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Weekly Parsha
0

Mishpatim

RABBI BERNARD FOX

“And these are the laws that y
should place before them."T{Shen
20:1)

One of the debates thedgularly

WHEN FRIENDSHIP
IS THE

RABBI MOSHE BEN-CHAIM

In “A Challenge To Christians And
Jews” (The Jewish Week, 1/28
Rabbi Yitz Greenberg is quoteas
anticipating a “future of acceptance
and respect” between Jews an
Christians. Certainly, God created al
members of mankind, desirous
that we attain our true purpose;
studying His creation, 3
pondering His infinite wisdom, . e
and acting justhyard charitably. JRZTe=715 =1 % i E_NE—#I SF
Not only must we dedicate =7 - e
ourselves to this lifestyle, we G fﬁf
must also secure this good fo *,!} o
all members of mankind. For this AR S
reasonard due to his concern for
his fellow, our forefather Abraham %
did nat keep his discoveries to
himself. (continued on next page)
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emerge in education concerns 1
proper role of the teacher in t

educational experience.[0Should the
teacher impart knowledge to the

(continued on page 4)
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(Friendship continued from previous page)

Here, God unequivocally distinguishes
Judaism from other religions. He desires that
the other nations realize the beaugyd
perfection of the Torah system.

We violate God’'s word; siultaneously
causinga grave injustice to all other religions
when we hide God’s Torah from theasthey
too must follow the Torah’s seven Noachide
laws. But far worse are claims like those of
Rabbi Greenberg when he said; “Juda&sm
Christianity spread the message of Garl
morality to the world in different ways.” God
says otherwise: that other nations wéspect
Judaism - to the exclusion of their religion.
Otherwise, they wouldnat shift their
admiration from themselves to the Jews. Goc
desires the world understand trutlamd
entrusted Abraham’s descendants with the
mission to teach His one, exclusive religion.
On this point, Rabbi Greenbeegs again with
his statement, “Maimonides shared his
positive historical evaluation of Christianity.”
In truth, Maimonides actually ates the
opposite in his Laws of Kings, Law 11:10
(Capach Edition):

O

“Can there be a greater stumbling
block than this (Christianity)? That all
the prophets spoke that the Messiah will
redeem Israel and save them, and gather
their dispersed and strengthen their
Mitzvot, and this one (Jesus) caused the
Jews to be destroyed by the sword, and
scattered their remnants and humbled
them, and exchanged the Torah, and
caused the majority of the world to err to
serve a god other than the Lord.”

Jesusworshipisidolatry: it isbasdless, it obscures
God and all our prophetsforbade defication of man
asit also violates reason. A Jew should be honest
with Christianswho can listen...and discuss the flaws

of their religion. Thiswasthe perfection of Abraham. 0
Maimonides makes it clear: Christianity
The world had sunk to the depths of idolgtiserves a god other than the Lord”.0This is
and fantasy. Upon his realization of truthsyl | understood: their notions of God violate God’s
the fallacies harbored by many -culturesery statements to Moses, “For man canno
Abraham disproved their corruptdigious | know Me while alive” (Exod. 33:21ard to
beliefs, demonstrating what is trieed what is| Isaiah, “To what shall your equate Me that
God's desire for man. Due to his accurpthould be similar?” (Isaiah, 40:25) With
intelligence, his moral perfectioard his desire Christianity’s fabrication of a man-god,
for mankind’s well being, Godegablished| Christianity does in fact imagine to know what
Abraham’s see@s a beacon to mankind in theGod is, also equating God to man. Christianity
form of Torah educators. God desired the goatenies God’'s fundamentals, thereby,
for all peoples. worshiping fantasy na God. All of their
principles are thereby compromised. Rabbi
Later, Godreterates His plan to the JewsGreenberg's statement “Jews should appreciat
(Deut. 4:6): — but na convert to — Christian spirituality”
g unveils the Rabbi’'s own struggle with his

Withholding truth
& wooing Christians
15 cruelty: a Jew is
obligated to represent

God's truth over all

else, even friendship.

“And guard them (the 613 commands)
and do them for they are your wisdom and
understanding in the eyes of the nations
who will hear all these statutes, and they
will say, ‘but what a wise and
under standing peopleisthisgreat nation’.”

position. For if Christianity is worthy afJew’s
“appreciation”, why shouldn'a Jew convert?
Conversely, ifa Jew shouldna convert, then
Rabbi Greenberg feels thaamething in
Christianity is not to be “appreciated”. Either
way, he contradicts himself.

(continued on next page)

Page 2




Volume IV, No. 18...Feb. 4, 2005 JG“iSl ﬂimes www.Mesora.org/JewishTimes

(Friendship continued from previous page) Religion

Most inexcusable is Rabbi Greenbergesr to serve a god other than the Lord.”
statement, “Jesus is nefalse messiah, merely What is the correct attitude? God diadt
. .. a failedore”. This is clearlynat true,asJesus create “Jewsard “Gentiles” -rather, He made
A ﬂgﬂdsﬁzp AN /I0)A fﬁe was not of Davidic descenta-requirement of “man” ard “woman.” There is buone “type”
the Messiah. Additionallya failed messiah of man, ard thus, orly one religion makes
does not flagrantly contradict Torah | senseThere was one mass revelation, at Sinai
Al principles...however, Jesus dith Matthew| God also commands us not to alter His Toral
ﬁﬂd/gOQZ Zflf canses 5:39 Jesus’ “turning the other cheek” opposas all. Religions are man’'s fabricationad
the Torah principle of preempting your wouldafter 2448 years since Adam, God gave the
be assailant. One must protect himself| Byrah to direct all mankind back, towards the
, , Torah law. (Talmud Brachos 58k) Matthew| lost truth. God desires the Jew educate hi:
one ZO Slleﬂé'g ﬁZS 23:3 Jesus instructs others not to follow ftlwevn, and all other people. God desires the
Rabbis’ actions as indicative of law. He caligood for all mankindard we must follow this
b/ . them hypocrites numerous times. Jesus isanatirective, showing concern for Gentiles as for
failed messiah, but false messiahas he| Jews.
0 ngfZOﬂ Of attacks Torah leaderard violates “Makchish) Friendship is a goodard all agree that
Maggideha”, “defaming the Torah'’s teachersChristians and Jews should live in peace. Bu
. This practice also violates the Torghiendship is not the final goal if it causes one
€dlﬂ€ﬂflﬂg OIﬁKTS o7n prohibition of “Judges you shatiat curse and to suppress his obligation of educating others
a prince among your people you shalit | on truth,ard unveiling their fallaciesln fact,
accurse.” (Lev. 22:27)n Luke 4:18, Jesusthe greatest friendship is expressed when w
*7e claims God spoke to him. Bués Jesus wasenlighten our Jewish brothers and sistars]
Zm;ﬁ, dﬂd Zlﬂ@el/mg not of Davidic descent, he cursed the Rahb@&hristian friends to their errors. We then also
and opposedorah, he cannot be the Messiabbserve God'’s will. King Solomon said:
. . and his claims that Gosint him are false. H
is thereby the one God describes as, “And it “Rebuke a wise man and he will love
fﬁelffd//dCZKS. will be that the man who didat hear My word you” . (Proverbs, 9:8)
and speaks in Myane, | will requite it from
him.” (Deut. 19:18) Andas quoted aboveg, God’'s words and those of Maimonides do in
Maimonides states that Jesus “exchanged faet display Rabbi Yitz Greenberg's position
Torah,ard caused the majority of the world {tto be unsoundd
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student?00Should the teacher assume a lhwcmenot be recorded.[I0ur Sages only allowed th

passive role and merely ada facilitator in the

Oral Torah to be recorded in written form

student’s personal learning experience?dThecause they feared thaa drictly ord

technological breakthroughs of the last f

ewansmission had become impractical.CAnd if the

decades have caused this debate to resurfg@eallLaw wouldna be recorded, large portions

With the use of computers, the interaat other

would be lost.O

technological devices that have been introdycedut let us consider the originadquirement —
into the classroom, the option of creatiag that the Written Law should be recordmd the
classroom in which the teacher is morg @ral Torah shouldna be recorded.[\Why was it

facilitator and less an instructor has become
real.C0But it is important to remember that

émjtially prohibited to record the Oral Law in
maritten form?Torah Temimah explains that this

shouldna use technology simply because if is an outcome of the relationship between the

available.[We always need to ask, “What is

thiritten and Oral Law.OAs explained above, the

best model for the student?”[TThe first passage@fal Law is a commentanard ehlborate

this week’s parasha offers some insight into
debate.
In the first passage of our parasha, Mosh

thégplanation of the Written Law.[JAs a result, it
can only be properly transmitted through the
eeifforts ofa £holar with his students.[Because the

commanded to teach the laws of the Toraf \idritten Law is concise antHatively simple, it

Bnai Yisrael.CHowever, Hashem does not me
instruct Moshe to teach the laws to the peo

retan be mastered from the texhl¢ontrast, the
plefal Law is far more detailedrd intricate.lt

Instead, He tells Moshe to place the laws befar@nnot be mastered simply through the reading o

the people.0The Sages ask why Haslefens to
placing the laws in front of the people rather t
using the more obvious formulation — to teach
people.[0Various responses are offered.00R|
guotes one of these responses.d Hash
instructions contain an injunction.CMoshe can
fulfill his mission simply byreviewing the laws
repeatedly until the people are fluent in them.l
is required to teach the laws in deptithat the
people understand the underlying principles.[1

The precise meaning of Rashi's comment
not clear.We would imagine thatthorough
knowledge of the law — the achievement
fluency — is quite an accomplishment.0W

a text.Olt must be transmitted through the more
némtimate and personal forum of the teacher anc
tisudent.In order to preserve the student — teachel
astiationshipasthe means of transmitting the Oral
eigsy, it was not initially committed to written
nfrm.[3]

Following the lead off orah Temimah, we can
'tadso understand the history of the recording of the

Oral Law.OAt first the Mishna was redacted.C
|Mhis was followed by the compilation and
s recording of the Gemara.[Later the commentarie:
on the Talmud were recordedhibther words,
tifie OralTorah was recorded in discrete stages.|
h&l/hy was this necessary?(Once it was decided b

additional element is Moshe required to providee Sages thatecessity dictated that the Oral be

in his transmission of the law?Rabbaynu Da
author of the Turai Zahav, explains that Hash
is commanding Moshe to not limit his teaching
the Written Law.In addition, he must transmit
the people the Oral Lawlfl other words, the
Written Law represents onlya portion of the
corpus of the law.0The Oral Law provid
explanation and interpretation of the Writt
Law.[Moshe’s instruction must include the O
Law.[2]

There is an interesting insight provided by t
interpretation of Rashi.(0This interpretation
Rashi posits a specifidationship between th
Written and Oral Law.[OThe Written Law is tl
basic corpus of the entire Torah.[However,
very brief and concise.ln order to fully
understand its meaninga commentary or
explanation is needed.[07This commentary is
Oral Law.OThis formulation of the relationsh
between the Written and Oral Laws is expres
in some interesting halachot.

One of the most fundamental differeng
between the Written and Oral Laws is contai
in their names.[0The Written Law is recorded
written form in the Chumash.(0The Oral La

vickcorded, why was itat immediatelyrecorded in
ate entirety?JAccording to the Torafemimah,
this incremental appach is quite
ounderstandable.]The Sages struggled with twe
> conflicting considerations.[First, it was necessary
to commit the Oral Law to a written form.[But
ethey also recognized that the Oral Law carly
ehe effectively transmitted through the teacher -
rattudentrdationship.J0Recording the Ordlorah
undermines this relationship.[JOnce recorded, the
hisral Torah can be accessed &y student.CThe
able of the teacher is underminethCorder to
eresolve these conflicting considerations, the Sage
neéecorded the Oral Law incrementally.CJA&ch
t stage the Sages balanced their concern with th
preservation of the Oral Law with their
determination to maintain the traditionatd
thesential relationship between teacher and
istudent.CEnough of the Oral Law was recorded tc
saskure its preservation.[Bag muchaspossible

of the Oral Law was left in its originakal form

e be transmitted by teacher to student.
ned_et us consider another interesting halacha.
iaimonides explains that it is permitted for a
wteacher to accept payment for instructing student

(continued on next page) Page 4
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written in order to foster transmission by teacher
to student.Of this is the case, let us consider the
role of the teacher in the instructionezth Law.[]

In the case of the Written Law, the recorded
format is designed to make the Written Law
accessible even without the aidasfinstructor.CI
Therefore, the instructor is nan inherent
element in the transmission of the Written Law.C
The student learns from the text.0The teachet
provides assistance and facilitates learning.C1But
he is not the source of the knowledge.O0The
teacher has a completely differate in the
transmission of the Oral Lawlthis case, the
Law is designed to be transmitted from teacher to
student.00The teacher is not meralyacilitator
and aid to the student.C-The teacher is charge
with the responsibility of actingsthe agent for

/| the transmission of the Law.

This distinction suggests an answer to our

: guestion on Maimonides.JA teacher can be

compensated for providingsistance to the
student in mastering the Written Law.OThis is
because the teacher is not truly actamyan

| instructor.C0The student learns from the text with

the aid of the teacher.OHowever, we cannot
provide compensation for actually providing

| Torah instruction.Im the case of the Oral Law

the teacher is actuallgsumingan instructional
role.CMaimonides maintains that for suztole,

in the Written Law.[However, it is not permitteédhe instructor cannot be compensated.
to accept payment for providing instruction in the So is it best for a teacher to facilitate the

Oral Law.[4]0It should be noted the comm
practice to compensate teachers of Oral La
basedonthe position of Shulchan Aruch.[5](B

pstudent’s own learning38l it the role of the
vtésacher to assume a more active role as al
utinstructor?0f we use the Toralsa model, there

let us consider the position of Maimonidegsi§ino one answer.[1t depends on the material the

What is the basis of the prohibition agai
providing compensation for teaching the Q
Law?0Why does this prohibition not apply
teaching the Written Law?[]

Maimonides provides an interestirggponse to
the first question.CJHe explains that juast the
Almighty taught Moshe the Torah witho
receiving compensatioiso too we are require
to provide instruction without compensation.|
This provides an explanation for the prohibitio

nstudent is studying.O0There are some cases ir
ralhich the teacher can bestve the student by
tacting as a facilitator. (lHowever, in some areas
this is not the appropriate role..1ISome areas
knowledge cannot be transmitted without the
teacher — student interaction and dialogle.(]
Usuch cases, the teacher is an essential element
i the learning procesEl

6]

n.0l

But now our second question seems even mdddlIRabbaynu Shlomo ben Yitzchak (Rashi),

justified!"THashem didha just instruct Moshe in
the Oral Law without compensation.[1He a
provided Moshe with instruction in the Writte
Law.OBasedon Maimonides explanation g
origins of the prohibition, we would think
should also extend to the Written Law.
[Perhaps, basedn the above analysis of th
relationship between the Written and Oral La
we can answer this question. As we h
explained, the written anodral formats of these
elements of the Toraheflect two different
instructional models.0The Written Torah
recorded in order to makeréadily accessible tc
every student.[JHowever, the Oral Law is

Commentary on Sefer Shemot 21:1.

Sf2]10 Rabbaynu David ben HaRav Shemuel
2rHaleyve Divrei DavidTorai Zahav, (Mosad
fHaRav Kook, 1978), p 253.

t[3]I0 Rav Baruch HalLeyve EpsteinJorah
Temimabh, Introduction.

g4][MRabbaynu Moshe ben Maimon (Rambam /
v¥Jaimonides) Mishne Torah, Hilchdfdmud
aviorah 1:7.

2 [B]IMRav Yosef Karo, Shulchan Aruch, Yoreh
De’ah 246:5.

i$6]MRabbaynu Moshe ben Maimon (Rambam /
Maimonides) Mishne Torah, Hilchotdmud
ndtorah 1:7.
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Taken from “Getting It Straight”
Practical Ideas for a Life of Clarity

News: Now on saleas a downloadable PDF book:
https./Mmymw.Mesora.org/OnlineStore.html

air calmed my mood. Finally said, "You
really take this seriously, don't you?"

"Yes," he replied. "l do."

He stoppecdard turned to faced me. "Look,"
he said, "I know itseems like a little thing to
you. But theft is like pregnhancy. There's no
such thingasa little pregnant. You either are
or you're not. The same thing is true with theft.

DOUG TAYLOR & RABBI MORTON MOSKOWITZ An act is either thefor it's not. The amount
involved is irrelevant. Unfortunately, our
"Do you think Giffey will hit ahome run?" into the cool autumn breeze. society has become lax about this. People
| asked, adjusting the TV. "Why are you doing this?'l asked,aswe copy copyrighted material, denying the author
My friend, the King of Rational Thoughtwalked along. "It's onlya penny. And it will his just compensation. They copgtware,
didn't arswer. Probably in the kitchentake us half an hour to get back." denying the programmer his royalty. Or how
unpacking the snacks we just purchaskd, He looked at me, surprised. "You mean yabout thisl recently watcheé father take his
thought. It had been a long weeltd we had don't know?" kids through the grocery store, pallcoffee
decided to spena lazy afternoon watching | shook my head. "No, | don't." bean from the bin - in front of his children -
the Mariners. "Hmmm. Well then, let me ask yoa eat it,ard then continue on with his shopping.

| looked into the kitchen to see him staringuestion. If you go take $50,000 outadbank What do you suppose the children learned
thoughtfully at the grocergdes sliparnd the that doesn't belong to you, what would ydwom that?"
change in his hand. call that?" "Hmm," | said. "I think | see your point. But

"What's wrong?" | asked. "Uh, I'd call it robbery." why are you so arxious to return the penny

He looked up. "l justealized the store gave "Right. But how about if it were onlynow? It could wait until after the game. Or
me back more money than they should havé&!,000?" even until tomorrow. The store certainly isn't
he replied. "Same thing, obviously." going to miss it."

"Oh," | said, wondering why he was giving We turned a corner. "Two reasons. First, it's a good thing to
it a £cond thought. "How much extra did they"What if it were only one cent?" he asked. return someone their propertys swmn as
give you?" "Look," | said, "no one's going to get benyou're able. It's out ofespect for the other

"One cent," he said. "I'theed to take it back. out of shape over a penny." person and their belongings. Besides, wouldn'
Want to come?" He reached for his coat. "You didn't arswer my question,” he saidyou want them to do the same for you?

| stared. "One cent??? You're going to walK'ls it robbery or not?" Second, ifl wait | might forget. And then
mile back to that store for ONE CENT? ARE Exasperated,said, "OK. If you want to split where would | be? I'd be holdingonto
YOU CRAZY?" hairs, it's robbery." property that isn't mine and not even know it."

"Not the last time | checked," he samhd "You're right,” he said. "And it doesn't We arrived at the store atdvaited outside.
headed for the door. matter if it's a pennyr a million dollars, it's When the King of Rational Thougéturned,

"But what about THE GAME?" still robbery. The bank's money doesn't belohg said, "Now don't want to confuse you, but

"It'l be here when we get back," he replied me. Pure and simple. By the same tokehere is one thing that it's OK to steal."
calmly. "Coming?" this penny doesn't belong to me. It belongs td missed the gleam in his eye. "What?"

Oh well. I'd heard the Star Spangled Banriie store. The principle is the same." asked, surprised.
before.l threwon ajacketard we stepped out We continued walking in silence as the fresh'Third base.'00
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Kuzari IV

Reader: Dear Rabbi Ben Chaim;
g

Jewishhmes

Letters

Letter of Judah Halevi in Toledo to
Halfon ben Nathanel al-Dimyati

in Soain.

(Judah Halevi authored the Kuzari)

Mesora: There is in fact external corroboratid
the very ‘testimony’ of Jews throughout time sir
Sinai. This mayna be the type of “tangible
evidence you might be seeking. Howey
testimony is distinct form the written text. So
are not proving the story, “from the story”...h
from “people”...those individuals back then a
those alive today that continue to transmit it.
act of “unbroken transmission” is the exter
corroboration.

O

Reader:2. You claim that the Torah was writtg

www.Mesora.org/JewishTimes

Had Moses lied, his story would have stopped
dead in its tracksard na a ®ul would have
transmitted it. Certainlypo ore would transmit to
his own child that he stood at Siraid sav
miracles, if he hadia. But no arcient document
or “original Torah scroll” is required to state the
reasoning that we have...proving its truth. And
many millions of others “do” in fact know about
Sinai. So | am unclear as to why you claim
otherwise.

Regarding what would cause me to doubt my
own beliefs...the answer is “proof otherwise”. But
as | am convinced that other histories actually
transpired,] am equally convinced of Sinai. No
room exists for doubts. There wilbver arise the
“real” story of the Jews in 2448...because we
already know it conclusively. [

O

Reader: 3. You also argue that that the Torah
description of Sinai is true because what happene
there was easily understood. Really8atms no
more dfficult to understand that thousands were
fed by ore loaf of breadard five fish, or thata
rman walkedbnwater andose from the dead, than
¢e believe that ron-volcanic mountain suddenly

" burst into flame and smoke aradloud voice
dypomed outird was heard by millions. The Torah
wvearrative, like the Gospel, contains miraculous
utvents. Hovweasily each seies of events could be
ndnderstood has no bearing whether the events
Iaetually happened. Ibre accepts the possibility
ntat the laws ofnaure can be suspended
miraculously, then the wusual criteria of
determining what is true don't matter. One miracle
oiis just as likely to be true as another.

down at the time the events occurred. How
you prove that? Do you know where the origi

| have read with interest your articles in this
the last issue of the Jewish Times on the def

fdrah is being kept? How come no one
keews about it? The fact is there is no wri

can]

alMesora: Two errors: First, you confuse “ease of
Isemprehension”, with ‘iff iculty in performance”.
aie state that the miracle @af fiery mountain,

of the Kuzariagument. While the dialogue waslocument dating back to the time of the allegedelligent voice emanating from therein, Moses’
informative, | believe you have not successfull@inai events. Your belief that there was saghface shiningard the shofar increasing in intensity
defended the Kuzagaigument for the following document is basesh faith, na evidence. (By the are easilyrecognizable. We are not determining

reasons;

way, if a document were found that could

@which miracles are moreifficult. That is

1. You sate that the Torah must be verifietkliably dated to have been written at the time ioklevant. The proof of Sinai is based events
from arpother source that its own text. Where hatlee Sinai eventsard if what was written in this that ary namal person readily identifies with
you succeeded in doing this? You claim thdbcument was the same as what is in our curreatity. All people recognize witmo confusion
Judaismard its Torah must be true because gnilyprah, | would accept thaasproof of the Torah's| whatamountain is, what fire i $ofar blastard
the Torah was transmitted in an unbroken Jiaad Judaism’s veracitgrd make the appropriatdight, shining, from Moses’ face. No one would

from the millions who witnessed the events
Sinai to the present day. But how do you kr
this? There is no other source whatsoever fo
belief that millions of withesses were at Si
other than the Torah itself! You have failed
escape the circular logic of the Kuzari argum
because the core of your argument, that there
millions of witnesses at Sinai, is basetl/ onthe

atliustments in my thinkingrd life style What,
away | ask, would cause you to doubt the trut
jreeir beliefs?).
naill
toMesora: Knowledge of the whereabouts of
emiginal Torah written by Moses is notquired to
werew from ‘when’ the Torah was first writte
Again, we have the verbal testimony transmi

confuse these elements and phenomena. Henc
ofe do notasribe ignorance to those who
witnessed Sinai.

Secondlyno comparison may be made between

sus’ supposed miracles, which were first
recorded 100 years after the “factiid Sinai's
miracles. Why didn't those 5000 supposed mer
edd women tell others of Jesus’ great wonders

text of the Torah itself. There is no corroboratirigrough time until today actingsthe proof. Had Their absolute silence proves thatthing

outside evidence that there were millions at S
For all we know, there may have only be
thousands there, or dozens, or no one at alll.

O

nfoses not written the Torah when he did
eBinai — the account of his doirsg would never
have been proliferated verbaligaching us toda

ladppened. The story was fabricated. Those 500
people never existed. But Sinai was transmittec
. from the “point of origin”.

(continued on next page)
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Reader: 4. Youamgue that the Torah account|gtist sad: Had the worldonly one account of not an egotistical withholding of the good to

Sinai must be true because it has univ

transmitted the account down through the
which wouldna have happened had there b
no witnesses to begin with. Sorry, but this ig
little help aswell. First, the Torah account is
universally accepteas true. Aside from mos
Biblical historians anchan-fundamentalist Je

r€desar, no attifacts or films,written by th

geansmitted throughout the worldrd there was
@0 other conflicting account, surely it would b
atceptedsit is today. Kindly disprove its veraci
an my scenario.

O

s Reader: 6. You question the motives of tho

@ maintain a superiority.
acceptance and because millions of people h&mmans ando ore else,ard this account was

You write, “Does it help you ekp better
knowing that everything that happens in the world
& because God wants it that way?” Here, you
impute to me something | never said.

You write, “A Christian can argue that the real
reason why you don't accept Jesus as you
personalsavior is because you don't want to

and Christians, there are billions of Hindusyho challenge the Torah's veracity &gying that| change your life to accommodate him.” Haub
Buddhists, Sikhsard other who don't accept thehe challenges are based more on |theof for Judaism, your argument might have a
literal truth of the Torah. Also, millions of Hindusinwillingness of the challengers to change thelance to prove itself. Then you might attribute

and Buddhists have transmitted the account
the origins of their religions down through ti
Do you asume that Hindward Buddhist parent
were less committed to telling their children w
they believed to be the truth than were Jey
parents? Ifna, then the mass transmissi
argument can be used to prove the truth o
religions and thus, cannot prove the truth of an

O

Mesora: You confuse transmission of “fac
with transmission of “belief’] do not deny tha
millions of Christians and Muslims “believe
what they transmit. But simple transmission al
is not Judaism’s proof. Judaism bases itsela
transmission ofan “event attended by millions’
The other religions do not. They base themse
on blind faith, or transmit stories whichieason
disproves: the original witnesses never transm
a word; or there was no one else there wi
someone received their supposed “prophec
All the other religions fail to prove their suppos
stories, precisely because they dat occur. We
determine their fabrication from their very sto
containing flaws.l am sure younow ses this
distinction. Millions of unfortunate religionis
desirous of blind acceptance do rexk for
reasonable proogothey follow the leader blindly
Do not fall prey to the erroneous argument
“numbers of adherents validates their religion.”

O

Reader: 5.You try to drananaralogy betweer
believing the Torah account of Sirzad believing
in the existence of Caesar and the Holocaust,
analogy fails because, unlike the Torah accg
there are hundreds, in the case of the Holoc
millions, of written accounts of their respect
historical occurrence from both friends a
enemies of Caesar, Romans aaodtRomansard
from both victims and perpetrators of t
Holocaust. There are films of the death can
The Torah account has no outside source to v
what it sgys. That is whyno reputable historian
doubts the existence of Caesar or the Holoc
while the consensus of historians is that the T
is not completely literally true and that cert
narratives like the Sinai events may be roote
legend and not actual historical occurrence.

Meora: | am sure you cha accept what yo

ligés to conform with the Torah than in a gen
esearch for truthl question the appropriateness
ssuch comments; it usuallseflects weakness d
nhahe’s arguments but since yodse the point
visghat about your own motives? It is gratifying
pthe ego to believe thate has the truth, whiamo
f @fie else has. How do you feel about being Je
yand also believing thainy Judaism is true and &
other religions are false? Does it make you
t'superior? Have you honestly confronted th
t What about the need of people to believe
>"certainty in an uncertain world? Does it help y
DBlEep better knowing that everything that hapy
in the world is because God wants it that \&ay
.you have the inside track, through your Ortho
Neglaism,on what God is thinking? You have

much personal motive to believe in what you
ttbdn the challengers to Torah veracity have
néineirs, if na more so. Besides Christian can
emjue that the reabason why you don't acce
efbsus as your persosalior is because you don
want to change your life to accommodate Hin
@s irrational to question the genuineness of th
who doubt a rligion just because of the
sunwillingness to accept thadligion’s beliefs. If
that were the case, then those who doubt the
.of fundamentalisislam are not genuine truth
thetekers because it could be said that allrzdly

want to do is avoid accepting the obligation
become martyrs.
O
Mesora: You write, “It is gratifying to the eg

Thibelieve thabre has the truth, whiam ore else
umis.” Had eg gratification been aTorah
aadtjcator’s objective, would he not lose such
veulfillment by erabling others to share his pedes
nitirough educating them up to his level? But

must know thafforah education is an obligatio
h&ne has no choice but to teachoré truly cares
nfier another human being, he desires the beg
ehifgn. He educates him.
You write, “Does it make you feel superior
aliste answer is, of course it does. King Solon
Disid, “And| saw that wisdom excels foolishne
pias light excels darkness.” (Eccl. 2:13) One
dféel more fortunate when he possesses the
while others do not. But this should promote
I concern, followed by educating the ignorant]

¢

imay actions to personal motives.

ofJustasl am firm that 2+2=4ard wouldasume
fsomeone who denies this, to possassther
motive, asreason demands this truth...I similarly
tassume that Sinai's 100% proof is denied due t
people’s emotions.never hear people contending
W&hesar’s truthor that of Alexander. Only Sinai’s
litruth is denied. maintain this phenomenon is
fedtributable to one element containedy in
dbhai: obligatoryTorah adherence. Perhaps | am
wrong aboutnindividual caseard | don't feell
@ver concludedre’s denial in exclusive terms.
dBigt | am nat wrong about the distinction between
all other historiesard that of Sinai: Sinai obligates
daxan in myriads ofrestrictions —a powerful
amotive to deny its truth. No other history imposes
destrictions on man. Therefore no other history is
> rimet with such denial.
O
0t Reader: 7. Yousy it is irrational to doubt the
'tactual occurrence of the Exodus on the basés of
Jétck of outside evidence to support its happening
dsecause such evidence may yet be found. Thi
imrgument is irrational. An event that allegedly
affected millions of people as the plagues affecte
traillions of Egyptiansard the humbling ohgreat
-world power by slves would certainly have
generated manyrecords, if na among the
tegyptians themselves, then among their rivals like
the Hittites, Assyrians and Babylonians. Yet there
are no records at all. Besides, your argumen
breminds me of the Mormon excuse for the lack of
evidence to prove their belief thatrcient
Israelites migrated to North America in biblical
efjbes andsd up a great civilization: "Of course
sttle evidence exists. We just haven't found it yet!"
dlow is your argument anyfiterent?
n. d

Mesora: The Mormon excuse is 100% bereft of

tdvidence, whereas Judaism has an unbroken che
of transmission. The same proof of Sinai proves
?Egyptard the 10 Plagues. Thus, it is not irrational
ném suggest that since we already know Egypt
sSinai occurred, that “evidence might yet be
utiscovered” to other parts of the proven story. But
dodhase one’s entire argumemn undiscovered
>avidence “alone” -as do the Mormons - is
incredulous. Be clear: lack of evidence of Jews ir

(continued on next page) Page 8
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other cultures cannot uproot our singular, pro
unopposed Jewish history.
0

Reader: 8. Finally, you often make th
argument from authority. "ISaneone as wise 3
Maimonides, with suchgreat intellect, wealth g
knowledgeard uprightness of character, beliey
in the veracity of the Torah account of Sinai, W

are you to challenge it?" The same could be

of Thomas Aquinas who matched Maimonide

intellect, wisdom, bread#rd depth of knowledg

and (as far as | know) uprightness of mg

character. Does that mean that we cal
challenge the truth of Catholicism?

O

Mesora: You take greatresponsibility ard

overstep your capabilities by equating Aquina

Maimonides. And yes, you may challenge
truth of anything. But that is not my point.

When | cite Maimonides and other brillia
thinkers who affirm the absolute truth to Sirla

do not follow throughas you sad with the
arrogant “Who are you to challenge it?” Rat
do so as a tactic. | will explain.

| intend to move the one with whantalk away
from feeling he is under interrogatidndesire to

create a more objective feel to the discusdio
this manner, many times, the person wd feel
threatened brtertaining Sinai's realityasl am
not aking him, “Do YOU believe it?" Rathel,

ask himor her to consider why ‘Maimonide

might have accepted Sinai. Removing

“personal threat’as ore may call it, the person

does not feel the finger pointing at hierd his

thinking is no longer stressed, worrying abput
changing his mind. He’s discussing Maimonides

Jewishhmes
Letters

agcept Orthodoxy if certain evidence is found
verify it. Are you willing to change your beliefs
well? Sincerely, Hal

e

1S Mesora: One must followreason andas Ibn

fEzra said in last weeks Parshas Yisro, “if we i

yasitzvah which is unintelligible, we do n
heerform it.” However, this diciat happen. All the

siadls make perfedanse. There was bate law,

swhich confounded King Solomon. He underst

rdid not.)

nndBince you wrote your final paragraph bef
reading myresponse here in this weeks issli
turn the question back to you: Do the
explanations make sense to yauxl...why do
syou think Maimonides accepted the “Proof
ti&inai"? O

www.Mesora.org/JewishTimes

to
AS

him, until the file reaches a person endowed
with sght, who is at their head and guides
them Should this guide of theirs fail them
and neglect to watch over them carefully, or
if one of them should stumble or auffer an
accident, then all of them would be affected:
they would all stray from the path and either
fall into a pit or a ditch or blunder into an
obstacle that would prevent them from
continuing.”

—~

pod

eall others. (Perhaps Moses knew what Solomon!

This something Micah should consider. A lot of
preghat is wrong with Judaism is people relying
2blind faith ard forming “a string of blind men”.
2sgadly, Micah is endorsing this view by telling his

readers to accept Judaism because it is the
dferitage (i.e., your parent's believeddther then
because it makes sense.

n
in

'Defense
of the.
Kuzari V

MICHAEL HOFFMAN

heI read that article which Micah wrote. In it he
said:

“Judaism neither stands on proof nor
ought to be about proof. (In this approach.
Obvioudy R Saadia Gaon et al disagreed.)

view - na his own. And when we move a person ; . ; .
to think about why ‘another’ individual may Rather it tandson our havlr’l,garelatlonshlp
entertain an idea, such objectivity allows the With Hashemand HisTorah.

person to ponder the idea himself, unfiltered| by
his own feelings. We achieve a great good for &
person when we can get them to consider i
untainted by subjective motives. They mege
reality clearly. This is the goal.

hovos Halvavos has an explicgection of
ha’'s argument, that we accept Judaic id
“because [thewar] our heritage’ard na because
of philosophical proof. He says (using Feldhg
translation):

Reader: I'm satry that I've gone on for so lon
but discussion afdigion in generalard Judais
and the Kuzaraigument in particulamequire, in
my opinion, as thoroughgoingan aralysis an
dialogue as possiblé.believe | have shown that
you have not succeeded in rescuing the Kuzari
argument from its iron, circular cage in that you
have failed to shovary outside corroboration of
the Torah claim that there were millions |of
witnesses to Sinai. This doesn’t mean that the only
alternative to Orthodoxy is atheism; that would be
simplistic. It does require a willingness to acdept
challenges to one’s beligfrd a willingness to

“The 2nd levd is the acknowiedgement of
Gods unity with the heart and the tongue
based on what one has received from
tradition, because he believes the person
fromwhom he ahs received it. However, one
does not grasp at thisleve, the true meaning
of the subject on the strength of one's own
intellect and understanding; rather, one is
like a blind man who is led by one who can
e It may happen that one receives the
tradition from someone who likewise, knows
it only fromtradition. That would resemble a
string of blind men, each of whom has his

change one’s belief ifeason and evidence
dictate. | have stated above my willingness

50

to hand on the shoulder of the one in front of

Treason ||

RABBI JOSHUA MAROOF

Dear Mesora,

In this week's "King of Rational Thought"
segment, the King comments on the source of th
animosity we feel toward traitors. He concludes
that it esentially rdates to the violation of trust
that treason entaild. believe that there is an
additional dimension to the phenomenon that he
has overlookedTake, for example, the case af
foreign spy who has infiltrated our government.
For some reason, even he is not despised to tt
same extenhs a "traitor" who betrays his own
governmentydigious groupor family. Yet, both
the foreign spyard the traitor undermine our trust
and security. According to the King, they should
be viewed the same way. For this reasemuld

E&Rygest that there is another element to "treasor
that makes it particularly despicable: the fact that
PBhe hurts "his own" peoplén other words, it is
not justaviolation of trust per se, buatviolation
of the trust of those to whom you would be
presumed to owe a resdnse of allegiance - the
country that protects you, the family thaised
you, etc. We expect those to whom we have
shown kindness and offered support - our citizens
children, etc. - to deal consideratelyd honestly
with us. Violating the trust of those to whame
owes a "debt" of gratitude is more reprehensible
than simple dishonestpr unfaithfulness. A
foreign spy owes us nothingsgo we cannot
characterize his abuse of our trastingratefulor
selfish, while this is the signature feature of
treason. A traitor repays the goodness we
bestowed upon him by flagrantly hijacking our
sense of trust and securly.
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This Parsha [dontains many laws w
respect to inter-personakationships. We
would like to analyze one of these lau
which can help us understand the Tora
perspective ofa man's relationship with hi
fellow man.

The Torah sites in Exodus Chapter 1
Verse 5, "If yousee the donkey of him tha
hates you lying under its burdeand you
shall forbear to help him, you shall surely h
him." The language of the verse idf itult,
“ve,chadalta me,azov”, “you will cease frg
helping him”. Onkelos explains, the ver
should be understood literally. Leave wha
in your heart ard help him. Onkelos
interpretation affords us a penetrating insi
of the Torah’s perspective of human relatig
The Torah demands thabtne reject his

Jewishilimes
Weekly Parsha

. ol 5 by

E

RABBI ISRAEL CHAIT
Transcribed by student

ithrinciples of justice.

The greatest danger facir individual in
vhis struggle for ethical perfection is t
lggternal influences exerted by the outs
sworld. The gentile response would be to d¢

ones emotions. Such denials pose dange

itvirtuous because yoare denyingan evil
emotion, which seems morally repugnant.
eldowever, this denial is causing the individ
great personal harm. The person by deny
nany evil proclivities that he may possess
seltimately capable of perpetuating the grea
&rocities. This denial facilitates th
performance of terrible crueltgs merely an
ghkpression of his G-d like qualities. T
nscusades perpetrated unspeakable hu
suffering in the glory ofogensibly virtuous

emotional response. When one sees

heaissions, in the name of G-d. The part

donkey of his enemy overburdened, his initiskan, which is inherently evierd unjust,

response is to refrain from helping his ene
However, the Torah instructs us to

contrary. Leave what is in your heart; do
allow your emotions to dictate your actio

ems from the corruptard instinctual
heomponent of human nature.
notWhen Jacob wrestled the angel the To
ngells us that he faced powerful opponent

Act in accordance with justice and help yodrhe struggle lasted late into the night. Cha

fellow man. The Torah is not tellingre to
deny his emotions. One mustcognize his
emotions and overcome thefiia simply deny|
and obliterate ones emotionaaction is not
the Torah's response. We muetognize ang
be cognizant of our emotions lraglize that it
stems from the lower part of human behayv
Accordingly, one must modify his ethica
behavior andespond in conformance with th

talmid chacham, the image af <holar. The
evil inclination poses the gravest dang
when disguising itself in the form of th
religious emotion. Man must possess gf
intellectual fortitude and conviction to d
idrattle with sucha cunning opponent. Ou
\Ifather Jacob possessed such inner strengtk
e The Torah is teaching us, by utilizing th

www.Mesora.org/JewishTimes

halacha as an illustration, that the greates
danger is denyingone’s emotions. On the

neontrary, leave behind your emotions and act
idgth righteousness based upon the ideals o
pystice. When a person is involved in the
rpamstaking task of doing teshuva he must

P pratfalls. These denials become constrasd maintain intellectual integrity in encountering

his emotions. The greatest deterrent in doing
teshuva is when a person fails to recognize the
uain because he denies his emotions. The Tora
iy not simply concerned with the mundane
tiask of helping the individual get back the
tesd. The Torah is teaching us the essentia
@lements of ethical perfection. One must
recognize the influences of his emotions anc
hthe powerful exertion iaserts on his conduct.
méowever, the Torah is teaching us that he
must leave these emotions behamd act with
@distice in the face of such overwhelming
emotions. A person can feel very comfortable
in denying the wicked part of his personality.
However, sucha denial causes the person
raheparable harm. He will profess himself to
be virtuous and thus incapable of perceiving
\zahy of his foibles. The Nazi's professed

inform us that the angel appeared b,demihemselves as veryespectable cultured

people, well educatedrnd patrons of the arts.
eTdhey were incapable of appreciating the deptt
@f their corruption.

ealhe system of halacha is a beautiful G-d
@iven system, which helps man achieve moral
rperfection. If a person finds it dficult to
.performaMitzvah it is indicative ofaflaw in
ibis personality. The halachic system is a

(continued on next page)

Page 10




Volume 1V, No. 18...Feb. 4, 2005

(Mishpatim continued from previous page)

Jewishhmes

www.Mesora.org/JewishTimes

Weekly Parsha

barometer whereba diff iculty in compliance,
is a symptom ofweakness in the individual
personality. When a persomercounters 4d
difficulty in doing a Mitzvah or following a

halacha, itreflects an underlying problem i
his human psyche. A person must do tesh
which requires intensive introspectioayd if

successful can ameliorate the hun
condition.

Hillel, ore of our greatest scholars, sta
that the precept of loving your friends
yourself is a qualitatively importantorah
concept. Hillel was not merelggpousing the
human emotion of fraternity. Every individu
shares the very powerful emotion that
considers himself to be special. He thers
identifies with people who share comm
likes and dislikes. His closest clique of frien
consists of individuals who share the sa

obligation to love him despite one’s personal
ssentiments. Ifa person's best friend violates
the Torah ard is defined halachicallyas
wicked, then you have an obligation to hate
nhim. It is nota personal hatred bu hatred,
uvhich demands that one despise falsehood.
These observations Hillel emphasizac
dnmasic to Judaism. A person's inter-persona
relationships must be based upon
adetaphysicalreality. If a person cannot be
affable to a fellow man, it is symptomatic @f
deficiency in his relationship to G-d.riflects
that the person cannot live his life in
adiccordance with metaphysicatality. This
hdea is expressed in the prohibitions of
2bgvenge and ofbearing a grudge. It is
pforbidden for a person not to lend his neighbor
dmn object because his neighbor acted in e
nsemilar fashion. It is likewise forbidden to lend

emotional attitudes. He thereby imagines
his friends are speciard often views hi
friends as an extension of himself. Hillel

hedu neghbor an objectard stte: "I am
lending you this object despite the fact that
agou refused me." Halacha demands that

teaching us to guard against such falperson live a harmonious existence basec
notions. The standard that person utilizeg upon metaphysicakality. Society cannot live
when evaluating other people based upon| hsrmoniously if people conduct themselves
own emotions is superficial. One's sole criterised upon a psychologicakality. True
for evaluatingarother person should simplykindness can only be achieved die is
be the person's observance of the Mitzvahsc#pable of purging his subjective sense of
an individual observes the Torah, then yawmality, which is based upon identification
have an obligation to love him, irrespective| @manating from his own psychological make
your own personal feelings. Psychologicallyp. The sole basis for an individual's conduct

you may dislike himand share nothing i
common with him, however halachically y
must love him. One must elevate his self
live life based upon a higher senserelity.
One must view his fellow man based upon
ultimate reality, nat predicated upon hi
personal and petty likes and dislikes.

A person's sense of pride emanates from
opinion one has of his self. The self is t
part of the human psyche, which has likes
dislikes and its essence is moldedsiag likes
and dislikes. Thus people who have sim
values he likes because such persons pal
of his reality. King Solomon, in Ecclesiasti
Chapter 9 Verse 6, ates with respect to
previous generations that perished: “their lo
their hate, their jealousy have alrea
expired...” A persons selfish view oality is
temporal. Halacha demands thatperson
should function on a higher cognitive lev
An individual must be aware that his tr
essence is a metaphysiesence based upad
a system of objective reality. One cannot
upon a system of personal likes and dislik
whereby his views the selis a personal,
psychologicalesence. The Torah is a syste
of metaphysicareality. If a person observe
the precepts of the Torah, you have

with his fellow man should be a metaphysical
pueality whereby identification stems froomes
fimrah observance and $aring of common
intellectual convictions. Identification is such
taepowerful emotion that ibre’s criteria is a
spsychological reality, then invariable
disharmony will ensue.

th€ralmidei chachamim marbim sktom
nabolam”;0“Scholars increase harmony in the
andrld” because they function on the leveleof
metaphysicalreality. Thus, one’s personal
laentiments are irrelevant and insignificant.
rtakkeperson thargects the authenticity of the
c§orah or the oral tradition,ore is obliged to
hate him. This hatred is natpersonal hatred
Vet is based upon ones love of tratid his
dyisdain for evil. However, that person’s
children who are ignorantard are not
educated in the principles of the Torale
etonsidered pure and akin to those raisec
ugnorantly. One must treat these people with
rkindness and vigorously attempt to teach then
atte true ideas. Thegre not culpable because
ax, their upbringingard must be treated under
the principles of loving your neighbor like
iyourself. The greatest kindness one car
smanifest to such individuals would be to teach
agimem the true ideas of the Tordl.
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-+ Of this Ibn Ezra is slightly altered: he replaces

+ three entities: the Tablets of Stone, the Wri

é_y—-";

Jewishilimes
Weekly Parsha

In this week’s Torahreading of parshas
Mishpatim, the following verse seizes d
attention, Exod. 24:12: “And G-sid to Moses,
‘ascend to Me to the mountagrd remain there
and| will give you the Tablets of Stonard the
Torah,ard the Mitzvah that wrote, that you may
instruct them.”

This verse recounts G-d’s command to Mg
just prior to His giving to Moses the Tablets. T
Sages iff er in their opinions of what is referred
by the two references offérah” ard “Mitzvah”.
Saadia Gaon suggests thefgr to the Written ang

4 is of the opinion that G-d is about to give Mo

& Law, and the Oral Law.

1 Unlike Saadia Gaon, Sforno states that at
moment in history, G-d is giving bate thing: the
Tablets of Stone. The worddrah” refers to that
inscribed “portion (commands) of thought”, wh
“Mitzvah” refers to the “portion (commands)
| action”. The Ten Commandments may be divi
into laws governing thoughtard governing
action. Sforno suggests this is the meaning be
« G-d's distinction of Torah” and “Mitzvah.”
However, Ibn Ezra poses the modifidult
1 explanation. As Sforno states, lbn Ezra
suggests this verse teaches there waasrbuthing
given to Moses at this point in time, i.e., t
Tablets of Stone. But Ibn Ezra states tiatrdh”
refers to the firstard fifth of the Ten
Commandments, while “Mitzvahfefers to the

| fith with the second command.would like to

explain Ibn Ezra, but using Ramban’s quote. T
# means that Ibn Ezra say$ofah” refers to the
4 commands of knowing G-d's existen
(Command lard the prohibition against idolatr
(Commandil). “Mitzvah” refers to the last eigh
of the Ten Commands.

The question is this: Why when instructi
Moses to ascend to receive the
Commandments, doesn't G-d mgly sa,
“...ascend to Me anbwill give you the Tablets o
Stone™?Instead, G-&gys, “...andl will give you
the Tablets of Stoneard the Torah,ard the
Mitzvah”. If in this verse, the wordsTorah” ard
“Mitzvah” refer to commands inscribed in t
already mentionedTablets, then the word

www.Mesora.org/JewishTimes

“Torah” ard “Mitzvah” are somewhatedundant.
What is G-d teaching Moses when He says com
to Me to receive not jueblets, but the Toraard
Mitzvah that is written upon them? Moses knows
that G-d is not giving him blank tablets. So what is
Moses to learn from G-d's words, “...ahavill
give you the Tablets of Stored the Torahard

the Mitzvah that | wrote...”?

We can say quite certainly that G-d is teaching
Moses that He is not simply giving him laws, but
these laws belong to distinct categories, i.e.
“Torah” refers to knowledge of G-d's existence
wind the prohibition of idolatry, while “Mitzvah”
refers to the other laws. But why must G-d — at
this moment — categorize these laws for Moses
We must also explain why Gsadys to Moses that
he mustagend, ard ako “remain” on the
mountain. Whatrdevance has this with Moses’

sasceptance of the Ten Commandments? What
hee final satement, “instructing them” in these
ttaws? Why must this be included in this verse?
(We have a tradition that all elements in a given
| Torah verse must have a relationship.)

Oral Laws respectively. Accordingly, Saadia GaorTalmud Moade Katan 9lkecords two students

sef Rabbi Shimone bar Yochai who correctly
terrived atthe Torah's teaching thaine must
‘weigh’ the commandsard sdect the greater
thismmand for himself, allowing others to perform
lesser commands. The Torah’'s commands do i
fact have a hierarchy of importance. The Talmuc

lleoncludes thafforah study outweighs all other

btommands. Regarding the Ten Commandment
destorded in Exodus, Ibn Ezra cites Saadia Gaor
stating that the Ten Commandments are in twe
hirets: the first five address laws between man an
G-d, ard the seconds¢ address laws between
men. In both sds, from beginning to end, the
t@@mmands successively decrease in importance
By definition, this places the conviction of G-d’s
hexistence (Command lard the prohibition
against idolatry (Commandl) as the most
important lawsasthey ate the first two. Saadia
Gaon also states that these Ten Commandmer
eare the head categories for the remaining 60:
themmands. This places even more importance o
the first two of the Ten Commandments.
[hidaimonides wrote regarding the first two
commands, tha prophet has no advantage over
cethers, as their truths are arrived diy reason,
ywhich is equally available to all: (For brevity, you
tmay skip to the bold textrd then continue after
the end quotes.)

ng [
[en  The Guide for the Perplexed, Book III,
Chapter XXXIII:

f
“It is clear to me that what Moses
experienced at the revelation on Mount Snai
was different from that which was
experienced by all the other Isradlites, for

(continued on next page)
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Moses alone was addressed by God, and for
this reason the second person singular is
used in the Ten Commandments, Moses then
went down to the foot of the mount and told
his fellow-men what he had heard. Compare,
"l stood between the Lord and you at that
time to tdll you the word of the Lord" (Dent.
v. 5). Again, “Moses spake, and God
answered himwith a loud voice" (Exod. xix.
19). In the Mechilta our Sages say ditinctly
that he brought to them every wor das he
had heard it. Furthermore, the words" In
order that the people hear when | speak with
thee" (Exod. xix. 9), show that God spoke to
Moses, and the people only heard the mighty
sound, not distinct words. It is to the
perception of this mighty sound that
Sripture refers in the passage,"When ye
hear the sound" (Deut. v. 20); again it is
dated, "You heard a sound of words' (ibid.
iv. 12), and it isnot said, “ You heard words';
and even where the hearing of the words is
mentioned, only the perception of the sound
is meant. It was only Moses that heard the
words, and he reported them to the people.
Thisisapparent from Scripture, and fromthe
utterances of our Sagesin general. Thereis,
however, an opinion of our Sages frequently
expressad in the Midrashim, and found also
in the Talmud, to this effect: The Isradites
heard the first and the second
commandments from God, i.e, they learnt
the truth of the principles contained in these
two commandments in the same manner as
Moses, and not through Moses. For these
two principles, the existence of God and
His Unity, can be arrived at by means of
reasoning, and whatever can be established
by proof is known by the prophet in the
same way as by any other person; he has
no advantage in this respect. These two
principles were not known through
prophecy alone. Comp.," Thou hast been
shown to know that," etc. (Deut. iv. 34). But
the rest of the commandments are of an
ethical and authoritative character, and do
not contain [truths| perceived by the
intellect. Notwithgtanding all that has been
said by our Sages on this subject, we infer
from Sripture as well as from the words of
our Sages, that the Isradites heard on that
occason a certain sound which Moses
understood to proclaim the first two
commandments, and through Moses all
other Isradlites learnt them when he in
intelligible sounds repeated them to the
people. Our Sages mention this view, and
support it by the verse, "God hath spoken
once; twice have | heard this' (Ps. 1xi.11).
They date digtinctly, in the beginning of
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Midrash Hazta, that the Isradites did not
hear any other command directly from God;
compare, "Aloud voice, and it was not heard
again" (Deut. v. 19). It was after this first
sound was heard that the people were seized
with the fear and terror described in
Sripture, and that they said, "Behold the
Lord our God has shown us, €tc., and now
why shall we dig, etc. “ Comethou near," etc.
Then Moses, the most digtinguished of all
mankind, came the second time, received
uccessvely the other commandments, and
came down to the foot of the mountain to
proclaim them to the people, whilst the
mighty phenomena continued; they saw the
fire, they heard the sounds, which were those
of thunder and lightning during a storm, and
the loud sound of the shofar: and all that is
said of the many sounds heard at that time,
eg. in the verse™ and all the people
perceived the sounds, "etc., refers to the
sound of the shofar, thunder, and similar
sounds. But the voice of the Lord, that is, the
voice created for that purpose, which was
understood to include the diverse
commandments, was only heard once, asis
declared in the Law, and has been clearly
stated by our Sages in the places, which |
have indicated to you. When the people
heard this voice their soul left them; and in
this voice they perceived the first two
commandments. It must, however, be noticed
that the people did not understand the voice
in the same degree as Moses did. | will point
out to you this important fact, and show you
that it was a matter of tradition with the
nation, and well known by our Sages. For, as
a rule, Onkdos renders the word “va-
yedabber” by “u-malle” ("and God
spake’): thisis also the case with this word
in the beginning of the twentieth chapter of
Exodus, but the words ve-al yedabber
immanu eohin’, “let not God gpeak to us'
(Exod. xx.19), add esseby the people to
Moses, is rendered “ vela yitmalld immanu
min kodam adonai” (" Let not aught be
gpoken to us by the Lord"). Onkdlos makes
thus the same digtinction, which we made.
You know that according to the Talmud
Onkelos received all these excellent
interpretations directly from R Eliezer and
R Joshua, the wisest men in Isradl. Note it,
and remember it, for it isimpossible for any
person to expound the revelation on Mount
Snai more fully than our Sages have done,
dnce it is one of the secrets of the Law. It is
very difficult to have a true conception of the
events, for there has never been before, nor
will there ever be again, anything like it.
Noteit.”

(continued on next page)
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The Significance of the Two Commands

With this information, we now understa
that the first two commands have an elev.
gtatus in contrast to the remaining eight. W
is their significance? Again, Maimonides stat
“For these two principles, the existence of G
and His Unity, can be arrived at by means
reasoningard whatever can be established
proof is known by the prophet in the same |
as byary other person; he has no advantag
this respect. These two principles were
known through prophecy alone. Compare
Thou hast been shown to know that,t.e
(Deut. iv. 34). But the rest ofthe
commandments are ofan ethical ard
authoritative characterard do not contair
[truths] perceived by the intellect.”[]

On the two Tablets of Stone, the T
Commandments, G-d teaches Moses
important lesson; there are two branches
knowledge: 1) intellectual truthsyrived at by
reason,ard 2) ethicalard authoritative laws
According to Ibn Ezra, G-d teaches Moses
idea by saying “I will give you Tables of
Stonesard the Torahard the Mitzvah...” G-d
desires to make this clear to Moses. There
two branches of knowledge, intellectual trut
and ethicalard authoritative laws. But the firs
category is deemed more importaas we
stated. What is its importance?

The answer is that acknowledgement
“truths” forms the core of mankind’s Earth
objective. The most important of comman
(derived from Saadi Gaaon’s explanation
their order) are
recognition of what is absolute amehl, they
are: Command |: Knowing G-d Existayd
CommandIl: Denying Idolatry.0These ar
examples of “absolute truths”. Unlike ethig
laws, which govern man’s societedlations,
“absolute truths’are not ofa sibjective nature
in the respect that thege to serve societs
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through this act: man mustder his studies.
toses had to be taught that learning has ar
tedrder”. G-d first taught Moses the concept of
‘gabsolute truths” before giving him the body of

jowledge contained in the Tablets. other
adbrds, G-d was indicating thatsential to
ofhe’s studies, is to study what is primary first.
$-d tells Moses that He is giving hirfidrah”
ayd “Mitzvah”, as one is more primary to
pgnccessful study.
notVhy is knowledge of G-cesential to all
,other knowledge? The answer is that all
tknowledge, if it does not eventuate in an
appreciation for the Source of this knowledge,
is academic. Scientists may ponder the greates
formulations and laws of the universe.
However, if they do notecognize the Creator,
etheir years of study fail to have a drop of
areaning.In their minds, they marvel at the
afsmos, but to them these billions of galaxies
are not the work o& Designer. What they have
is mere aesthetic appreciation, Ima concept
log G-d. Their lives were a waste. [

If we appreciate the design attree, but fail
to realize G-d, the Designer of that tree, then
are have no real knowledge of the tree. We fail
N arrive at the underlying truth of the existence
stof this tree,ard it's purpose: to feed man, that
man may sustain his g, sohe may be free to
use his mincard discover G-d's wisdom in all
of creation. This is where all knowledge must
\find its end, if we are to acquire true
dknowledge. Knowledge of G-d must exist, if
ofe are to have any knowledge. It is primary.

ala
S

those demanding ouiThis is the lesson.

O

Fundamentals: AvailabletoAll
e G-d wished to teach Moses and ultimately all
ahankind, that knowledge is natnly the
priority in life, but within knowledge itself,
there are concepts, whicire most primary.
IThis must be realized. Without knowledge and

needs. Of course even G-d's ethics aednviction of the Creator, to the exclusion of

authoritative laws reflect His infinite wisdon
But the verynaure ofa“truth” is that which is
not relative to man’s existence. Ethicaid
authoritative laws - by definition are not
absolute, i.e., without mankind, they have
reality. However, the idea that G-d is t
Creator,ard that He is Oneard that there are
no other godsare “absolute truths”. Thegre
not relative.

The reality of absolute truths means,
definition, that they embody ideas, “whig
cannot be otherwise”In contrast, laws o
society are truths, but only once societies ex

There is another subtle point herex orly
did G-d make Moses aware of these ide
significance but He dido‘before’ He gave the
Tablets.| believe this was don@sthere is a
priority of importance G-d wished to conve

nany other imagined god, albf man’s
knowledgeard his life, is a complete waste. If
man does notecognize G-d, his sole purpose
in his existence, he has failed to realize his
rabjective as a human being.

heThese two first commands are so crucial, that
xthey are not limited to a prophet, buwgach
member of mankind has the ability to know
them. This is Maimonides’ point.

byOur objective is to arrive a realization of,
sland a conviction in, what is “real”. This is the
function of the intellectard why Moses hado
sidvantage over others regarding this
knowledge, qualitatively. Of course Moses
a&tcelled light years beyond all mankind. But
Maimonides teaches that the apprehension o
G-d, i.e., His exclusive role as Creatar the
cgenial of ary other force or godare two

(continued on next page) Page 14




Volume 1V, No. 18...Feb. 4, 2005

(Absolute Truths continued from previous page)

Jewishilimes
Weekly Parsha

www.Mesora.org/JewishTimes

absolute truths that all members of mankimmpletely in anyarea, he will succeed. This is

equally possess the ability to attain.
There are twoesential ideas here: 1) the

the one area each of us has no option to dela
senmersion. It is an obligatiorard it is the

first two (of the Ten) Commandments arsource of true happiness. All else is futile.

equally attainable by all mems they are not
dependenton an authority’s demand, bubn
reason aloneard 2) precisely why theyare
equally attainable — is that theye self evident
“absolute truths”. Knowledge has as its prim
focus those ideas thare “absolute truths”

O
TheAvailability of Knowledge
Are absolute truths, by their very definition,
observable by man’s mind? What prevents &
atgue idea from being unavailable to man’s
mind?! do not knowa reason why it coulgha

Knowing what is realard true is man’s be so. But the very fact that absolute truths

objective as a creature designed witm
intellect. To function in the most profoundl

these precious anerjoyable ideasare things
ywe can perceive indicates that G-d desires it tc

happy stite, man must be involved in thibe this way. G-d desires that the knowledge He
pursuit of knowing what is true. Only in thiembedded in this universe is available for
pursuit will man find true happiness. Onlynan’s perception. It is G-d’'s will that His

when man is using his intelligence aredson,
is his entire being absorbed in a comple

knowledge fill the entire universepwherever
alyan turns, he cann@sape the reflection of

satisfyingarea oferdless inquiry. Only in G-d’s G-d’s wisdom.

wisdom can man never reach the “endid
continue to be excited at new findings.

O

A Relationship with G-d

Additionally, man’s relationship with hi
Creator plays a role in his studies. Gsdl,
“ascend to Me to the mountaird remain
there”. In other words, man must approach
d, “ascend to Me”ard he must tarry his sta

These absolute truths predate Torah.
Meaning, they were attainable bpAbraham.
With his mind abne, Abraham extricated
himself from the fallacy ofidolatry, ard
srecognized the absolute truth thatCreator
exists, He is oneard there are no other causes
for the universe. From Adam through Moses,
@0 member of mankind was left without the
ytools required to ponder and be convinced of

“remain there”. For Moses to receive thihese ideasard countless others. Absolute

Tablets of Stone, he must approach @Gsd, he

truths, then, is the category of knowledge that

must be ofa rature, that he wishes to remaiseamlessly weaves together man’s entire
with G-d, to remain in his studies, with litldhistory. Man was never withheld from

interest in other matters. We all have the ab
to derive tremendous enjoyment frohorah
study, but this cannot come overnight. We m
initially erdure a bit of frustration, i.e.
studying the language, memorizingv words,

liagquiring knowledge of these absolute truths.
Although man distorted his life quite well with
ukis man-godsand deities, butas Abraham
proved, man has a divine gift thatables his
successful mission as a seeker of truth. Mar

and training our minds. But then we suddenbossesses intelligencemd the sharper his

see a new idea rew insight presents itse

f,mind becomes, the more curtains of fallacy he

and we starteaping the rewards. Any studegntnay shred, exposing greater truths.

of Tdmud or Torah will confirm this. G-d tolo

Man is to be confronted by G-d's wisdom at

Moses to remain theregrd this truly is the every turn, throughout his entire life. We recite

means to optimally erjoy ou lives.

“last in action first in deed”regarding the

Minimizing our work, maximizing our studigsSabbath. It was last in creation, but primary in

as Ethics teaches, is the correct pattn the
only method for becoming proficient in t
science ofTorah. When one immerses his

G-d’s plan for mankind. The Sabbath is a day
dereft of physical labor, dedicated to pondering
eifleasO
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