Fundamentals: Part VIl

Judaism: The only religion completely harmonious with the
universe. Only Judaism’s laws and tenets reflect proven,
. universal fruths. The Rabbis too formulated the most

central truths of reality in their blessings, prayers,
and laws. God created the universe, and Judaism.
By definition they must be complimentary.

The Kedusha embodies this unification.
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RABBI BERNARD FOX

“Let us sanctify Your name in |
the world, just as the they |
sanctify it in the heavens or
high, as it is written by the
hands of your prophets, And |
they called one to the other and
said, ‘Holy, holy, holy, Lord o,'il.li
hosts the whole land is fill
with your honor[1].
facing each other said bles:
‘Blessed is the honor of Go
from His place.” And in Yc
holy words it is written sa
‘God shall reign forever,
God of Zion, from g

| to generation, pra

“When you go forth to war against
your enemy and you see horses and
chariots and a nation that is more
numerous than yourself, do not fear
them. For Hashem your G-d who
brought you up from Egypt is with
you.” (Devarim 20:1)

Before goingto war a special
Kohen is appointedo acompany

(continued on page 8)
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What is the uniqgue message of the Kedushm@taphor that the “angel wouldequire

That, whichis often repeateds@zes our attentior
least:[precisely the fault afs faniliarity. Our
attention is normally arouséolvards that whiclis

destruction”, or beter, it “deviated fromits
objective,” no longer servingary purpose,ard
deserves annihilation. But we also know that

novel anchen. However, we must rethink whetheangels are not humamyd therefore have no

this is properor if in fact, this counteintuitive
thinking should na remain self-guided. Th
Rabbis wouldna have instituteda four-times-
daily recitation of that whichs na crucial to
Jewish thought. Althougguite brief, the Kedush
contains ideas central to Jewisle. Kedusha is
recited three times in the morning prayerse in
after Borachu in the Yotzare Or blessiogge in
Shmoneh Essray (if there are ten nam)ornce in
Uva L'Tzion just prior to Alenu. We recite th

“free will” to deviate from their course and
edesign establishday God. Thereby, Rashi states
that no angel can ever deviasyd no argel
would be destroyed for violating God’s wilas
athey cannot: they have no free will. Nonetheless,
angels do “praise” God. Their “praisesite
perfect,ard we use thensince our formulated
praises of God would be lacking.

We do not know precisely what angels are,
ehowever, whatever information the Torah offers

Kedusha once again in the afternoon prayers intiseis accurateard if we perceive something

Shmoneh Essray when ten men are presamty(|
assume it is not part @ening prayerssince at
their inception, evening prayers were n
obligatory, athoughtoday all Jews treat theias
obligatory) But let us first understand the text
this Kedusha.

t

“Let us sanctify Your name in the
world, just as the they sanctify it in the
heavens on high, as it is written by the
hands of your prophe

It is clear that we are ‘mimicking the ange
This paralleledby our standing throughout the d
on Yom Kippur, when again we desire to ele
our actions as highs possible. (Angels are s
not to have knee jointayd thus,cen only “stand”
with nositting. But this too is allegoricahsargels
are not physical bodies.) Hence, mimickirgels
demonstrates our wisto acdieve the height o
human perfectiorhah in ideas ancdions. Now,
since the angels “praise” God, we mimic t
perfection of expression by repeating their wo
Certainly,asGodincluded the words of the ang
in man’s Torah, “written by the hands wbur
prophets” we thereby derive proof that this i
fact God's will: that we know what the ang
“say’[2]. We must not overlook a central id
mentionedby a wise Rabbi:even the angels ¢
only praise God's “name’hu not God Himself;
“Let us sanctify Your name in the world.” T
means that nothinga even angels, praise the t
idea of what Godg[3]. Certainly, man has n
positive knowledge of God. Thus, praising
“name” of God means praisirmyr “reference” of
God, ard na God Himself,since nothingknows
His essence, but He alone.

“And they called one to the other”

What is this idea that they “called eah
other"? Rashi states thataihargel would prais
God independently, preceding the other an
that angel wouldbe “consumedby fire”. Of
course,since angels are not physical, fire i

clearly, we can discuss iirless it belongs to the
topic of Creation or the Divine Chariot, which
btmust not be taught except one scholar to anothe
and ewven then,only by way of hints regarding
dhe headcaegories. We do not violate this
prohibition by discussing ideas, which King
David stated in Psalm 104. And appropriately
timed, King David’s Psalm, which we read this
week on account of Rosh Chodesh, discusse
angels. King Davidttes, “He makes His angels
the winds, His ministers, flaming fires.” (104:4)
Angels, then, may be understaaghaural laws;
sthings that govern the physical world., laws

wf wind ard fire. The fact that King Davidites,
dide ‘makes’ His angels wind’ard na, “His
icangels ARE wind'teaches that the elements of
wind ard fire are not themselves angddst may

be appointedat times as His angels or
messengers. This appellation of “angafagent
would depenanwhether God desires wind, fire
or any element to act in an altered manner tc
eichieve His will. An example was when God
dauspended the effects of fire on d@anya
IMishael and Azarya when thrown into the
furnace,ard esapedurscathed. Here, fire was
{Bod's angel or ‘agenih adiieving Hs objective.
[Similarly, the Talmudsiates, “Eachblade of
grass has an angel that says grow.” There ar
nmany cases dargels. We cannot do justice with
few words,nar do | possess that understanding.
iBut suffice to say that angels are created things
and in sane fashion, offer perfected praise to
God. How argels “praise” Godis yet to be
hexplained.

Psalm 104 referred to by its opening words
“Borchi Nafshi” (“My soul will praise...”)is
recitedon Rosh Chodestard for good reason.
Rosh Chodesh, the New Month, manifests the
completion andenewal of God's lunaard sdar
laws, which He established durimgeation. As
such, creation becomes the theme of Rosh
Chodesh. This is further seen when Rosh
eGhodestard Sabbatltadncide: the special “Atah
Yatzarta” prayer (“You have created Your world
feom time immemorial”) replaces the regular

(continued on next page)
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(continued from page 2)

B S - L
Sabbath Musaf. This special prayer was cofoe
emphasize the dual aspects of physical cre
embodiedin the Sabbathard its governing
cyclical natural laws, embodieth the New
Moon. God created two things: 1) physici
matter and 2) the laws governing thaatrer
Perhaps this explains Genesis that says thg
Earth was “unformedard void”, ard orly
afterwardsal creation manifesteiiself at God’s
will. First, rav matter (“hyle” see Ramban
existed at God's word,ard then matter too
form. Then formation of matter was due to Gg@
secondary will that matter possess self-gover
laws.

The Borchi Nafshi also encompasses al
creation. King David describes the creation
light, the heavensgath, oceans, their guidin
laws, rivers, mountains,arimals, man, the
purpose of the seasons dimles,our satisfaction
in food, God's wisdom,ard His Earthly
providence. Explainingrgels as natural law:
we also understand why King Dauiies angels
in the beginningerses of Borchi Nafshal else
(the physical worldtannot exist without angel
(laws) governingeah element’s properties an
interactions with other creations. Therefor
angelspr naural laws must be created during
initial phases of Creation. King Davitbt only
enumerates all in creatiohiut he does so in th
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order that each wa
created.

Note that King David
conclules Borchi
Nafshi with words
“May the glory of God
endure forever”similar
to the Kedusha’s
conclusion. But we d
see that angels a
mentioned as part of
creation, which King
David praisesn Borchi
Nafshi. Although we
have digressed, Borc
Nafshi does undersco
our theme.

Returning to the
| angels,or ndural laws,
why must they “praise
God in unson, withno
| individual angel
preceding arother?
Perhaps this idea is th
anything created by
! God, has as its purpos
the ponouncenent of
God’s existence an
. magsty. Perhaps, ther
. . can be no other reas(
i ." that God would have
goroduced physical entities bearing His wisdc
htiwher than to attest to His role as Creator. We
then say that “angels praise Gadhnimously”,
meaningal of creation,includingargels (natura
alaws) atest to the greatness of the Creator. All

see —be they objectspr laws governing thos
tahjects — have as their singular goal, the dis

of God’'s wisdom. In a manner of speaki
creation “praises” Godat al times, or

“unanimously”. Perhaps for this reason, Ki

David canmences his Borchi Nafshi with tho|
deery words, “My soul praises Godds King
ningvid sees this act of praising Gdd be God'’s
will, ard canforms to the objective afreation,

by himself, praising God.

ofWe now understandone meaning of “angel
ypraising God”. This means that the forces
» nature[4] — the operation of the universe from

spheres to the ants al reveal God’s infinite

wisdom. Creation is then “praising Gog
s Similarly King David stated in his Psalm 148

“Praise Himswn and moon, praise Hiral stars

of light.” Inanimate objects as these magnific
sheavenly spheres, have no ability
dconceptualize or verbalize. Therefore, the no
cdescribedby King David that these spher
Hepraise God” means their existence is

testimony to God’s greatness, “as if’ they pra
eGod. So too we reaid the lyun Tfila explaining

www.Mesor a.org/JewishTimes

sthe words in the morning prayers: “And they
(angels)al open their mouths: This is stated
human terms.” lyun Tfila states quite clearly that
argels are not capable of “utterancdsif it is
“as if" they offer praises to God when man
witnesses the precision angthestration of the
universe’s laws. He also says, “angels areefs
5 with no badies”. This describes natural law. He
b further explains the words angels “standilg’
d'prepared”to do God's will. Now,returning to
the Kedusha, what did the angels say?

s TEXT OF THE

KEDUSHA

Principle I: “Holy, holy, holy, Lord of
hosts, the whole land is filled with
Your honor”[5]
at The word holy properly translated means

“distinct” or “separated”. Similar, of person
emakes his cow “holy” for the Temple, he

“distinguishes”it for Temple service, exclusive
dto all other uses. Got the one who is most
e distinct, ard to whom the description “holyfs
prmost befitting: He is far above everything. How
> can we elaborate on this idea? How may we
rapver all of creation, siating that Gods alove
miayl™?

Radak offers two views for the threefoldise

of “holy”. We can state that Gad distinct from
wihe three categories ofeation: 1) the world of
o souls andargels, 2) from the heavenard 3)
pilpm Earth. These are the three worlds create
ndyy God, ard why the angels said, “holy, holy,
holy” or, “distinct, distinct, distinct”. This is
nRadak’s view. But Radak also records the view
sef the Targumard the Kuzari who say that God

is, 1) distinct from the metaphysical world

“where” He dwells, 2) Gods distinct from the

physical world, where He performs His might,

and 3) He is distinct eternally. (Recall that King
5 David too concluded Borchi Nafshi with this

adea of “eternal” grarelr)
theThis secondview of the Targumard the

Kuzari is the path | will take in explaining the
"Kedusha. To reiterate, the praises of the angel
, which we mimic,are that Gods distinct from

both parts ofcreation; from the metaphysical
enorld, from the physicalard that His greatness
ts eternal.
tion
BS

aPrinciple II: “Blessed is the honor of
i@od from His place”

Now, although we praise Gdokesedon what is

(continued on next page) 3
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perceived, we must counter any fa
understanding that we have perceived (
Himself. We state that He is distinct “from H
place”. We are again mimicking the ange
words (Ezekiel 3:12), “Blesseid the honor of
God from His place.” This means that Gisd
unknowable. Otaurse, God has no “place” ju
as an idea takes up space. We mean that G
is to be praised, “whatever He igf; “from His
unknowable place”. Godlilled many Jews fo
violating the idea that He is unknowable. Th
include the 57,000evs who lookednside the|
Ark when returnedy the Philistinesaswell as
Aaron’s two sons Nadav addihu, who sough
to worship Godin a manner not commande
Similarly, God conmanded the Jews not

ascend Mount Sinai at Revelatidest they do
so out of a desire to “see”samething in

connection with God. Moses warns the Jé
“you sawno form” at Sinai[6] again reiteratin
the gravity ofsin harboredby ary person whg
attributes corporeality to God.

These two concepts regarding God, which
angels praise, that 1) He is the creator and
glory is seen everywherard 2) that He is no
physical or knowable, form ¢&h first of
Maimonides’ 13 Principles. We appreciate h
unified the Rabbis were regarding el
fundamental ideas of Judaism.

0

ssTHREE TIMES IN

‘PRAYER

st

0d

Kedusha I: Yotzare Or

[ Why do we recite this Kedusha in the Yotz
&yr blessing, discussing God’s creation? In O
Tefilos, the lyun Tefila states, “After we ha

the luminaries, we begin to praise Him for K
dereation of the angels, that He creaieddl of
t™is praise.” (pg. 257) This means to say that
praises of God woulde incomplete, if we
praise only part of His creatiore., the physical
2Wirld. We must also praise God for His creat
jof the laws ofhaure and providence, the ange
certainly, as argels were “createdo tdl His
praise”. O
th@®ut this is an interestingtatement, “angel
klisre createdo tdl His praise”. How doeg
natural law ard providence offer morg
appreciation for God's wisdom (“tell Hi
Opraise”) than merebrute creation? Our firg
ndeduction is that which embodies Go
wisdom to a higher degree (than the physic
creation)ceatainly deserves to be praised. T
makes sense. But in what sense do natural
surpass physical bodies in evidencing Gg
Principle IlI: “God shall reign forever, | wisdom?
your God of Zion, from generation to | | swgest that with God's creation of tl
generation, praised is God” universal laws, the angels, we witnesg
As the Targunard the Kuzari stated, the thifdfunctioning” uriverse. We come to understa
and final “holy” refers to the idea that Gad | a “plan”, which translatesto understanding
eternal. This is ofital importance to our notionGod's will. We wouldna understand God'’s wil
of God. For how may we hold Gad sich | if we did nat see a use (interaction) for t
esteem, were it not for the fact that His greatnéssumerable, physical creations. For afl
is essential to His nature, meaning, that Heplysical bodies remainedeparate fromall
certainly eternal? Had Gdoken limitedin His | others, no plan would be sen. No
power andrule, we would understand that understanding of “why”all exists couldbe
somethingother than Him placed this limitationavailable. But now that we see that smal
on Him. He woulcha be God. But limitation is aanimals also exist as prey for larger ones,
phenomenon of the physical worlike division| winged arimals use flight for obtaining food
and location, ard thus,cannot be predicated ofthat water flows since far reaches on Eanth

God. He is eternal, since He has no limitations.arid ard need moistureard when we witness

The structure of the Kedusha is therefptRe solar andunar phenomena...we learn
designedo imbue man with three vital ideas: Aplan. We see more of God’s wisdom. Thitig
God is Creator ancevidence of His wisdons | makes sense to say, “Angels were cretuedl
seen throughout the universe. This is sensiliis praise”. This means “natural lawsdveal
since He in His infinite wisdonareatedal that| more of God’s wisdom. It is then qui
exists; B) Godis urknowable; C) God's appropriate that the Rabbis inserted the Ked
greatness is eternal. We repeat what the angeltie blessing of God’s creations.

“said” since angels perfectly praise God. We alscFurthermore, with the existence attural
learn that all otcreation is to attest to God's rolgéaws, there is a continueycle of behaviors in
as the one Creatogrd the angels “praises’which man may observe over time. For if th
display this idea. were chaos, there coulde no “laws” to

www.Mesor a.org/JewishTimes

observe. Study adry law requires that that very
law is consistent...for human observations take
time. Primarily, we define a laws ary given
phenomenon sustainingts properties and
behaviors;otherwise, sich phenomena it will
not be viewed as a law.

O

Kedusha II: Shmoneh Essray

areThe Rabbis aptly incorporated these ideas intc
[she Shmoneh Essray blessing that discuss God
veoliness, (separateness) the “Atah Kadosh'

completed the praises of God for His creation lsiessing. But this idea that Gaglurknowable

lis not reserved for the Atah Kadoskessing
alone. Awise Rabbi once lecturesh how the
atore of the Shmoneh Essray — the first three
blessings — directs us away framr ‘familiar’
idea of God,towards an admission ofur
@omplete ignorance of His nature.]
Is,The Rabbi stated that we commence with
“God of Abraham”. As we are familiar with
Abraham, we relate to God a familiar, ard
scomfortable fashion. We then procetm the
blessing of RsurrectionHere too, we refer to
2God inasmuch as He relates man. Now,
salthough no personality (Abraham) is
tmentioned, man is still referretb in this
lislessing of God's plannedsurrection. We feel
@lomfortable that Gocdates to man in this way,
hisut we feel more distant in our relationship
la®esd, as no known persondty is mentioned.
d*nally, we divorce ourselves froary mention
of ary man, ard in this third blessing, we
neélescribe Gods“kadosh”, or urknowable. The
pRogression is clear: we refer to the God of
ngpecific man -Abraham - then progress to
referringto Godin a less prsonalmanner with
I no individual mentioned résurrectiop, ard
heonclude by declaringur complete ignorance
of God's nature with the words “You are
distinct.” As these three blessings form the core
of Shmoneh Essray, we conclude that Shmonel
Essray is essentially designéd move man
Ileywards a more correct view of Gadsentially,
thladt we have no understanding of Him: He is
,"kadosh”.

O
a

Kedusha I11: Uva L'Tzion

In this prayer, we commence with God's
deliverance of the Messiahyd His oath that
iGorah will always remain in Israeleternally.
usheernal” is the third of the three concepts f the
Kedusha,ard therefore, Kedusha was inserted
here a thirdtime to highlight this third theme.
The only prayer after Uva L'Tzion is the Alenu,
erehich also concludes with this theme, “God will
reign forever.”

(continued on next page)
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(continued from page 4)

Summary
Due to the fundamental nature of
Kedusha,ard on the macro level, the RabHi
saw fit to permeate our entire morning pra

On a micro level, The Kedusha itsglf
highlights Godcreation, urknowable nature
andeternity, bu this very threefold Kedusha f
a unit, is then inserted three times in qur
prayers,into blessings, whichrefer to these
three fundamentals.(]

Finally, there is yet a further lesson |in
repeating the Kedusha's threefold praise$ in
these three blessings: we must not view @id
one time as “Creator”,amther time as
“unknowable”, ard yet another time,as
“eternal”. All three truths about God must pe
present...at all times. It appears this is whyjthe
Rabbis deemed improper to recite only o
aspect of this threefold praise. They st
always remain as a unit, for these three ideas
are the most crucial ideas concerning God.

We appreciate how the Rabbis sough{ to
imbue man withan understanding of thi
Earthly reality in which we existommandin
us to reiterate truths provable from the
physical universe,and reflected by God's
Torah.

Judaismis truly the only religion given b
God, ard therefore is completely harmonig
with God’s creations. Converselgll other
religions ask man to deny his miradd his
senses, the very faculties God desires we plut to
use.d

[1] Isaiah, 6:3

[2] Angels have no physical fornajd thus,
cannot speak. Thereforewr understanding g
the angels “praising” Goés na by means of
speech,but must be some other form. Hor
example, the heavens may be daidpraise”
God. Since their magnificence attests to Jthe
Creator, we may accurately yet allegoricglly
suggest the heavens “praise” God.

[3] Otzar Tefilos, Kedusha of Shachris; lypn
Tefila commentary: pg. 319

[4] Maimonides writes, "for natural forcgs
and argels are identical." Further in thys
chapter Maimonides states that angels do have
free will, ard are aware. ("Guide", Book I,
chap. VI)

[5] Isaiah 6:3

[6] Deut. 4:12, 4:15

o
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H theBagmlge of Ideas
COICW

RABBI MOSHE BEN-CHAIM

We continue our theme of the Kedusha, by observing a direct
parallel between the three ideas in Kedusha, and the Hebrew
equivalents for each idea. Astonishingly, one, single root word
conveys all three ideas of the Kedusha. A man whose name escapes
me informed me of the word’s three meanings.

The first idea of the Kedusha is that the entire world manifests
God’s wisdom. The Hebrew word for “world” is “olam.” The second
idea of Kedusha is that God is unknowable. The Hebrew equivalent
is the same three Hebrew letters, AL, and M (Ayin, Lamed, and
Mem) which spell “alam”, meaning “hidden”. The third lesson of the
Kedusha is that God is eternal, which in Hebrew is the word
“P'Olam”.

The Hebrew language thereby displays perfection, in that these
ideas, which are intrinsically connected, express their intrinsic nature
by sharing the same root word. How exactly are these three ideas
intrinsically connected?

The idea that God is eternal, with no beginning, means that he is
also the Creator. And the way God was Creator was by creating
matter from nothingness, an idea our minds cannot grasp. Hence,
He is thereby unknowable.

God’s eternal nature defines Him as the Creator, Who is in fact,
unknowable. Kedusha embodies these three ideas, as does the single
word “olam”. O

www.Mesor a.org/JewishTimes
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Tiken from “Windows o the Soul”
Coverin ;
All thebases’

RABBI MICHAEL BERNSTEIN

In order to maintain the integrity of the just
system, the Torakdablishes three rules (16:1
“Do not subvert justice, do not show favoritis
nor shall you accept a bribe, for bribery blinds
eyes of the wise andarupts the words of th
just.”

There are three components to every ¢
case34 the relevant law, the litigants who vie
advantage before the court and the judge
applies the case. In this one verse, the Tanats
precise stylecovers all the bases by warni
against willful tampering withary of the three
components.

In the first case, the Torain, order to safeguar
the integrity of the lawarticipates the possibilit
of a judge who questions the fairness a
commandment and decides to act in whal
considers a more equitableanmer.For instance
he may consider it unfair for a firstborn to ge
double share of inherited property, ard
consequently, he may divide an estate ey
amongal the heirs. Against this self-righteousne
the Torah warns the judge not to “subvert just
by following his personal inclinations. Irrespect
of them, the law must stand sacrosanct.

In the secondcase, the Toratsdeguards the
equality of the litigants by proscribing favoritism
any form. If ore of the litigants is a respect
community activist or a well-known scholar, t
judge may be inclinedo treat him with the
deference due to a persorseture. Conversely,
one of the litigants is an extremely needy|
unfortunate person, the judge may speak to
with epecial kindness ancompassion. Here, th
Torah warns the judge not to “show favoritis
and thereby put the other litigant at a disadvant;

Finally, the Torah demands the compl
integrity of the judge by prohibiting payment
any shape or forng\en ifit is given to encourag
him to rule in accordance with the laar even if
he accepts gifts fronbah sides similtaneously
Accepting payment afry sort, the Torah declare
obfuscates the judge’s vision amdrrupts his
judgment.

Thus,in ore concise verse, the Torah addre
and sdeguards all three essential component;
judicial litigation. O
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ceStumbling on Stallions
D), Horses were valuable in the ancient wo
nand it seems that Egypt had thenm great
tladundance. In fact, the Toraéstricts Jewish
ekings from havingoo many horsed)ecause it
would lead to close contact with Egyp
O(k7:15-16). “You shall surely appoint a ki
fover yourselves . . . only (rak) he shall
wdiccumulate too many horses for himseid,
that he will not return the people to Egypt
h@rder to accumulate horses, for God has
to you, ‘You shall not persist (lo tosifurin
returning on this road again.”
d The last words of the verse stamd a
separate commandment directedall Jews
rather than to the kinglone. “You shall no
persist in returningon this road [to Egypt
again.” The Torah forbids a Jetw live in the
tland of Egypt. Accordingo the Rambam, thi
prohibition applies at all timegegardless o
ealyy shifts in the governmenguture or
ssthnicity of the indigenous population.
ce’'Why shouldliving in Egypt be forbidden i
vany or all of these elements have chang
What would connect the new Egypt to th
> 0ld?
By forever prohibitinga return to Egypt
edGod has established that the return to
hkand, ard to the ancient culture of whicth is
an eternal remindelis a sgn of an overall
fnational regression. The Jewistation was
born when God chose to brings forth to
Hireedom from the iron crucible of Egymiwr
eraison d’étre is definedby ouwr eternal
mdllegiance to the will of God. No natig
agefore Egypt hagéver so denied the reality
2t8od’s presence,nor would ary nation
iafterwardever do so to suclan extent. The
eprohibition against living in Egypt
institutionalizes the idea that there is a pl
and bdief to which we can “never go bac
sagain.”

A question remains withregard to the
placement of this universal prohibition. W
sghses the Torah present it within the contex
5the commandment forbiddirgy Ewishking to
accumulate too many horses rather than
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separate and direct commandment to all the
people?

The word “only” (rak)in the phrase “only
[the king] shall not accumulate too many
horses for himself” appears as a caveat,
warning to those people who expressed
desire to have a kingaying (17:14), “l will
establishover me a kinglike all the nations
that surround me.”A king represents a
powerful central government, withbvious
advantages for efficiencgmonomy andsdety.
But, warns the Torah, there is also dangel
inherent in this form of government. The king

rlchay seek to accumulate stables of steeds.

What is the significance of a
superabundance of horses? What dange
would they pose to the welfare of the Jewish
tstate?

ng Horses in the ancient world were the
nottimate weapon of ar. The artillery (war
chariots) ard the cavalry dependedn a
ireliable swply of powerful steeds. By
saidrning the kingna to accumulate too many
horses, the Torain effect warns himna to
build an excessively large armyince doing
so would draw the Jewistetion back toward
Egypt and all that it represents.

The Egyptians witnessed eh greatest
revelaton of God’s mastery of the worldyrd
yet, they remained defiant. Livinig splendid
sisolation with the inexaustiblesupply of Nile
River water, the Egyptians became intoxicatec
with their own self-sufficiency; they coulabt
concede to a Higher Pew A powerful
f standingamy could have the same effect on
atié Jewishnaion, giving rise to the illusion
ghat security lay within their own pawr
While the Jewish people are meant to make
reasonablesfforts to protect themselves, they
thratist never forget that true security lies in the
God’s hands. As Moses warned:1817),
“Beware lest you forget Goslour Lord . . .
andyou say in your heart, ‘My power and the
strength of my hand has brought me this
triumph.” An overemphasis on military
preparedness can leass down this path.
mhus, the Toralsimultaneously enjoins the
niking from seeking excessive security amadbo
prohibits all Jewish people to return to live in
Egypt.

The language at the end of the verse, “You
ashall not persist (lo tosifurip returning on this
koad again,”resonates with the language of
redemption Moses used when he spoke tc
Pharaoh (10:29), “You have spoken correctly, |
hghall not persist (lo tosiffo see your face
t afjain.” Thus, the language of the prohibition
against livingin Egypt reminds us of the Exodus
aanal the special destiny that arose fromit.
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Taken from “Getting it Straight”

Democracy

DOUG TAYLOR & RABBI MORTON MOSKOWITZ

"How was your weekend@ked the King of

Rational Thought, as he got intg/Tar.

It was an innocent enougfuestion for a
Monday evening. Downright predictable
fact, as | drove toward the lecture we h
agreedto atend. My reply,on the other hand

was near ballistic.

"It was awful," | spat out amy. "One of the

worst weekends | can ever remssr’

| bitterly explained that my employer h
held a ©-called "team-building'tetreat Friday
and Saturdy. The idea was to get all th

Rational Thought
venting.

ik a bad thing."

guestion?"

employees together and figure out better way$Sure."

to market our services. It soundigke a greal

idea.

But it turnedinto a nightmare. Rather th

by working together, people

"The decline to democracysad the King of

in "What?" | asked, surprised.
ad "l mean, it saunds like your company haknowledgeable as another, whiclearly is not
,taken that most treacherous of turns;
decline into derocracy!

"l don't follow you," | sad, slowing for a
stoplight. "You make it sountlke democracy

"Tell you what," he said. "Can ak you a

had landed few, ifary,
new clients gripedatout
the salary levels of th
people who did. For m
part, | hadbusted my
tail for the entire yea
working more hours
than anyone. Yet all
got was criticism
because the compal
had,years ago, provide
me with a ellular
phone. On andon it
went. Rather than settin
boundaries andimits,
the moderator - an
outsider -let it go from
bad to worse. The
meeting finally endedh
a huge verbal figh
between department
with no resolution.

quietly after ktopped

"Suppose a nuclear power plant hag
problem;a rious problem that couldadto a
melt-down. But they've hadame warning.
focusingon positive things that coulte done| They have one hour to make a decision al
startgdvhat action to take. Which do you think wol
complaining. One group thought another grolye the best approach? To gather the e
got too many privileges. A third group thoughiower plant staff, fromergineers to securit]
others didn't work harctrough. People whpguards to janitorsard vote on a plan ofdion,
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with each person gettingn equal vote? Or do
you think it wouldbe bdter to turn the problem

eover to the senior nuclear engineers &etd
ythem decide what to do?"

| roundeda @rner andertered the freeay.
,"Well, that's pretty simple," leplied. "You'dlet

5 the senior engineers decide.”

| "Why?"

"Because they're the ones who
nyinderstand how the power plant-"

] | stoppedin mid-sentence as sawv the
implication of what he was saying.

"Operates,” he finished. "They're also the
gones in the best position to fitx So, what's the
difference between a company like yours and
nuclear power plant? Is the mail rootterk
really as qualifiedas the president to decide
what direction the company should go? Does &
rookie employee fresbu of school really have
t the experience, wisdonajd knowledge to tell
sa senior staff member how things shotle
done?"

"You see," he continued, "it's in vogue these
days to think that everyone's opinion should
carry equal weightregardless ofts merit. But
that assumes that one person is just as wise ar

really

tiheie. Just as you wouldn't entrust the nuclea
power plant problento a wte of the staffso
shouldyou not do the same with husiness or,
for that mattera @untry. Running businesses
andcountries is not about doing what's jpéao.
It's about making wise andntelligent
decisions.Of caurse, the success aich a
system,in government or in business, depends
oa having people at the helm who meet those
qualifications."
Traffic began to slow.
poutWhat do you think?" laked, gesturingo
llthe sea ofall lights ahead. "Should we get off
nitethe next exit and take surface streets?"
y The King of Rational Thought smiled.
"Want to vote on it?" he askedd.
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the nation.OThis Kohen and the other officers fefarful. IHowever, the Torah provides no cl
the nation address the people before they eimelication as to the reason that one who
into battle. This pasuk introduces the section| gflanted a \vineyard, newly betrotheda wife, or
the Torah that discusses the address that thizently built a home is exempted from battle. ]
Kohen and the officers deliver to the nation.This]

pare commendetb na be afraid when we go into
Haettle. How are we to avoidr suyppress this fear?[
Maimonides explains that we must focus on two
lissues. First, we are to rely on Hashetm save
us. Second, we must recognize that in any battle

section can be summarizedthree points.[Firs
it is prohibitedto befearful of the enemy.[Seco
a gecial Kohen is appointeith accompany ang
address the nation before battle.[TThird, the Ka
and the officers instruct the nation to not be fea
but they then enumerate those individuals tha
permitted to leave before the battle is joined.
The elements of this section seem disjoiiatet
even contradtoryTThe section begins witan
injunction against fearing ¢ enemy.
Maimonides andothers maintain that thi
injunction is one of the 613 mitzvot of t
Torah.[1](TThe section then provides the text ofj
address that the Kohen and the officers deliv¢
the nation.(0The address begins wviiktructions
to not be fearful.(Next, the people are provi
with a st of individuals who are permittetb
leave before the battle is joined.C0There are t
individuals includedon this list —a person whq
has recently plante@ vineyard, berothed a
woman, or bult a home.OOThe address ends

instructinga person who is fearful to leave.CThiexplains that this person is exempt froendeavors.0 This person

is preferable to fleeingurd discouraging thos
around him.

We would expect the address of the Kohen
the officers to express the initial theme of
section — the prohibition against fearing
enemy.OIndeed, the address begins with
theme.[0But the address continues veitlist of
individuals who are exempt frobetle. How do

. “And the officers should speak to the nation we are fighting against a nation that opposes Bne
dand say, “Who has builta new home and nof Yisrael andsesks to harm Hashem'’s nation.OIn
initiated it?]He should go and return to his| engagingn this battle we are fighting for Hashem
Hepme — lest he die in & and another man | to defeat those who seek to oppose Him.[In othe
rfaitiate it."(] (Devarim 20:5) words, when engageth bdtle, we should
a@abbaynu Avraham Ibn Ezra and many othaterpret our role as an act &fvice to Hashem.[J
commentaries discuss this issue.[IMost congludaimonides implies that i person can succeed
that these individuals are most likely to flee [thie achieving this focus arshte on consciousness,
battle. This person is poiset erter an exciting he will not be fearful. (IMaimonides adds that the
Iperiod of his life.d0He has a promising futyrevo areas of focus are related.C\We hope to b
before him.[He deeply desires to live to enjoy| leaved through providence.CWWe can only enjoy thi
guture.TThese people areasagroup — the mogt providence ifour intentions are to serve Hashem
thkely individuals to flee.O0Ofcaurse, in fleeing| and are pure.[5]

pithey will undermine the courage dafthers.[l Maimonides observes that in order to achieve
Therefore, they are invitetb leave before the the state otansciousness that he describes
fdeittle begins.[2]0] cannot be distractetdly thoughts or concerns
This solves an interesting probleémthe above regarding his faity. (TThis observation suggests a
hiEssage.[The pasuk contadrortion of the text deeper understanding of the exemptions outline
of the address of the Kohen and the officers.(QTirisour parashaAl person who has built a new
portion of the text outlines the exemption fof lBome,recently betrothedpr planteda vineyardis
kyerson who has recentyilt a home.[OoThe pasukeasily distractedby arxiety over these new
faces powerful
e participatingin the battle.[But the pasuk includegsychological impediments that may prevent
an interesting phrase lest he die in war angdachieving the state ofonsciousness that is
agapther man initiate it.C0This phrase reflects |thequired.Olt follows that these individuals are
tiieason for the exemption.0OHe is likely to |bexempt from participating in the battle.
Hecusedon the home he has not yet enjoyed.[Hdt is clear from this discussion that this section of
thigy not be willingto risk his future in this newthe Torahis na disjointedor cantradctory.(TThe
home.dlt is preferable for this person to leagection is consistent and focuses on a single then
before the battle to his fleeingnce the battle —we are prohibitedb fear our enemy.[TThe entire

D

these exemptions relate to the injunction agaihsgins. However, the pasuk adds, “amtbther | address of the Kohen and the officers is designe

being fearful?l The address ends witim
instruction to those who are fearful.00The
individuals are toldto leave. This seems ft(
directly contradict the requirement to not
fearfull

O

“And the officers continue to speak to the
nation and they say, “Who is afraid and weak-
hearted?[He should go and return to his hom
and not weaken the hearts of his brothers —
his heart is weakened.”Devarim (20:8)

The above passage is the text of the
element of the address deliveredthe people.
The pasuk provides an answer to our
question.We are commandeda to be fearful.
But it is inevitable that some individuals will n
be capable oklminating or syppressing thei
natural aniety.[ TThese individuals are requiréal
leave in order to not undermine the courag

man initiate it."CWhat is the significance of thiso assure the achievement of this goal.C0The
rdiwmal consideration?0Why is it important that| begin with an admonishment against fearing the
» this person diesarother person will initiate hisenemy.0They then exempt varioceegories of
Heome? individuals that are likely tdecome distracted
Rashi provides a response to this question.dram the objectives of the battle be overcome
explains that this woulte sairce of severe| with arxiety over their own safy TThese people
grief.[3]0Gur Aryeh explains the meaning |ofire invitedto leave, rather than pssiblyflee and
Rashi's comment.lHe explains that this phiasedermine the confidence of their fellow brothers.
suggest another reason that for this person®¥nderstanding that the entire section expresses
sexemption.A person who has built a home ansingle theme, helps resolve a probierhalacha.]
not yet livedin it has two reasons for concemIhere are two types of war in halacha —
rfatst, his premature deaith batle would depriveg milchemet mitzvahard milchemet reshut.&
im of the opportunity to enjoy the home [herecise dlineationof the difference between these
|[daboredto buld.[5econd, he may die in battle gntivo types of wars requires an involvaailysis.
some stranger will enjoy the home that he labofedr the purposes of this discussion a working
to build.In other wordssameone other thandefinition will suffice.OMilchemet mitzvahs a
himself will enjoy the benefit odill of his efforts.[Iwar that is requireth order to fulfill a mitzvah of
For some people, this secondhcern is even the Torah.A milchemet reshut is not specifically
askater than the first.0OThis person can accept treaiuired by a commandment in the Torah.

others.OIn other words, the very requirement e may not enjoy the home he built.0But
not be fearful, demands that those who cangannot accept that someone else will enjoy
control their anxiety leave.0] Rather thahis stead![4]

contradicting the initial theme, this last element ofMaimonides offers an additional insight in
the address reflects the injunction against bethgse exemptions.[He begins vatproblem.[WWe,

heAccording to many authorities, this section of
ttme Torahorly fully applies to a milchemet
reshut.[TThese authorities explain that everysne
teequiredto participate in a milchemet mitzvah.[
There are no exemptions. Therefore, prior to &

8

(continued on next page)
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milchemet mitzvah the Kohen and the officers| ¢ =

not enunerate those that are permittectecline
involvement. No one has suchn option.[
Everyone must participate.[6]Kesef Mishne
argues that although the exemptions waowlche
enumerated prior to a milchemet mitzvah
Kohen is appointedo address the nation.[0H
does not list exemptions but he does admonis
nation to not fear its enemy.[7]

However,it seems that Maimonides disagreg
He explains that before botypes ofcanflicts —
milchemet mitzvahard milchemet reshut a
Kohen is appointed.[He describes the address
the Kohen and th officers eliverd The
description includes an enumeration of
exemptions.[JHe does not distinguisdween &
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milchemet mitzvahard a milchemet reshut| s

Clearly, Maimonides is implying — ifia openly
stating — that the entire section applies to Iz

milchemet reshut and milchemet mitzvah.[He &

maintains that in botlcases the exemptions a
enumerated.[8]

However, Maimonides does agree that
exemptions do not extentb a milchemet
mitzvah.(0Only in the instance af milchemet
reshut do these exemptions lggp]COf caurse, it
seems that Maimonides’ position is s
contradctory.JHe maintains that the exemptio
only apply to a milchemet reshut.ClYet, he ass
that the Kohen and the officers review
exemptions before any battleeven a milcheme
mitzvah.OWhy would the Kohen and the offic
review the exemptions prior to a milchen
mitzvah.[They do not apply?]

a

“And when they approach the battle, the
Kohen should come ear and speak to the
nation.”J(Devarim 20:2)

Rav Yosef Dov Soloveitchik Z"Lswggests 4

7
3 ; > -d
BTk BTN O N
EF:rm . o kR R
P E NS A EEELL EEE
they used a language other than Lash
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why read the whole section?lit wolddem to
make more sense to require that only the initial,
relevanipassage be read!

Let us begin with this last questioAddording
to our analysigtove, this section is nhot composed
of sgparate unrelateelements.[TThe entire section
revolves arouna sngle issue.[t is prohibiteth
fear the enemy.[TThe exemptions also reflect thi
theme.OThereforeathough the exemptions are
not relevant to a milchemet mitzvah, they are ar
integral part of the message of the section.
Therefore, the section can only be accurately rea
through reading all of the passages.r

O

“For Hashem your G-d goes befte you to do
battle on your behalf with your enemies and to
save you."[(Devarim 20:4)

But why are the Kohen and officers not
permittedto improvise?Perhaps, the answer lies
in the above passage.[TThe Kohen and the officel
do not merely tell the nation to not be fearful.C
They offer a reason.(0The nation is not relyamy
its own strengthin this confrontation withits
enemy.[Hasherbatles for His people.[.Hashem
owill protect and rescue Bnai Yisrael.Ol This

HaKodesh they wouldiat be reading the natignmessage can only have its full impadt it read

2lfhis section.Od They wouldbe delivering a
nisanslation to the nation.

ertBasedon this observation, Rav Soloveitc
hexplains Maimonides’ position.[Before every
I the Kohen and the officers are requitedddres

netl elements of the address describedour

mitzvah the exemptions are not relevamtryone
is requiredto participate.[1But the admoniti

novel solution to this problem.OHis solution
basedna requirement outlineth the mishne an

isven in the instance afmilchemet mitzvah, th
entire text is of the address is presented.

from the Torah.[t is not adequate for the Kohen

and the officers to deliver their own assurances
ikand admonition to the nation.CIThey are requirec
& communicate to the nation the promise anc
related admonition of the Torah.[0They can bes

pbie nation.Cn the instance aimilchemet reshut communicate the message of the Torah throug!

reading it directly.d Therefore, they cannot

section are relevantt is important to admonishimprovise.[An improvised address is not a direct
the nation to not be fearful and conmunicate| expression of the Torah's promise arghted
the exemptions.[In the instance of the milche)

onition.O0They mustresem — in the most
direct manner — the message of the Torah.[IThi
ncan only be accomplished througiading the

against fearfulness is appropriate.[JNonethelesagtion. And because the section is a single

integratedse of passagest must be readh its
Rantirety —even in the instance i milchemet

quotedby Rashi. Accordingto the mishne, the Soloveitchik explains that this is because [thitzvah.O

Kohen is requiredb address the nation in Lash
HaKodesh —in Hebrew.[10]0This is a stran
requirement.[]t seems that the responsibility o
Kohen and officers is to communicate a cl
message to the warriors about to enter b

They shoulduse the language that will be magsbur section. It is true that in the instance ef| 5!
easily understood.[0This seems to be a strangiehemet mitzvah, the exemptions are §

instance in whichto require use of Lasho
HaKodesh.

Rav Soloveitchik suggests that the Kohen
the officers do not discharge their duty by me
addressing the nation.dThey are requiedsad

Kohen and the officers are not permittem
a@mprovise their own address.[OThey are not
thermittedto translate the words of the Toratdto
other language.[TThey are requitedcaddres
bd Ination by means ofading the exact text

relevant. But they are a part of the section.

s recited accurately and in éatirety{11]
elyThere are two obvious problems posgcRav

Soloveitchik’s solution.OdFirst, why must the

Vﬁfhabbaynu Moshe ben Maimon (Rambam / Maimonides)
Sefer HaMitzvot, Mitzvat Lo Ta’Aseh 58.
[2] Rabbaynu Avraham ibn Ezra, Corentary orSefer
fDevarim 20:5.
Rabbaynu Shlomo ben Yitzchak (Rashi), Commentary on
fer Devarim 20:5.
Rav Yehuda Loew of Prague (Maharal), [Aryeh
mmentary on Sefer Devarim 20:9.

section can only be accurately réathe nation if| [5] Rabbaynu Moshe ben Maimon (Rambam / Maimonides)

Mishne Torah, Hilchot Melachim 7:14.

[6] Rabbaynu Avraham ben David of Posquieres (Ra'avad)
Critique on Maimonides’ Mishne Torah, Hilchot Melachim
1

this section of the Torao the nation.(n order toKohen and officers address the nation thro g]’li?avYosef Karo, Kesef Mishne, Hilchot Melachim 7:1.

fulfill this obligation, they must read the sectio

Lashon HaKodesh.[f they were to design theiot permittedto use this section as a gene

own presentation that thematically matched

ireading this section of the Torah?[\Why are

fustline and construct their own approprial

abbaynu Moshe ben Maimon (Rambam / Maimonides)
ishne Torah, Hilchot Melachim 7:1-4.
] Rabbaynu Moshe ben Maimon (Rambam / Maimonides)
ishne Torah, Hilchot Melachim 7:4.

section, they woulaha fulfill their obligation of | address?[1Seconéyen if we can explain the[10] Mesechet Sotah 42:a

reading this section to the nation.OSimilarly,

ikason for this restriction against improvisi

§1,1] Rav Yosef Dov Soloveitchik, Kobetz Chidushai Torah.
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PIROPHIE TS

Magicians

RABBI MOSHE BEN-CHAIM

Reader: What exactly is the difference betwe
Moses and any of the other prophets?

Mesora: See Maimonides 13 Principle
Principle VII. Moses (Moshe) differeth four
manners:

1) All other prophets G-d spoke to the
throughintermediaries. By Moshe it was witho
one, as it says, “face to face | spoke to him”.

2) Regardingal other prophets, prophecy car
to themat night while they were asleeip a
dreamasit sg/s “in a dream of the nightard
other sucheferencespr in the day but only afte
a deepsleep-like state came over theerd all

their senses were shut off except their thoughgrranted. It is a good question.

Not so by Moshe. Moshe wouldxceive a
prophecy any time when he wodndbdween
the two figures on the ark as Gatbsts to it, “and
I will make it known to you thereard “not so

my servant Moshe. Face to face | speak to him.detail - demonstrates a perfection in the realn

3) When a prophet wouldceive prophecy hg
would na be able to stand the intense effect
he would shake anda be able to stand. As
relates regarding Daniel in his encounter with
angel Gabriel. Regarding Moshe, he did

suffer from this. As it says, “Face to face d
speak to himas a person speaks to his friend”
And even though this is the greatest connectio
G-d, still he did not Sudf.

4) All other prophets couldna receive
prophecy at their will -bu only when G-d
desired. Some would go days or months with
proptecy. Even if they wantedor nesded
something, sanetimes it wouldbe days or

be told. Some would have people play musi
put themin a good moodsich as Elisha. But
Moshe peace be upon hiraceived prophecy
whenever he wanteasit says, “Stand here an
listen to what G-d will tell you what to daird
“G-d sad to Moshe tell Aaron your brother th

[he wants]”. Our rabbis said, “Aaron w
prohibitedto came whenever he wanteolt not
Moshe.
O
Reader: You write that Israel dicha believe
Moses because of the miracles he displayed.
Mesora: “Israel didna believe Moses becaus
of the miracles”, is a quote from Maimonides.
O
Reader: In fact, you disparage the concepta
warlock in general. On the other hande of the
etests a prophet has to pass in order to be acc
is the prediction of the future - exactly the type
smiracle being performeth many of the stories
some havingbeen corroborated, that people ha
written to you about. Yet when people write Y

ueriticism of astrolog.

Mesora: Let me first say that today’s astrolo
nis not divine,it is man’s inventionasopposedo
prophecy whichs G-d's Divine,informative gift.
If I am clear, what you are asking how a
rwarlock is of no vdidation, yet a true prophe
who predicts future events is accepiaa even

Mwould make this distinctiona warlock and
one who accurately predicts the future are d
two qualitatively different acts. The prophet w
forecasts eventsal of which came true in fine

> knowledge,ard only attainable by G-d's Will
anitlis validates himasoperatingin line with the
itCreator. Additionally, he is not spoken iofthe
tRerahasore who derails another from followin
the Torahasopposedo ore who performs tricks

rabout that,you respond with Maimonides’

Dih order to cause others to defect frdmaism.
Here alone we see why Gtdls us not to follow
ntee “baal mofes”, the warlock. He is speaking
against the Torah. Here, Gt@hches that when a
warlock and Toraltame into conflict, the Torah
is always to be followed. Torais the absolute
aufith. (Saadia Gaon dismisses all the signs ¢
Pharaoh’s magicians as merely slight of hand.)
(To reiterateprly a true prophet can forecast the

months or yearsyr even never, that they wouldfuture with 100%acuracy.This is because one

CWho is not a prophet, has no means by wkich
forecast. A human being has but five senaes,
no others. Therefore, he has the future closed o

dto him. He is as a blind man is to vision. For this
very reason, that knowledge of the future is

Aunavailable without prophecy, does the Toral

he can not come to the holy of holies at any tinvelidate one as a prophet when his forecast com

agrue with 100%accuracy;to the finest detail. Only
in sucha @se do we know that he must have
been informed via progley.

Why then isn't a forecast of 50%ccurate
enough? He has in facbrecastd samething
properly! The answer why we require 100%

seccuracy is simplea person may make guesses,
and reality may coincidentally aralld one’s
guess. This can and does happen. This is ho
warlocks attracted people. If they say enougt
generalities about the futurefew are boundto
eptedscomewhat similar to events that eventually
diappen. Followers of warlocks and fortunetellers
,are emotionally driverard latch onto ary small
\tatements the warlock makes,itifsmacks of
osimilarity to reality. But these followers don't
realize that there is su@hting as cadncidence.
They view cancidental phenomena as actual
Oyorecasts, which have come true. The Tddlih
us how we verify a true prophet; ALL predictions
must come to be. Ifeven one detail is not realizec
he is a false prophet, and is killed. (Deut. 18:20)
[@ne might ask, “what in acurate predictor
of ewvents tells us to follow idolatry? Do we then
follow him, as he predicted future events
accuratelyjs he nowcampletely validatedy his
ififecast?” The answer is that one who forecast
haccurately, will never oppose the Torah. Why? I
is because his forecast demonstrates that he
nreteiving knowledge from G-dard G-d will
never give a true forecast that one opposes Tora
This is the cas@sG-d instructs us that one who
forecasts with 100%auracy must be accepted
gby Torah standards. “Torahstandards”, na

t

5 idolatrous standardBl
10




