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Weekly Parsha

Klsisa

RABBI BERNARD FOX

"And | will remove My hand
and you will see My back. And
My facewill not be seen.” (Shemot
33:23)

Moshe ascends Mount Sinai. |

A Dally Joumney

RABBI MOSHE BEN-CHAIM

Last weekwe observed a very interesting parallel
between the Jewshistory, and the Temple's
structure. We noted that the Jews left animal
worship behind them upon their Egyptian exodus.
l&Sod led thenthrough a desert by way of pillars of

asks the Almighty to reveal to himsmoke and fire, while sustaining them miraculously

His essential nature. Hashe
responds that a material being is

(continued on page 3)

nith the Manna. They arrived at Sinai obtaining
h@tod's Torah. These events are directly paralleled by

(continued on next page)
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the Temple’'s design: the priests enter thegyptian animal god. For many, it was too
Temple with the animal sacrifice behind thenstrong a desire, and they perished with the
Inside, they encounter smoke frahe Incensg Egyptians in Egypt. One cannot simultaneously
Altar, fire from the Menorah, and bread set padhere to God and an animal deity.
the Showbread Table. These are all in seryicét ends ughat all those ancient events are not
of the primary vessel, the Arkthat houses quite so ancientlt would appear that God
God's Torah. It too is cloaked by a Parochedgesired those events to embody mankind’s
curtain, as was Sinai cloaked in darkness, raiission...in each generation. It follows that
and cloud. God commanded our recurring Jewisblitiays
These phenomena of pillars of smoke, flrép set on permanent display thessicational
and the Manna, were not simply convenien¢e=pisodes. This journey applies to us all, anc
but precisely planned by God. Each servedTample is the permanent reminder. There are
lesson, not just for the Jews who left Egypt, pother similar laws. The new moon for example

| also for all future generations. So important faie said to waxard wane, teaching man that he

| their lessons, they fornthe design ofthe | too may decrease by sin, but like the moon, he

At the end of the first

Ramban on Parshas

Teruma, Ramban
refers to God as the
"Yoshave Keruvim"
many times, but once,

also refers to Him as

"Yoshave Ha-Adam”.

Is Ramban equating

the Cherubs with man?

Temple: God desired that the Egyptianimay again waxo glow in his peréction. The
terrestrial journey mirror every man andRabbis indicate that this is an actual purpose ir
woman’s internal journal. We all must leavénhe design of the moon’s orbital phases.

our own “Egypt”. Life is a struggle to abandon Our internal world is quitdidden, and rarely

= our infantile and primitive natures, our owrstudied. Temple teaches thaattersshould be

Egypt, and adhere to the truth, embodied by thest the oppositewe must examine our natures,
Menorah’s light. And as we said, we tempexdmitting our poor character traits, and work
our knowledge with our admission au | improving themasoulined in the Torah. This
ignorance, conveyed by the Incense Altaris where the Keruvim come in.

cloud. And ifwe truly devote ourselves to thjs The Keruvim, or cherubs, were the childlike,
mission for which we were created, God’'gold figurines, which formthe Ark’s cover.
Manna - His providence for our physical ne¢d&hy were such images attached to the mos
- will be readily found, just as it was preparedrized of al Temple vessels housing God'’s
for the Jews. And just as the Manna wakorah? What do they have to do with the
miraculous, we too will not understand howorah? The Rabbis teach they were similar in
God provide as we engage more hours in Tordasign to an infant.

study than in work, but He does. God wishesWhat is an infant? How is it distinguished? |
that man devote himself more to study, than beelieve cherubs are to embody man who is no
accumulation ofwealth. The Manna wasyet distorted; he does not yet follow the
actually commanded to be on display in fhastinctual, primitive and idolatrous ertions.
Temple as a proof of God's ability to sustaifle is innocent. Keruvim portray man in his yet,
us. Again we learrthe lessons dfhe desert ar¢ uncorrupted statea dild. This is what the
to be permanent lessons. Maimonides alkoowledge of Torah (housed under the
teaches that for one who abandons the life K&ruvim)target. Man should return to that state
monetary concerns, devoting himstif study | where his emotions have no affect on him.
God’s Torah, God will provide his needsKeruvim are the focus othe Temple, as man’s
(Mishneh Torah: Laws of Shmita and Yovaldpcus is to return to a state where he is similas
13:13) to a child in this respect.

As the Jews eventuated Sinai to obtain the The zenith of man’s existence is when he is
Torah, so too, the Temple’s focus is the Arntainted with sin, as a child. But this is joined
which houses the Torah. We are reminded daity his other spiritual elemerttis soul. Man has
of our true purposeto arive at an ever; two missions, to free himself fromhis
increasing love of God. This may only bénstinctual, and cleave to the intellectual, the
accomplished by studying His creation and Hisorld of wisdom. But they workiand in hand:
Torah. We therefore learn how essentiaisit man’s attachment to the world wisdom, (the
that we are aware afur inner natures - our Tablets inside the Ark), is proportionate to how
primitive and instinctual tendencies. We gfiar he removes himself frorthe grips ofhis
possess them. These emotions and drives werkotion, the Keruvim. The Ark’s dual nature of
on us each day. We must evaluate which urgesblets and Keruvimalove, embody man’s
rule us, understand their destructive naturehjal nature ofan intellectual and emotional
and abandon them, or satisfy them properlgeing.
But our minds are to rule our emotions, not theAlthough the ancient Jews made but one
reverse. This too was exemplified by the Jewjgurney from Egypt to Sinai on the ground, all
Passover sacrifice. Before being redeemelbws must journey from “Egypt to Sina&h
they had to display their disbeligh the | and every daya
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capable of grasping the Divine esse

However, Hashemagees to allow Moshe to se

His back. This apparently means that altho
we cannot attain an absolute understandirigeo
Almighty, we are capable siime lower level of
comprehension. This more mund
understanding isrepresented as seeing
Almighty's back.

www.Mesora.org/JewishTimes

celationship. However, he could see the knot of
ghe teffillin. He was able to study the relationship
@b an manation or effect ofhe Divine essence.
An analogy will helgllustrate this conget.

Let us compare the Almighty to fire. When the
nencient human discovered fire, this

hensghisticated individual could not understand
the scientific nature afambustion. However, our

The Talmud in Tractate Berachot comments ancestors could study the effect of fire and hea

this episode. The Talmud explains that Mo
saw the knot afhe teffillin worn by the Almighty|
on His head. These comments present
obvious difficulties. First, Hashenis na
physical. He cannot be conceived as a b
wearing teffillin. Second, Maimonides explai
that Moshe achieved the highest poss
understanding dhe Almighty. It did not involve
any corporeal element. It is possible that a
perfect individual might attribute som
physicality to the Almighty. But how could o
Sages claimthat Moshe perceived Hashe
wearing teffillin?

Rashi, in his commentary on the Talm
provides some direction in interpreting the Sa
comments. He refers us to a previous text. In
text the Talmud explains that Hashemears
teffillin. The Talmud also deals with the conte
of the Almighty's teffillin. The Talmud explain
that these teffillin contain the passage, "Wh
like Your nation Israel? They are a singuy
people in the land". This text is also difficult
understand. However, it provides an esse
element needed to explain Moshe's vision
order to appreciate the messagehef Talmud,
we must place Moslsevision in contet.

Bnai Yisrael had committed the sin@éating
and worshiping the egel - the golden calf. T
sin altered the relationshigween the Almighty
and His nation. Moshe wished to reestablish
intimate connection between Hashemi Bnai
Yisrael. In this context, Moshe asked Hashen
a revelation of His nature. The Almigh
responded by showing Moshe the knot of
teffillin. This vision gave Moshe the knowled
he needed. With this new understanding, he
able to reestablish the relationshipmaged by
the sin of the egel. In this context, let
reconsider the comments tie Talmud. The

slom different substances. The study tbése
phenomena did not require a complete
teomprehension of fire itself. Similarly, Moshe
could not understand the ultimate naturethef
biAtMighty. Yet, he could contemplate the
neelationship beween the Almighty and Bnai
b¥ésrael. This understanding enabled Moshe to
appeal properly to Hasheamd beseech Him for
lessgiveness for His nation. We now understand
ghat Moshe's vision did not involve any corporeal
urelement. Our Sages are utilizing agery to
ncommunicate an important messaggarding
Moshe's experience at Sinai.
ud,
ges' And when Mashe came before Hashen to
temeak with Him, he would remove the
covering until he went out. And he would go
nut and speak to Bnai Yisrad teling them
swhat had been commanded. And the nation
b $aw that the skin of M oshe's face glowed. And
lavi oshe would restore the covering over his
tdace until he came to speak with Him."
nt{&hemot 34:34-35)

INMioshe ascended Mount Sinai a final time. On
this occasion he achieved a profound
understanding othe Almighty and His ways.
This knowledge is the most advanced
hismderstanding ofthe Almighty that can be
acquired by a human being. The Torah explains
ttiet when Moshe descended fréine nountain

his face glowed. At first, Ahron and the people
ferere afraid to approach Mosheowkver,Moshe
hicalled to Ahron and Bnai Yisrael to approach
Higm. He then spoke with Ahron, the leaders anc
g¢he nation. Upon completion dhis address,
wWdeshe placed a covering over his face. This
covering hid the light that glowed frohis face.
Dur passages explain the roleth covering.
Whenever Moshe communicated with the

Sages explain that the Almighty's teffillin conta

idlmighty he removed this covering. Most

a passage that affirthe unique riationshp | commentaries maintain that the covering
between the Almighty and Bnai Yisrael. In otheemained removed while Moshe delivered
words, the teffillin represent the bond betweddashem's message to the people. After Mosh
Hashemard His people. Moshe could not see treompleted his presentation, he restored the
front of Hashem. He could not fully understgncbvering. Moshe's face remained covered until he
the nature of Hashem. He also could not view thext communicated with Hashem.

front of Hashem's teffillin. This means that the Gershonides seems to differ on the us¢hef
relationship baween the Almighty and Bnaicovering. According to his opinion, the covering
Yisrael is a consequence the Divine essence.was restored as soon as Moshisliedspeaking
Moshe's understanding difie relationshipwas | with Hashem. When Moshe spoke with the
necessarily limited. Without full understanding|gfeople, his face was covered. The commentarie
Hashem's nature, he could not fully grabe | offer various interpretations dhe glow and th
(continued on next page)
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Moses "hornsof light"
depicted herein accord with Rashi
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prophecy. Moshe could achieve prophecy at any
time. He was always in the state requisite for
prophecy. He possessed a super-human ability t
detach himself fronthe material world and focus
on the Almighty. Gershonides asserts that this
distinction can be expressed in an even more
basic manner. Other prophets are basically
focused on the material world. In order to
achieve prophecy, they force themselves to
refocus their orientation. Through tremendous
effort, they shed their material orientation and
focus on the spiritual. In contrast, Moshe
ultimately altered his basic orientation. When
Moshe descended from Sinai, he was no longe
similar to other human beings or prophets. He
was completely focused on the spiritual. He was
entirely detached fronthe material world. In
other words, Moshe was innately focused on the
spiritual.
M We can now understand Gershonides'
| interpretation of Moshe's glow and his covering.
Moshe descended from Sinai. He was no longe
like other human beings. He was an essentially
spiritual being. Ahron and the Bnai Yisrael
sensed Moshe's complete detachment fioen
i F. material world. The "glow'that emanated from
covering. Most understand the Torah's accouvibshe was this super-human spiritual focus.
literally. Moshe's face actually beamed with lighAhron and the nation reacted with awe. They
The covering is also understood in the literabuld not approach Moshe. Neither could Moshe
sense. However, éishoni@s takes a different easily communicate with the material world and
approach to exfpining this narrative. He its inhabitants. This created a problem. Moshe
suggests that neither the beamdigifit or the| was the Almighty's prophet. His resysibiity
covering should be interpreted literally. Instepdyas to deliver the Divine message to the people
they are to be understood figuratively. In order tet, a barrier now existed between Moshe anc
understand Gershonidesiterpretation it is | the nation. His very perfection, interfered with
important to remember that he maintains thaf this relationshipwith Bnai Yisrael The people
covering was only removed during Moshelwere in awe of Moshe and could not approach
communication with Hashem. During his addre$sm. Moshe, not longer related to the world he
to Bnai Yisrael, the covering was restoredvas commanded to instruct. In order for Moshe
Gershonides begins by explaining that Moshe communicate with the people, he was forced
achieved the highest possible level of prophedg. reenter the material realm. For Moshe, this
He explains that Moshe's prophetic abilityequired an act ofwill. He was required to
developed over time. At Sinai, Hasheerealed| suspend some elementhis sjiritual orientation.
to Moshe the most profound truths a humarhis reorientation to the material is described as «
being can grasp. This implies that Sinaiovering. The covering symbolizes Moshe hiding
represented the full maturation of Moshe ashés true nature. Moshe hid an elementhif
prophet. He was dhe zenith ofhis prophetig spiritual selfin order to communicate with the
powers. nation.Od

Moshe's advanced level of prophecy expressed _
itself in various ways. Maimonides outiines the_\iesechet ?Aeé?rﬁﬁﬂfdéij Tﬂaobrgﬁyr,‘\‘fe\mﬁ?n?" bfcﬂumszn
differences between Moshe and other prophetssifapter 5. Divrai HaYamim I, 17:21. Mesecher&hotba.

i i ahe: i i Rabbaynu Shlomo ben Yitzchak (Rashi), Cantary on
his Mishne Torah. One se differences i Sefer Shemot 34:33. Rabbaynu Avraham ibn Ezra,

that other prophets can only receive prophe€¥mmentary on Sefer Shemot, 34:33. Rabbaynu Levi ber
after adequate preparation. The prophet / Gershonides), Commentary on Sefe

shon Ralbaé;
- - - emot, (Mosad HaRav Kook, 1994), p 440. See, for
enter into an appropriate state. In this state mple, Rabbaynu Avrahaibn Ezra, Commentary on

individual sheds all attachment with the matrigéfer Shemot, 34:33. Rabbaynu Moshe ben Maimon

. mbam / Maimonides) Mishne Torah, Hilchot Yesodai
world. An inner peace and calm must also| B&Torah, chapter 7. Rabbaynu Moshe ben Maimon

reached. This is not an easily achieved state| TRambam / Maimonides) Mishne Torah, Hilchot Yesodai

e s A : aTorah, 7:4-6. Rabbaynu Levi ben Gershon (Ralbag /
d'ﬁ'CUIty of ataining and maintaining this sta ershonides), Commentary on Sefer Shemot, (Mosad HaRa

limits the opportunity otthe prophet to receivge Kook, 1994), p 440.
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Exodus 32:32;And now, lift their sin, and if
not, erase me please from Your book that You
wrote” (“Book” referring to the Torah)

pardon for the Jews' Golden Cadfn. God
responds to Moses, “Those who sinned ag

disagreeing with Moses? It would appear that
is.
The Elders of Tosafo

said that Moses made
bagain of sats: “If you
forgive me for breaking
your tablets, drgive them,
for You are not one who is biased in judgme
God responds: ‘Whoever sinned against Me
erase. They caused you to sin Moses, and th
of the Tablets is theirs (not yours). You ac
properly, as they were not fit to receive t
Tablets.” Nonetheless, Mosasme was erase
from the entire Parsha of Tetzaveh, for [the na
‘Moses'is nd found there. This was done beca
‘the curse ofthe wise comes true, even if made
a condition’.”0]

Of caurse, we need to understand Mos
equation between his breaking the T
% Commandments, and the Jews’ Golden &alf
But let us address the main idea: “The curgben|
| wise comes true, even if made on a conditig
| Moses cursed himself, in suggesting his nam
erased fronthe Torah ifthe Jews would not b
orgiven.However,God seems to suggest that
will not uphold Mosesivish oferasure, as he say
3 “the sin was the Jewssthey caused yotp sin
%¥ Moses.” Our obvious guestion istfit is so, and
|4 God says Moses did not sin, why then does
=3t erase Moses name frothe Torah, albeit the

& single Parsha of Tetzaveh?

God says this, “He who sins willdiase”, and
God did in fact erase Mosasgme. How do we
understand God’s contradictory words:the one
hand He indemnifies Moses, saying the J¢
caused himto break the Tablets. On the othe
hand, He erases Mosesane from Parsha
Tetzaveh! Isee only one possible answer: Mos¢
§| name deserved erasureldna mean that Mose
sinnedithere may be another reason why his ng
must be obscured. Will elaborate shortly. Fo
now letusline up the questions

RABBI MOSHE BEN-CHAIM
& LEWIS BARBANEL

Me, | will erase from My book.” Is Go(

(Talmudic commentators

www.Mesora.org/JewishTimes

O

1) What is meant by, “The curse the wise
cames true, even if made on a condition™?

2) Why was Moses'nane erased from
Tetzaveh, as opposed to nay other Parsha?

3) Is it due to its coming immediately prior to
the Parsha containing the Golden Calf?

4) What was Moses’ sin?

5) How does erasing his name address the issue

[Hold on to these questions. Let us further
investigate our principle.

0

King David'sCurse

The Talmud cites anotheese where we apply

wise comes true, even if made for free."({Here it
istmade for “free”, whileCMosesurse was made
] “conditionally’)(Talmud Makkos 11a records the
Hpisode when King David was digging out the
Temple's foundation, the sea threatened to flooc
sthe Earth. A metdpr. King David inquired ifit
) was permissible to write God’s name on a chard tc
&e tossed into the sea, so as to contain it. Non
answered him. He cursed with suffocation, anyone
who knew an answer and remained silent.
Achitophel then considered that since God’s hame
ntnay be erased frorthe Sotah’s document to
ilickeate marital haromy, certainly it could be
esiased in this case to save the world, and hi
emstructed the King accordingly. King David did
o, and all was saved. Nonetheless, later, whe
Achitophel saw his counsel to Avshalowes
lsregarded, he hung himself, dying precisely in
dime with King David's curse ofsufocation.
ofSamuel I, 17:23) The Talmud teaches that
although Achitophel heeded King David’s
eireat,nonetheless, Achitophel seemingly died by
[@he very curse ofhe king. We thereby support,
“The curse ofthe wise comes true, even if made
i for free.” But what is this justice?
n."We must be careful. We have a tendency tc
> denluate a Talmudic portion, or any part of Torah,
ebased on the first notion that pops up. We may
Hehink that King David possessed the ability to
scurse. After all, he was a king, and it appears or
face value that his “curs&ame true. But this is a
superficial and false view ai arse, which is
Goekrely the opposite @f Hessing. No man has the
> ability to alter nature or someone else’s free will or
fate, merely by uttering words, as with a curse or ¢
blessing.[t is the ignorant readingsifries like
these, which spreaddificy.

Let us approach this Talmudic portion, as would
svesscholar. King David was human. He possessel
2rno greater capabiliies than any other person. S
s how may lurderstand that his “curse came true™?
24’00k atal the facts in the story...one stands out.
5 Achitophel did not readily assist the king, not until
riéing David made a threat. Why would Achitophel
I remain silent at first? It must be based on some

[Moses says this to God, attempting to obtalraa almost identical principle, “The curse tbé

(continued on next page)
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reluctance to assist the king. We see later o
well, Achitophel counseled Avshalom, Ki
David's son, on how to successfully rebel aga
his father the king. A picture begins

enmerge..Achitophel harbored some animos
towards King David, and this explains why
counseled the King's son on how to succeed
King David. David’s need to threaten Achitop
shows Achitophel in the same lightdisplaying
Achitophel's animosity in the form of silence.

Aeshalomwould not succeed without his advice.
grherebythe king would discover Achitophel as a
imebel, and would seeto kill him. Achitophel
ldherdore saw the writing on thewvdl and
tpreempted the king's decree. We conclude tha
hi<ing David's curse was merely an observation of
pvdiat was probably inevitable. He knew that
néchitophel's deviance used in counseling would
bring him to his death. There is no causal
relationship between maniords, and reality

So let us explain the phenomenon: King David
has no powers, yet Achitophel does in fact die| thiM oses Curse
way the King cursed. How did this happen? TheNow, how does this apply to our case of Moses

answer is, “observation.” What do | mean? K
David “observed’a regative trait in Achitophel
His “curse” that anyone who withhold

rand the Jews? Moses too cannot cause a change
. nature or people, simply by uttering words. God
salone controls the very natural laws exclusively

information die, means that the king was pointingnder His guidance. God’s laws were fixed before

out that Achitophel possessed some negative
deserving of punishment. Again, all King Da
did, was “observed and identified a flawwhat

tigibses or any prophet entered the world’s stage, s
ilow can they change what God already
completed? They cannotoreverwe are forced

we mean by a “curse”. But the king’s word® reconcile God’s statement that the Jews sinnec
cannot cause Achitophel’s death. We even see tirad the fact that God did in fact erase Moses’
Achitophel hung himselfl It was not David! $Smame, which appears to be a fulfillment of

why does the Talmud attribute it to King Davi

d*homever sinned against Me will erase.”

The Talmud is merely agreeing with the kimddoses’ name required erasure...but why?
When it says, “The curse tfe wise comes true, In Exodus 32:1, the people first demand to
even if made for freelt teaches that when thecreate a god (Golden Calf), as “Moses the man”

“wise” sg something, they are observing rea
accurately.This is why the Talmudic principl
only applies to the “wise”. What they saypeit a
curse or a blessing is in fact an accurat

itwho took us ou of Egypt is gone. Moses...the

e“MAN"? Why the extra word? Otaurse he is a
“man”. But the Torah is offering a spotlight on the

pissue...and a direction to the answer. The Torah i

observation, but it is not causative. Thus, Kinminting out the precise flawthe people were

David observed that Achitophel possessddva 1
which he knew would causéim his own
downfall. King David did not ‘cause’ Achitophel
death; Achitophel hung himself. But his death
euphemistically ascribed to the king, asoifsay
the king was right.

King David said whomever remains “siler
will suffocate.[Why suffocation™? It makes sen
Achitophel sinned by his mouth (throatd King

overly attached to Moses, the “man”. What does
this mean? Loolat what they didthey created a
svery physical, Golden Calf. Meaning, they
mecame so attached to Moses’ presence, the
could not tolerate his absence for even a few hour
longer than his scheduled descent from Sinai.
tThey panicked, and immediately desired some
sphysical icon to act as their head.

Perhaps Moses felt in some way, that he

David knew that this type dife must cause hiscontributed to their Golden Cadin. Perhaps he

downfall. King David knew that a counsel
(Achitophel)whose tools are his throat and moy
and who is also deviant, would eventually, wi
using his mouth, suffer by it. (Anyone who
deviant who also functions in a specific capaf
the majority of the time, will find his en

connected with that function.) King David m
have assumed that Achitophel was too wise n

owas not clear on his words about his retamn;
tmaybe something else led thémsich an act. We
@ven learn that it was through Moses’ prayer —
ishange in himself that God pardoned the Jews.
ileaning, the fate othe Jews was bound to
Moses'level of perfection. Edently, Moses too
yealized his law. He asked spedifally to be
tecased”, because he did not wish flaw to act

know this himself, and upon his own selfas a stumbling block for future generations. A
realization that he erred with his mouth, would kilighteous person, concerned with the welfare of
himself in cannection with it through hangingfuture generations may use this logic so that his
himself. Perhaps Achitophel suffered from| sins are not recorded. This explains Moses’
certain amount ofgult regarding using his specific request of “erasure”. God replies,
counseling abilities for evil, to destroy KingWhomever sinned against Me, willdase.” It
David. Perhaps his animosity towards the kingpuld seenthat God agrees; Moses name had to
was because dhis role as king -a ®veted| be erased. God complied and erased Moss®
position to say the least. Radalates thaf in one Parsha.

Achitophel hung himselfbecause he knew There may be another understanding. Perhap

(continued on next page)
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the dialogue went as follows: “God,yu do not
forgivethe Jews, please erase my namedembt
act as a stumbling blodo future generations
God replies, “Moses, Ho na erase someo
simply because they wish to shield others. Th
not why | will erase someone.drase someon
who “sins against Me”. It is for this type sh
alone that | erase someone.”

O

Why Erasure?

Now that God erased Mosesane, we are
taught that Moses sinned “against Gd
somrehow. But a “sin” hae does not mean
violation of same law, but that Moses without
guilt —was somehow connected to an errothef
people. God said, “The people caused yo e
break the Tablets”. God thereby indemnifiHENERREe T Ral « = o s
Moses ofbreaking the Tablets, but not stme Pagti S

TR e

A
other natter.If we are careful with our reading,that one understands clearly frotirese two
we do see that God adds two unnecessapgounts that man possesses no ability to curse
words..."whomever sins AGAINST ME...[bless in the commonly misunderstood sense
This teaches an entirely new idea: God will eraskan’s true curses and blessings are mere
someone who not only sins, but sins “agdirabservations about negatives or positives in
Him”". Perhaps this means thagifan becomes others, resgctively. When man curses someone,
too central, he is sinning against God../l@ is simply defining a negative trait, but his
“obscures God”. We see the people had aords cannot effectuate any change in reality.
attachment to Moses, to the point, that they coiéhat a wise man does when he curses, and th
not tolerate his absence for a few hours. Aiglonly an act of wise man, is to unveil a poor
God’s response is perfect: He obscured Maselsaracter trait in anotheregson. Perhaps the
When God says ‘Will erase he who sins againgberson will desire to abandon this flawed
Me”, God means to say that He will remove frpicharacter. Siitarly, when someone blesses
the Torah, that person who sins against Godl,dmtherall he is doing is describing a positive,
being one whose actions counter the focus vdfich causes the person to cleave stronger to th:
God. Perhaps, Moses somehow obscured fasitive trait.
Jews’ focus from God, onto himself. It seems thidMe learn that God's will is that man is not
is so, as they could not be without Moses for|tetevated above Him. Many Jewish communities
long. But this does not mean it was the faulf tifiday make such a fuss over Rebbes and the
Moses. God's use dfe word “sin” may simply blessings. Certainly we have proved that man ha
indicate Moses'sanehow contributed to gno powers. But fromour study in this area, it
negative state in the Jews. would appear that overindulgence in man, any
We can resolve the contradiction found in [tan...even Moses, obscures our focus on Go
Elders of Tosafos: God indemnifies Moses of|tidad must be avoided as well. Nothing may stea
Golden Calfsin. Yet, God erases Mosasame | man'’s attention away from God. This theory also
from ore section, teaching that he somehosxplains why King David could not build the
obscured God fronthe focus ofthe Jews, and Temple:his popularity due to numerous, military
therefore, the only remedy is to obscure Mosegtories would overshadow the Temple's status
allowing God to reeerge in full view. This| as “God's” Temple. There was nothing wrong
explains God's description of Moses as he Wwhath his bloodied hands, as he fought on behal
“sins against Me”. But o na mean a violation of God’s fame, not his own. But when the people
deserving ofary punishment. Thus, Moses owmxalted him for his “tens ofhousands they
self-curse tookhdd, as he was correct that onbestowed fame upon King David, and this
who “sins” must in some way not harm futuréhreatened to steal the focus away from God
generations. So inasmuch as God erased Mp3és5 could not be tolerated. God gave the
name, He shielded future generations, as |vil@snple’s construction to King David's son...not
Moses'wish. So Mosestuse, “even for freel as a pnalty,but actually a deferred recognition
(he really did not sin with the Calfill took | of King David's zeal.
hold, and he was erased. Our last question: Why did God erase Moses
He too, just like King David, observed lavi, | name from Tetzaveh, as opposed to any othe
albeit in himself, but he did not bring anythingarsha? Write in with your suggestions. Good
upon himselthrough mere words. It is importanShabbos to ald

Page 7




Volume 1V, No. 21...Feb. 25, 2005

Jewishhmes

www.Mesora.org/JewishTimes

RABBI MOSHE BEN-CHAIM

| recently joined a friend for a meal, and g
discussion coursed down the road of Gg
abilities. “God can do anything” my frien
commented. | think to myself, “This
sentiment smacks o#én blind ‘loyalty’ to
God. Isn’t that a good thing? Definitely not
answer myself:loyalty must not conque
reason. Oftaurse this alarms some people,
they were raised to believe in this Supern
view of God.” | concluded my mental note.

“God can make a rock He cannot lift", n
friend added. Ithought to myself, “He ig
making a stretch, quoting that all-to
infamous philosopy. He is merely parrotin
what his parents, friends, and arttinately,
teachers taught him.”

Clearly, our Jewish community is nd
trained in the fundamental ofall
fundamentals: “thinking”. Judaismhas
become religion ofrote activities, when ir
fact; it contains absolutely novable,
enjoyable and illuminating truths. But t
road to true Judaismis nat passivity
parroting, or parading for the applause
others. Unértunately, schools continue thi
mission, to make kids swallow ar
regurgitate with such an admirable capacit
impress others. They are thereby taugh
live for accolades, instead tuth. But what
good is merary, if all which one memorize

unakes no sense, does not make loimher
tBppreciate Judaismry deegr, or actually
dbecomes a pain, as is true in many cases?
don’t blame kids who hate school. Who could
enjoy piling up facts that mean nothing? And
, the end doesn't even justify the meatigy
rget straight As, impress their parents, get into
dme colleges, attaining great positions, earn
naons of noney work 60 hour work
weeks...while Judaisntekes a backseat to
nyhis blindly accepted value system. “It is a
good to die rich.” This is today’s lethal ethic.
0- Maimonides actually coined this term |
y borrow “fundamental ofall fundamentals’in
connection with the foremost concept: God
exists. He is the “First Cause”. By definition,
ptthe First Cause teaches that all else is His
creation. What then follows frorhis truth is
that this universe, His creation, functions in a
set manner It does not deviate from
reasonable laws, and these laws confdom
n@ur own, human reasoning. That being said -
Judaism, another of God's creationsalso
dbllows the same blueprint ofeason. The
sroad to Judaic truths can only be reason,
decause Judaism’s Designer is the creator o
teeason.”

tdaJnderstanding this fundamental, that
Judaismis a mmpletely rational system, and
sthat God does not deviate fromvhat is

(continued on next page)

Page 8




Volume 1V, No. 21...Feb. 25, 2005

(continued from previous page)

www.Mesora.org/JewishTimes

Jewishhmes

Impossibilities cleary refute the
notion that God "can do
anything": He cannot make
black be white at the same
time, or acreatea
quarecircle:

reasonable, true and proven, we may addresght still be reluctant. Why? There exists in
my friend’s philosophy: man the fear othange, and the inability at
Maimonides’ 13 Principles teach that thestmes to overstephis own, self-inflicted
are absolutes -the very definition of a| boundaries. He fears even to entertain ar
“principle”. Maimonides was of the | alternate idea...perhaps, because so much c
conviction that these 13 Principles, such|dss life will be proven to be a waste by
God’s non-physical nature, and His rewarddopting a new outlook, thereby exposing his
and punishment system, are absolutes. Tipisor opinions as false. But what is preferable:
means that God CANNO®o arything, such| to continue lying to oneselo as to remain
as in making Himself physical, aqrwith a pristine view ofthe past, or to admit
withholding reward or punishment frothose | many years were wasted while salvaging the
deserving. My friend, who feels God can doemaining years? What should schools do:
all, would posit that God could also killcontinue training children to memorize,
Himself: a ratural absurdity, which follows instead ofthinking? Reason answers these
his folly. One quickly realizes that Godquestions.
cannot do anything. But this limit on Hjs | urge you: ifyou do not wish your child to
nature is not a “negative”. We once gave thend up with the incoherent philosophy
example of a judge who could not -+expressed by my friend, request that your
regardless ofhow hard he tried —rule | children’s schools and yeshivas institute
unjustly. In every one othis cases, he foundregular classes on Judaism’s Fundamentals
the innocent person innocent, and the guilBarsha, Tanach, and Talmud are essential, bt
person, guilty. Would we say that his inabilitghey must be guided by the more primary
to make an error is a negative? Would we s&deas. Memorizing a Rashi, chapters of
this limitation is a “lack”in his perfection? Mishna, laining a Parsha, or passing a Jewist
No. Just the oppositéhis inability to cause history test with a100 makes little difference,
evil and rule unjustly is necisey his |if a dudent has a false concept of God. |
perfection. Well, the same applies to Goduggest topics be taught, such as
God has the inability to do injustice, to err,|tMaimonides’ 13 Principles, areas of God’s
be ignorant, to kill Himself, and He cannpjustice, reward and punishment, and most
make a rock He cannot lift. Reason demandsrtainly an elaboration on Maionides
this, and the world operates by reason. We| afesodei HaTorah, “Judaism’s Fundamentals”
trapped. bwever...beingrapped in reason isfound in the very beginning dfiis Mishneh
a “good”! Torah, for good reason. Here, Maimonides
Reason must dictate how we live, and whtdaches the essentials regarding our
we accept as truth. For truth refers to what kmowledge of God. These all take time, and
real - that which God made. His works canhotust be taught only when the student is read
deviate fromreason: “The Rock, His worksfor them. But even at young ages, children
are perfect, for all His ways are jusk| can be introduced slowly to what they can
trustworthy God and no crookednessinderstand. We can distill essential ideas
righteous and upright is He.” (Deut. 32:4)from these areas, and reword theven for
Here, God equates that which is “perfect”,| tpounger children to grasp.
“justice”. His “works” including the universe, Over a few years, once a student has
are perfect, and therefore, creation is justomprehended these fundamental areas, h
What does this mean? How can creation| gl be more committed to his or her Judaism,
“just™? Ibn Ezra explains, “His works afeas he sees a rational system. He has a clear
perfect for all His ways are just” means thaiicture of  Torah’s distinguishing
the perfection of His works “creation” lies | characteristics. No less important, much
in the wisdom embedded in them. Ibn Ezrattention must be paid to a student’s critical
says, “The works of God are in accord wjtthinking, developed by rigorous, Talmudic
wisdom.” study. Developing the ability to analyze
We concludecreation and all we see folloyvmatters for himself, he may answer questions
God's wisdom. God follows a wise method |oihdependently, thereby encouraged to delve
creation, existence, and abiding witlleegr, as he sees he can discover greate
mankind. When we attempt to trulyinsights. With this approach, students will
understand God, we too must follow a wiseecome independent thinkers, a benefit,
course ofthought. And we have shown thatvhich splls over into al areas oflife. But
wisdom demands certain truths, which limjtmore imprtantly, they will know what
God fromwhat is not wise or just. God isJudaism is.
limited. This is His perfection. Judaismis nat the religion which thinks
But even with sound arguments, my frien@God can make immovable objed.
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Taken from “Getting It Straight”
Practical Ideas for a Life of Clarity

News. Now on sale as a downloadable PDF book:
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Good & Bad

DOUG TAYLOR AND RABBI MORTON MOSKOWITZ

"You probably have something really wizardly "True," sad my friend, "but here's the point
to say about all athis," | challenged, not hiding You can't know whether something is good 6
my sarcasm very well. bad until your life is over. Look, I'll give you

| was in a foul mood. Running into my friendan example. Once there was a farmer who ,:_ﬂﬂmf Id
the King of Rational Thought, while waiting fo horse he used to plow his field. One day, S r:‘rf ”Pas for
a table at a neighborhood restaurant had chegtetbe ran away. The townspeople ca arty
me for a split second. But oncedated to him around and said, 'Oh, that's too bad. W
everything that had happened to me in the lastrible misfortune.' But the farmer repliec
five hours, my sullen grey outlook returned. 'Maybe it's bad, and maybe it's not. It's ha

It started when the kitchen sirthecked up to say.
before I'd even gotten dressed for work."Three days later, the horse came trotti
Resorting to a plumber's helpl inadvertently backinto the barn leading five wild mares
popped the drain fitting below the sink, causing/hat good fortunethe townspeople said.
a cascade ofrater to run down the inside tife But the farmer replied, 'Good, bad, it
wall. hardto say : ‘J

| finished cleaning upthat mess only to "Two days later, the man's son was 10r0f J.h KW
discover that my hot water tartked broken, thrown while trying to brealore of the wild great,
turning a corner of my basement into a lakeares, and he fractured his leg. 'What bad ludkjt you endedpilosing?"

Later that morning, one of my biggest clientsid the townspeople. But the farmer just'Yes." The lightin the tunnel got brighter.
postponed a large project. But the capper waplied, 'Good, bad, it's hard tays "Now do you understand what | mean? You
the call from the IRS about a possible audit. ~ "A week later, the army came through thean't tell whether a situation is good or bad until

When | finished the story, the King ofown, conscripting all the young men to go offie hand has been completely played. In life,"
Rational Thought asked me the strangastwar. But they left the farmer's son because hig concluded, "that means when ydide is

question. leg was broken." over:
"You haven't died yet, have you?" The King of Rational Thought looked me "By the way,"he adled, "do you also know
| stared at him. He'd either tuned out my tafgjuarely in the eye. "Good, bad, it's hard to sajjat once the pinochle cards are dealt, it's &
of woe, or he'd flipped. The latter seemed moe said. complete waste dime, enggy, and emotion to
likely. | didn't know how to rely. wish they were different?"
"Huh?" | said. "What?" "Do you ever play pinochle?" he asked. My friend's guests arrived just as the maitre d
"You're still alive, right?" Pinochle? My head spun astrled to shift appeared to take us to our respective tables, ar
"Seems like it. Why?" This was not improvingears. we parted. Once seatedsthredout at the ferry
my mood. |wanted sympthy, and | wasn't "Yes," | sdd, not having the foggiest ideaeviewing the ideas I'd just heard. He was right.
getting it. where this was going. There didn't seento be much point in ruining
"Have you considered the fact that you can'tHave you ever been dealt a hand that lookety whole day over events that were outside my
call these events good or bad until you're dead@lisy, but yu ended up winning?" control. As the sun broke through my emotional
"Well now that seems brilliant," Isdd  "Yes." A faint glow appeared at the endtieé storm clouds, |decided to encourage myself
irritably. "It's kind of hard to call it once you're tunnel. even further.
dead." "Have you ever been dealt a hand that lookediskipped lunch and ordered dessart.
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WHAT EV
HAPPENE
TO THE [

Reader: The Tabernacle of the
Congregation, as we gather fronthe
descriptions in Scripture, was a mob
sanctuaryconstructed ofgilded boards an
covered by curtains. Scripture tells us that
Tabernacle accompanied the children of Is
throughout their wanderings in the wilderne
until their arrival in the land of Canaa
Gilgal, in the plains ofleicho, was the las
| station in their wanderings, their first in
{|inhabited land. It was there that t
Tabernacle remained throughout the perioc
the conquest of Canaan. (Josh. IV; Zeb. 1
and parallel passages).
According to tradition, the Tabernacle w
i rected on the first day of Nissan, in the y|

il of Creation 2449, about 3,30@ars ago. It
served as the centre of Divine worship for
- children of Israel for a period dcitout 500
* lyears. It accompanied therduring their
wanderings in the desert and after they
|| taken possession dhe land of Canaan,
served as their spiritual centre until t
| erection ofthe First Temple by Solomon.
. | stood for 14years in Gilgal, for 36%ears in
Shilo, and for 57years in Nob and Gibeor
After the First Temple was built, we are tg
by our Sages, the Tabernacle was disman
and its ancient curtains and oth
appurtenances were hidden away
subterranean passages undernehb¢h Holy
Shrine. (Sotah 9a).(Taken from "The
Taberncle" by Moshe Levine)
| The above two paragraphs answer

| Mishkan?" But it also adds to the frustrati

of finding proofs ofarcient Bible stories
Wouldn't it be comforting and assuring, tk
our election to live a Torah way bfe, can be
supported by the viewing othe actual

www.Mesora.org/JewishTimes

ER
D
MISHKAN?

elements ofthe Mishkan? How about seeing
what is hidden in the Vatican? Shouldn't there
Ibe a statute dfmitations on "Spoils ofvar"?
JAfter all, it's almost 2000years sincethe
tRomans pillaged the second temple! Can the
a2IN. be petitioned to persuade Rome to revea
2¢s the world what they have hidden? Many
nquestioning Jews, who weren't indoctrinated
twith Torah concepts and truths, frohirth,
aare weaker in their beliefs. Especially the last
hevo generations who witnessed the tragedies
| infEurope and now in Israel.

18s it wrong to want proofs? Will these
generations, and future generations still
aachieve acceptance into the next world, while
ecarrying these sacks of doubts€haim

heMesora: One not indoctrinated frongouth
may still achieve complete conviction in
Torah truths. He also need not rely on tangible
hadidence ofthe Jews' journeys, or dheir
tTabernacle. Intelligence applied to the study
hef the universe and Torah will yield absolute
toroof of God, His commands, and thus, His
will for the Jewish people and mankind.
Greater than the Tabernacle, is our universe
[8God's glory fills the entire earthas well.
|[@tus fr, we have proof ofa Creator. What
eabout his will for us?

inin terms of knowing that one has led a
proper lifestyle, even without having seen the
Temple or Tabernacle, transmission from
Sinai is our proof. Ifwe know Sinai occurred
théthout having visuals, we thereby know all

" question of "What Ever Happened to thether accounts occurred, which are also

pcontained in that same transmission, including
the Tabernacle.

atWhat ever happened to the Tabernacle ha
no affect on what we know must be true basec
on reasor




