest? Can we recreate Gan Eydan?
His influence in converting potentied our existence in today's world. MosPerhaps, this is the message of the
" And the earth was without form actual. must toil to secure daily sustenancecherubs and the sword that guard

and in confuson with darknesson It is interesting to note theEven those that are more economicalgntrance to the Gan. Perhaps, the Torah
the face of the depths And the sirit  correspondence  between  thiestablished must deal with ethis telling us that the Almighty has
of the Lord hovered on the waters  understanding of creation and thaggravations ofeveryday existence.blocked the road to success. Hashem
aurface" (Bereshet 1:2) modern scientific view. Science Life is uncertain and economic succesmnished humanity from the Gan. He
The meaning of this pasuk can bestaintains that the building blocks focannot insulate us from the frustratiordecided that humanity is better nurtured
be understood in conjunction with thell that now exists were formed duringnd tragedies that occim everyday in a less perfect world. He does not
previous pasuk. The Torah begins witthe initial creation. Ovettime, the life. Gan Eydan represented an idylizvant us to return to the Gan. The
the statement that Hashem created theiverse we nowsee eventually existence immune from the problemfailures and frustrations we encounter
heavens and earth. The terms heavemerged. This occurred through thee experience in today's worldin ourerdeavors to recreate the Gan are
and earth are proceeded with the articieganization of thse primitive Humanity's banishment from the Ganot a result oinadequate knowledge.
et. This article generally implies somelements. However, science is facddtroduced into our lives theseOur objective is unrealistic. We can
inclusion. Our Sages explain that, with the challenge of explaining thelifficulties. The Tree of Life worktowards improving life. However,
this case, the term et is intended &mergence of design and organizati@pitomized the perfect existence. The certain level ofol ard frustration is
include alldeivatives. In other words, from chaos. The Chumash provides tlexact nature of this tree is debated Hyuilt into nature. We can never
the pasuk should be understood assolution of this riddle. G-d's influencghe commentaries. Nonetheless, overcome the inherent limitations of
stating that creation began with theaused the normal pattern of theeems to represent the potential our material existencE
forming of the heavens and the earphysical universe to be reversedd achieve longevity and happiness.
and all of their deivatives. The organization emerged from chaos. According to this interpretation,
derivatives are the stars, plants andd banishment from the Gan is much Rabbaynu Shlomo ben Yitzchak (Rashi),
other elements that came fodhthe " And Hechased out theman. And more than exile from a geographiCommentary on Sefer Beresheit 1:1.
subsequent days. Now this seems vefie dtationed at the east of Gan location. Banishment represents aRav Yisrael MeirLau, Why Does the World
confusing. The first pasuliserts that Eydan the cherubsand therevalving change in humanity's environmentontest Our Right to Eretz Yisrael?
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Adam'’s Longevity

Purpdsé Learming

RABBI MOSHE BEN-CHAIM

Since youth we have read stories from Genesi§he Rabbis stated, "The purpose of learningnimny offspring. Perhaps teaching the connectior
many times with muchamazement. Of thesvara" (definition). Man finds his ultimate gaal between lifespan and procreatiéis. procreation
personalities mentioned in Genesis, what stidy when he "defines" what he perceives as itheG-d's will, Sethard others are granted
striking is their longevityAdam lived to the age ofcomplete uniqueness af gven phenomena, lawlongevity.

930, ard others lived until 100§ears. Currently, or ary area of knowledge. Perceptionadinew”,  This theory would answer Ramban's critique of
most of us do not exceed 1§@ars ofage, so previously not encountered phenomena meansMa&monides Maimonidesholds that this miracle
1000 years seems unreal. These ages were rhalje perceived something for the first tiraaj of longevity was not bestowed on an individual
however there are discussions among our Rabbésare closer to understand G-d's wisdom. based on his particulameits. Rather, G-d
as to who lived that long aside from those named.Studying the wisdom of the universe was centgrhnted long life as He desires world population,

Ramban' argues on Maimonides, recorded toy Adam's purpose and longevitiongevity and these men procreated. Procreation was the
the Ramban in Genesis 5:4. The Ramban's reasgmesents the amount of knowledge availablefégus and we do not read about anything else ir
for Adam's longevity is due to his being thman. Man can live to 100@ears and barely connection with the men listed here. According to
"Handiwork of the Holy One". He was created iscratch the surface. Perhaps this is one of Maimonides all other members ofmankind not
"absolute perfection as regards beastgngth reasons man was initially blessed with satdng mentioned during the beginniggnerations lived
and might." The Ramban explains that becausdifet until 70 or 80 years.
man's sin and environmental changes after thlaimonides held that only those peopleAn interesting insight into miracles is derived:
flood and the dispersiondid man's lifespan mentioned in Scripture enjoyed longevity. TH#laimonides holds that G-d alters nature to
decrease. The Ramban holds that alinafkind Ramban held alinen sustained this duration ofichieve a goal. Although certain members of
shared this longevityard all mankind suffered a life. My understanding of the verses leads mert@nkind benefited from this miracle ofhigevity

shorter lifespan. an additional reason foman's longevity,in Maimonidesholds that personal perfection is not
The Ramban criticizes The Maimonidesiccordance with Maimonides' theory that onhecessarily a consideration when G-d render:
opinion: those men mentioned actually lived that long. miracles. What determined longevity was one's

"Now what the Rabbihas written in the The verses describing the lives Aflam and involvement in procreation. Ramban disagrees
Moreh Nevuchim does not seem right to nadgout ten of his direct descendants repeategihd says only perfected people could benefi
namelythat the longevity was only in thoséollow a 3-verse pattern, focusing on a singulflom G-d's miracles. Therefore, the Ramban
individuals mentioned, while the resttbé idea.An example is this verse pattern found imolds that formankind to have thisongevityis
people in those generations lived lives &enesis 5:6-8: dueonly to design. (Rashi says that initialiyien
ordinary naural length. He further said this 5:6 And Seth (Adam'’s son) lived 1@8ars and had two wivespre for procreation and one for
exception was due tbe mode of livinggnd bore Enosh. 5:And Seth lived after havingsexualintercourse.) This teaches us that there
food of such people or by way of miracle. Bobre Enosh 80%ears and he bore sons amdere two distinct institutions then. Man could
these words are without substance. Whgughters. 5:8nd all the days of Enosh werdhave selected both ore. This might corroborate
should this miracle happen tihem since 912 years and he died. Maimonides' theory that not athen merited
they were neither prophets nor righteous, nor(This verse series repeats for about ten méwagevityunless they selected procreation.
worthy that a miracle be done fothem, men, orly their ages change at their first son's It was discussed that longevity contributed to
especially for generation after generatiorbirth and total years lived.) man's selfaggrandizement which ultimately
And how could a proper mode of liviagd  In this example,it is Seth's life that is drove him to sin against others through robbery
proper food prolongheir years tathe extent mentioned due to his involvement in procreatiomnd sexual promiscuity. By removing factors
that they are so many times greatem that We read of Seth's age at the birth of his first saontributing to man's downfais G-d's way of
of the entire generation? It is possible thaand his years during his many offsprirgd assistingman. Man's lifespan was decreased by
there were others who observed such a mdatally his age at his death. What is th&-d to assisman, by removing man's focus on
of living, in which case all or most tfem significance oimentioning the first childard that himself. His energies could be redirected towards
should have attained similar longevity. Anitlis male? | believe it teaches us that Sfetlired the world of wisdom.
how did it happen that enoughtbé wisdom offspring and so he procreated. The first child
concerningthis good mode of living did notmentioned teaches that Seth's participation itn summary, dngevitywas initially a blessing
come down to just one of #ie sons of Noah procreation establishes the worfd.male child given to those who according toawhonides
after the flood (toerable him to match thewas considered a milestone. Since the malecreated and according to the Ramban, thos
longevity of hisarcestors), forthere was controls life it's significant that it be mentionedvho were perfected. This also teaches that mal
among them a little wisdom of their Without male participation in intercourse, thean engage and content himsilf study for
ancestors even though it steadicreased are no offspring. In the second verse withany yearssince the knowledge available to
from generation to generation?" connection to Seth, he lived many years and hmaenis endess, even if he lived 1000 yeal3.
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Taken from “Getting It Straight” Practical Ideas for a Life of Clarity

Grief

DOUG TAYLOR & RABBI MORTON MOSKOWITZ

Two things happened last weekerd. the
time, | didn't think they were related. The firs
occurred when | read a story in the Saturd
paper about a guy who was head-over-heel
love withawoman who obviously didn't feel the
same way about him. After receiving three tur
downs fordaes, he sent her dbzen roses every
day... for three fulimanths.  She still wouldn't go
out with him.  Then Sundayny Mom called to
tell me that a childhood friend my next door £
neighboras| was growing up - had died. The®
memories of playing togethen warm, summer &
days are still clean my mind. He was only 43. 1 |
was stunned. In fact, | couldn't really get mu¢ &
done after that. My mind was numbed by t
news and simultaneously spinning with though’.
about how short life is, how we don't appreci
it enough, ard what does it all mean,
anyway? In desperation, | called my friend, tf
King of Rational Thought. Not because | had
particular question. | just needed to tatk
someone. "I'm really confused,’séid, after he
had expressed condolences. "l fegbad,yet |
hadn't seen him in years." "A couple c
possibilities," he replied. "One is that the death
someone you know reminds you dhe . :
temporary nature of life. That can be a soberilags while another part doesn't. Once you fulbne level, he realizes she has turned him down
thought. But there's anothissue here. Do youaccept reality, grieving stops.” "So wido yet at another level he's refusing to accept
understand grief?" "Grief? Well, ulyeah, | some people mourn fgears over the death af it?" "Nice connection,” he said. "It's very
think sa Isn't grief when you, uhmiss someoneloved one, or for that mattegven a broken-up similar. And in his case,you see how his
who's not coming back?" "But griefoesn't love affair?" | aked. "Because they aranwilingness to come to grips with reality is
usually last forever," he said. "Yauay grieve unwilling or unable to accept reality. That's whgosting him a small fortune." | paused. Finally, |
for sameone for awhile, but eventually ymove it's particularly difficult when someone issaid, "Reality's not a very fun place sometiriges,
on. What changes?" "I guess you just learnmissing. Friends and relatives don't have tit®" "No," said the King of Rational Thought
live with it," | sad. "Right," he replied. "More mental certainty of knowing that the person duiietly. "Sometimes it's not. Howevets the
precisely,you come to accept the reality of thttuly gone. They're caught in a verpest place to bény other place is fantasgd
loss. When someone experiences a serious lagspomfortable limbo and sometimes they catfiat will eventually lead to conflict. Ifour geal
there are usually two things that happen. Orest until the issue is resolvedA bell started is to find real peace, acceptance of reality is the
part of the mind knows that the loss has actudiigging in my mind. "Did you read Saturday'snly way." | thanked him for listening. We said
occurred. Yet another part of the mind faper?" "No. Why?" | filled him in about theour good-byes and hung upAnd then Isa and
unwilling to accept it. In general, grief occursuitor with the unlimited rose budget. Thenthought about what he'd saetpecially the last
when one part ofou accepts the reality of theasked, "So is he experiencing the same thiig@art, ... ... for a long tim@
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THE

of SUCCOS

JOy

RIVKA OLENICK

"So that your generations may know that in the tabernacles did I
make the children of Israel dwell in booths when I brought them out
from the land of Egypt. I am God, your Lord." Levitticus 23:43 "And
thou shalt rejoice in thy feast, Thou, and thy son, and thy daughter, and
thy manservant, and Thy maidservant, and the Levite, and the stranger,
and the Fatherless, and the widow, that are within thy gates.
Deuteronomy16:14

Just four days ago on Yom Kippur, we all stood before God; we
confessed our sins and pleaded for His forgiveness. We have hopefully
fulfilled our requirements on Yom Kippur and with renewed life we
now look forward to the festival of Succos. God has granted all of us
physical and spiritual survival; so with tremendous joy, together we
partake of this beautiful Yom Tov. What is the joy of Succos and what
should it mean to us individually as Jews and as a community? All the
Yom Tovim and the Sabbath are considered to be as sanctuaries,
places of refuge and protection, the true reality that is meant for us as
Jews.

We treat the entire time allotted to Yom Tov and Sabbath differently,
not only by refraining from all work, malacha but with regard to our
recognition of our Creator. Each time we observe the Sabbath or Yom
Tov it should illuminate in our minds a joyous and constant awareness
of Who the Creator of the Universe is and what our relationship to our
Creator should be. Otherwise, what is the purpose of these observances
and what joy should we partake of in recognizing God during these
designated holidays? Of course we celebrate with our family and
friends, with special food, with wine and with special clothing set aside
for our physical enjoyment, the enjoyment that adds to the simcha, of
the Yom Tov. We can engage in all of the normal physical enjoyments
as well, that are performed with the intention of Divine service.

But what is also the real simcha of Yom Tov, the true happiness we
feel in our minds? We are asked not to burden ourselves with thoughts
or conversations involving physical matters or anything pertaining to
our occupational or weekday activities. We don't read our business
documents, our bills or our mail - this is all prohibited for positive
reasons, not only for restriction of work. All of the prohibitions of
malacha are in place to bring about a different reality for us. The reality
of Yom Tov, as mentioned before is to be perceived as a sanctuary a
place also in our minds that is a place of protection and a place of
peace. We make room in our minds for our own spiritual growth
through mental activity - for the ideas related to the service of God, and
to Torah since God has once again given us spiritual survival. Since

we have invested most of our energies into the physical preparation of
Succos, how do we make use of this "spiritual gift" from God? We are
now ready to embrace Succos outdoors, by dwelling in booths. Succos
falls during the Autumn, when the strong heat of summer is over. We
are used to our comfortable and secure homes, but now we are asked
to come out of our homes and immerse ourselves in the beauty and
bounty of nature, another gift from God. However, in our minds we
should remember that we lived and wandered forty years in the
wilderness and then God took us out of Egypt to bring us to Israel. Our
lives in the wilderness were deficient, we struggled and were
overwhelmed with worry in maintaining our existence, yet we lacked
nothing! We were tested by God in every way; with the manna and
with little possessions, but we were under God's protection! By our
living in the "wilderness", our own prowess and skill were put to the
test by God. Our reliance for existence would have to come from God,
and not from our own creativity. This was our realization then, right
now, and should be the awareness for future generations.

God saw that we were worthy and that we would actually keep the
commandments. Our realization is that God did maintain us, and He
did shelter and care for us during those forty years just as He still does
now. "Thy clothes did not wear out, neither did thy foot swell, these
forty years." Deuteronomy Chapter 8. We understand from this
important truth that it is only God that sustains us, not man. The succah
represents the happiness, the joy of living "deficiently" in the
wilderness under God's protection, as this is what we are commanded
to do! The succah isn't man's mastery of the earth, it is not a building or
a strong structure. The succah itself is temporary and "deficient," yet
God commands us to live this way now and in the future. This is the
way our forefathers "lived" in simple huts with their families and with
the happiness in serving God, happiness even before we entered Israel,
"the land of milk and honey." Israel, the land God gave us is where we
would use all of our human talent and skill to build it successfully and
beautifully. We were to build it as our "permanent” home with God as
the "foundation” of our existence and nothing else. Everything we had
and everything we have now is only because of God. This is the idea
of, "that your generations may know."

These are the truths we should understand and internalize. It is these
truths that we pass along to our future generations. Even in the
"wilderness" we "Serve the Lord with gladness, and come before Him
in exultation." Psalms 100:2. Hag Sameach! O
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Torah & Science

NASA

the Bible I

Reader 1: Shalom and Shan
Tova. Thankyou for the great joblaf
creating your newsletter.

| received your recent articl
titledITNASA & the Bible". | am
very interested in these sorts
article and information. | have
number of friends and family in th
scientific community.
Unfortunately, tlir sdentific
knowledge has caused them n_
believe in G-d ordivinity of the |
Torah. Therefore, lam always
looking for information and articlesgas
that proves the divinity of the Toralg
and shows the scientific knowledg
of the Torah.

Unfortunatelylit appears tha
yourf@rticle titled "NASA & the
Bible" is an urban legend or a hoa

I would appreciate ifyou can
investigate this matter fully ang
inform me if this information is
correct orna. After all, 1 do na
want to present this article to mylease let me know how suetm has been around for longehan time in the future. We solve a very

friends iffit is[dot reliable. article can be inserted into thé&lASA itself, but turned inBNASA well degermined set of equations
O Jewish Times as it does put a majéevent” sometime in the 60's. Thihat describe their motions. The
Reader 2: Lichvod Harabbanim, negative marlnto the validation of story goeghat some scientists weranajor dynamical component afy
| have seen things that sounthe other articles printed. doing orbital mechanicsplanet's orbital motion is
somewhat controversiato my  Thankyou very muchard written calculations to deermine the determined by solvingn equation
religious Jewish upbringings butvith all due respect, positions othe planets in the future,(force is equal tdhe mass timethe
have decided not to comment since-Avigdor for use in determining the acceleration) which igshe perhaps
| felt overall the articles are well O trajectories of future satellitethe most fundamental in classical
stated. Butsamething was brought missions. They realized they weighysics. The validitand predictive

to my attention that leads me to Mesora: After further researchingoff by a day. A biblical scholar in power of this equation are well
guestion a recent article as waf§ the claim reprinted last week the lot remembered the passag#cumented and can be seen even
the general researafito the Jewish “NASA & the Bible” that NASA from Joshua and all was set rightday: a recent example ithe lunar
Times articles. In the article "NASAcould determine a “missing day'But these events, in fachever eclipse that was visible to much of
& The Bible" you made some many years ago, we were referrenccurred. It iseasy to understandthe world. This calculation would
wonderful claims that | repeated é0 a NASA-authorized versionwhy: not cover ary time before the
few times. Eachtime someonereprinted from the Goddard Space(The "GSFC finds missinday” present, so some missidgy many
asked me hovit is possible to do Flight Center. We thank our reademsrban legend doesn't make sensenturies ago, if it had occurred,
such researchrd | responded thatfor this referral: for the following reason. If we wantould not be uncovered with this
we do not knowas much asthe [ to know where the planets will be imethod.”O

scientists (being the trusting person[We, too, have heard an "urbanthe future, we use accurate

| am) afterafew times Idecided to legend" about scientistat NASA knowledge otheir initial positions - Goddard Space Flight CentEr
researchit amd discovered thatGSFC findingthe "missingday” in and orbital speeds (which would be

EVEN NASA claims this is ancomputer calculations ofthe where they are located nowdyd  http://www.gsfc.nasa.goviscienceques200
Urban Legend and can't be doneotions ofthe planets. The legendsolve for their positions for some 2/20030502.htm
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RELIGION:

Faith
Proof?

Reader: | thought that Islamic extremists,[@vangelical Christi
and some Catholics arelihe only people who claim to have cor
the market on truth, wisdom and G-d.[0 was wrong.[ale those
same claims on behalf of Judaisamd as a practicing Jew | find
both offensive andldnfounded.O

O

Judaism is the only religion that is right for Jews.OThat doesg
make itight foreveryone else omake other religions wrong for th

people who believe in them.[Religious beliefs are matters of faith,

of objectively provablelfact.
O
Do not reply to this e-mail.[CJust remove me from your mailing li

Mesora: You would agree that history is not an article of faith,
based exclusively on fact. You are then confronted with the que
as to why youdifferentiate between historical facts unrelated
religion, and those, which form a religion. If proven history
incontrovertible, reason demands that ALL histories be treated
way.

O

G-d’s historical revelation at Sinai contains the same pasdll
events in history. Other relifions are based on the words of the f¢
not a single person. In His Torgjiven at that event, G-d discour]
ALL other religions,and states that the Torais eternal, for all
mankind. The only difference between Jemd Gentile is the numbe
of laws within the 613 Commandments that easlrequired to
observe.

0

Therefore, G-d Himself “made it wrong” fary person to follow
any other religion.

O

Think about it:despite variations in skin pigment and h#apes,
man is man. Eskimog#\sians, Blacks, Whitesetc. share one desig
physically, psychologically and philosophically. Athembers of
mankind possess a soul, reasaml free will. All members of
mankind seek happiness and avoid pain and sufferingnéiibers of
mankind agree that justice protects individual riglats] that man
should be free to express his rights. Man differs from his frienig,
in his decision as to what will achieve these goals.

0

G-d gave one religion ere Torahsystem —sothat the vast majority
of people who require direction can find true happiné@ssccord
with the single psyche and soul — the single man — that G-d creat|

O

There is only one “man”, there can be only one religidn.

Jewishhmes
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Response: | 8
Escape =
vs Energy

ARON SOTNIKOFF
ans

ner&kar Mesora,

O

t Despite his well-articulated attempt to dethrone the King of Ration:
Thought in the recent article "Response to Drugs: Escape vs. Energ
Rabbi Maroof has completely missed the ball. Rabbi Maroof sugges
niodt the King erred in equating coffee with cocaine, reducing th

e distinction to a merely quantitative difference. He argirestead, that

what should be analyzed is the intention of the user. Whereby tl

average coffee usereeds his morning "buzzto achieve productive
goals, the normal cocaine user needs his tfix further his
stdegenerative lifestyle. This is where Rabbi Maroof has misunderstoc
the King's point. In fact, rather than being a criticism, Rabbi Maroof
bmtaking the King's point for him! The King's entire argument is tha
sthonerican society is incorrect in attaching the stigma to particule
tdrugs. Instead, what should be investigated is the motive of the us
iSomeone who uses a drug, be it coffee or cocamepntrolled,
thigderate quantities, can use the resultanteffects for extreme
productive purposes. On the other hasamneone who is looking to
escape from realityard would like to use a foreign substance to do
S0, can be just as successful with coffee as with cocaine. The Kin
svpaint is that American society and law have mistakenly attributed tf
tgroblem to the substance, rather than to the underlying psychologit
and philosophical troubles of the user (or,sucha case, abuser).

r Rabbi Maroof's error lies in the fact that he has observed society a
noticed that people who need a highdo good things tend towards
coffee, while degenerate addicts tend towards the "bad" drugsasuch
cocaine. The King has rightly pointed out that this is merely a matte
of sacial convention that has developed in our location. It could jus
as easily have been the other way arourdi hat mean any personal
disrespect to Rabbi Maroof, but he has fallen into the very flaw th:
the King was trying to point out and that he himself was trying t

ncriticize. He has incorrectly identified the substance, rather than tt
person, as the underlying root of the problem. He has been s
influenced by common American notions that he cannot imagine
person waking upto a quick srort of cocaine before a good,
productive day at work, while the degenerate addict overdoses or
few too many cups of java. Rabbi Maroof should get bazkis
original path of reasoning and pay closéention to the motivations
of the user, rather than the drug of choice. The human psyche, wt
determined to escape realitg,extremely resilient in using whatever
means are at hand-even coffed| polish, or Elmer's glue-to achieve

edhat purpose.
O
May the King be restored to his throri@!
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