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Weekly Parsha

Yalerah

RABBI BERNARD FOX

“It would be a sacrilege for yo
to do this thing — to kill the
righteous with the wicked.(OThe
the righteous would be like th
wicked.OIt would be a sacrileg
for you.(OShould the judge of g
the land not do justice?’
(Beresheit 18:25)

(continued on page 3)
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Abraham’s

ldentity

RABBI ISRAEL CHAIT

The Medrash states that Terach informed
on Abram,his son. (God had not yet changed R
name to “Abraham”) Terach reported to Nimrod t
Abram was a societaleviant, not adhering tdhe
philosophies ofhe masses. We learn from Maimonides
history of Abram, (Laws of Idolatry 1:3)hat Abram
realized and educated many on monotheism. Abram exposed the
uflaws of idolatry to the masses. These included the entire generation in

which Abram lived. Understandably, Abram was not particularly liked,
nand his father todid not tolerate him. Terach then informed on Abram to
ethe current leader Nimrodiccording to Medrash, Abram was thesst
einto a furnace, but was miraculously saved.

Il Informing onhis son, Terach did not display normal, parental behavior. It
(s normal fora dild to rebel against the father, but not the reverse.
However, later on, Terach had a changkeaft and took Abram and his

(continued on next page)

It appeared that

Abram' sformer

prosecutor was converted to his
supporter. Thiswas Abram' s new
platformfor the world. People would no
doubt be curious to meet with such a person;
aformer rebe againg the state, who had
escaped miraculoudy, and had won over his
greatest adversary, his own father.
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GOD'S NAME

f

Abrahams
ldennity

RABBI ISRAEL CHAIT

nephew Lote from Ur Kasdim: (Gen. 11:31) “Angrophecy and told him to leave his land anthall
Terach took Abramhis son, and Lote, son ofittachments he haditpand to leave the house of
Haran, son ohis brother, and Sarai his daughtehis father. He would concetfnimself only with
in-law, wife of Abramhis son, and they exitedhttaining his further perfection by breaking all
with him from us Kasdim to travel the land of attachments and emotiorigés tohis roots, and
Canaan. And theyxame to Charan, and theyemergingasa ptally independent individual — not
dwelled there.” only intellectually, but emotionallgswell. As to
Terach’s remaining in Charan - not continuirtgjs identity and public platform, which would be
on tohis initial destination of Canaanteaches that lost due tohis travels, God would suppthis for
Terach’s goal was not so much to reach Candaim. “...I will bless you and make your name
but rather, to leave Ur Kasdim. In Charde great.” (Gen. 12:2) This injunction freed Abram to
decided he was far enough out of reach of Work only onthe world of his inner perfection,
Kasdim. while the platform forhis success would be
Abram'’s influence in Ur Kasdim was tiedh@ supplied by the Almighty.
identity as a dtizen of Ur Kasdim, who was a Why does the Torah not reveal anything abou
revolutionary in religion. The authorities Abram’s greatest accomplishmentsis own
considered him an irreligious person, whal discovery ofthe true idea of Godhe Creator of
renounced the religion ofhe state. He wasthe universe? The Torah is not a book abou
nevertheless influential. People camehim to personalacomplishments. It is a book about the
hearhis ideas. Aftehis conviction and miraculoussanctification of God’s name, by making Him
escapeheasumed anothadentity: an exile, who known to the world. This could only be
had convinced his greatest adversdng, own accomplished through God's assistance ant
father, tostand alongside him. Terach did notconstant providencés great as Abram’s personal
really repenthe did not really embrace the ideaaccomplishment wad would have vanished in
of his son’s new religion, but was sorry fating time, were it not for God's intervention, which
against him. He felt guiltgsafather for wronging began with the injunction, “Lech Lecha” (“Go
him, and took him out of Ur, together with the sdorth”) to Abram, and found its culmination tihe
of his deceased son whiied at the hands ofgiving of the Torah to the Jewish people.
Nimrod. Although Terach acted out of guilttte  Thus,the Torah introduces us to Abram under
world, it appeared that Abram’s former prosecuttdte injunction of “Lech Lecha” the means
was converted this supporter. This was Abram’shrough which the eternalctification of God's
new platform forthe world. People Would noname became possmte
doubt be curious tq%sm a3
meet with such
person; a former
rebel ag@inst the *
state, who had *
escaped
miraculously, ad
had won over his
greatest adversary
his own father. L
Abram expected ta
use his newidentity
as a means tc
influence people anc (.'

teach themthe true | f _

idea of GodAt this |\ %), ! | I oo =
point, God | bl -1 it ' E::," : L T :
intervened through | g ; =
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Terrible things happen to people evelgy!(
We wonder why.[DHasherns omniscient and
omnipotent.00 How can He allow these
catastrophes to occur?C0The question of
apparently good people suffer tins world is
one ofthe most basic theological problems
At some point, ahost every personis
confronted with this question.0Unfortunatel
some who do not find aadequate answe
abandon the Torah.O

Avraham confronted Hashem with this ve
guestion.OHashentdls Avrahamthat He is
prepared to destroy Sedom.Od Araham
challenges Hashem.[He asks Hashem howg
can destroy the entire city.OCertainly, within
the city there are some righteous individuals
Is it fitting that the righteous should peri
with the evildoers?0 Rashi expands
Avraham’s argument.0 He explains th
Avraham was concerned with the lesgbat
humanity would derive from s
indiscriminate destruction.d They woul
assume that the Almighty does not distingui
betweenthe innocent and the guilty.00The}
would recall other incidents of widespreaohust evaluate the question more thoroughlyour needs OWe are the product of His will.C
destruction visited upon humanity — for Although this questioris very troubling,it We cannot establish expectations for His
example the Deluge — and conclude that thesge also somewhat simplistic.JFrom whereehavior.OIf we ask the question frothe
incidents also represent examples dbes the question arise? [People turn to gretspective of expectations we have of
indiscriminate destruction.d They woul@mbrace religion fora variety of reasons.lHashem,the questionis simplistic.0Instead,
conclude that the fate difie righteous and theSome are seeking meaning and directionwie can only try to learn and except the
wicked are the same.[1]0 life; some find that religion provides a needddssons that the Torah teaches us.OIn othe

Hashem responds to Avraham and agresense of community and belonging.O Fevords, if our question arises from our own
that if there is a righteous community imthers, religion provides a sensesefurity in personal needsif may not have a suitable
Sedom - evera few individuals — He will a very frightening world and many findanswer. We cannot require Hashem to be
spare the city fromdestruction on their consolation inthe love bestowed upon us byhat we want Him to be.0We can only
behalf.OUltimately this righteous community Hashem.[O But each othese motivations approach the issue of suffering if we are
is not found in Sedom and the citig impacts and shades our relationship withilling to give up our subjective perspective
destroyed.0But not before the one righteotktshem.0 The motivation @vitably and learn from the Torah.
individual — Lote — and his family ar prejudices the way in which we perceivelLet us now return to Avraham’s petition.C
rescued.(0The apparent lessorthi$ narrative Hashem and relate to Him.OFor exampde, Avraham argued that Hashesiould not
is that Hashemis not indiscriminate in His person turning to religion fosecurity will destroy the righteous of Sedom with the
punishments and the innocent are ntnd to envision Hasheras an omnipotent wicked.[IThe innocent and wicked should not
destroyed along with the wicked.(nste#iuk deity that cares for and provides ftiose who experience the same fate.JHashs®med to
righteous will be rescued fromhe fate ofthe loyally follow Him.[One whoseeks love, will accept this argument and agreed to spar
wicked. interpret Hashenas a mmpassionate, lovingSedom forthe sake ofthe righteous.Of

But this lesson does not seem to correspdmeivenly father.OThe issue is not whetheoursethis is a wonderful response.llit is the
with out everyday experiences.]We obsertieese characterizations are correct.0] Thesponse that provides contentment an
innocents suffer and we cannot help bimportant issue is their origin.0 Thesgratification to every reader d¢he Torah.Olt
wonder why Hashem does not respondhs perceptions of Hashem are subjective and ttwrresponds with the way we want to perceive
cries of these people as He responded pwoduct ofapersonal need.C0They are not thdashem.OBut is it this response consisten
Avraham. product of objective analysis. with what we know about Hashem?t would

It is difficult to answerthis question.O0The When we ask where is Hashem whitle not seem sol!ll We are so pleased with
following comments are not aatempt to innocent are suffering, we must be careful bashem’s response that we neglect tc
provide a comprehensive response.(0But dutly considerthe origin of the question.OIf considerit with a critical eye.[TThe Torah does
parasha does provide some important insight® question ases from a <snse of tell us that sometimes the innocent do suffel
into this issue.0These insights are not abandonment and disappointment, we mustwigh the wicked!DWhere does the Torah teact
complete answer.OThey do provide a basi@ary.0OWe have no right tasume that the us this disturbing lessonAttually, the source
foundation and should not be overlooked.[BAtmighty is what we want Him to be or whais very well-known.[
before we can considahese insights, wewe need Him to be.[He is not the product ofHashemis poised to redeem Bnai Yisrael

(continued on next page)

Page 3




Volume 1V, No. 4...Oct. 29, 2004 J("m'sl ﬂimes

www.Mesora.org/JewishTimes

(VaYerah continued from page 3)

Weekly Parsha

from Egypt.0The moment has come file devastation.C0'They could only flee ahead
final plague -the Plague othe Firstborn.[All the fire and destructiothat would fall upon
of the firstborn of Egypt will be killed.(0Butthe city.(JAny dday, eventhe pause neede
those of Bnai Yisrael will be sparedfdr a quick backwards glance, would ha
However,there is one condition.00The blooglaced them irthe midst ofa cestruction from
of the Pascal lamb must be spread the which they would not be spared.[3]0In oth
doorposts and lintels ofhe homes of Bnaiwords,the angel could onlgave Lote and hig
Yisrael.OHashem will pass ovéinese homesfamily by removingthem fromthe city before
and they will be untouched bthe plague.(lthe destruction began.(0The andé&l not have
But Hashem warns Bnai Yisraethey must the power to rescue them frothe midst of
not leave their homes that night.OWlegn the destruction.
they not stir fromtheir homes?Rashi quotes Lote understands this distinction.C]He fe
the well-known comments of our Sages.[0Hhat he will not be able to outruthe
explains that once the Almighty givelestruction of Sedom.[He asks the angéki
permission tahe forces ofdestruction to visit and his family might not seek refuge @
death upon humanitythese forces do notnearbycity.[ln this request the same concg
distinguish betweenthe righteous andis evident.OLote could only be saved
wicked![IOnthis last night in Egypt the forcesemainingatead ofthe path ofdevastation.l
of destruction will rule the darkness.O0Theyut if he would be overtaken bythe
cannot invade the homes of Bnai Yisréi®lt devastation, he would not be spared.O
are protected bythe mitzvah ofthe Pascal The angel ao adknowledges this
Lamb.[OBut outside these homes these fordisitation.[lHe tells Lote that his request h
have complete reign.0They will spare no orxeen granted.[He urges Lote to quickly flee
— not even the righteous.[2] the city.0The angel explains that he can
For most of us this is a difficult idea talestroy Sedom until Lote is safe.[JAgathe
acknowledge.ORashi’'s comments and theiame principle is apparent.00Lote cannot
implications are hard t@acept and easy tosaved fromthe midst ofdestruction.CHe car
forget.0But they are clear and undeniablefly escape by remaining outside of its pat
Sometimes, Hashem releases forces of naturdhe fundamental message that emer
disaster and disease upon humanity.(0Thdsmm these interchanges between Lote and
forces are blind and indifferent.ClIif we exposangelis that Hashem would onlgave Lote by
ourselves tdhese forces, we cannot expect t@moving him from Sedom before it
be spared through our righteousness daestruction.[But He would not protect Lote
innocence. he remained in Sedom or allowed himself
But how can we reconcile these commentse caught in the midst of the destruction.
with Avraham’s dialogue with Hashem.[OTorah Temimah uses this concept to resq
Doesll Hashem not acknowledge that thiee apparent contradiction between Ras
wicked and innocent deserve different endsimments in regard tehe Plague ofthe
How can Hashem allowthese forces of Firstborn and Avraham’s successful appea
destruction todestroy the innocent with the Hashem.OHashem agreed with Avrah#at
evildoer? the righteous should not be destroyed with
wicked.[OHowever, He did not agree that
“And it was when he took them outside righteous should be rescued frahe midst of
he said, “Escape with you life.Do not look destruction.[] The rescue dhe righteous
behind you and do not tarry anywhere on requires that they remain outside tbé path
the plain.CEscape to the mountain so that of destruction.[]JEven Hashem’s angels ¢
you are not destroyed.”(Beresheit 19:17)  only save us by removing us frorthis path.[l
Let us consider another incident the But the forces oflestruction — once release
parasha.00Two angels visit Lote in SedonbylHashem — do not exercise discretion.[IT
One has beenasigned the mission ofact indiscriminately and destroge wicked
destroying Sedom.[ The othenas been and innocent who are caught in their path.[4
charged with the responsibility stving Lote
and his family.00 The rescuing anggll] Rabbaynu Shlomo beNitzchak (Rashi)
admonishes Lote to leave the city swiftly.CHEommentary on Sefer Beresheit 18:24.
and his companyshould not tarry or even[2] Rabbaynu Shlomo beNitzchak (Rashi)
pause to glance behind themselves at tBemmentary on Sefer Shemot 12:22.
destruction ofthe city.(0Radak explains tha{3] Rabbaynu David Kimchi (Radak
Lote and his family fled the citya few Commentary on Sefer Beresheit 19:17.
moments before its destruction.O0They could] Rav Baruch Haleyve Epstein, Tor
not be saved fromthe midst of the Temimah on Sefer Beresheit 18:Eb.

Letters

Tanya's
- Heresy Il

er

of

RABBI MOSHE BEN-CHAIM

Reader: Dear Rabbi Moshe Ben Chaim: |
saw your dicles on the Tanya, and it
appearedlib me that yonad a good point
when yousad that the Tanya contradicts the
a8 Principles of Maimonides. | told my rabbi
about this apparent contradiction, dan
helSuggested as follows: The Tanya is,lih fact
not sayingthat a person's soig apart of G-d,
atsa piece of pizza is part afpie. Rathera
bperson's souk apart of G-d inthe sense o&
lcandle lit froma rch is a "part" othat torch.
The candle does not take away fraime
original flame. Thank you for your time.

O
asMesora: Your rabbi misquotes. His candle
> émalogyis borrowing fromthe case where the
netventy elers were imbued with wisdom
from Moses. However, such an instance car
beno way be transposed onto God. This is 8
fatal error, and a baseless equation. Simply
nequating cases, which mayseem to have
oeght similarities, without due reflection, and
thetimes, just to offer an answer, does suct
great harm tahe Torah, and the questioner.
sOne forfeits his eternal life ithe next world
iivhen possessing such heretic views.
toThis is what God Himselbays about any
analogy made to Him: “To what shall your
lgguate Me that should be similar?” s®says
NGd.” (Isaiah, 40:25) God clearlgenies man
the ability to create any analogy to Himas
[ your rabbis just made.

God alsosad, “For mancannot know Me
tindnile alive.” (Exod. 33:21) God says there is
h® knowledge of God available to maas
God told the greatest of men, Moses this
verse. Now, if Moses could not possess any
knowledge of God, how does your rabbi feel
dre may surpass Moses with his positive
ldescription of God?
2d We cannot describe anything about God,
hpyimarily because we have no understanding
of what He is. | don’'t understand how rabbis
1hnd teachers deviate so grossly and careless
from the most central of sources, | mete
Torah’s very words, and those words thé
Prophets. It is verydisturbing, and they
should not be teaching this is their view.
They oppose the Torah and hatine many in
A manner, which is irrevocable. Infoifmm of
my concerned comments and these sources.
ah If one wishes tateach the Torahhe must
possess knowledge of the Tor&h.[

Page 4
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THE DESTRUCTION OF

SODOM

RABBI ISRAEL CHAIT

When G-d advised Abraham of His decision teas attempting t¢ «"F
destroy Sodom, Abraham vigorously tried twomprehend the
prevent the destruction. He seemed to questinathod in which G - *
G-d's judgment and seek some sort of repriefs justice was beint =" =
for the people of Sodom from such an ostensibbgrformed. e
harsh verdict. However, when Abraham wasWhen Abraham WaE'
commanded tdeke his beloved son Isaac as @mmanded by G-d t-
sacrifice,he atempted to fulfill G-d's will with slaughter Isaac, n
alacrity. This puzzling contrast can be explainegestions were aske
by analyzing G-d's system of justice with respeitt was evident td
to mankind. Abrahamthat this was

Whenamortal judge sentences a crimirithe a decree from G-d
severity ofthe sentence is commensurate with titended to benefi
harshness dhe offense. In pragmatic terntee  man. Isaac was not
judgment is seeking to protect society and neicked person
benefit the criminal. However, G-d’s punishmemeserving extinctio
generallyseeks to benefit man, sasto elevate On the contrary
the individual toad upona hgher moral plane. Abraham realized tha
There are exceptions tthis principle, as this commandme
illustrated bythe destruction of Sodom. G-d'svas being executg
decree tadestroy Sodom was evidently not théor the benefit of ma
type of judgment intended to benefit thenThus, Abraham coul
Rather,it was a determination by G-d that theot ask any question
people of Sodom were no longeeserving He realized that it i
existence. The corruption dfeir lifestyles was humanly impossible té&&
without any merit that could justifytheir comprehend how G
continued existence. However, Abraham’s gra#$ actionis intended to benefit marA person of the unfortunate manner in wh|ch people view
love of his fellow man propelled him to be amannot questionthe manner inwhich a many ofthe events recited ithe Bible. People
advocate ontheir behalf. Alaham was punishment from G-d benefits man. The benefite overwhelmed with the miraculous fable-like
questioning whethethis type of punishmentmay be the punishment itself. However,aif qualities ofthese stories, which, when learned in
from G-d, clearlyderimental tothe people of judgment is ofthe kind that is meted out not fotheir youth, are so appealing. All too often people
Sodom, was just. In Genesis chapter 18, versetBB, benefit of man, but rather because man dw not overcome thetthildhood impressions of
Abraham questioned “That be far from Thee longerdeserves to existhen apersoncan try to the Torah, and fail to appreciatiee insightful
do afterthis manner to slaghe righteous with the analyze the implementation of G-d's justicéeachings ofhe Torah. An analysis difie story of
wicked, that sothe righteous should be as theébraham, motivated byis great love othis Lot and his wife carhdp us learn to value the
wicked; that be far from Theeslall not the Judge fellow man and his intellectual nature, felbeauty of the Torah's teachings.
of all the Earth, do justly?” Abraham wagompelled to comprehend G-d's justice inLot's wife was punished aftete looked back
questioningthe justice in G-d's execution difis destroyingthe entire city. Howeverthis cannot at the destruction dhe city of Sodom. Genesis
detrimental punishment. He was not questionibg misconstrued as questioning how G-ddapter 19, verse Zates, “And his wife looked
G-d, but rather trying to comprehend G-dsctions are just. This is beyond humadsack from behind him, and she became a pillar of
administration of justice. Could it be that G-domprehension. salt.” To comprehend this punishment, we must
would slay a righteous person together with a The destruction dhe city of Sodom also led toalso understand what was &rible about her
wicked person? G-d's punishment of Sodom wiée rescue of Lot and the attempted effort ltwoking back.
obviously not beneficial to man, and Abrahamescue his wife. This incident is a vivid exampleChazalthe Rabbisteach us that she was turned

(continued on next page)
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into a pillar of sdt because G-d's punishment iglid not adopt Abraham’s conceptidfidness. Lot kindness. The Rabbis tell us that she never gav
“measure for measure”. Whenever guests wergs drawn to Sodom becausehis instinctual her guests salt. This is truly indicative lofr
invited tothe houseste didn't give thensdt for desires. Genesis chapter df3he conclusion of nature. Her withholdingdt was an expression of
their food. This is the reasatie was turned into verse 12sttes “...and pitched his tent towardser emotionalsiate. She was a vicious person
a pillar of sdt. We must analyze the significancSodom.” Lot was attracted tdhe sexual whodisdained her fellow man. She realig not
and the relationship betwe#mrese two factors topermissiveness that pervaded Sodom. Althoutsire toaccommodate guests that visited her
appreciate G-d’s justice being measure fpot espoused the concept of lovikipdnesshe house. However, because Lot was a kind persor
measure. had no concept cfexual morality. Thereforehis she had ncchoice. But she felt compelled to
The decree was that Sodom anditalkitizens behavior was understandable. His theory waswithhold something, not to be totally giving &0
must be destroyed. Lot, however, was not teulftreat his guests with the utmost kindness, everfeifow human being. Lot's wife was trulp
citizen of Sodom. The people of Sodom were ribtcompromised the sexual integrity dfis citizen of Sodom. The Rabbis tell us that she
hospitable. Lot was. He greeted the angels atilighters. This to Lot was completely logical. flartook. She was unable to be happy if anothe
extended tothem the courtesy of welcomedwas entirely withinhis framework. Howeveit person was enjoyinkgimself. Howeversince she
guests. In fact, Lot felt such compassiontir evidences that he was completdiyorced from was Lot's wife, G-d gave her an opportunity for
guests that whethe people of Sodom wanted hiany sense of “kedusha” sanctity. This attests tosalvation. If ste did not look back at the
guests to be handed overttem, Lot refused. the fact that Abraham’s concepthifdness itself destruction of Sodonshe would be saved. Lot's
His kindness tdiis guests even extendedHhis was totally different from Lot's. Kindness forwife was veryhgopy in Sodom. She shared the
offering his daughters tthe people of Sodom inAbraham was based updiis sense of justice.values ofits citizens and totallydentified with
their sead. Howeverheinsisted that ndiam be Abraham was the first person to recognize G-dtaem. However, G-d gave hexhance to express
visited uponhis guests. Thus Lot was charitablereator ofthe universe and possessed a greaproperideology. If sre repented and realized
and deserved salvati@ince in spirit he was notintellect. His kindness forhis fellow man her wrongdoings and was capable of emotiona
truly aresident of Sodom. His kindness thougbtemmed from his wisdom. kindness towards her fellow maas was Lot,
seems misplaced. He was kinchte guests at the Lot had no philosophical basis fois kindness. then ske would be spared. Bre did not look
expense of being promiscuous with higwas just emotional goodness basethiersense back at Sodom’s destructioit, would reflect
daughters. This seems to be an awkward typeobbeing nice. Thus, “kallos rosh”, levity, was ndghat she no longeidentified with that evil
kindness and rather immoral behavior. inconsistent with his philosophy. He had neociety, and thus, was worthy cHvation.
However, we must appreciate Lot as awncept ofsanctity whereby man was to live hisHowever, ste looked back. She stiflentified
individual. The Torah is telling us about hilife based upora tigher intellectual plane ofwith the people of Sodom and felt badhat
exploits because he obviously was a wortkgdusha. However, Lot was worthy sevation. they were beinglestroyed. Thereforehe fate
individual. He was not simply aeaentric fool, He practiced kindness tus fellow man and waswas sealed. She was destined to turnantidar
or the Torah would not elaborate the detailtisf not a consummate citizen of Sodom. Therefosalt. This reflected the salt that she was unable t
salvation. Lot was a relative of Abraham, ar@-d sent the angels teave him from the share with her fellow man. Thus, G-d's method
was a member diis household. He learned theestruction of Sodonsince the decree waf punishment is measure for measure.
importance okindness from Abraham and was directed against the citizens of Sodom. Abraham returned tthe site ofthe destruction
true balchesseda taritable person. Lothough,  Lot's wife did not share her husband’s value tife following morning. Abraham alstesired to
7 look upon the destruction of
. Sodom. Howeverhis looking was
different than Lot's wife. Genesis
chapter 19, verse 28siates,
“Vayashkafe”, Abraham lookedhe
investigated. “Vayashkafe”
indicates not merely looking, but
rather, viewing with an intellectual
curiosity. Alraham had no
identification with the people of
Sodom. He came to vievthe
destruction afteits conclusionthe
following morning. His looking
was the viewing of a wise
individual who wanted to observe
the manifestation of G-d's justice.
The Torah is contrastirthe method
in which an emotional person views
the event, tahe observation of one
who is perfected. The former looks
with a sense oflespair, yearning,
and commiseration. But one such
as Abraham, looked to investigate,
to comprehend, and to analyze the
manner in which G-d's justice
works.0
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Taken from “Getting It Straight” Practical Ideas for a Life of Clarity

Intuition

DOUG TAYLOR & RABBI MORTON MOSKOWITZ

"Do you ever have hunches?"

The steam from my near-boilirgicken soup
rose as | posed the questionhim. My friend,
the King of Rational Thought, was just diggin
into his gardersdad across the table. | figured h
would dismiss the questi@astrivial, saying that
hunches have no place in clghinking. | was
wrong.

"Yes" he said, after his first bite. "Quite often.’

My eyebrows rose. "You do?" Ll
"Yes" he replied, smiling. "Why does tha
surprise you?"

"Well, uh, Ithought- | just figuredthat, uh, you
didn't bother with such things."

"Why wouldn't I?" he asked, still smiling.
"Well, what do you do about them?"akked
back, trying to cover my surprise by

methodically stirring my soup.

"It depends,"he sad. "If they're interesting or
important enough to explore, I'll pursue them." §

"How?"

"By atempting to collect facts that either pro
or disprove my intuitive hunchfiereplied. "You
shouldn't automaticallyaccept an intuitive
hunch, but youwslouldn't dismiss it either. The
best course ofadion is to pursue it tosee
whetherit's true. But yolhave to be patient. You practicalthings. Protecting borders, maintaining "Yes" he sad, “it makes sense to me too. But
may have to wait awhile until you get enouglsupplies, fighting off enemies, things like that. that doesn't make it true. What | need are
facts.” "But as nations grow and become successfidlxamples fromhistory. And | just haven't had

"Can you give me an exampleZiked, nearly he continued, "thegeem to turn toward fantasiegime to go ferret them out at the library. Perhaps
scalding myself with an initial spoonful of soup.and away from practicalities. For exampdle a your readers, some of whom probabidye facts

"Sure," he sad. "In fact, Il give you an guy who wants to conquélie world. Protecting about the history of nations at their fingertips,
example your readers cdwdp with, if they yourself from enemies is one thing. That can ban suggest some examples that either confirn
wish." practical. But conqueringhe whole world? or deny this theory."

"Sounds good to me,"sdd, silently esimating That's clearlyafantasy. Mytheory - and ladnit | stared across the table. "You want examples
that my soup would not be cool enough that it's an intuitive theory is that nations that deny your theory?" | asked.
consume until sometime next month. ultimately topple becauses they grow and He looked up. "Of course,'he replied,

"Ok," he began, "let me give you soméecome successfiheir objectives move farthersurprised. "lIltake any examples dan get. I'm
background. From my observatidhere seemsand farther away fronthe practical and morenot invested in provinghat ‘my intuitive theory'
to be a theme imistory that a nation becomesoward fantasy. And the more they that, the is true. I'm interested in proving whether or not
great, then topples." greater the chance they will fail." 'it' is true. Our intuitionis only a guide for us to

"Like the U.S.," l interrupted, only half-joking. "Now that | think about it," he mused, "this do the real work of uncovering facts that either

"I understand what you're saying, but we cambuld seem toapply to individuals and prove ordisprove our intuitive hunches." He
really use the U.Sas an example because ibusinesses too." paused. "By the way, how's your soup?"
hasn't toppled... yet." He smiled. "But there ard had finally managed to cool my soup by I smiled. "Delicious. And, have an intuitive
lots of real examples. Rome and Greece, jusidiscretelyadding ice cubes from my water glasshunch about how the cook heats it."
name two. Now wheanationstrts outjt hasto "Makes sense to me,"dad, as| put the rich "What's your hunch?"

be practical in order to survive. The focus is ahicken stock where it belonged. "I think he uses a nuclear laser cannbh."
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wise study.

Thinking is available to all members of mankind,
but not all men are wise. One arrives at a state @
wisdom, not due tchis amassed, encyclopedic
knowledge base. Such a knowledge base does n
offer manthe ability tothink properly. Wisdoris a
far higher level, than one who is simply
knowledgeable.A wise person reflects omis
knowledge —his facts — and then arrives at new
truths by aalysis, iductive and deductive
reasoning. It is the refined act of critical, Talmudic
thought, leading one to real truths, which earns on
the appellation of dachama “wise man”. With
wisdom, one arrives at reasonable conclusions an
decisions,accurately explaining phenomena. With
wisdom, man uncovers reality. One, wd®s more
of reality, is referred toas greater in wisdom.
Conversely, knowledge alone does not equip mat
with a refined intellect capable of arrivingt

conclusions.O
O
u
King Solomon’s Wisdom
Let us take an example in which wisdam

referred. This area in Prophets is immediately
subsequent to God’s imbuing of King Solomon with
RABEI MOSHE BEN-CHAIM Reader: | have heard manyimes that we shouldhis great wisdom, and will b answer your
strive to live life based on wisdom. It has jusjuestionasto King Solomon’s wisdom, in contrast
occurred to me after dlhese yearghat | don't quite to Moses.
know what is meant by “wisdom”. What is wisdom?Kings |, 3:16sftes that twdalots came before
It seems to be different from knowledge, but howKing Solomon. Both bore a child. Ortbe careless
don't know. | oftensee the word “chachmadlot. Is harlot, slept onhe child and killed it. While the
wisdom the correct translation of it? innocent woman slept with her infant nearby
Related tahat, | ask: how could King Solomon bemurderess switched the living infant with teead
wiser that Moshe? have seera datement that goesinfant. Inthe morning,the innocent woman awoke,
something like, “Whois wise? One whocan and recognized what the murderess did. Tdaye
anticipate the consequenceshig actions.” Now before the King, both claiminthat the livingchld
with Moshe beingthe great prophet that he wasyas theirs. King Solomon arrived at his conclusion
can't we sayhesav more intothe future, more thanto cut the infant in two, and to give halftbé child
anyone, including Solomon?[Regards, Omphile. to each woman. Of course he would not have gone
O through with this barbaric act. Howevée King's
Mesora: “Knowledge” refers to learned facts andeemingly bizarre and ruthless suggestensed the
theories. One gains “knowledge”, aftewing been lying halot to display he heetofore-concealed
ignorant. Thus, one maga, “he has acquiredcarelessness fdne infant,asshe subsequentlgad,
knowledge of biology”, when beforehantie “both to me and tde, the child will not be, cut the
possessed no o “knowledge”. Learning child!” The king successfully brought intbe open,
something means we are newly cognizant. But ddes spine-chilling, cold nature tfe true murderess.
this “knowledge” equate to one being “wise"3ustice was served, and the baby was givermisto
Kﬂ OW/gdgg Knowledge may contribute to one’s wisdom, btrue mother.
wisdom is not “of’ matters. We don't say one is The Jews were in awe of King Solomon’s
YOA) wise “about” the structure ofa tee. One is wisdom, “And allthe Israelites heard the rulirigat
“knowledgeable” ofa tee’s structure. So what ishe King judged, and the people feared the King, fol
. QI “wisdom™? they saw that God’s wisdom was ihim to mete out
wisaom “Wisdom” refers tothe refined level of precise,justice.” (Kings I, 3:28) What was King Solomon’s
analytic and clearthought, which results ingreat “wisdom™?
intelligent and accurate statements and theories. TFhe Jews were struck by King Solomon’s plan to
English, “wisdom” refers to both the “results”, andxpose who was tellinthe truth. They were taken
to the “process™ through wisdom, one gains greatsy his “justice”, asthis verse repeats the word justice
wisdom. But herein we will refer to wisdoasthe or judgment three timeés you quotedthe Talmud
human ‘faculty’ ofhigherthinking, not the results of states, “Whas wise? One wheees the outcome.”(
(continued on next page)
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(Tractate Tamid, 32a) Whig this the definition of between the two harlots:
wisdom? | believe it is because wisdom exists — only

whenthere is no ignorance. One mbge all the “[22].. mineis the living infant and yours is
present facts, and use a cunning mind. However, if the dead. And the other harlot said, ‘no, the
he cannot anticipate all outcomdsis current dead child is yours and the living child is
decision may prove tragichewould not be termed mine. [23] And the King said, ‘this one said
“wise”. One may only be spoken afwise, if he ‘mineistheliving, and yoursisthe dead child’,

considers not only what is true now, but also what and this one said, ‘no, the dead one is yours,
may be true inthe future. The future is no lessrealto  andthelivingismine'.”
a wise person. He considers all of reality, and that
does not refer only tthe present. But as the elementAt this point, he commanded that a sword be
of “time” is a factor, he considers all possiblebrought. Thushehad a plan. But what did the King
outcomes by anticipating subsequent results oéilready know, and how did he know it?
given decision. So one is called wise whére Why does Kings | record verse 23, where King
rationally considers all factors ia given case, Solomon reiterates (albeit perhapshimself) what
including all possible effects. each womarsad? Kings lis not being redundant. |
But even prior tdis “decision” to cut the infant infeel this verse is here to indicate that King Solomon
two, the King had tohave some knowledge, in ordedetected a distinction ithe harlots’ words,he
that he would feethis to be the most effectivepondered this, and thetesised his plan. Therefore,
response. Hovdid he arrive at his ploy? What dikings | records, for us, what the King pondered. He
King Solomon considerA closer examination of was ponderinghe harlots’ words. So we must ask,
the verses reveals that the King already knew wiibat did he detect? These words in verse 23 appe
was innocent and who was guilty - before hés containing no clue whatsoevemere repetition
suggestion to cut the child in two. However, perhagiswhat they alreadgad in verse 22. But there is
he did not feehis observation would be acceptedne, subtle difference: the first woman refershio
Let me explain. living child first', while the second woman refers to
Verses 22 and 23 in ochapterstte the quarrel the dead child first. Read it again: “mine is the living

(continued on next page)
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infant and yours is the dead. And the othatot
said ‘no, the dead child is yours and the livingld
ismine.”

Perhapsithe King deived a principle: ‘a woman
aways refers tdhe child first’. From this principle,
the King knew to whom belonged the dead infant. It
was tothe latter womarnthe one who referred the
dead child first. But perhaptis subtle observation
and his conclusion would not be appreciatedhby
masses inhis court and in Israel, without
demonstrative proof. Thuse instantly thought of
how hecould demonstrate the true callousnegheof And also what you did not ask, | give to you,
murderess. He created a scenario, in whieh, also riches and also honor, that none will be
anticipated that the murderess might express her true like you, a man among kings, all your days.
nature. It worked! [14] And if you go in My ways, to guard My

King Solomon’s wisdomstaddled what the dtatutes and commands as David your father
outcome ofhis plan might bethe murderess might went, then | will lengthen your days.”
express hercdlousness again.O0Forecastings [
possibility asareality, he created a plan now, based God commences His vision to Solomon with the
on his wisdom ofthe outcome. He created avords, “Ask what | will give to you.” How do we
possibility for the murderess to express her vepnderstand such a general offer? | would sugge:s
nature, which allowed her tarelessly sleep ohe that God only makes such an offer, when one, suc
child, thereby killing it. “Who is wise? One who as the son of David, would not make such a reque:
sees the outcome.”DWe now understand why Kirfgsm his own understanding of reality. Correctly so,
| repeats fothe reader, what exactly were the worddnlomondid not think wisdomis arrived at other
that the King pondered. It directs usdindy the thanthrough his owrdiligence. God also knew what
King's specific observation, appreciatitig level of Solomon’s new concern wakaiing been made
knowledge he received from God. king immediately before this vision and requiring

The Jews were awed by such insight and wisdamisdom to rule the people. But wiyendidn’t God
Today, we are equally awed, not at atfily King’s simply imbue Solomon with this new wisdom
wisdom, but by God’s formulation dfiese verses;without a dialogue, in question forat that? God
how a verse’s subtle clues reveal more knowledgaew what Solomordesired! As Rabbi Reuven
than what the Jews witnessed back then. Mann siated, God wishes that man use his mind a

O all times. Forthis reason, God did not create

O miracles for Pharaoh that were undeniable. Thi

[God Granting Solomon Wisdom would remove Pharaoh’s chance to arrive at ¢

Having come this far, let us see if we caealization with his mind that God in fact sent
determine why God imbued King Solomon witioses. Being awed by overt miracles, Pharaoh’
such unparalleled wisdom. Solomon became &tngmind would be disengaged. This is not how God
the age of 12. God then appearedhim in a desires man to arrive at truths. Similarly, when
nighttime dream (Kings I, 3:5-14): Solomon mayhave the opportunity tahink into a

O matter, and arrive at knowledge bis own, God
will not remove this opportunity fromhim.
Therefore, God framed this vision éndalogue so

good in God's eyes, that Solomon asked for
this thing. [11] And God said to him, ‘On
account that you asked for this thing, and you
did not ask for long days, and you did not ask
for yoursdlf riches, and you did not request the
life of your enemies, and you asked for yourself
understanding, to hear righteousness, [12]
behold | have done according to your words,
behold | have give to you a wise heart, and
understanding, that none were like you before
you, and after you, nonewill rise like you. [13]

[5] * In Gibeon, God appeared to Solomonina
dream of the night, and He said, ‘Ask what |

will give to you." [6] And Solomon said, ‘you
have done with Your servant, my father David,
great kindness as he walked before you in truth
and charity and in an upright heart with You,
and You guarded this great kindness, and You
gave him a son sitting on his chair as this day.
[7] And now God, my God, You have made
Your servant king under David my father, and |
am a young lad, | know not of going out and
coming. [8] And Your servant isin the midst of
Your people You have chosen, a numerous
people that cannot be counted from their size.
[9] And give to your servant a hearing heart,
to judge Your people, to digtinguish between
good and evil, for who can judge Your people,
heavy as they are? [10] And the matter was

that Solomon would be afforded this opportunity to
learn something new with his own mirechewidea
about how God operatedside from receivinghis
newfound wisdom, God desired that Solomon’s
mind be engaged in the very dialogue itself.

Solomon then realized something new: “God
would not make such an offer farmatter | may
achieve independent of His interaction. God must b
intimating that He offers to me that whicis
naturally unavailable.” Solomon immediatsigzed
the true sense of God’s offer, and askedh®most
admirable request: wisdom to judge God's people
Solomondesired to fulfill his role as kingsbest he
could. This demanded that fze]2-year-old lad, be
equipped with wisdom.

Solomon was perfectly in line with God’s will.

(continued on next page)
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Before asking for over and above what the king requestesisuch
. wisdom, he describes wisdom was never offered to all others, we mus
how God granted suchexamine these verses tiect any clues, which
» kindness to David hismight lead us to an answer.
* father, and that he was For one, we carsdely sa that this degree of
w | NOW to replace David's wisdom was viewed as “unnatural” i was
3% position as king over clearly granted through God’s providenées no
4 “God’'s” people. other humaratained such wisdom, purposefully
&% Solomon was statingstated inthe verses, Israel would recognize that
that based on God'sSolomon’s wisdom was achieved only by means
@ will that the Jews existof a miracle of God. We must then understand
@ as a “chosen” peoplewhy this was necessary.
8 and must have a kinig, | thought intothis matterat length, overa few
@ is in line with God's days, and although not arrivireg what | feelis
il to ak for wisdom. the most satisfying answer, yet, | do wish to
- Solomon  requestedpropose one possibility. King Solomon was 12
something necessary tavhen he became king. Perhaps such a youth
fulfill God's will. This would not be well received e Israelites, with
' is why he made such athe exclusive, authoritative poweleserving to
lengthy irtroduction him. Imagine a 12-year-old runniritje United
before asking for States. Many would be reluctant to subject
W|sdom This is why he was granted such wisdonmthemselves to such a youngster. Perhaps this w:
O why God, on onlythis occasion, wished to give a
man an undisputed and unparalleled mind. Only
Unparalleled Wisdom: Why was it Necessary? with the wisdomthat undeniably was granted
This case ofthe two halots is the first event miraculously by God, would the Israelites find
recorded after God imbued King Solomon witthemselves with no argument against the king's
His great wisdom. We understand that the kingentinued leadership # was God's leadership,
wisdom was ofa far, superior nature. The kingthrough him. It is Solomon’s age that
successfully exposinthe true murderessiad a distinguishes him from all other ruletbat | feel
profound effect on the Jews. this might be the reason fbis receipt of such a
Previously, we read in verse 13, “...behold dift.
give to youa wise and understandirtgsart, that ~ Additionally, the verse mayteach us another
before you none were similar, and after you, nopeint. Verse 11says that God gave Solomdhis
will rise like you.” If this is so, who was greaterwisdom “on aaount ofthe fact that he did not
Moses or Solomon? Radak answers that Solonseek riches, longlays, or his enemy’s lives.”
surpassed Moses in knowledge of ‘nature’, but\idhat does this verse teach? Perhaps God teach
knowledge of God, none surpassed Moses. Radak here, that it was precisely Solomon’s
also suggests another possibility; God's elevatitaelection” of wisdom over all els#hat he raised
of Solomon’s knowledge over all “othersis himself toa tigher levelthrough this veryad of
limited to “kings”, excluding all who were notselection -alevel where God would relate tom
kings, such as Moses. Thasrording to Radak's on such a plain, grantindiim unparalleled
second possibility, Solomon was wisthan all wisdom. It is onlythe person whedects wisdom
“kings”, but in no manner wiser in anywdlgan as his fulldesire in life that God relates to an
Moses. This latter views supported by verse 13higher levelthan all other people. Solomon was
“...none will be like youaman amongings, all not ‘entitled’ to this wisdom, without raising
your days.” (However, one may argue well: thiimself tothe level where he responded properly
verse describes Solomon’s wealth and honor, tGod's offer. Had Solomosdected something
his wisdom. His wisdonis described in verse 12,other than wisdom, he would not have received it.
where he is not limited to kings alone.) Finally, why did God also grant Solomdhose
But we wonder: whydid God grant Solomonthings he did not request? This teaches that ha
wisdom in this high degree, “unparalleled bysolomonasked for richeshis enemy’s deaths, or
others, both, prior or subsequent hiin”? For long life, that such requests were improper. Such
what purpose did God see it necessary to elevaguests display one’s viethat these matters are
Solomon’s wisdom over all others - prior, anends untothemselves, and this is against the
subsequent thim? Could not a lower, “natural"Torah’s philosophy. By requesting wisdom,
level of wisdom - on par with other prophets ar8blomon displayed a propecharacter, one in
kings such as David - suffice for Solomon to rulghich he would relate tthose other areas ihe
Israel effectively?Additionally, Solomondid not correct manner. Therefore, God grantedhiim
request wisdom of such a degree - God’s gift wiiese other benefits as w&ll.
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ETAPHORS:

SATAN and ABRAHAM

RABBI MOSHE BEN-CHAIM

Talmud Sanhedrin 89b: “And it was afteese sacrificinghis son? It seems it is ordyresponse commanded Abraham sacrifice his son. G-d's

things, and G-d tested Abraham.” (Genesis 220lSatan. Who does Satan represent here?

will is that His desired lifestyle for man be

regarding G-d's command that AbrahamSometimes, Satan referstte persorhimself, displayed as achievable, not something so lofty

sacrifice Isaac).
O
“Rabbi Yochanan said in Rabbi Yos ben
Zinra's name, ‘after these things' refersto
‘after the words of Satan’. As it says, ‘the
lad grew and was weaned.” Upon which
Satan said to G-d, ‘Magter of the world,
this old man (Abraham) you graciously
gave a child at 100 years of age. At all his
feasts, did he not have one turtledove or
one pigeon to offer to you? G-d said, ‘Has
he done this only for his son? If | would
say sacrifice your son before me, he would
do s0. ' Immediately G-d tested Abraham
saying take ‘na’ (please) your son.....
Rabbi Smeon ben Abba said ‘na’ refers
only to a pleaded request.” This is
allegorical to an earthly king who fought
many wars and was victorious through the
help of a great warrior. In time, the king
was faced with a very strong battle. He
pleaded with the warrior, ‘ stand with mein
this battle, so my previous battles won't be
disparaged saying there were no previous
successes . SO too is the case here, G-d
pleaded with Abraham, ‘I tested you with
many trials, and you were triumphant in
them all. Now, stand though this test so
they should not say thele wee no real
triumphsin your previoustrials.”
O

i.e., Abrahamhis own instincts. But this is nothat no marcan succeed. Teeach the world that
the case here. Abraham was telling Grdan can reach the heights of perfection, G-d
something negative about himself. To whean instructed Abraham ithis most difficult trial. It
Satan refer? | believe it is the peopldtefland, is recorded as G-d “pleading” with Abraham, to
those who seek to mock Abraham. teach us that such a trialesential for mankind
Upon Alraham “celebrating” his son’s to witness.
physical maturitythis raised suspicion among We learnthat this trial ofsacrificing Isaac was
the people as to Abraham’s true level obt only toadualize Abraham’s own perfection,
perfection. The people (Satdmbored feelings but it was alsadesigned toteach us that G-d's
that Abraham was not as great as he matissired perfection for mankind is within reach.
himself out to be. Perhaps they were astound&tien the world sees a man whzan perfect
at his ability tohase a child at 100 years of agehimself to such a degredt removes all
The people ofthe land were jealous of G-d'sationalizations posed by weaker peoples, which
divine intervention with Abraham. Whyid this justify their continued laziness and lack of
pose such jealousy? People saw someoneperdection. But nowthat Abraham passed this
righteous as Abraham, being successful in alltet toothe world must admit that G-d’s plan for
his trials. His trials were undoubtedly publicizeghanis acievable - by all mankind. Abraham’s
as the allegongeaches, and such perfection inltimate trialteaches such a valuable lessibat
Abraham conveyed tthem by contrasttheir G-d's will is achievable.
own lack of perfection. They were jealous andOur metaphor means that Abrahamthe
felt animosity towards Abraham. warrior - made G-d's system successful on many
Why jealousy and animosity? They sought tcasions. He followed and taught G-d's
degrade his perfection, portrayihgm no better monotheism, and perfected his character traits.
than they are. Belitting Abraham’s triumphsBut people still felt if Abraham doesn't stand the
over G-d’s trials,they can now live with toughest testhe is nothing. They sought
themselves. They no longer feel less tharstification fortheir immoral lives. G-d ‘pleaded’
perfect,asAbrahamhimselfis not perfect. They with His warrior tohdp Him succeed ithis great
cansy, “If Abraham couldn’t pass the hardegiattle - sarificing Isaac. G-d could not withe
test, he probably didn't pass the easier ones’battle Himself,asthe only victory (G-d proving
The people - referred tore as Satanhabored His systemas perfect and within man’s reach)
the notionthat Abraham would not sacrificenust be through mortal man and the ushisf

Was does it mearhat G-d pleaded withlsaac and he could not achieve ultimatee will. Only byaman - Abraham displaying
Abraham? What is the concept betagght that perfection. In order to substantiatethe world such devotion to G-d, will G-d’'s system emerge

the purpose in Ataham's trial

requiredthat mancan indeed reach perfection, G-dictorious, and achievabig
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entire world won’'t do since Abraham was to be a
. tice?!” G-d then responds, “If “mighty nation”, and that he was

d 50 righteous irthe midst of going to “teach his household to

S J UStI the city, | will spare the entire keg the ways of G-d”, (Gen.
place for their sake”. 18:18-19) Abraham needed to be
What did Abrahamagk, and instructed inthose ways. (Note:
what did G-d respond? AbrahamWe learnthat G-d teaches man
How did Abraham know what for man, Abraham pondered manymade a fewstatements, but one through engagindis mind, and
G-d’s justice was, prior to G-d's aspects of the world. They was not a question. Whennot simply spelling out the idea.
communication with himAs he included natural law, philosophy, Abrahamsdd, It is mundane that G-d made Abraham use his
had no Torah, or an and laws of government. AbrahamYou should kill arighteous person reasoning to learn the concept.)
communication with G-d as of yet,thought, “as G-d desires manywith a wicked, and the righteous What does is this ideghat G-d
by what means did Abrahammen to populate the world, and allWwill suffer the same as the wicked,will spare even the wicked,
arrive at a true understanding ofmenhave the goal of learning, all the Judge ofthe entire world provided righteous people are
G-d's will? G-d said “hamichaseh mankind must work together towon't do justice?!”,he was not present? | believe it teaches us that
ani mayAbraham” , “will Ikeep ensure a safe haven gearedsking, but rathethe was stating, G-d will tolerate the wicked,
hidden from Abraham.” Of what towards that goal of obtaining“this is not how Ya work”. provided there are proper
knowledge was Abraham bereftwisdom. Therefore, moral codesAbraham repeats the concept oinfluences with the potential to
which couldn’'t acquire onhis must be followed, i.e., man mustjustice inthat passagdeaching us change the wicked. In such a case,
own, and what was it in G-d'sensure another’s pursuit dhe that he was onltaking about the wicked are not doomed to
words, which introduced Abrahamgood.” justice. Abraharrhad no question failed existence, not yet, provided
to new concepts? As Abraham proceeded teach on this, arighteous persostould a possible cure is close at hand.
Without the Torah, Abraham his neighbors, G-d desired thative, and a wicked persostould This teaches us the extent to which
first posited that there is a Causébrahamhave the correct ideas. die. Justice demands this. Wha6G-d endures sinners. “...do |
for all existences. The sciencesAbraham was able to understand Abraham was asking on wasdesire the death ofhe wicked?
which relentlessly guide thegreat amount orhis own, but “tzedaka’,charity, i.e., whether G- Rather, inthe repentance ofhe
spheres and all matter, were all toonany ideas would go unrealizedd would save evethe wicked, if wicked and that he lives. Repent,
well organized <caering precisely without Divine intervention. enough righteous people wergepent from your evil ways, and
to the world’s daily needsthat it ~ This brings us to G-d’'s present inthe city. And this is why shel you die, house of
should exist without a Designer.statement, “will | keep hidden precisely what G-d answeredisrael?” (Ezekiel 33:11)
There is a G-d. One initial Causefrom Abraham...” G-d therefore Abraham: We also see earlier that G-d
Monotheism. introduced some newdea to “If | find 50 righteous inthe desires Abraham to know both
Abraham sav man as part of Abraham. But what was it? G-dmidst of the city, | will spare the charity and justice, (Gen. 18:19)
creation. He concluded; m@&not spoke very few words. He said,entire place for their sake”. “...and he willkeep to G-d's ways
merely to live his life without self- (Gen. 18:20): The questioris, from where did to do charity and justice.”
guidance, driftingaimlessly with  “The cry of Sodom and Amora Abraham obtairihis ideathat G-d ~ What is the difference between
no purpose. The existence ofs great and theisin is greatly would not only work with justice, charity and justice, and whis
man’'s mark ofdistinction - his heavy. | (G-d) will go down and but He would engage traits overcharity soesential,that G-d made
mind - taught Abrahamthat the see if inacordance with their cry and above pure justice, somethingertain Abraham possessed this
Creatordesired man to engage thisthey do, and | willdestroy them, we would call charity, or tzedaka? concept? Justice, we understand,
very faculty. It was given only to or not, | will know.” Abraham realized this idea fromnecessary for an scaiety to
man, and thusit must be G-d's In these words alone was a news-d's few words, “ | (G-d) will go operate. Deterrents must exist to
will that the mind is to be used bylesson to Abraham. (It is essentiadown and see if iraccordance prevent people from outletting
man, above all other faculties.when learning tasolate wherein with their crythey do, and | will their aggression and destroying
Abrahamtherefore thought into all lays the answer.) Uponthis destroythem, or not...” . G-d said society. Where does tzedaka come
matters. Essentially, Abham prophecy, Abrahanthought, “G-d there was an option, meaningjn? | believe tzedaka is necessary
thought, “How does this Creatorknows whethethey deserve to be although G-d knew Sodom andfor the individual, as opposed to
desire | live my life?” destroyed, He knows all, ske Amora were sinful, and He knewjustice, which is fothe society. If
Abraham understood that theknows theirsin. However, G-d is the exact measure dheir sin, there is injustice,it must be
primary adknowledgement of saying that there are two nonethelessthere was an option corrected soa ciety may
man’s thinking must be his possibilities here, destroying regarding their fate. Abraham continue. But what ifi personhas
complete understanding @n Sodom, or sparinhem. Abraham deduced from G-d's words thatendured a tortured existence, now
embrace of monotheism. Tiis then responded: there are criteria, othahan the facing penalties froma justice
end, Abrahandebated with many  “Will you wipe out these cities if sinners’ own flaws, which G-d system, which treats him equal to
individuals and proved through there are 50 righteous souls there®iews to evaluate the sinners’ fateall others, with no consideration
rational arguments that ditheism It is mundane that Yostould kill This is precisely what G-dfor the unique side effects
and atheism are false notions.  a righteous person with a wicked,ntended Abraham to learn. This isaffecting him, resultant from pure,
Once Abraham understood theand the righteous will suffethe not something a person can strict justice? Won't this person
pursuit of wisdomas G-d's wish same as the wickedhe Judge of determine fromhis studies. And have the potential to break at some
(continued on next page)
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point? He may esn commit
suicide. Without tzedakacharity,

one may feelthat his specific
situation is not recognized
Feelings of persecution dn
victimization may lead him tg
self-destruction.

It is man’s nature wherthings
go bad, to close in ohimself,
feeling that a streak of miseris
upon him. This feelingstips him
from all hope. He eventually fee
alienated from societyat large
which seems to be ‘doing fine|,
and the “why me’atitude sets in.
He begins a downward spirgl.
Without another persoshowing
him pity, and a desire tasist, he
may be doomed.

This is where | feeltzedaka
plays a vital role in society. If w
are to ensure the well being
society with the aforementione
goal of securing mankind’s haver
for intellectual pursuits, we nee
to recognize and insure th
presence of more than justi
alone. We must also recognize th
man needs individuatention in
the form of sympathy, empath
care, hospitality, generosity, an
all other forms. The fortunat
among us must also initiate su
care, and not wait untthe fallen
personcdls out, for it might be
too late, and he nevedls out, but
ends matters drastically. Fadis
reasonthe Shulchan Aruch (Cod
of Jewish Law) teaches, that
giving tzedaka is not simply
giving money. We are obligated {
commiserate with the unfortuna
soul. The uplifting of his
countenance is the goal, di
money is only one itemthrough
which we accomplish this goa

Maimonides states that the highest was totest Abraham’s faith, why

level of man is when he is
concerned with his fellow man.
Man’s nature is that he needs
be recognized as an individua
Without this recognition, matf

feels no integrity, and will not

move on with his life. Thereforg,
tzedaka is essential ® ciety’s
laws. Justice and charity must
hand in hand. Justice serves th
society, while charityaddresses
the individual. Both are essentidl

Tem'sl himes
Weekly Parsha

Ak cﬁas
YItzc

Brutality?

Readerl: A story occurred ithe
pfBronx approximately 3 years back!
dThe headlines read that a womal
had stuffed her baby into an ove
dand let the baby burn. What was theis =
ereason? The womasad that “The [
cedevil was inthe baby.” This killing |
abok place inthe name of G-d and &
religion (obviously Christianity).
y,Were one to look at this stoagface
dvalue,asmost people do whethey
cread a newspaper drear about
crsomething on T\ihey would find it
utterly repulsive and would cdthe
woman an insane monster. So wha
makes Akeidasritzchak any less
repulsive?
Others and lhave long been
troubled by the notion that
Hashem would ask a man to
osacrifice his son to Him on an
lealtar. Even more troublings the
fact that Abraham was eager td
n fulfill this command, toshed his
son’s blood for G-d. But if G-d is
. all mercifulaswe saythen even if

D

D

this? Is the story of Abraham
almost killing his son because G-d
tdold him to (when we look at it at
\lface value), any less troubling o
1 horrible thanthe story concerning &
the mothersuffing he baby into o
the oven, listed above? | realizdg
that one answer tthis questions ;
ydhat there is an awer an we should understand it. But doe#As a result,stouldn’t we be able
eunderstanding ofthe narrative, not the Gemarah in Masechedo understand it? | hope yaen
however we are not orthe Megillah say, “The Torah is give me an answer, fdris avery
madrega (intellectual levelhat written in the language of man”? troubling issue. My thanks.

(continued on next page)
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Mesora: It should first be notedshould) sy ‘who will go up tothe demand of Abraham tearifice his
that thee is a great distinctionhearens and take it for us and he willon Isaac as a sign dévotion? This
between pain and murder. The Torafmake us hear and we will dd And  is amost horrific request, which befi

Slaughtering inaccordance with the river, that one should say ‘who will cultures! And please don't tell me th
Torah must be done with arraverse the othaide ofthe river, and is ‘symbolic’- it is areal demand that
extremely smooth and sharp bladée will make us hear and we will d@s-d made on Abraham. The fact tf
This is to insure that the animal feelg'. we all know that Isaac was late

N
r

u
does not condone inflicting painit is not onthe opposite side dhe the most primitive, even barbaria t % i.
is
[LZCNaK.
&AS ¢

no painAside fromkilling, what this  Here, Moshe taught us that thepared because of “racaught inthe
womandid was clearly wrongasste Torah is within our grasp, and wehicket” does not make it easier
suffered the child great pain. should not feigna tumility, which accept the brutal demand in itself.
Regardingthe issue of murder, wecripples us fromdeveloping our Mesora: Isaac was not spared d
once again make recourse tiee minds further. to the ram. That event w3
Torah. G-d caused life. He is the Only This false humility in realityis subsequent to G-d's command nof
One who mayddermine what is usually spoken, meaning, peoplslay Isaac.
acceptable and moral behaviodont think it, they “say”it, viz., “we  Secondly,aking to “justify” G-d’s
Without G-d saying so, murder woulatannot reach Rashi’s level” similar. request assumes this error: that
not be a crime. It is only due to HidVhy is this spoken? It is quite cleamust follow man’'s sense of justic
planthat somethingg either “against” that those who feigthis humility are The converse is true: G-d has a hig
His plan, such as murder, or “in lineteally seeking the admiration of system, wherein, He raises man
with His plan, and again, murder magthers. Just the opposite of what yayreater levels of perfectiotirough
fall into this category as being think! If they weren't,they need not the adherence to His word. G
permissible, and even commanded. speak these words the presence of would not place someone drtial as
If G-d determined that Abrahanmothers. In truth, Rambarsiated that this, were it not forthe fact that He

should slaughtehis son,this thenis we can reach the level of Mosh&new that Abraham would comply.

in acordance with G-d's plan. WhaRabbeinu, meaninghat we can all (Ramban) G-d created life, and |
this womandid was not. There is noreach our potenti@sMoshe did. But alone gives possesses rights 0
comparison.  Amaham’s  zeal we won't if we make statements likene’s life. He does not “owe
demonstrates how in line he was witthese. mankind anything. It is wrong t
his desire to effectuate G-d’s will. He | urge you tokeep your mind's eyeassume otherwise. We are H
did not view killing his sonas a on seking the truth,asyou did by creatures. Is death a bad? We do
crime, orassomething questionableaskingthis question. Do not rest untilhold death as an evil. We hold it is
as this was a decree directly from Grou feel you have uncovered angood. Truekilling is evil, but only if

d. Abrahamhal no doubt that G-danswerthat is 100%sdisfactory to perpetrated unjustly. However, if Gt

had communicated this tim. Had you in any aea. Do not allow commands us to do sb,is not evil,

Abraham restrained himselthat people’s notions to ple your (evil meaning “against G-d’'s word.”).

would have beerthe crime. King freethinking. Follow Chazal, notWhen we battlhae tookilling is not

Saul was dethroned because of supbople of today whedo ignorant evil. It ascribes ta hgher principle.

an act. statements. We have the wordshef There is a great difference betwe
Your satement that “we are not orRabbis to learn from, use them solelgeath, and killing.

the intellectual level to understanid” as your guide. Is it wrong for Abraham to g

incorrect, and sadly, very oftéieard ~ Shlomo Hamelech said (Proverbthrough such trials? We must look

in religious circles. It is unfortunate2:6) “ki Hashem yitane chochmaall agpects ofthe trial. There maybe

for youthat youhave been exposed tan’piv daas u'svunah”, “G-d gives benefit which outweighs the suffering’

such a damaging philosophy. Yotorth wisdom, from His mouth comeof losinghis child. The higher benef
should abandon entertainitiiis idea knowledge and understanding”. Thiss Abraham’s demonstration
as true. We only make such a selshould teach yothat if you have the devotion to G-d, a temendous
assessment after we have exhaustaghl to learnit is in G-d’s hands to example,teaching all mankind hov
ourselves insuudy. But we never make knowledge known to you. He ifar one must go ihis devotion to G+
commence with this sentiment. the Source, and He is the Transmittet, as stated by our Rabbis. Ramb

(The entire purpose dfe Torah is (That is what this pasuk teaches Isaid that G-d actualized the greatn
that man involves himself inhe doubling the statement - Hasheim which Abraham cold achieve,
appreciation of G-d's wisdom. G-dhe granter “yitane” and He is theherebyeaning him agreater reward

did not create a Torah, which is “ovesource “piv.”) otherwise unrealizechad he never
our heads”. Yes, there are times when If you desire the knowledge, G-dexperienced this trial. But the fact
areas are daunting, and answeran grantit, as this is His plan. that G-d did not wish Isaac dead.

elusive, but they are reachabkess Readerll: | will never be able to we may conclude that no grea
Moshe said, (Deuteronomy, 30:13dnderstand, let alone accept akeidgbod is achieved through h
14) “it is not inthe heavens (that oneYitzhak. Howcan you justify G-d’s slaughter via Abrahar

to
“...The second category (of

Le commandments) are

s  commands which are hidden,

to and thereis not explained why
they were commanded. And G-
d forbid, G-d forbid that there

5-d should be any one of these

e commands which goes against

her human intelligence. Rather, we

to are obligated to perform all
that G-d commands, be it

d revealed to us the underlying
“Sode’” (principle), be it
hidden from us. And if we find
any of them, which contradict

He human intelligence, it isn't

ver Proper that we should

b understand it as implied. But

b  weshould consult the books of

is the wise men of blessed

not Memory, to determine if such a

a command isa metaphor. And if
we find nothing wri t t e(by

d them) we (must) seac hout

and seek with all our ability,

perhaps we can fix

it(determine the command). If

we can't, then we abandon that

en Mitzvah asitis, and admit we
are ignorant of it”. (Ibn Eza

H Exod. 20.1)

atU _

n Reader: According to Ibn Ezra

ou quoted, “abandothat mitzvah

itas it is”, refers to commands, which

hdo not comply with human reason.

My question is why Abraham

accepted the command of

slaughteringhis only son. Isn't this

LN opposition to human reason? To

ckill your own child? This questions

strengthenedasthe lbn Ezra’s very

example of incomprehensible laws

'is the command “circumcise the

iforeskin of yourhearts”. This is a

g@atter ofkiling aswell, but here,

dpn Ezra says it is impossible that

iave should take this literally, i.e., to

cut out ourhearts. If this is so

(continued on next page)
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impossible orthe literal level, what foreskin of yourhearts”. He doesn't knowledge, far beyond that whiclprevailed, just before cutting Isaac’s
made Abraham sowilling to sa that if one commandment goesartal man comprehends. throat, G-d told Abrahanthe truth,
sacifice his son? Shouldn't heagainst another part tifie Torah that Again, nothing irthe act ofkilling thatlsaac is not to be killed, but that
abandonthe command from G-d,we have to reinterpret it. He says isaac contradicted reason - but was a trial. G-d knows all future
just as Ibn Ezra says we should? it goes against “reason” we canWwiping out the entire nation byevents. Based othis reality, we

Mesora: Your questionis very take it literally. That is his point. taking literally “circumcise the cannot say He has changed His
good. There is one distinction | Mesora: But isn't that which foreskin of your hearts” is mind, as His “mind” is never
would make. Regardinghe Ibn opposes another part dfie Torah unreasonable, @&n must be ignorant,therefore, nochanges are
Ezra, if a @mmand FOR ALL something which you consideinterpreted. We do not allow ourequired to compensate for
JEWS would exist as literallygoing against reason™? Of courségnorance to question G-d'sunforeseen events.

“circumcise the foreskin of yourSo we must look at the entire verseommands. However, O
hearts”,this would cause the end ofind the entire Torah. contradictions are different, and that Reader: Another question could
Jewish peoplea drect contradiction [ which is contradictorycannot be be asked. If Hasheroane to you

to G-d's will that Jewish people Reader: So my question onhe followed. G-d gave us a mind tand asked youlirectly to sacrifice
should exist. Additionally, the Akeida stands. Forget about thlead ouradions, This means, byyour son would you be able to
second half ofhat verse reads, “andexample of “Umaltem”. The fact isdefinition, that contradiction goesrefuse? What was such a great test
your necks shall no longer be stiff'the Ibn Ezra (and not just him, Raagainst G-d’s wish for man’sthat Abraham went through?

This means that the command @aadia Gaoaswell asmany others actions. Abraham slaughtering IsaacMesora: Jona refused G-d’s
“circumcising the foreskins of your mention this) says that if our presented no contradiction. Jewsommand, anyone can refuse. The
hearts” must result in anunderstanding ofa Mitzva goes following a mmmand literally of greatness of Abrahans that he
improvement in man’s natureagainst reason “it is not proper técircumcising the foreskins of our didn't refuse, and was willing to
where he is no longestubborn. believe it literally”. So my questionhearts” is a @ntradiction to G-d's sacrifice his beloved son.

Clearly, the command of onthe Akeida stands. plan that mankind endures.

“circumcising the foreskins of your Mesora: A command to Abraham Now, you might sayt contradicts Reader: The Ralbag points out
hearts” is not a directive tokill to slay his son doesn't contradictG-d’s very promise to makethat really there can be two
ourselves, but rather to improve owanything. It is not unreasonable foAbraham's seed as numerous as thaderstandings of Hashem'’s initial
ethics - to eradicate owstuubborn him to kill his son at G-d's stars and the sands. Perhapsmmand to Abraham. 1) Britigm
nature in connection with Toralcommand. He is onlkilling one Abrahamthought there were newas a sacrifice. 2) To brirfgm upthe

adherence. person, and not the entire natién. considerations to which G-d reactednountain to bringa scrifice with
O Rabbi taught, Abraham questionedltering His original plan. him, to educate him in bringing
Reader; That is not the reasonG-d upon His decision tdestroy O sacrifices.

that the Ibn Ezra says though. H8odom. Whydid Abraham question Reader: How can Hashem Using this insight ofthe Ralbag |
doesn’t mentiorthe last part othe G-d on Sodom, but at the commancthange his mind? First He tellsvould suggest that Abraham was in
verse or aything about it tokill his own son, Abrahamiid not Abraham to bringhis sonas a a dramatic dilemma. Should he
contradicting another part dhe question? The Rabbi answered ths&crifice,then He tells him not to.interpret Hashem’s words literally
Torah, namelythat the Jewishin terms of degermining G-d’'s Either Hashenchanged his mind or,and go against his reason? Or
people should exists to perfegustice, man may investigate anc-d forbid, one ofthe commands should he use his reason to
themselves. arrive at reasons. What G-dvas not true,since contradictory reinterpret Hashem’'s  words?

Mesora: But that last half othe administers to man must batatements cannot both be truébrahamsimply did not know what
verse does in fact exist, and iappreciated in man’s terms ofEven Hashentan't do that, that's to do! Don't forget, forthe first
divinely connected with the firstjustice. But howkilling Isaac would not possible). Many commentarieperiod of his life Abraham
half. We do not require all to beperfect Abrahamheae, Abraham ask this question. discovered G-d usingdpis intellect
written by Ibn Ezra. You must learrfelt, “G-d may have a method Mesora: G-d altered His plan toalone as the Rambam so beautifully
the Ibn Ezra, not simply read himunknown to me just howhis will have man live forever. But this iglescribes. Then he merited
and you must use reasoning. If Gdenefit me. If G-d commands me imot a “change in His mind”. Afterprophecy later in life. But nothese
placed twoideas in one versghey this act,it must have a perfectiorthe first sin, marcaused his death totwo “chords” that attached him
are inherently itertwined and somewhere, although | may not beecome a reality. Whgannot G-d close to Hashem contradicted each
related. able tosee it. My ignorance does noalter His planas“part” of His plan? other! What should he do?

a remove the perfection dhis act.” G-d knows the future! Ibn Ezra Now Abraham could have taken

Reader: Ibn Ezra says, “does HePunishment is a different storiy;is teaches that G-d initiallglesired the the easy way out. He could have
(Hashem) wish to murder us like aneted to manas a result of his firstborns taseve inthe Temple, but reinterpreted Hashem’ command to
cruel person?” In other words theractions, as a lesson to man orwere exchanged fothe Levites fit with reason. But he didn't! This
would be no benefit what so ever imankind.As such, “lesson” meanssubsequent ttheir sin ofthe Golden was Abraham’s great test! He
taking the commandment literally,that there is comprehensiorthere Calf. G-d knewthis was tohgppen. figured that, if in doubthe should
just the opposite;it is totally is understanding. ThereforeHe did not change His mind. Hershow the maximum sarifice to
destructive and makes sense, and Abraham inquired about areas dbo G-d changed His plan. In realitgiashem. This shows Abraham’s
so it goes against reason. It is fqustice - Sodom’s destruction - buG-d never intended that Isaac di&jras HaShem.
this reason alone that he mentiorid not inquire intche command to only that Abraham be tried by G-d's Mesora: The Talmud (Sanhedrin
the example of “circumcise thekill Isaac. A command is G-d's command. Once  AbrahanB9b) presents the story of Abraham

(continued on next page)
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traveling tothe mountain tdill Isaac. That perhaps he is to meralgrifice ° .
Satan -a metaphor for Abraham’san animal, and not Isaac. It seems t]é)l I al N Be leve
a

own instincts is recorded as trying toTalmud entertains the idea th

convince Abraham to abandon G-débraham was unsure whetterwas H

command, nowthat following G-d to adually kill Isaac, ora $reep. Wha e WaS tO
will prove to be the death of Isaacvas Abraham’s response? “This is

What was the Satan (Abraham’punishment of liar, that even wher

instincts) sgying? He was saying he tells the truteis not listened to.’

principle we hear so often, “WhyAbrahamadually considered killing

h
serve G-d whethings go bad?” Satanthe sheep to be a very real possibility
was sayingthat adherence to G-d if the command’s intent. But whére
worthless unless life is 100% goodsaid to Satan (thimself) “that even
But we knowthis life cannot be 100%when Satartdis the truth,he is not
good, as G-d gave all mankind freelistened to”, Abraham was sayittwat
will. At some point in life we must besince this idea came frohis instincts, .
confronted with the harmful effects ofts veracityis inconsequentialAs this

corrupt individuals usingheir free thought originated fronthe instincts,

will to ham others. But this is exactlyit is not trusted. Abraham completely Reader: In my opinion, G-d neveaked Abraham tokill Isaac.
what King David said in Psalmsgdenied any value his emotionSince He promised Abrahatiat his seed will continue with Isaac, and
“Many evils befallthe righteous, but presented through thesgater, didn't tell him to kill Isaac but to brinchim assarifice. Sothe
they are saved frorthem all’. This rationalizations to spe Isaac| test was this: if Abraharhas bitachon, (trust in G-dhe will know
means that although due to free will\braham prevailed over Satan - oyeghat everhe does, nothing wilhgppen to Isaac, because G-d keeps hi

many evils must exist, nonetheless, (Gis strong emotions. _| promises. Thereforéie stould knowthat even ifhe stikes Isaac with
d will remove theirhamful effects Anotherthought: When faced with his knife, he cannot kill him - a miracle must happen.

from reachinghe righteous. G-d doesthe emotional appedhat an anima]  Mesora: According to you, Abraham’s perfection in following God’s
not alterthe free will ofthe evildoers - was to be killed and not Isagoword is a game. He never reathyought that he was sacrificing Isaac.
this cannot be. But G-d does proteétbraham reasoned, “It is purposelesut the Rabbis teach otherwise: Abraham was convinced that he w

the righteous. that G-d would make a statement|s@ kill his son. This is fact. See the Ramban and Maimonideki®n
So Satan (Abraham’s emotionsyague, allowing me to be doubtias| point for verification.

was attempting to avoid killindgiis to which one Ishall slaughter. If He
precious son. However, Abraharwished an animal, He would say [so Reader: Am | to follow majority opinions inthis area, orcan’t |
prevailed over Satan's arguments.  clearly.” Perhaps Abraharsav that | follow what my mind tells me?

Abrahamstuggles further with his his confusionis just the workings of Mesora: In philosophy - which this is there is no Rabbinical or
instincts, ad posed anotherthe emotions, and he did not heed torah “ruling.” So you are correct to follow your mind as best as
possibility tohimself, asyou suggest, his emotions. This is what is mearossible. But | wish to clarify for yothese points which see clear:
(the Talmud continues), “Sataad, ‘I by, “that even when Satadlls the| Reasondictates thatthe inclusion ofthis story inthe Torah as a lesson
heard behind the curtain (maven) truth, he is not listened to”that is,| in devotion; the storyline itself; and the responsetbé angel (Gen,.
“the sheep fora scrifice, and not “even when my emotions say rationat2:12) ...don’t send younand out tothe lad, and do nothing tiim, for
Isaac”. Againthis illustrates what possibilities, lcannot followthem (the| now | know you fear Godas you have not held back your only son
Abraham was feeling inside himselfemotions).'00 from me” teach clearly that Abraham had full intent to slaughter Ehac.

A . . In teems of man "deserving" justictis applies to onlghose generation, and of Egypthere continued existence is futile for
K||||ng Infants: G-d S Jusuce above age thirteen, whiiey have reached the state where thetlemselves, and destructive for others. fAsr reason, G-d
act with their minds, and are considered responsiblthdar commands in His Torah that we obliterate all membetieof
Reader: | have always had a problem with the 10th Plaguations, and are only now "meritorious” or "guilty”ttis case, Amalek nation.
How can anyone reconcile this punishment with "Tsede®;d cannot harm one wiigguiltless, "Ish bicheto yamus", "a "Unquestionable mercy fahildren”. This is the core dhe
Tsedek, Tirdof", "strict justice shall you pursue"? After afipan inhis ownsin stall be killed". This means that mas problem. Man feels what he senses as unquestiorigble,
amongthe thousands updthousands of firstborns whdied, punished for what he does, but only once he is an &shén.  unquestionable. But this cannot be. G-d alone possesse
there must have been countless babies, infahifslren That is, above thirteen years of age. (Maimonides, Lawsab$olute truth, and what He says, must be truth, in contrast tc
andimany others,fotally innocent people who committed Repentance, 6:1) Belathirteen, Maimonides teaches that sualhat we feel with our limited intelligence. Our's is to learn of
sin. So, where is the ultimate Justicettis collective death a child is considered as man's property, and may be taken fBad's knowledgeasHe created all we see, andthdit is just.
sentence? his parent(sasapunishment. This child has not reached an age also created "justice™ It is foolish for man to comptiait
Mesora: In such a delicate area, one must be careful noivtzere he is responsible, & is not meritorious, nois he G-d must follow us! He created the entire universe. Let is be
allow his tender mercies fathildren to obud an objective guilty. His death is not a punishment to him, but to his parentpatient, and search out His great wisdosteabf committing
analysis. Be mindfubswell, we are not discussing torturing But be clear, Egypt was not the first time G-d annihilatedarselves to ignorance, and abandoned, intelligent growth.
children, but death alone. people. Duringhe Flood and Sodom, G-d also wiped out entireG-d created our ability tthink - the tools with which to
Your questioris predicated on aasumptiorthat G-d's owes civilizations. In order to arrive at a true understanding of G-dfederstand, far greatéinan what we initially possess when
a long lifespan teeah member of mankind. Of course, G-flistice inthis area, alteses must be studied. This is the reasoanfronted with emotionally, wrenchirigsues. King Solomon
cannot "owe",asthere is nothing above His laws obligatings-d recorded them all in His Torah. said it so well, "...for what is mahat he comes aftéine King,
Him, in anything. The concept of G-d "owing'impossible. ~ Many factors may contribute to G-d's decision of wiping dhét allis already completed?" (Ecclesiastes, 2:12) "Do not be
His will deermines who will live, and for how londs He a civilization, society or culture, including infants. For exampkexcited on your mouth, and (on) ydugrt do not hurry to
decides that man may be shorttaly He also possesses fulla society may be so corruipiat no possible remedy exists, ankring forth a matter before G-d, because G-d siwen, and
rights over whastall live, and for what duration. In His planall who enteiit, or are raised therein, will become irrevocabljou are on Earthherefore let your words be few." (Proverbs,
only He knows how ultimate justice is served. Heav we corrupt. Their removal prevents other people from becomy) Earnest study difie Torah's cases of G-d's annihilation will
know His thoughts? This answer alone suffices, but | wishctwrupt as they are. bring forth an even greater appreciation for His system of
mention a few other thoughts. If there is no hope fothe infants of Sodom, of Noah'qustice. 0
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