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Feeling Fortunate.

We have in our possession so many
prophecies in which God instructs us on
what truth is. Many people express
reluctance to observe the Torah, when
in fact, it is the greatest bIessmg
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RABBI MOSHE BEN-CHAIM

This past week, Sarit, al
inspiring Judaic studies teach@
inquired into insights on theg
Haftorah of Parshas Lech Lichg

which she plans to teach hg
Weekly Parsha students. reviewed the area an
became quite interested in th
message othe prophet. Iwill

cite a few, initial verses, and the f

examine each one: (Isaiah 40: 288

through 41:4): i !
O i
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RABBI BERNARD FOX “Why does Jacob say, and ' Hﬂl'ﬂ“wm-i'l [P
why does Israel speak, “ my ] '[ Ly w”L
“And you should seek froral of the way is hidden from God, Cline |
nation men ofvaor, who fear Hashem, and from my God, my 9% VS TR )

men of the truth, those who hate  justice is passed by?” Do [yt M K Yot sy i o

improper gain.0And you should appoint ~ you not know, have you not
them owver the people as leaders |of  heard, the God of the
thousands, leaders bindreds, leaders universe, Hashem [who]
of fities and leaders of tens."[(Shenmot ~ created the corners of the |
18:21) Sometimes it is just wonderful o~ Earth, does not tire and

(continued on page 5) (continued on next page)

Qunran findings:
the book of Isaiah
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How can man
assume God does not
know about His very

creanonsé

Jewishilimes
Prophets

does not get wearied — there is no
probing His understanding. He gives
strength to the weak and grants
abundant might to the powerless. And
youths will tire and be wearied, and
young men will certainly stumble. And
those who hope to God will be
exchanged with strength, and they will
sprout wings like eagles, they will run
and will not weary, and they will go and
will not be tired. Be silent to Me you
islands, and nations of renewed strength,
draw near, then you will speak, draw
close to judgment as one. Who awakened
the one from the East, at whose feet
righteousness called; delivering before
him nations and subduing kings; they
were as dust before his sword, like blown
straw before his arrow? He pursued
them and emerged peacefully, on a path
he never traveled. Who brought about
and accomplished this? Who called out
generation from the beginning? | am
God — | am the First, and | will be with
the last generations, | amHe.”

O

“My way is hidden from God”

What forces a person to say, “My way
hidden from God, and from my God, n
justice is passed by"? Radastates this
sentiment reflects the attitude tife Jews in
exile, subjugated by other nations to end
painful hardships. One, whose sense of jus
misleads himto feel God should save hin
will express such a sentiment. One mi
even have a true evaluation that he is unju
pained, and complains when he does

www.Mesora.org/JewishTimes

O

“Do you not know, have you not heard?”

The answer above is perfect. However, we
might ask: Why was this answer introduced
with the question, “Do you not know, have
you not heard"? Again, the prophet here is
speaking precisely what God commanded.
This means that these introductory words are
of equal importance. The words, “Do you not
know, have you not heard?2ite addressed to
someone claiming God is ignorant. But who
is the one who is truly ignorant here? Of
course, it is the person who is complaining!
He is ignorant ofthat which should be the
most obvious truth, i.e., God knows what He
creates! It is unimaginable that it could be
otherwise. To alert the complaining person of
his inexcusable error, the prophet ridicules
him asif to say, “You say God is ignorant...it
is YOU who is ignorant, and on top dhat,
the matter is most obvious!” This is the sense
of the prophet’'s words. He is commanded by
God to be emphatic, and to act alarmed a
how foolish the complainer is.

Why use “emphasis”? Such emphasis is
used for the precise purpose ahveying to
the fool how “far” fromthe truth he really is.
iEmphasis is the precise response when w
nwish to convey a high degree sfmething,
for example, the saying, “l asohungry | can
eat a horse.” Here is a case of emphasizing
ufpositive” idea. But we also use emphasis to
ticenvey a opposite: “You made a wrong turn
n,FIVE TIMES on ore trip around the block?!”
yfthis is quite funny, but delivers the poirt:
sych a short distance, five wrong turns is
nemphasized as unbelievable. So too is the cas

witness God’s immediate salvation. He mighhe prophet here. He ridicules a person whc

then conclude that God does not know
pain, for if He did, He would surely stépto
save him. Oftaurse, this is a myopic view ¢
reality: innumerable factors an
considerations are weighed by the One, |
God, factors too numerous for mortal man
fathom or weigh justly.

O

“God of the universe, Hashem [who]
created the corners of the Earth”

Rightfully so, the prophet speaking Goq

héays, “God does not know something”, by
emphasizing the opposite: “Do you not know,
fhave you not heard?” In other words, “You
dare the one who doesn’'t know...God createc
rtiee world (and manyo he MUST know our
tactions.”

O

“God does not tire and does not get
wearied — there is no probing His
understanding”
's The prophet adds two new ideas with this

response says, “God tfie universe, Hashemphrase. We already stated that God, whc

[who] created the corners tfie Earth.” Why
is this the accurate and precise respons
one denying God’'s knowledge of mankin
The reason being that if God is the Creato
the universe and the “corners tife Earth”
(including man) God could not have been
Creator, if He was ignorant ofhat he wag
creating! A carpenter cannot be ignorant
the chair he builds. So too, God cannot
ignorant of His creation - of mankind.

creates man, knows man. This is sufficient in
etéoms of man’s initial €reatiori. God
dPossesses the “quality” of knowledge. But
r ofhat about the “quantity”, meaning, how
much does God really know? What of man’s
treontinued activities...is God cbnstantly
watching us?0To remove any doubts, the
oprophet teaches that God does not tire. Tha
lwehich we experience as a cause for our
limited scope ofunderstanding cannot apply

(continued on next page)
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17e prophet spells out

in such precision, how
we may realign our

thoughts with truth.
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to God. But the prophet goes on, stating thetigpends His laws. This is the mark tife

we cannot fathom, or probe God’s knowledgiue Creatornahing escapes His control. So
We are incapable ofevaluating God’s even the very laws He created are subject t
knowledge. Hence, for another reason, |w#s will, and he can grant strength to those
cannot make a statement that God does mtto are normally smitten with no enduring

® know about our pain:we simply know| strength at all. God will give unnatural

nothing about God's knowledge. This lattestrengthto those who follow Him. Samson
reason is a far more compelling argumentas a prime example.

When man realizes that he knows nothind

about God, he feels foolish that he suggestetBe silent to Me you islands, and nations,

! some positive notion about God the One| of renewed strength, draw near, then you

Being man knows nothing about. The propheill speak, draw close to judgment as one”
corrects the complainer's wrong ideas. GodGod addresses the nations abusing the Jew

¥ teaches us through the wordstlé prophets| He tells themto be silent, for now they will

replacing our false ideas with truths. have to hear God'’s wisdom, and not haughtily
O assume they are victorious over the Jews
“He gives strength to the weak and grant$ whom they abuse. The nations of “renewed

abundant might to the powerless” strength” will now see how long they get to

We just stated that God does not weary @tain their strength, when God decides
get tired. Now we are taught “whytis is: He| otherwise, as punishment for their ill
creates the laws ofveariness and tirednesstreatment othe Jews. The fact that they must
Amazing. We never lookt our own frailties| “draw close to judgment as oneiwakens
in this light, that they are “createtfiws. God| themto the reality that they are not in control,
designed our tiring natures, just as Gdalt there is One who judges them, that being

| designed our bodies. And this being so, is|tl®d. “Then you will speakintimates that in

best argument “why” God never tires: He| imct, you won't have any complaints. At the

¥ not governed by His creation, and tirednessviery outset it was the Jews who spoke withou
| a creation. So the prophet teaches us “

wsdom. Now, God addresses the nations an
doesn’'t God get tired? Because God createdukes themewen before they open their
tiredness.” The prophet teaches that since Guduths. God teaches that they won't possibly
“gives strength to the wealand grantg have any complaint, for God will eventually
abundant might to the powerless”, He is| mete out to them perfect justice. “Draw close
full control of “tiredness”, and it does npto judgment as one” means to say that they ar
control Him. Hence, God knows all of man’'all equally subjugated to God’s absolute
actions and pains. justice system. Furthermore, we find an
O answer to the Jews who initially spoke: God
“And youths will tire and be wearied, and| will render justice;regardless ofwhy He
young men will certainly stumble” doesn’t do so immediately. That is not within
This illustrates how just the opposite is trueran’s understanding, as we stated earlier
it is man who tires, but not God. It alsdonetheless, God guarantees He will deliver
teaches a deeper lessdnis because ofour | justice.
own tiredness that we falsely project thisO
frailty onto God. We learn that our initial “Who awakened the one from the East, at
sentiment that God does not know our paivhose feet righteousness called; delivering
due to His tiredness, is baseless, and a mieeéore him nations and subduing kings;
projection of human shortcomingg.they were as dust before his sword, like
Furthermore, why mention in specifiblown straw before his arrow”
“youths” ard “young men”? | feel these two God refers to Abraham, the man fraime
groups were referred to so as to teach (tizst. God illustrates with an example a proof
even the strongest and most vibrant amongaishow He strengthens someone who follows
are subject to becoming tired. No one escapt¢is righteousness, to the degree that he
this natural law. Not even the strongest. subdued kings, as they were nothing to his
ad sword and arrow. “Examplesare the best
“And those who hope to God will be form of proof. The fact that God not only
exchanged with strength, and they will promises to act in a certain way but also
sprout wings like eagles, they will run and fulfills His promise leads to a firmonviction
will not weary, and they will go and will not| in man’s heart.

be tired” O
Not only does God create the lawsnefure,
like man becoming wearisome, but He glso (continued on next page)
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ww| deterred.

| Abraham. Nothing is outside of God’s cont
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“He pursued them and emerge
peacefully, on a path he never traveled”

Abraham fought four mighty kings, S
strong; they defeated another group of fi

www.Mesora.org/JewishTimes

i to exist. All else requires creation and expires
over tme. Why must we know this for this
sdesson? Perhaps, as the primary lesson was f
véeach man how his knowledge is insufficient

mighty kings. Yet, Abrahamvas determined to judge God, God further explains that by

to save his nephew Lote, and God prote
him. Rashi states not one of Abraham’s n
died in battle, as indicated by the wg
“peacefully”. When he traveled roa
unfamiliar, he was never lost. Nor was

ctedfinition, man does not need to exist. He is
nemmporary. But only That which endures
rthroughout time, That which is eternal, is
dsvhat we consider “absolutely true.” Thus,
h8od is truth. Man’s notions are vanities. Man
is further instructed in this last verse to realize

From God's perspective, God teaches

= far He goes to shelter His loved ones.
== what is learned about God, fraime words “o

dvis meek position compared to God.
ut
“I will be with the last generations”

a path he never traveled™? This teaches |thaknother idea expressed here is that Goc
although completely unfamiliar with hisknows ofthe future generations. fowledge
surroundings, meaning, with no militaryf the “future” is yet another aspect diow
tactics and completely left in the handstlef| God’s knowledge far surpasses man’s
enemy without strategy, God still shieldeknowledge. The main message is again

when he wishes to protect His faith
servants.

O

“Who brought about and accomplished
this? Who called out generation from the
beginning?”

We now come full circle. God completes |
message to those who would complain H
ignorant of man’s plights. Who accomplish
this for Abraham? It was God. Furthermg
God is the one who started all the generat
of mankind. He is the sole cause, as it s
“from the beginning”. The very inception
something is brought about by its ftr
exclusive cause. Man'’s inception was Gdg
act. This teaches further, than man’s existe
is inextricably tied to God’s will. Man cann
endure that which God is ignorant of.

O

“I am God — | am the First, and | will be
with the last generations, | am He.”

God answers His question: “| am God”. W
does God answer His own question? Per|
this embellishes the idea that ‘only’ He ¢
answer...only He has this knowledge. This
the primary lesson ofhis entire Haftorah
Man'’s knowledge does not compare to Gg

ofeiterated, but offering mankind further
uhsightinto thisisste.

In general, the very “response” of God to
those complaining Jews, is itsedfproof of
God’s cognizance of man. How else could He
“respond” if he does not take note of man?

O

dis
e iSummary
edMan possesses a tiny view of God’s justice.
r€ur complaints are borne out ofal issues,
dmst are expessedwith infinitesimally small
akeowledge. Complaining about how God
pinanages justice is a foolish endeavor...as He
iereated justice! Only He knows all matters, so
disly He may sufficiently define sagthingas
rece'good” or “evil”. Ours is to study so our
pknowledge becomes less imperfect. We are
fortunate to have God’'s prophets to instruct
us in God’s ways, so we do not follow
falsehoods.

We see how much knowledge is enclosed,
hsgnd available, in the words dfie propets.
n&gimply reading the Torah does a grave
anjustice to both the Torah, and us.we are
5 lumble enough, we will recognize the
. enormity of wisdom that exists. Such a
dsospect will certainly drive us to uncover

knowledge. Therefore, those Jews were wi
to question why God hadn’t saved the yet.
Unkelos explains this verse to mean, “I

odgeper insights, because we know they are a
buried treasures waiting for us to uncover
them.

God: | created the world in the beginning even[

all eternity is Mine, and aside from Me, thereEnd Notes

is no other god.” God says He was with theA possible reason this portion of Isaiah is
first generations, to teach that He aloribe selected Haftorah of Lech Licha, is
preceded mankind and created the world] because Lech Licha addresses how God aide
one else is responsible for man’s existencel Abraham in the best fashion: oéiring him
alone —no other gods -will also be with the circumstances and commands to perfect him
last generations. This teaches Gddlsaiah also refers to Abrahaard to God's
permanence. “Permanence” means thaethods of perfecting mankind. God is not
nothing is as real as God. God’s very natutebnd to our plightsO




Volume 1V, No. 17...Jan. 28, 2005

(Yitro continued from page 1)

Jewishhmes
Weekly Parsha

www.Mesora.org/JewishTimes

take a single passage of the Torah and consider tibn Ezra questions Rashi’'s explanation.0OHe
wonderful and exacting manner in which our Sdgasgues that Yitro and Moshe set very high

analyze its content.CEvery passage must make se

hstdandards for the leaders Moshe would appoint.

all of its details.0t must be internally coherent.Clt mu3the qualities that each and every leader wa:

be contextually consistent.CIt must correspond

established halachic principles.OLet us consider
passage frorour parasha and the manner in which
Sages analyze it.

vitequired to posses are not common, easily
amequired traits.0These leaders wer&danorally
pand spiritually beyond reproach.dlt is difficult to
imagine that Moshe would find close to 79,000

Moshe and Bnai Yisrael are joined in the wilderepgople possessing this unusual combination o
by Yitro — Moshe’s father-in-law.dYitro observedraits.Cllbn Ezra also questions the need for

Moshe judging and teaching the people.0Mosh
fulfiling the role of judge and teacher witho

eappinting close to one eighth dhe nation as
uleaders.[0This seems to be the beginningtheof

assistance.LYitro concludes that no single persor cgeatest bureaucracy in recorded history!
fulfill the role of seving as sole judge and teacher.ClHe Based on these objections, Ibn Ezra suggest

advises Moshe to recruit other leaders wiilbshare
his burden.OYitro describes the characteristics

and alternative explanation afur passage.[]
thatcording to Ibn Ezra, a judge tifousands was

Moshe should seek these leaders.CHe also advisesot charged with judging one thousand people.

Moshe to appoint these leaders as leadépagands

Instead, the meaning dfie passage is that the

hundreds, fifties, and tens.[IMoshe will continug taighest judges were to be selected from mos
serve as the highest judicial and governmengbwerful and influential elite.CIn order to qualify
authority.CIMoshe accepts Yito's counsel and creafes this position, the candidate was required to be

the system he has proposed.
Our Sages disagree as to the meanintisflast
instruction.CWhat is a leader tifousands, hundred

master ofa tousehold ofat least one thousand
individuals.[In other wordg)e must have at least
s,0ne thousand servants and assistants and othe

fities or tens?CRashi's explanation is well-know.ClHiender his control.C] Leaders for each ik

explanation is based upon the commentissofalmud

subsequent levels were chosen frangoup of

in Mesechet Sanhedrin.CJAccording to Rashi, Mgsbandidates who led progionaely smaller

was to create a multileveled judiciary.CEachtief
lowest judges would be responsible for a grouerof
people.CAbove these judges would be appoint

households.[JAt the lowest level, a candidate wa
required to be master over a householdenf
dhaople.JAccording to this elgmation,the pasuk

second level of judges.[Each judge would be chargschot indicating the number t#aders appointed
with the responsibility ofeading fity people.0The or the number of people each wasguired to
leaders othe hundreds would each care for the affaitsad.CInstead, the passage describes the number
of ore hundred people.0Those appointed over|teervants and assistants a candidate must comma
thousands would each have one thousand pedpleualify for each levelfdeadership.[2]

assigned to his care.[Rashi continues to explain that tbravanel objects to Ibn Ezra’s inteztationon
nation numbered sihundred thousand men.OThisboth practical and philosophical grounds.[F@am
means there were dixndred judges appointed at thgoractical perspective, he argues that Bnai Yisrae
highest level.JAt the next level, there were siiad just escaped frostavery in Egypt.00t is hard
thousand judges.O0The next level required twele imagine that any dhese former slaves were
thousand judges.CThe lowest level required sixtgasters over the large households that Ibn Ezr
thousand appointments.[1]C0The table below represetéscribes as a requirement.CFraphilosophical
Rashi’'s explanation ofhe system Moshe was foperspective, he objects to the idea that wealth an

create.[As the table indicates, Moshe was to app
total of 78,600leaders —representing slightly more
than 13% of the total adult male population.]

JUDGES OF THOUSANDS

JUDGES OF HUNDREDS

JUDGES OF FIFTIES

JUDGES OF TENS

TOTAL APPOINTMENTS

TOTAL ADULT MALE POPULATION

90 OF POPULATION IN LEADERSHIP

imawer should be a criterion for selection.[3]

2 In addition to these objections, Ralbag points ou
that Ibn Ezra’s interpretation dhe mssag is
textually difficult to accept.[JReturning to the
passage, it is clear that the passage is composed
two elements.0The first portion dfie passage
describes the qualifications required efch
judge.ddThe second half tfie passage describes
the appointment ofhe judges.Oin other words,
first Yitro suggests who should be selected anc
then how these leaders should be appointed
According to Ibn Ezra’s interptationthe passage
looses its coherency.[0The second portiotthef
passage first describes the appointmenthef
leaders and then returns to the theméwffirst
potion ofthe passagenadiitional qualification is
described.(0If Ibn Ezra’s intemgtaton were
correct, the passage should read “And you shouls

(continued on next page) Page 5
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Ralbag’s explanation is that it is reflected in
normative halacha.OThis above pasakhe
opening passage of Parshat Mishpatim.OIn
Mesechet Sanhedrin, the Talmud asks why
the passage does not read, “These are th
laws you should teachthem?”MWhat is the
meaning of placing the laws before them?C
The Talmud suggests that the meaninghef
passage is that before judging a case a judg
must have placed before hiime “tools ofthe
judge.”"What are these tools?0The Talmud
explains that they include a staffith which
to lead, a strapwith which to administer
lashes, and a shofar with which to announce
excommunication.[5]0 This text fronthe
Talmud is quoted by Tur and based on the
authority of Rav Hai Gaon, he codifies this
requirement into law.[6]

It is interesting the Tur places this law in
the first chapter of Choshen Mishpat.OThe

Hashem, men othe truth, those who hatechapter deals primarily with the appointment

improper gain.0 They should be leaders
thousands, leaders btndreds, leaders of fiftie
and leaders dfns. And you should appoint the,
over the people.”

aff judges and their authority.CMhy does Tur
sinclude a detail regarding the physical
norganization of the courtroom?

According to Ralbag, Tur's organizational

This analysis leaves Ralbag with a perplexirsctheme makes perfect sense.O Yitro and

problem.JOn the one harttk agees with Ibn
Ezra's critiqgue of Rashi's explanation tife
passage.[However on the other hand, he doe
feel that Ibn Ezra’s eXgnation ismuch better.

In order to resolve this dilemma, Ralb
develops a third interpretation tiie passage
Now, Ralbag must offer an explanation t
responds to all ahe questions that he has ask

Moshe agreed that in appointing judges, each
judge must be assignethe means for
saaotying out his decisions.dThis assignment
of resources is part ofthe process of
agppointment.0 The appointment is
Omeaningless ift is only ceremonial and does
natot include authority and the resources to
achrry out justice.dTur's organization ttis

on Rashi and Ibn Ezra.CANd ideally, it should g
respond to Abravanel's objections.[TThis is qui
task!OIn order to avoid the questions on R
Ralbag takes an approach similar to Ibn Ezr
The passage is not describing the numbe
people placed under the authorityeath leader.
Neither does the pasukdicate the number
judges to be appointed.JBut unlike lbn E
Ralbag maintains that the passkdivided into
two clear portions and the second portiorthef
passage does not deal with selection critdiri
deals with the process of appointment&érding
to Ralbag, Moshe was to assign to each judg
resources he would need to enforce his decisi
The highest judges were to be assigned
thousand subordinateszh judge at the lowe
level was to be assigned ten subordinates.[
judge was to be given the authority and
resources he would need to carry out
decisions.[] With this explanation Ralb
responds to all ofhe objections he has rais
against Rashi and Ibn Ezra.[4]

O

“And these are the laws that you shoul
place before them.”[{[Shemot 21:1)

One of the most interesting elements

I§ost chapter of Choshen Mishpat reflects this
esame consideration.0JAs parthis discussion
lif the appointment of judges and the extent of
‘tigir authority, Tur includes the requirement
tbht the judge have before hims tools —the
tools used to carry out his decisions.0Why
f must these tools be present?0Consistent witl
r&albag’s reasoning, Tur is suggesting that the
placement ofthese tools before the judge is
part of the process of appointment.O0Without
these resources at his disposal, his
appointment and status as a judge is
theompleted
ns.OJ
di¢ Rabbaynu Shlomo ben Yitzchak (Rashi),
tCommentary on Sefer Shemot 18:21.
#h Rabbaynu Avraham ibn Ezra,
Heommentary on Sefer Shemot, 18:21.
Hi8] Don Yitzchak Abravanel, Commentary on
dsefer Sehmot, p 156.
d4] Rabbaynu Levi ben Gershon (Ralbag /
Gershonides), Commentary on Sefer Shemot
(Mosad HaRav Kook, 1994), p 134.
[5] Mesechet Sanhedrin 7a.

[6] Rabbaynu Yaakov ben HaRash, Tur

Shulchan Aruch, Choshen Mishpat 1.
Page 6
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Taken from “Getting It Straight”
Practical Ideas for a Life of Clarity

"Yes," he sad, "but so what? He's still the
'f eneny. Why should you hate him more?"
| pondered again.ifally, | replied, "l can't

quite see it, but it seems like it has to be
connected with the clarity issue.”

"Very close," he sad. "When you have an
enemy and you can see who he is, then you ca
take steps to deal with him. On the other hand

DOUG TAYLOR & RABBI MORTON MOSKOWITZ you have a certain sensesafurity around your
friends. You trust them. But when one thém

| watched the tall, well-dressed man puffl laid it down and reached for my menu. "Thirns into a traitor, he or she has suddenly takel
mindlessly on his pipe as he walked. Heero is about to take out a traitor responsible fowvay your sense afec urityou don't know

obviously felt secure, not even bothering to lotke deaths of at least fifteen good people.”  who to trust. That's a very unsettling experience.
around while making his way toward the small"Hmm," he sad, perusing his menu. "AnHence, you become angry because the 'frienc
rented flat that served as his temporary honmeresting subject for consideration." took away your sense sécurity.
Like others before him, he was making thel looked up. "The menu?" "That's why there's always more emotion
classic mistake. dfgettingthat home turicauld  "No. Traitors." around getting revenge on a traitor than a sincer
be just as dangerous as enemy ground. | decided on soupard salad. "What's enemy," he said. "Even in spy novels.

Gripping the durinch stiletto in my right interesting about traitors?" "By the way,"headled. "It's interesting to note

hand, | kept close to the shadows. His time wa¥®\ell, let me askyou a couple ofguestions. that traitors are not necessarily welcome even ir
about to end. Traitors were the lowest rung @vhen you go to war against someone, is it fairttte country they helped. understand that
life's ladder, and would not lose sleemver say that you're angry at them for one reasonBenedict Arnold was never really accepted by

ridding the world ofthis one. He passed by thanother?" the British after betraying the U.S. Perhaps they

darkened doorway that shielded me fraew.l  "Sure,” | sad. "Why else would yougo to didn't trust himeither:

sprang silently out and- war?" "Maybe," | sad, as the waiter brought lunch,
"Hi," said a familiar voice. "And when one ofyour own turns into a "that's why marriages are so hard to save afte
| almost jumped out of ynchair. traitor, you're angry at him too, right?" one partner has been unfaithful."

"I'm sary," sad the King of Rational Thought. "Yes." "Good point," he sad. "lt's the same with
"Did | startle you?" "But isn't it true," he continued, "that traitors friendships, business partnerships, and othe
"Uh, well, yeah. Iguess Iwas a bit inmersed are always hated more than the enemy? Whileman relationships. The bond wiist, once

in this book." there is often some honor between professiobabken, is very difficult to regar.”
"What are you readinge inquired, sitting soldiers of opposing sides, such as wheriBut it can be done,” kad in a burst of
down to join me for our lunch date. generals sit down together at the endaofar, confidence, picking up my novel. "W, just
"A spy novel," Ireplied, somewhat sheisply. that never happens with traitors. Everyone hatesk hee. In the last chagr, the hero gets back
"I know you don't care much for fiction, but thithem. True?" together with his qirl friend, after she's
one is actually quite good." "Yes." successfully double-crossed him, at least three
"You don't have to apologizetie smiled. "lt's  "Why?" foreign governments, and a cab driver in
true that Itend to prefer reality ovemhtasyBut | considered it. "Well, it's because an enenBrooklyn.
one can even make fiction a learning experiena't trying to hide. He's being clear that he's théAfter all,” | sad with a grin, "they don't call
What's happening in the book?" eneny. A traitor isnt being cleat. this a 'novel' for nothing.dd
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Marc: How can you be so positive dfie
authenticity, veracity, and origin ofthe Torah?
Also, suppose just for the sakearjument thaj
Jesus, despite having no witnesses to prov
truthfulness, was being absolutely truthfullagk
of witnesses does not a liar make. (And let's
forgetabout Mohammed). So again, for the s
of agument, if Jesus were truthful, that wou
mean that you are going against G-d's w
however well meaning you might be. In the
no one really knows the truth, which brings
back to the sentence that Wised to open thi
message. How can you be so positivethef
authenticity, veracity and origin othe Torah?
would askthe same o8l religious leaders oél
faiths.

O

Mesora: You first question Judaism’s verac
but then contradict yourselfy swggesting Jesu
was God'’s prophet...without witnesses.

We took upthis issue in the pastiS&sues obu
JewishTimes. Please see the articles on the K
and “The Flaws of Christianitydn our site unde
“Must Reads.”

Your thinking is flawed:we do nat accep
someone as true, simply because they “migha
telling the truth. @rtainly, when we have prove
that they are not. Please read our articles.

O

Marc: What you accept as logical proof
your strong views and beliefs is clearly

universalithere are many others who do not share have as Har Snai today. He also explained

Jewishhmes
Letters

]
i)
.

-

The Ten Commandments:
carved from sapphire

your beliefs. You do not know you are corre
you only believe you are. Any mortal man w
t claims to know the truth is an absurd liar an
e flasid. NO ONE CAN BE POSITIVE ABOUT
THE AUTHENTICITY, VERACITY AND
rMORIGIN OF ANY RELIGION. Out ofcuiosity, |
akearched out Christian Web sites that disp!
dJudaismthe same way that Mesora.org dispro
pidhristianity. Essentially,you all disprove eac
eradher It's really comical when you consider
nespecially when all sides consider themselve
5 be 100%carect. Also, Ihave noticed that man
of the questions asked on your Web site rec
answers that daireally answer thetggstion.

For example the answer to the followi

guestion makes absolutely no sense:

O
ty, "Reader: This person who is a history
major at Harvard explains that it is common
for there to be an evolution of ideas over
long periods of time, as he cited many
examples He explained that, for exanple,
within one 100-year decade after Ma mad
har Snai, the idea could have evolved that 2
million people were there, when really only a
few thousand were. Within the next 100-year
decade, people believed that there was a
mountain that people gathered around.
Within the next 100 year decade, people
believed that miracles were performed, and
0 on, and s one, etc, ec...until what we

"

uzari,

for
not

www.Mesora.org/JewishTimes

that with the advent of the printing press,
such mistakes are not likdly to be made as
eadlyinthefuture.

4 Mesora: Then there would be current
alternative editions of the Bible with his
'uggested editions...but there are none. The

,_:' '/ factsdisprove histheory."

R
1§ THE ANSWER MAKES NO SENSE

BECAUSE IT IS CLEAR THE QUESTIONER
WAS STATING THAT ANY FUTURE
RELIGIONS WOULD NOT SUFFER THE
SAME DOUBTS AS TO CONSISTENCY IN
INFORMATION SINCE THE PRINTING
PRESS ALLOWS FOR GREATER
INTEGRITY WHEN PASSING ALONG
INFORMATION AS ORIGINALLY
RECORDED. THE PRINTING PRESS
CANNOT CORRECT PAST BOOKS, ONLY
SEE THAT THEY REMAIN CONSISTENT
FROM THIS TIME FARWARD, WHICH BY
THE WAY HAS NOTING TO DO WITH
THEIR ACCURACY.

You consistently operate under the impressior
that you have successfully disproved every othe
religion but your own. How can you be so sure of
the VERACITY, AUTHENTICITY ard
@RIGINS of the TORAH? Your answer, to be
hiagical, must come frona urce outside ofhe
dT®RAH. You cannot cite your belidfesed on
["information fromwithin the mokin question(]

O

Mesora: If you were presented with 100%
q@of for the truth of Sinai and the Torah, would
vgBU accept such a proof?

h

t, Marc: If you had such proof, wouldn't you
shtve presented it not only to me, but also to the
yworld instead ofking me a question? Also, your
ciweswer avoided any response to my state
guestions. So the wayske it, you're holdingan
ngmpty hand and bluffing. Now what is this proof
you speak of?

Mesora: | aked a very easy question, but you
did not answer it sinfjp This indicatesyou are
not honestly seeking an answer, but wish tc
remain with doubts in place af dear-cutproof.
Perhaps a proafiould place obligations on you,
which you do not wish.

But you are right; khould display the answép
more than just you. Therefore, your email will be
responded to in this week’s JewishTimesvill
use your questions and my responses to displa
the error you are making, and wherein lies the
precise difference between Judaism’s proof, an
the imagined proofs of other religions.

O

Marc: Now | see how you operate. You don't

(continued on next page)
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(continued from previous page)

answer my questions, but instead kadging me
guestions.Then you declare you will make tl

n@ot alter the originalBut the facts speak fd

Jewishhmes
Letters

histories transmitted by those individutiat did

www.Mesora.org/JewishTimes

it on par with our arguments to prove Sinai. That
rislamic website claims that Islarwas the

conversatiorpublic where you get the last wordhemselveswe do na witness this phenomenarireligion given to Adam.” It also claims it is, “the

And having the last word, you put yourselfa
better light as the winner. | expect to see ALL
our exchanges displayed and unedited to le
reader make upis/her mind. Otherwise this is
complete lack of fair l|py. It would be nothingd
short ofa dear-cuteffort to force your point an
would make it obvious that you lacknfidence in
your views.

When | said that you should respond to m
than myself, it was not intended that you shoul
any way, shape or formiistort or edit any obur
exchanges. Unless you display the FU
exchange that we have had, the part that
choose to display on your web site will be
unfair  representation of owr e-mail
communications. It is a fair concern thatill be
misrepresented. Bich is the case, then the fa|
speak for themselves but your general reade
will be ignorant ofswch facts (ofyour dishones
editing).

Remenber,you cannot use text within the Tor:
as proof ofthe Torah's accuracy, authentici
veracity and origin.

Also, DO NOT print my last namedn’'t need
crazies trying to contact me. This is a legitim
request, one that | expect you to respect.

0

Mesora: Evidently you do not read o
JewishTimes, especially these last three wee
invite responses froithose with whom Hbebate. |
do not operate with the “last wortittic of which
you accuse me. You too will be invited to resp
to this critique.

You also project your modus operandi onto
of this being a “contestivhere there exists
danger that | might “be the winner”, as you put

Marc, the goal in Torah discussion is “trut

There are no winners and losers. You must mataceuse them otfrying to prove their bool

to a higher level othought, if you too wish to
engage in true Torah study, and not remain in
infantile thinking as you display with yo
numerous, baseless accusationkirdly, you
accuse me of “editingyyour words when have
not done so, nor havegiven you any reason
feel this wayl will now address your arguments

According to the theory dfis Harvard studen
1) Histories can be altered through time, an
Printing presses make this difficult. Only the fi
statement concerns our discussiodistortions in
history.

Accordingly, | responded that ithere were in
fact alterations to a given history, there would
the original version, plus the new alterations
the alterations could not completely obscure
original. As certain ignorant or careless individu
— ha entire populations — make such alteratig
we would also encounter the original, undistol

danother source than the text. You are correct.

ddarves as the proof of Sinai...but the unbrg

of ‘dual histories’. For example, world history
Gfaesar possesses one version alone - the sz
the case with all other histories. Your assump
as thereby proven false, over and over again.
You also claim Torah must be verified frg

is what Judaismlaims:the Torah earns credibilit}
because ofthe “transmission of masses w
aatiended Sinai.”(dt is not the “book” per se wh

transmission would have never been witnes
Lhad the event never occurred. So, “unbro
yoansmission by mass attendeés’our proof,
amhich is external to the written account.

In contrast, there was no transmission fithen
point of origin of the supposed Jesus miracles
cthat case, 109ears passed and no one transmi
rdhigse miracles that he supposedly performe
front of “multitudes”. Hence, this story has
internal faw, exposing its fabrication.
ah [
Iy, Marc: Here is a site that claims it proves
existence of Jesuswwv.avl611.org/resur.html

Here is another that claims the truth of Isla
atewvidamworld.net/truehtml | will just leave it
at this for now. llook forward to seeing OUF
FULL dialogue in the JewishTimes and to reag
ufeedback. [fyou please, tell me when th
kdialogue is printed sodan chek it out. Thanks.

O

Mesora: Marc, | read througtthe two websites
bydu provided. | ansuprised you accepted the
arguments so readily -yet — you attacked
mijdaism.
a The website attempting to prove Christianity]
itGod's word constantly refers to their Ne
hTestament as their source of proof. Why don't

internally as you accuse me~?ohkethelesswe
ybiave shown that we do not prove Judaism f
uthe Torah itself, but fromthe “unbroken
transmission of mass witnesses”. But y
Christian website has not proved their N

ofeligion d al prophets.” This websiteloes not
reeels attempt to substantiate its claims, yet, yot
ticradily accept this as a satisfying argument. Ir

both websites, the lack of prodd glaringly
nobvious.

Th#n stark contrast, Judaismis based on the
yunbroken transmission ofhe Sinaic event
hattended by 2 million people who testify to

alvitnessing intelligent words emanating foran
kerountain ablaze. This story was written down at
s8ihai and transmitted frorits very occurrence
kenward. It was not written down 1Q@ars after
the supposed “events” désus, nor does Judaism
claim it was the “religion given to the first man”
without proof, as does Islam. Judaisesed on
the unbroken transmission of million: people
ttabout whomwe know their exact lineageheir
dfamily names, their travels, the datestlw 10
aRlagues and Revelation at Sinai, and subseque
histories through today. Judaisi® based on
provable, rational principles, unlike any, other
heligion. Revelation at Sinai and Judaisme
proven, as are all historical events: masses testifie
arntm the miracles on Sinai, and the phenomena wer
easily understood. Thus, fabricationtid Sinaic
Revent is ruled out - masses cannot conspire,
ifies” are based on subjective motivation. And
dgnorance ofvhat was witnessed is similarly ruled
out, as the phenomena at Sinai were claar:
mountain was engulfed in flames, the people
heard an intelligent voice emanating frthat fire,
iand they also heard the sound af $ofar
increasing in its intensity, which demstratedhat

it was not of human origin.

asThus, the only two ways a history can be false
wvere ruled outwe ruled out purposeful corruption
yofithe Sinai story by q@ving masses attendehe
event, and thus, mass conspiracy isassjble.
And we have ruled out accidental corruption of
rdhe Sinai storywe demonstrated that the event
was easily apprehended, andigrmoranceof that
berent was possible.

ewNow, once we disprove the theories of

C

olestament, yet, continues to base their argu

“external proof’to the Torah, while submittin
iteat this website offers proof, yet, it is subject
PsuUr same accusation. But you feel this wel
tbentains some truth, otherwise, you would
dieve presented it as support for your claims.
nsyour other provided website attempting to prg
téglam is even more corrupt, yet again, you acc

gnigposeful and accidentatarruption of our

on this unproven book. This website readiturrent-day story, there is no other possibility of
,accepts Jesus as having healed the sick, wallkgyelation at Sinai being false. Hence, it was true
] &) water, and raising the dead...with absolutelydaism is swccessfully proven by sound
rsto proof. They simply quote the New Testamentasoning to be the only religion given by God to
and take it as God's word. So you contradietankind. All other religions - as seen frdheir
yourself again: you accuse me of offering ndoolish claims and flawed arguments are

exposed as merelfrications.

toBut as | mentioned last week, even a sounc
Sitrgument may not be acceptedthé one listening
nohs emotional blocks to accepting this trutdlf

many Jews are sympathetic to other religions
\aaiming they too possess God'’s word. What you
eptiggested at the outset is alaoeasonable

(continued on next page) Page 9
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(continued from previous page) Letters
D pplifl
“What you -accept as ngical proof for E Ett it i i
your strong views and beliefs is clearly not & o
universalithere are many others who do not
share your beliefs. You do not know you are ¢ ttu‘ﬁ“ %t'ﬂ“‘““
correct, you only believe you are. Any | i

mortal man who claims to know the truth
an absurd liar and a fraud. NO ONE C/
BE POSITIVE ABOUT THE
AUTHENTICITY, VERACITY AND
ORIGIN OF ANY RELIGION.”

O

You write, “Any mortal man who claims t
know the truth is an absurd liar and a fraud”.
| ak you, aren't you making a statement tl
‘you' feel is “truth”? You thereby condemne
yourself.

Furthermore, you are convinced that no 1
can be convinced difie truth ofary religion. You
offer no reasoning, expecting all who read thi
suddenly agree with your positionowever, |
hope after reading my words, you now see
Judaismcan be proved, and is proven, by Go
precise orchestration tfat ancient, real event
Revelation at Sinai.

Revelation at Sinai must be clear to us all. V/
a 100%camviction in God's existence, and H
plan that man follows the Torahat men —ard
with our appreciation of His laws only obtain
through Torah study, we will arrive at the m
peaceful and agreeable life. We will remove
and all conflicts as to “what lifestyle shall
choose?” Conviction is available. It is as real
we are. We have intelligence for the purposg
arriving at absolute convictions...and d
conviction in God’s reality is priary.

Be on guard for emotions wishing to igng
this truth, as they areany.Be sensitive to dete
these emotions as they arise, and earn

confront each one with patience and intelligenddl others as punishments, or to secure a m

and do not cower. Discuss these conflicts v
wise individuals ofrefined reasoning. They wi
assist you in ridding yourself frothe continued
assault your emotions make against your reg
For once you have answers to your doubts,
may remind yourself ofthem when your
emotions flare upn the future. And they will
Objective proofis what Judaismis atout: proof
of Sinai, and proof of God. Once armed W
ironclad proofs ofludaism’s exclusive, provab
claim to God’s word, you will find a life o
continued enjoyment in Torah wisdom. YQ
conviction that Torah is God’s word will driy
you to uncover His endless, enlighten
wisdom.
“The fear if God is the beginning

knowledge, [but]lwisdom ard moral discipline

do fools despise.” (Proverbs, 1:7) The wisest maipsolute evil and unapproachable by God. B

stated this.
Think about why he felt thiway.O
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DSt
anyReader: Does God ever command murg
under any set afircumstances? Immanuel K3
gates never, andwould agree. A Pandora’s bg
wwbuld be opened that you could not han
urhese questions are academic and Iréenested
in your response. Thank you, Morris
reMesora: We learn fromrecorded history tha
ctGod Himself flooded the Earth; He destroy
e§hdom’s inhabitants, and commanded the Jey

visciety.We need not resort to theories not ba
| on transmission of priygcy,when we have ther,
in our possession in the form of the Torah.
solvhen a society or an individual places othet
yisk, they are rightflly, and justly removed. Fa
example, | amcatain Kant would desire th
execution ohis would-be murderer. For Kant,
you quote him, seems to imply that murder is
ithvil, thus, God would never do evil. But if G
edesires there be no evil, then should not
desire that Kant be sparedh& was innocent?
udence, Kant must be consistent and desire
ehis would-be murderer not perform that evil.
ngKant confuses what are “absoluteshe
absolute is that “good should exist”. We arrive
bfthe conclusion that at times, murder is a
good, against Kant's idea that murder is

historical fact, and reasoning expose a fallac
Kant's philosopy. O

www.Mesora.org/JewishTimes

F}E)nd S
mage

erReader: Since any entity or any thing in the
niniverse that has function must have
ystructure (axiomatic), it follows that God
dleas structure. Would it not follow that the
structure ofthe human mind (not brairgs

an “image of God'would be endowed with
tthe same structure? This is a distillation of
el great deal ofnformation, but does not
vedter to form or shape or(ib cameality.
ordlesora: You incorrectly equate the
sediverse to God. In fact, you have no basis
nto equate the Creator, with the “created”.
Fromyour fist, false assumption, you make
satother oneyou think that man’s mind in
rsome way reflects God. ddvever, nothing
ecan be equated to God, as we cannot knov
awhat God is. Sirtarly, | cannot equate
arhat is in my hand, to what is in an
pdpaque, blackbox. | know not what is
Gioide, so any equation to an unknown is
impossible. Once inderstandmy complete
titatorance as to the contents thht box, |
cannotextrapolate further equations. Thus,
we must understand that man was made ir
» e “image of God"otherwise.This phrase
rogeans to indicate that man possesses son
atement “through whichhe may recognize
ofipd. But in now way does a created
yiirtelligence or soul possess any features
similar to God.O
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Weekly Parsha

A UNIVERSAL
MESSAGE

RABBI RON SIMON

Chazal have an expression: “Ein mukdamoment  humblé
umeuchar baTorah”; There is no chronologiddlemselves in praye
order to the Torah. Well, maybe no precise ordand in the very nex
At any rate, one sees that the presentatidgheofverse, not

events along the historical timeline. the prophecy and th'§

Various levels ofdepth can be found in theirlegitimacy of thelr
statement, but what is important here is that | amiritual leader?
one Parsha behind, and | need a good excuse. The Ramban triej&g® % L&}

In Parshas B'shalach, (Exod. 14:10¢ find to resolve  thel \ t" ¥
Bnei Yisrael encamped at the Red Sea after thgioblem by positing & ¢ }\!‘-"l )
departure from Egypt. Pharaoh pursues théat there were tw \ i g
there, closing in on therwith his arny. The groups that existe & A
reaction of Bnei Yisrael is captured by thamong Bnei Yisrael
expression “vayitzaku”, “and they cried outone that cried out i
The interpretation ofhis expression can go inprayer and one thg
two opposite directions. Either it can mean thabiced a complain-§s
they were crying out to G-d for assistance, orahd a denial. Unlesi 1l
can mean that they were storming against Gh# Ramban is speaking outctﬁerence to Bnei needs and that we need to align ourselves witl
for taking themou of Egypt, merely to deliver Yisrael, as he possibly alludés later, the idea the ultimates, remaining focused on thtenthe
them into the hands of the Egyptians. that there were two distinct groups would seaegree that we can.

According to the second interpretation, that td conflict with the exact juxtaposition tfiese  Bnei Yisrael was in a wavering state. The
Onkelos, the next verse seems consistent witlo verses. The contrast created by thispredictability ofthe specific chain ofwents
this one. Bnei Yisrael turn their complaint frorfuxtaposition might possibly point to anothethat would lead to their deliverance, created
G-d to Moshe, denying not only that they cadea. instability in their lives and consequently in their
survive this crisis, but that the whole plan for thelt is conceivable that the same people, thersonalities.
future is baseless. As it is stated, “that you havation as a whole, first cried out in prayer andThey reacted to a threatening situation by
taken us out to die in the desert”. ‘The deserﬁmedlately afterwards rebelled. crying out for nercy. This drive for prayer did
was where they were going to endsgpn, not  Prayer is complicated in that what drives art emanate froranerduring relationshigo the
where they were right now. The implication ahdividual or groupto pray can vary, and thaultimates.
their statement is that their fate would not gdso has consequences with respect to the natée should realize that many times the way is
according to the plan that Moshe had revealecbfdhe prayer itself. Some prayer is a gut reactiomugh and unclear, and even \fe were
them. to a threatening situation, or an assumptbphets, or had access to one, the details or

The first interpretation of ‘vayitzaku’, thatsuperficial state that satisfies soriteal need. ~ wants to know are many times undisclosed.
Bnei Yisrael were crying to G-d in prayer, seemOther times, prayer is motivated by thBitachon, or trust is many times, moreaofait
to result in an inconsistency between the versesognition that everything depends upon Gefiforbearance than it is sfirety.

How does the same group of people at ofwe its existencethe universe, ourselves and our Good Shabbo&l
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e
TABLETS
e
TORAH

&

SINAI

RABBI MOSHE BEN-CHAIM

Jewishilimes
Weekly Parsha

Certain facts or events, basic to our beliefs,
sametimes so quickly embraced, that our question
overlooked, or not even detected. Children ofteruag

about our acqeed foundations. Their questions are

undiluted by sociabressures, so they see the I3
holes in our beliefs, and not being repressed,
verbalize them. We hear their questions - frthe
mouths ofbabes - and wonder why we never reali:
such problems. Ofaurse, our ignorance is the sou
of these problems. But ifve didn't ponder the
questions that children askend certainly ifwe have

they

www.Mesora.org/JewishTimes

are  BExodus, 24:1-4, "1. And to Moses (God) said,

5 are  ascend to God, you, Aaron, Nadav and Avihu,

k and the seventy from the eders of Israd, and
progtrate from afar. 2. And Mosss alone, draw
near to God, but the others, don't approach, and
the people, do not ascend with him. 3. And
Maoses came and told over to the people all the
words of God, and all the Statutes, and the entire
people answered as one, and they said, 'all the
metters that God has said we will do.' 4. And
Moseswrote all thethewords of God..."

rge

ed
ce

no answers - we are missing some basic principles of

Judaism.

Such is the case with Sinai.eéently | was
reviewing Deuteronomy 10:1, where God instrug
Moses to quarry a new set sbnes for God's

Verse 24:12cantinues: "And God said to Moses,
‘ascend to Me to the mountain, and remain there, and
tedll give you the tablets afione, and the Torah and the
Mitzvah (commands}hat | hase written, that you

engraving ofthe second set of Ten Commandmeptshould instruct them." O

(God wrote the Ten Commandments on both sets

, btitind Moses wrote all the the words of God..."

God quarried only set #1, Moses was commandededaches that prior to the giving thé tablets ofbne,
quarry set #2.) The first settablets, you recall, MosesMoses ascended Mount Sinai, learned ideas from Gor

broke in the sight dhe people. A Rabbi explained th
was done so the people would not worgh@ stone,
tablets as they did the Golden Calfédw set oftablets
was then required.uBsequentiyl pondered, "Why dq
we needed the Ten Commandments engraved on
tablets at all? live need commands, we can recel
them orally from God, or from Moses, so why 4
tablets needed? Also, why was there miracu

iglescended, taught the people what he learned, ar
wrote "the words of God." (This was the order of
events prior to Mosese&ond ascension to Mount
Sinai to receive the Ten Commandments.) What were
stbese "words"? lbn Ezra says this coisgd the
veection ofour Torah from Exod. 20:1923:33. This is
r¢he end of Parshas Yisro through most of Parsha
oMisshpatim. This was told to the Jews before the even

writing on the tablets? If Moses felt the people migbf Sinai where God gave Moses the Ten

err by deifying the first set, why was a second
created?" blso wondered why a baxas required for
the second set, but not for the first?

| then started thinking more into the purposehef
tablets, "Was this the only thing Moses descended
from Sinai? Was there a Torah scroll? What abou
Oral Law? What did Moses receive, and wherg®sd
questioned what exactly comprised the contertiteo
Written Torah and the Oralalw. Events subsequent
Sinai, such as the Books of Numbers
Deuteronomy had not yet occurred, so it did not m
sense to me that these were given at Sitaiked for
references in the Torah and Talmud. What did M
receive at Sinai?

| wish at this point to make it clear, that |z

geommandments. The Jews accepted these laws, al
Moses wrote thendown. This is referred to as the
"Book of the Treaty. Moses entered themto a treaty
with God, that they accept God based on the sectio
witkentioned. Only afterwards was that famous, historica
thieing of the Ten Commandments frothe fiery
Mount Sinai. The Jews were offered to hear the Torah'
commands.

o Earlier in Exodus, 19:8, we learn tfis same

ardcount, but with some more infaation When

dileses told the Jews the commandments verbally, prio
to the reception dhe tablets, the Jews saidae, "all
ndbat God said, we will do, and Moses returned the
word of the people to God." Moses returned to God
and told Himthe Jews' favorable responseoviy

questioning the veracity afur Written Torah and our Moses knew that God is awareaifman's thoughts,

Oral Law as we have it today. Our Five Books
Moses, Prophets, itings, Mishna, Medrash, and
Talmud are all authentic, and comprise authe
Written and Oral Bw. What | amquestioning, is how
and what was received, by whom, and when. |
doing so, as this is part of God's desiglowfreceipt

deeds and speech. What need was there for Moses
“return the word"? Then God responds, "Behold, |
ntimmeto you in thickcloud so that the people shall hear
when | speakwith you, and also in you will they
dmlieve forever..." What was Moses intent on reporting
the Jewsaceptance othese commands, and what

of Torah. If He gave it over in a specific fashion, tiemas God's response? Was Mosisht to say, "there is

there is much knowledge to be derived from su
transmission. Ertainly,the Ten Commandments my
be unique in some way, as God created separate
revealing only these ten. What is their significance?

The answers begin to reveal themselves by stud
these areas in Exodus and Deuteronderodus 19,

a need for the event of Sinai, as the people alread
dbelieve in You?" | anna certain. The Rabbis offer a
stfaves explanations why Revelation at Sinai was
necessanybn Ezra felt there were some members of
\ing nation who subscribed to Egypt's beliefs (inheritec
from the Hodus)that God does not speakth man.

and 24 recount the arrival tle Jews at Sinai and theGod therefore wished to uproot this fallacy through

events which transpired:

Revelation. Ibn Ezra then, is dfie opinion that

(continued on next page)
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Revelation was not performed for the Jedstptance
of God, which they already had accepted, "and
entire people answered as one, and they said, '3
matters that God has said we will do." [J

According to Ibn Ezra, God teaches the purpog
the miracles at Sinai: "Yes, the people believe in

one purposeto sand as a proof for all generatio
This is something many oBare already familiar with

#| Such a massively attended event at which
# Intelligence related knowledge to man, from am

flames, was and is undeniable prooftefexistence o
a Metaphysical Being in complete control aff
creation. Sinai serves as our eternal proof of G
existence. We now learn from doser look, that the

; % Jews had already accepted God's commands pri

4 the giving ofthe Ten Commandments. That event \
to serve as a proof of God's existence, but the |
agreement to those ideas was earlier.

O

What exactly did God give to Moses at Sinai?

The Torah tells us God communicated m
| commands without writing, and He also gave Mg
the Ten Commandments. Ibn Ezra says the "Toral]
the Mitzvah"referred to in Exod. 24:1% asfollows:
¥ "The Torah'is the first and fifth commands (dafe
Ten) ard the 'Mitzvah'refers to the other eight.” Th
implies that all which God gave physically, was
Ten Commandments on stone. Further pigéisund
openly, Deuteronomy 9:10, "And it was at the end
forty days and forty nights, God gave me the {
tablets ofsbne, tablets othe treaty." We find ng
mention ofary other object, such as a Torah scf
given to Moses. We therefore learn that Moses w
the Torah, and God wrote the Ten Commandm
(Saadia Gaon views the Ten Commandments a
¥ head categories for the remaining 603 commands.

The Torah was written by Moses, not God, W
wrote the Ten Commandments. What was God's
that there should be a Divinely engraved "

God addressed Moses alone. Why would God wist
ttiatMosesalone find the sound intelligible, but not the
lipibeple? Again, Maimonides is tie opinion that the

people didn't hear intelligible words during God's
g'ofal" transmission ofhe Ten Commandments. This

eguires an explanation, as this too is by God's will. We

Diff erently than the People
We must take note of Maimonidedistinction
batween the perceptions of Moses and the Jews
dStnai. It appears to me, God desired we understand th
reaching Himis orly through knowledge. God teaches
this by communicating with the Jews at Sinai, but as
ddlaimonides teaches, Mosedone understoodhis
> prophecy on his level, Aaron on a lower level, Nadav
cartd Avihu on a lower level, and the seventy elders stil
vémwver. The people did not understand the sound. This
deathes that knowledge of God depends on one's ow
level. It is not something equally available to all
members of mankind. God desires we excel at ou
learning, sharpening our minds, thinking into matters,
ai@nd using reason to uncover the infinite worlitieés
seeated by God. The fact that knowledge is and endles
and, is the driving force behind a Torah student:
conviction that his or her studies will eventuate in
deep, profound, and "continueidsights. This excites
sthe Torahsdholar,which each one aishas the ability
the be. It's not the amount sidy, but the quality oft.
"Echad hamarbeh, v'echad ha'mimat, uvilvad sheh
gikavane libo laShamayim." O
woSinai was orchestrated in a precise fashion.
Maimonides uncovers the concept which Sinai taught
olh proportion to our knowledge is our ability to see
roew truths. Moses was on the highest level of
ehisowledge, and therefore understood this prophecy &
s3&i to the highest level ¢fuman clarity. He then
faught this knowledge to the people, but they could no
herceive it directly when it was revealed. God desirec
pline, people to require Moseaspetition. Why? This
[astablished the system dforah as a constant

Commandmentsin sbne, and that Moses wou

dreiteration othe event at Sinai! Alever method. Sinai

record the Torah? And we see the necessity for the fRerght us that perception of God's knowledge is
Commandments, as God instructed Moses to quigmgportional to our intelligence. Thus, Moses alone
new tablets subsequent to his destructiotheffirst | perceived the meaning tfe sounds. You remember
i set. These stones were necessary, even though thetharesarlier in this article we learned that the people
recorded in Moses' Torah! What is so important abevgre taught certain Torah commands prior to the ever
these stone tablets? Not only that, buttamfdilly, the | at Sinai. Why was this done? Perhaps it served as
Ten Commandments were uttered by God. Why? If Hasis for the following Sinaic event which God knew
gave thento usin anergraved form, we have themthey would not comprehend. God wished tivbaen
Why is God's created "speeahjuired? Was it to awe Moses explained to themhat he heard, that the Jews
the masses, as we see they asked Moses to intercegnald see that it was perfectly in line with what Moses
they feared for their lives at the soundtfi$ created taught many days earlier. There would be no chanc
voice? O that the people would assume Moses was fabricatin
According to Maimonides, at Sinai, the Jewsrditl| something God did not speak. [
hear intelligible words. All they heard was an awespmésod does not wish this lesson of Sinai to vanish.
sound. Maimonides explains the usetl second This is where Mosestriting of the Torah comes in.
person singular throughout the ten CommandmehtSod could have equally given Moses a Torah scroll

(continued on next page)
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along with the tablets, but He didn't. WhyBdieve
Moses' authority - as displayed in his writingtied
Torah - reiterates the Sinaic systiat knowledge car
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Knowledge is not the written word, so few words are
engraved on the tablets. But since we require a startin
point, God inscribed the head categories which would

only be found when sought frothe wise. It is nof| lead the thinker to all other commands, which may be

open to everyone as the Conservatives and Refo
Jews haughtily claim. The system atthority was
establishedat Sinai, and reiterated through Ma
writing of the Torah. Subsequent to Moses, t
concept continues, as it forms part of To
commands, "In accordance with the Torah that {
teach you..." (Deut. 17:11) God commands ug
adhere to the Rabbis. God wishes us to realize
knowledge can only be reached with our increa
study and our continually, refined intelligence al
reason. Words alone - even in Torah - cannot co
God's wisdom. The words point to greater idd&s,
are doors to larger vaults, and they, to even larger
Perhaps this is the idea that the Jews did not
words. As the verse says, "a soundvofds did you
hear". Maimonides deduces that no words were h
otherwise, the verse would read "words did you he

rdedved from these ten. God taught us that our
knowledge of Himis proportional to our intelligence.
SHgis is why Moses alone perceived the "orally"
hisansmitted Ten Commandments. Others belowitim
dhtelligence, i.e., Aaron, his sons, and the elders,
hegeived far less. 0
tarhis theonyis consistent with Saadia Gaon's position
that the Ten Commandments are the head categories
st remmaining 603 commands. Saadia Gaon too, was
htkaching that God gave us the necessary "Ten Keys
ntainich unlock greater knowledge. Saadia Gaon saw
knowledge not as a reading of facts, but as it truly is:
pegstemwhere our thought alone can discover new
Hdans, and that new knowledge, opens new doors, a
infinitum. All truth is complinentary,so the more we
cgrasp, the more we CAN grasp. [
ar'The tablets mirror the event of God's revelation, and

not "a sound ofvords”. The Jews heard sounds wijitthe nature by which man may arrive at new ideas. Jus

no words.
O

A Purpose of the Tablets

We now understand why Moses taught the J
commands before Sinai's miracles. We unders
why Moses wrote the Torah - not God. We unders
why God created the miraculous event at Sinai, as
as the system dfansmission of knowledge. But w
are left with one question. Why did God create the
Commandments ofbne? Why was the second
alone, housed in a box? O

Let us think;they were made afone, both sets - th
broken and the second set - were housed in the
there was miraculous writing on the
tablets(Rabbeinu Yona: Ethics, 5:6), they contained
ten head categories for all the remaining ¢
commands(Saadia Gaon), and they were to re
with the people always. O

Why did the tablets have only ten tfe 613
commands? We see elsewhere (Deut. Z7&)the
entire Torah was written three times on three sets
stones, according to Ramban. Even |bn Ezra state
all the commands were written on these stones
why didn't the tablets given to Moses at Sinai con
all the commands? [

Perhaps the answer is consistent with the purpo
Sinai: That is, that the system of knowledge of Go
one of 'derivatiort dl knowledge cannot beontained
in writing. God gave us ftalligerce for the sole
purpose ofudng it. With the tablets oforly ten
commands, bdieve God created a permanent less
"All is not here", you must study continually to arri
at new ideas in My infinite sea of knowledge. So
head categories are engraved on these two stones
teaches that very same lesson conveyed thr

as Moses alone understood the sounds at Sinai, and :
others could not readily comprehend the sounds, so to
the tablets. All is not revealed, but can be uncoverec
through earnest investigation. Mosessgessedhe
eareatest intellect, so he was able to comprehend Sine
andre than any other person. Just as Sinai taught us th
amefined intelligence open doors to thosssessingy,

well Moses' exclusive comprehension, the tablets toc
javere a necessary lesson for future generations. The
Memre commanded to be madesbhe as stone endures
s¢hiroughout all generations.(Placing the second set o
tablets in a box may have been to indicate that the
eJews were now further removed from knowledge, in
eokitrast to the first set. They removed themselves vie
sthie Golden Calf event.)

thevhy was a "miraculousiivriting essentiato these
s@@blets? Perhaps this "Divinglement continually
maiminds us that the Source aif knowledgeis God.
Only One Who created the worldould create
miracles within a substance, such as thdsgcuaious
letters. We recognize thereby, that Torah is knowledge
nfaf2God, and given by God. These tablets are a
stgtament to the Divine Source of Torah, and all
. Kdowledge. [

taivVe learn a lesson vitéh our purpose here on Earth
to learn: Learning is not absorbing facts. Learning is
sthef act of thinking, deriving, and reasoning.
d'lsnowledge” is na all written down, very little is.
Thus, the Oral &w. Our Torah is merely the starting
point. God's knowledge may only be reactiedugh
intense thought. We must strive to remove ourselves
dnom mundane activities, distractions, and from
veeeking satisfaction @iur emotions. We must make a
tiserious effort to secure time, and isolate ourseliths
ahiend and alone, and delve into Torah study. Jacof

bugls a "yoshave ohallim®, "a tent dweller". He spent

Moses' exclusive understanding of God's "verl
recital of these very Ten Commands on Si
Knowledge is arrived at only through thinki

gkars in thought. Only through this approach will we
merit greater knowledge, and see the depths of
isdom, with much enjoymeril
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