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The Jewish New Year is unlikg
man-made celebrations of th
secular New Year, accompanied
. . self indulgence, drunkenness, a
N [ / v l h the inescapable self realization th
l Zav aye ec the partiers celebrate nothing othér
than the celebration. Through th
laws pertaining to the Jewish Ne
“And Hashem your G-d will bring Year, God continues to direct us {dholiday) has its own ‘Tefila:
back your remnant.JAnd He will absolute truths in our never endindviusaf’ (added prayer) in
have mercy on you.[JAnd He will search for reality. which the unique theme, B
again gather you from the nations Our new year, Rosh Hashannaof that holiday is
amongwhom He dispersed you.]lJudaism focuses on a singulaexpressed. For example, on
(Devarim 30:3) concept that God is the King, thePesach the tefila mentions that it 8udgment. The Talmud in Rosh
Moshe tells Bnai Yisrael that theirRuler of the universe. We make rdhe time of our redemption and oftdashana 16a says that on this day
n@ersonafequests. Rather, we praiseShavuos it mentions that it is theveryone in the world passes before

thatthe essential theme of the day
mysteriously  lacking.
Everyone knows that the
basic theme of this
holiday is Yom
HaDin—the  Day  of

& S
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repentance will be rewarded.OT!
Almighty will respond to the God, His absolute omniscience andime that we received the ToralG-d to be judged. Yet, when we
prayers and cries of His nation.CHl@mnipotence through preciselyHowever, when we look at thesearch thé/lusaf, we find that there
formulated prayers. Our prayersMusaf of Rosh Hashana we notids no mention of this theme at all.

(continued on next page)

will redeem Bnai Ysrael from
(continued on page 5)

(continued on page 3)
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(continued from previous page)

The only reference that we find toshaildn’t be allowed at all! a court case for every individual With this urderstanding of
the Day of Jugment is in the Apparenty, when  they wherewe sit in front of the judge Judgment, we can see why our
middle bracha (blessing), that otonstructed the tefila, Chazal dicandargue our case. It's true that weefilos don’t mention Yom HaDin
Zichronos (remembrance) wher@otwantto emphasize the idea thatrejudged, but in Torah the din, theand don't have specific requests
we speak of G-d remembering allve arebeing judged. What did theyverdict, isn't based on a simplisticdhatpertain to the judgment. Chazal
creatures on this day and decidinggant us to focus on? Let usnotion of whether we are ‘gooddidn’t want man to be caught up in
their fate. However, we are still leftexamine the basic themes thegeople’ or ‘bad people’, innocent ohis own personal judgment; there's
to wonder why Chazal (our sagesgstablished for théusaf prayer of guilty. Of course it is true, as manyho point in it since it won't
only inserted this in the greateRosh Hashana. There are threstatementsf Chazal point out, thataccomplish ~ anything.  The
themeof Zichronos, when we focusbrachos unique to this day (whathereis a verdict passed based ojudgment is based on G-d's
on ideas about G-d, rather tharfiollows is an extremely brief whetherwe are righteous or evil knowledge of man and the level of
constructing a blessing that focusesummary of the blessings folindividuals. However, this reallyhis soul. For man to win a
onour being judged. reference; a deeper understandirdepends on one concept—the stafavorable verdict, there is only one
Even more curious is how Chazabf each one demands analysisf the soul. Man’s level isn't athing he needs to do—to reflect on
didn't even construct a bracha thateyond the scope of this article)simple question of his good deedshe ideas about real existence, and
hasat its essence a request of G-The first one is ‘Malchios’, or bad deeds; it has to do with hishereis no RealExistence other
to passa favorable ‘verdict'. When kingship, in which we speak abouperfection and how he has attachatlanG-d.
we think of being judged, we G-d as King of the universe anchimself to the truth. God, of course, We may now explain why tHEur
naturally think of going before ahow in the future all of mankindis the Ultimate Tuth and writes that the additions in Tefila
judge to plead our case or at leastill recognize this idea. Existence—He is the Prime Movethat contain requests were only
asking for mercy in the outcome:Zichronos’, remembrance, is theof the Universe, upon which allallowed with dfficulty. Cleary,
Our tefilos contain no such requestecond bracha; the basic conceptherexistences are dependent. F@hazal didn’t want man to focus on
With these observations we are leftereis that G-d is an Omniscientour souls to attain any level othis own physical needs on this day
with some strongguestions: Why Being who on this day decides thexistence we must exercise ougind it is for this reason that there is
would Chazal leave out thefate of all beings for the upcomingbechira chofshis’, our free choiceno specific bracha that talks about
essential theme afudgment from year (again, notice the lack of théo use our G-d given wisdom inthis. The essential goal is for man
the tefila? Why would they notterm ‘din’, judgment, in the pursuit of truth and G-d; only into focus on what is true and real,
construct a blessing in which webracha). The third bracha ighis way can we attain trueand attach himself to those ideas.
can express our request for &hofaros’ which expresses ideametaphysical existence for our souHowever, Judaism doesn't deny
favorable verdict? behind the commandment to blow It is based on this concept that whuman nature, and it is only natural
One may respond simply thatram’s horn on this day; here tharejudged; come Yom HaDin, manthatif manis being judged then he
there are specific requests that webasic idea is the distance betweerally has no right to come beforde concerned about himself. Man
make with regards to the judgmentnanand G-d, as it says at the en@-d and ‘plead his caseSwch a by his very nature is egoistic and
There are four extra insertions thdiand none is similar to You.” All notion is against Torah—G-dmust think about himself and his
we add in to our tefilos on Roshtheseberachos express ideas abokhows what level man is on and alphysical needs. Recognizing this,
Hashana and on the following day&-d, without any focus on man othat he has encountered in thisChazal made a concession to
until Yom Kippur; these additonsman’s needs.Even from our world. This isn't a court case wherdhuman nature and allowed for him
contain requests, such as “write usursory examination we see that omantries to convince the judge ofto ask for a good verdict. However,
in the book of life” and the like. the Day of Julgment, Chazal felt his innocence—such an idea ithis was only a concession and
But upon closer examination, wehat it is inappropriate for us toabsurd with reference to G-d. OuChazal ensured that this idea be
see that this just raises morefocus on ourselves, despite the faciotion of Din is totally clear by only allowing these
questions. Fstly, why are our thatwe are being judgedJwst the different—its based on arequests to be expressed as
requests for life and a good yeappposite—man must focus on thgbhilosophicall, metaphysicaladditions in preexisting brachos.
limited to additions and not anwhich is beyond himself and thefoundation ofJulaism, that of the When we look closely at the
actual bracha? Shouldn't there be physical world. Chazal constructedtate of man’s soul. In Torah, thespecific berachos in which the
specific bracha formulated for thighe Tefila in such a way that oneotion of ‘Judgment’ means thatdditions are inserted, the first two
purpose?Futhermore, theTur, in - must draw his attention toman must reflect on where heand last two of the tefila, we notice
Orach Chaim Siman 582, says thathilosophical ideas about God. O$tands with regards to reality fothat theseare berachos that focus
theseadditions were allowed bycourse thejuestion we need to askultimately that is how he is judgedion G-d and Divine Providence and
our sages but only withifticulty. is why. for us, it is a chance to reflect omotman’s own needs. It is clear that
This seems extremely Clearly, Chazal are teaching ughe true ideas behind the physicabn this dg, the Day of Judgment,
problematic—if the additions arethatJwlaism has aiffierent view of universe and give our souls reabur sages wanted to guide us in
appropriate then why were theyJudgment Day’. The Torah'sexistence. Itis only in this way thagaining “real life”, focusing on
only allowed with dficulty? If concept of Yom HaDin isn't howwe may warrant a favorableideas about G-d and giving
they're not appropriate, then theynostpeoplelook at judgment, like verdict. existence to our soulgl
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ask, "Why does the reality that G
is one, demand that God jud
man?" How is God's judgment
man a natural outgrowth of Hi
being one?

Ibn Ezra teaches this; God judg
mankind, thereby teaching us th
thereis aJudge, One God. The ve
act of God judging us, is an essen
lesson. It teaches the mos
fundamental idea, i.e., Unity of Go

or entity can judge.

God judging martargets many
goals.| feel Ibn Ezra derived fro
this institution of judgment, th
man must recognize God as t
Ultimate Ruer. This is the mai
accompanied by the Shofar blastgjea: Being judged is not primaril
emphasizes this one theme: somantakes account of his actio

"And so too Hashem our Godas an ends in itself. Rather, bei
instill your awe upon all yourjudged is so "man recognize t
works, and Your dread upon all thagxistence of Thdwlge". There is
You have created. Let all worksBeing with ultimate knowledge a
revere Ya, and all creaturespower-theCreator of all reality.
prostratehemselves before You. Let "Then You Hashem will reig
themall become a single society talone over all Yar works, on
do Your will wholeheartedly. For asMount Zion, resting place of Yo
we know Hashem our God, that thglory, and in Jerusalem Your ho
dominion is Yours, might is in Yourcity, as it is written in Your holy
hand, strength is in Your right handwritings, "Hashem shall reig
and Your name inspires awe over dorever, your God, oh Zion, fro
that You have created." generation to generation, praised

Regarding this idea of God'sGod".
complete rulership, Talmud Rosh This quote repeats, "G-d will
Hashanna 16a records a diina reign". By definition, God does n
stating, "on Rosh Hashanna, allhare His Oneness. He possesse
those who enter the world pass distinction of Oneness exclusive
before God (in judgment) likeall ‘others’. We stand in judgmer
sheep". The MishngLotesasource, thereby attesting to Hieternal,
Psalms 33:16 - "Who forms at oncendependent reign. The idea of G
their (man's) hearts, Whais inherently bound up with th
understands all their
Metsudas Dovid understands this aactions. We cannot agree to al
since God created all people theoncept of God, bereft of Hli
same, He therefore understands absolute knowledge of our actior]
people equajl, and this This necessitates our act
understanding is limited only to Godepentance before i According
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(continued from page 1)

As only God judges, no other beinghospital take his life?

nd
je
of

abandon the perfect Torah, when we
cannot fathom one of its ideas. The
flaw is in us, not in the Torah, or in

Death of
thelnnocent
..& Euthanasi

@
o}

Realize also that death is not the
end of true life. If one is commanded
at by a foreign ruler to commit idolatry
Y or suffer death, he must suffer death.
ial Reader: Two questions: Why do How can this be, if life is the be all
t babies get killed by bombers, ancand end all? The answer is that
d.why can't a person suffering in ghysical life is for the purpose of our
perfection, in line with G-d’s ways.

Mesora:[1G-d wishes man havePart of these ways is not to profane
free will. This is his plan. Man mustG-d. Therefore, we must, at all costs,
be the sole cause of his fate - heever commit idolatry. This corrupts
t aloneis to be responsible for hisG-d's unique role in the eyes of
ereward or punishment. G-d does nathers, the most tragic of all crimes,
interfere  with man's free will, and it removes our merit. True life is
although He may perform miraclesheeternallife, and our death here is
when He sees fit. of no consequence when placed in

The Talmud says that although G-@roper perspective. Of course, we
edoes not desire man to rape, He doasust not be negligent, so we must
notinterfere with the natural procesgrotect our lives so we may achieve
of insemination and birth. Thisour perfection. But there are times
makes sense: if in response to eagbhenlife loses its purpose according
of our sinful acts, we would see G-do the Torah. G-d knows when a life
miraculously halting out attempts, ois to be spared, and when it is not to
r suddenly punishing us, our free wilbe spared. It is painful when a child
would be lost, and the entire plan a& lost, but this tragedy must not
reward and punishment would b@vershadow G-d's system.
forfeited. G-d will also not allow the | must also say that if we wish the
righteous to suffer any harm, “nokend of the violence committed by the
bene of his bones will be broken.” Palestinians and Arabs, we have it in

Thus, G-d may allow one to die abur hands to follow G-d's system

the hands of anotheslue to sin. But  and wipe out all of theerroiists. We
tif heis sinless, or deserves lifieeto cannot be concerned with world
5 iBed’s calculations, he will be savedppinion or U.S. funding. Until we
pfas was Daniel from the lion’s den, live in accord with G-d's Torah, by
tand Chananya, Mishael and Azarydefinition, we must suffer the

from the furnace. consequences He has warned abou
od Why do babies get killed? Let mén His Torah. As long as Sharon’s
e first say that | don't feel G-d suffersgovernment does not follow G-d, G-

RABBI MOSHE BEN-CHAIM

thgs.” concept that God knows all of man'ain to those undeserving. Howeved will not follow him, and tragedy

nyhe Rabbis do say that a child can hgill continue. The corruption of the
killed for the sins of theather.But Israeli government isdue to an
seven more, we must agree that life isnderlying denial of G-d's ability to

ofa gift from G-d, and He aloneprotect Israel. Military might alone,
decides who should live and wha@annot succeed. Torah adherence

- asGod isJudge. One Who judgesto Ibn Ezra, standing in judgment
accurately possesses the entire trutinly a testament to God's uniq
about His created beings. role as Ruer. The Creator knows

Ibon Eza offers a dferent His works, as the verse says, "T|
explanation, understanding the versene Creator (of) their hearts, Wk

sshall die. We cannot possess G-disiust play a central role, guiding all
ieknowledge. Although at times weof our actions. King David was

5 see what appears as ufust victorious over his enemies, and so
heircumstances, we must know thatan Sharon be, but only if his actions
10G-d, Who gave us His perfect Torahmirror those of King David's.

in Psalms slightly iff erent, "The understands all their doings.” Bywith laws of perfect justice, will not Regarding your second question,
One Creator (of) their hearts, Whalefinition, "He alone understands allact unjustly. Whether we can see thenecannot take his life. By doing so,
understands all their doings." Ibriheir doings.” We therefore attest tqustice is anothequestion. And our he denies G-d's unique role as the
Ezra teaches us a subtle idea: "Thelrtis reign by standing in judgment.| questions cannot detract from th@©ne who grants and take life. As a
is One Creator - and there cannot beThis command to attest to God'erfect life outlined in the Torah; weRabbi stated, our own lives are not
many therefore He alone exclusive reign as King by adheringdon't suddenly abandon all ofours to desty even though we are
understands all their doings." Ibrio the laws of Rosh Hashanng, mathematics, which is reasonablén much pain. Additionayl, one
Ezra states, precisely due to Godmplants in man the most basic ideawhen one formula is denies G-d's ability to heal by such
oneness, does God judge peopleGod is Oned incomprehensible. So too, we do neinact. O
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adherence to the Noachide laws alone sufficient’

INHERITING ETERNAL LIFE i o o mivsein

Eternal life is synonymous with realizing G-d. It
RAEBI MOSHE BEN-CHAIM is a statein which man’s soul continues after
physical life. All that exists of man after life is his

Reader: | am a new Noachide and recentlyin Sanhedrin, 105a that “returning to the gravebul. His body decays in the grave, but his non-
received an inquiry from a Christian acquaintanceeansa lossof eternal life.) This one cause is the@hysical feature — his soul — is not affected by
asking me about something that bRa “forgeting of G-d”. One whodrgetsG-d (not physical death. The soul continues to exist. Bul
Maimonides wrote.[Jl am unfamiliar with thiscognizant of Him) causes his or her forfeiture dfow? It is by G-d's will that the soul which
work of the Rabbi and | do not know how teternalife. studied Toralduing its Earthly stg should reach
answerthis person'sjuestions.[TTheywte by the  Perhaps Maimonides correctly distinguishemsven higher knowledge after death, for eternity.
Rabbi and the inquiry that follows are below:  between what it is that renders one a proselyléhis is the blissful state that all our Sages

Whoever accepts the seven commandmenisd what forfeits one’s eternal life. One ignticipated. They enjoyed their studieng life,
and observes themith care is considered a piousconsidered a proselyte if he adheres to thet with the impediments necessary to procure
Gentile,ard has a share in the eternal lifeit commands of G-d. The following of these santeealthand wealth. These were distractions. After
this is on condition that he receive thard fulfill  seven Noachide laws - not as a fulfilment of Gife, such needs are inapplicable. The Sage:
thembecause G-d commanded thanthe Torah, d's word - does not make one a proselyte. Onlyréalized this state would be one of uninterruptec
and made us to know (thethjough Moses our one follows these seven laws ‘to fulfill G-d'sthought, and higher knowledge of G-d. They
teacher, because the sons of Noah wereommands’, does he become a proselyte. A Tolabked forward to this state. Conveysehany
commanded in thenealier.” (Maimonides, status of “proselyte” devolves only upon thdews and gentiles believe the next world to be
Mishneh Torah, Hilkhot Melakii® 11) personwho meetsthe Torah's criteriaSwch a something df erent. Maimonides classifies many

Does this mean that if a gentile doesn't know persoralsoinherits eternal life by a fulfillment of groups possessing faulty notions of the nex
believe that the Noachide precepts were revealged’s word. But if one follows the severworld, based on their Earthly and material desires
in the Torah, but he keeps them anywae Noachide laws, from his own reasoning, he is nbibwever, the Sages possessed correct knowled
doesn't have a share in eternal life because of &foselyte. of the afterlife. They knew that it is not of Earthly
lack of belief?[(Jwst wondering how belief vs However, Maimonides teaches that the lattehenomena. They anticipated a pure state ©
action comes together in thasote. I'm thinking does not forfeit eternal life. Since one may conaeknowledging truths, with no interruption, and
of the many moral pagans who never knetw the realization of G-d on his own, he does imo cessation. Only one, who appreciates anc
anything of the Jewish Scripture. fact receive eternal life. He is not a proselyte, &ks forward to new ideas here, will enjoy an

this Torah status only devolves upon one wtadterlife bereft of physical hurdles.

Mesora: Your gquote from Maimonides is fulfills the Torah's criteria. A Torah status of If one’s studies do not eventuate in the
accurate, but incomplete. Heontinues to “proselyte” is achieved only via Torah adherencappreciation of G-d, then the afterlife is
conclude that law as follows: But eternal life is not determined by fulfillment oimpossible. All knowledge must culminate in an

“...But, if they wae done (the Noachide commands - an interesting point. One may inhegippreciation of the Creator; otherwise, it is not
commandsfromore’s own decisionghis is nota theWorld to Come, although he has not fulfilledrue, knowledge. Why is this so? This is becaus
Gare Toshav groseiite) and he is not of the theseven Noachide laws as an act of subjugatithmowledge”, by definition, means knowledge of
righteous of the worldiyetions, and not of their to G-d's word. The World to Come is granted tésomething.” We can study mathematics, physics
wise people.” one who realizes G-d, even if arrived at by higphilosoply, and even Torah. But if knowledge in

Maimonides concludes his law, teaching thatvn reasoning, and when this reasoning guidesy area is not viewed as a reflection of G-d's
eternallife depends on the fulfillment of thehim to follow the same principles contained in theisdom, then it is not knowledge. In such a
Noachide laws, but only if fulfiled as “G-d's seven Noachide laws outlined by the Torah.  flawed state, we lack the central component of
commands.” Interesting though, Maimonides For example, one may live without a Toratgur knowledge — that what we learned stems fron
formulates his latter statement addressing opender the world, and recognize his Creator. H&-d. Our studies are a complete failure. Our
who acts from his own knowledge — not G-d'snay then continue his probing of the world, anpurpose in life, in every actiyitis to come closer
command — but surprisingl he omits the arrive at the same seven principles envelopedtinknowledge of G-d. Therefore, there can be nc
gentile’s loss of eternal life. Does he mean to s#fye Noachide laws. Hethen follows these continued existence after death, if such a state |
that although the gentile is not acting in accorgrinciples -[Jhis mind alone reasons that thesetacontinued knowledge of G-d.
with Torah law, he nonetheless merits eternal lifgffinciples are truths. This person never heard ofMe must realize how essential it is to posses:
This omission is very significant. In the beginninthe Torah, yet, he arrived at the same truthscurate knowledge, and knowledge of G-d.
of his law, as you quoted, Maimonides state®ntained in the Noachide laws. Maimonideldlaimonides formulates his law perfectly. One
clearly that one who merits eternal life is one wheaches that such a person inherits eternal life. Yy become a “proselyte” only through strict
follows the Noachide principles as “commands ¢fave an example of a person similar to thifylfillment of the Torah's criteria. But even if one
G-d". It would follow, if one does NOT follow Abraham. does not become a proselyte, he may still inheri
these Noachide commands based on Torahlt appears that Maimonides derived his principkie World to Come, if he has acquired accurate
obligation, he should forfeit his eternal life. Bufrom the verse in Psalms, “Return ye wicked tnowledge of G-d. This must be so, as the Torat
Maimonides omits such a statement. the grave, all peoples (whopriget G-d.” Only was not given to mankind until the year 2448.

The verse from which this principle is derived ithosewho forgetG-d lose eternal life. But if oneWhat eternal life was available to Adam, Eve,
Psalms, 9:18: “Return ye wicked to the grave, aticognizes G-d, even on his own, he meriddoah, and the rest of the world, if Torah must be
peoples (who)drgetG-d.” eternalife. followed as a prerequisite? The answer is tha

This verse teaches that there is one cause fdeternal life, then, is only possible if oneeven without Torah adherence, eternal life was
thosewho will return to the graveg(Rashi teaches recognizes G-d. Why is this? Why isn't the@nd is available to all those who acquire
(continued on next page)
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(continued from previous page)

knowledge of G-d.

One last point on Maimonides’ formulation: K
says that one is a proselyte, provided he fulfills
Noachide laws as G-d's laws, instructed thro
Moses, “that Noachides prior to @i were
commanded in them.” What is Maimonid
saying ly, “that Noachides prior to Sinai we
commanded in them"?[]

It appears that a Noachide must compreh
thathis laws originated prior to Sinai. Why?

In Maimonides’ previous law, he states t
Moses caused only the Jews to inherit the Ta
This teaches a new lesson: Noachide laws

Parashas Nitzavim / Vayelech

RABBI BERNARD FOX

(continued from page 1)

exile.[JHe will return the nation to the land ofhis is because there is no fundamenta
ddsrael. relationship between the members.
theThe passage implies that redemption will beThere is a second type of group.This group is
iglmmediate.[The Almighty is eager to respond joined by some fundamental common bond.[The
the prayers of the nation.(If Bnai Yisrael repentsnembers care for eadtherdThis group is not
esheprocess of redemption will immediately be selrawn together through accidental circumstances
ein motion. These people choose to join as a unit.[This grou
Our Sages explain that this immediate resporisea tzibur.
efgl not limited to Bnai Ysrael. Any tzibur — The seafarers are an example of a group that |
congregation — can expect Hashem to reaudtatzibur.ClThey have been thrown together by
nammediately to its sincere cries.[IMaimonidesecessity.(0They may pray simultaneously anc
rafiscusses this concept in his Mishne Torah.[ldeen in a single location.[But each prays alone.
byplains that it is always appropriate for a persdihe petitioner presents the Almighty with his or

definition, must be understood to be a sys
separatdrom the Torah given at Sinai. Althou

eta repentand pray to Hashem.[However, duringerownneeds.[The other individuals in the group
hthe ten days from Rosh HaShanna through Yoane irrelevant.CIThe prayers of these individuals

included in the text of the Torah, the Noachid&ippur repentance and prayer are more effectiveilllnot receive special treatment.
laws predate Sinai. This Noachide system existne's entreaties are more readily accepted durinig a true tzibur there is unity of purpose.[Each
today, asit existed before the Torah. The Torghhis period.[JMaimonides theqgualifies these member includes the others in his or her prayers
encapsulates two systems, Noachide laws, | acomments.[He explains that this distinction onijhe petitioners standbgetheflThey are not
Judaic laws. Torah is for all mankind. Howeverpplies to the prayers of the individual.OThmerely together through physical proximity.[TThey
just as parts of the Torah apply only to priests, songregation receivesifierent treatment. The arejoined together through mutual relationships.[
too, parts of the Torah apply to Noachides alone Almighty is always prepared to react to th&heir prayersmergeand create the petition of a
Maimonides teaches that Noachides musincere repentance and prayers of the tzibur.[1]tkibur.0 Ths group can expect special
comprehend that their system is not padudhic | short, the individual cannot be assured of &eatment.[2]C]
Torah, but it is a system that G-d commangdchmediate response to his or her prayers.[JThé]
much earker. This knowledge is essential to theicongregation is assured that its entreaties will
fulfillment of their commands. If a Noachide feelsilways be immediately considered by the"And now write for yourselves this song and
heis following something that originated at SinaiAlmighty. teach it to Bnai Yisrael.[(Makethem memorize
what does he lack? He lacks the realization of theThe Talmud discusses an exception to thisso that the song will be a witness for Bnai
nature of Noachidéaw. Noachide laws addressprinciple.(TThe Talmud explains that seafarers dsrael.”[(Devarim 31:19)
notwhatJulaic Torah addresdudaic Torah is the not enjoy the preferential treatment provided to aMoshe tells Bnai Yisrael to write the song he
ultimate system for the highest perfection in macpngregation.CJA group of seafarers encountevdl teach them.[TThey are to learn and memorize
which also includes the seven Noachjdmugh seas.[They fear they will perish under tifee song. This song is testimony to fundamental
principles. But the Noachide systeriff @fs: it is| pounding of the waves.OThe mariners turn goncepts of the Torah.
the basic, fundamental laws entiting man |tdervent prayer to Hashem.[OThey cannot assum&vhat is the “song” to which Moshe refers?C
human existence. As Maimonides states, “Arithey will be treated like a congregation.[0ThAccording to the simple interpretation of the
anyone who does not accept the Noachide lawsTalmud explains that these are not really passage, Moshe refers to the song of HaAzint
killed.” The Noachide system is one that procyresngregation.[TThey are regarded as individuakedhd in the coming parasha.[However, our Sage
aright to a continued life. This idea is central|tdherefore, their prayers, regardless of theiffer another interpretation of the pasuk.C
one’s adherence to the Noachide laws. One massgtceriy, are treated like the entreaties ofAccording to this interpretation, the “song” is the
realize he fulfills these laws as his right |tandividuals. entire Torah.[In other words, Moshe commandec
existence. A Jew too, must be concerned with thaWVhy are the mariners not regarded as a group®ai Yisrael to place the Torah in written form.C
curses that befall him, or the nation, when TorghWhy do their prayers not receive the san¥his interpretation is the basis for one of the 613
abandoned. But the Noachide laws, whepreferential treatments afforded to other groupsitzvot.[Every male is required to write a Sefer
abandoned, are met with death, and are thuisjomed together in devotion to the Aimighty? Torah — a Torah scroll.[3]
moregrave violation. The Rav of Sochotchuv offers answeilHe  The Torah scroll is created by recording the
G-d's will is that there be one nation, the Jewexplains that there are two types of groupsdntents of the Torah upon specially preparec
who study and teach Torah to the world. ThesBometimes a group is joined togetttee to parchment.(0The letters of the Torah must be
Jews must be highly refined in their knowledgaccidental occurrences.0The members of tbarefully and exactly drawn.[JEach must be
and in their morality. This is not the role of othegroup are not interested in each other's welfampletely surrounded by parchment.(DThis is the
nations. But any person created, may decide Each individual is concerned exclusively with higrinciple of hekef gevil — surrounding with
benefit by joining the Jewish nation, and such @ herown interests.[IThis is a group of unrelategarchment.CIBecause of this rule, no two letters
proselyte will be consider equal to the Jew, asl|itiisdividuals thrown together through a set afan be attached.O0The point of attachment will
written, “as you (are) so is the proselyt&l. circumstances.[TThis does not constitute a tzibuender both letters unfit.dThis is because the

(continued on next page)
Page 5




Volume II, No. 48...Sept. 19, 2003 limes

www.Mesora.org/JewishTimes

Parashas Nitzavim / Vayelech

RABBI BERNARD FOX

(continued from previous page)

surrounding area of parchment is broken at tiperforation on the adjacent to inside of the lette
point of attachment.[] The letters are nadf no consequence.l0The boundaries of the I

completely surrounded by parchment.[] arecreated by the outside of the colored porti

The rule of hekef gevil has anotheiThe letter is completely surrounded
ramification.[Many letters in the Hebrew alphabgtarchment.[IThe requirement of hekef gevi
are closed or nearly closed figures.[IBelow arenet. (See diagram below)

someexamples:

Mem Samech Final Mem

Boundary of
letter

g

These letters give rise to an interesting problem.[ Part of letter
Assume that the parchment on which one of these
lettersis written is perforated in the area adjacentAccording to the Yerushalmi, the hollow insi
to the inside of theletter[]Because of this the letteris not part of the entity.(0The letter

perforation, the inside of the letter is not adjacebbunded on the inside and the outside.[]t follg

to parchment.0 In other words the insidehatthe lettermust be bounded by parchment

Mesora: Malachi 3:10 describes the
promise of G-d’s wealth secured by our giving
maasare, tzedaka, (the Shulchan Aruch say
the best form is 20%). G-d promises to "open
up the storehouses of heaven and empty out
blessing for you until there is more than
enough." The Torah says in this one area, me
asare, one is allowed to test G-d, as the vers
2rdsys before this, "and test Me please in this."
eierd asks we test Him by giving tzedaka, anc
e promises a response of a blessing that |
bymore than enough.” Why i$HIS the area
that causes success? Because it is here alol
that man é&monstratesis conviction that all
is in G-d's hand he 'risks' his own
sustenancesich conviction is endorsed by G-
d, by his subsequent fortune. Only when one
makes such a sacrifice, is he truly convincec
that G-d can, and will respond. In this area of
perfection, G-d responds in nd. Ths
'response' validates one's act as having bee
properin G-d's eyes. This person also values
dgiving to others - he uses his wegtttopery.
iHe is then one to whom G-d entrusts with
\vaslditional wealth.
onA Rabbi once mentioned that this "more

dimensions of the letter is not surrounded beinside as well as the outside.[TThe requiremehtn enough” is predicated on the recipient

parchment.[ls this letter acceptable?

\

Pertoration

below)O

O

This issue is the subject of a dispute among the
authorities.[IMost authorities maintain that the
letteris acceptable.[According to these authorities
therequirement of hekef gevil only applies to the
outside of theletter[lin our case the outside
boundary of the letter is entirely surrounded by
parchment.OTherefore, the letter is acceptable.[]
The Talmud Yerushalmi disagrees.[JAccording t] Rabbaynu Moshe ben Maim@ambam / Maimonides|
the Yerushalmi, the letter is not acceptable.Théshne Torah, Hilchot Teshuva 2:6.
perforation adjacent to the inside boundary of the] Rav Yitzchak Mirky, Higyonai Halacha(Jerusalem
letteris a break in the parchment.[The letter is nab97), volume 3, pp. 18-19.
considered to be surrounded by parchment.[J8) Rabbaynu Moshe ben Maim@Rambam / Maimonides
other words, the requirement of hekef gevilsefer HaMitzvot, Mitzvat 18.
applies to the inside of the letter as well as to thg RavYosef Karo, Bait Yosef Commentary ®ur, Orach
outside.[4] Chayim 32:16.

(This dispute provides a fundamental insight

“mproving Wealth

According to most authorities the perforation
RABBI MOSHE BEN-CHAIM

Outer
hiouncary

Inner
boundary

adjacent to the inside of the letter is irrelevant.[]
does not disqualify thetter[This implies that th
hollow portion of the letter is actually part of the
entity of theletter[TThe letter is composed of two

portions the outer colored portion and the hollow
inside.[TThe entity of the letter does not have anReader:
inside boundary.[0The hollow portion is merel

How do | merit
atervention in my life (e.g.,

of hekef gevil applies to the inside boundaries
the letter. Therefore, a perforation of th
parchment adjacent to the inside boundary of
letter renders the letter invalid(See diagram

Hashem’s
help withrelateto him.

5 bving a number in his mind that is "enough".
eG-d will not give a blessing to one who is
thever satisfied when his needs are met.

Wealth is a means - not an ends. One mus
be living properly so that there is the
relationship between you and G-d, that G-c
will respond to your test. Study for the mere
interest in Torah ideas of morglijustice, and
truth, fulfill G-d's commands, be honest in
business, and adhere to the tenets of Toral
When one lives in accordance with reglit
i.e., G-d's Torah, G-d then secures your life’s
finances so you may continue in His path.

Examine your ways to see where you
require improvement. Be honest, and
investigate G-d's will through His Torah. It is
for our good, and it's ways are pleasant
"Vidarche-ha, darchey Noam."

Talmud Betzah teaches, our vyaarl
monetary allotment is determined between
Rosh Hashanna and Yom Kippur. Use this
time before Rosh Hashanna to improve
yourself, and do so out of a true, honggst
for recognition of why Torah and the
commands are beneficial, and perfect. Only
thenwill you be living as G-d wishes, as one
who clearly understands G-d's wish for man's
good, performing Hi commands out of
conviction to the truth. Maimonides taught
thatinsofar as one is perfected, (intellectually
and in action) in this proportion does G-d

component of théetter[TThe only boundaries af livelihood)?0 How does such intervention How your wealth will be manifested is G-d's

theletterarethe outside dimensions.[TTherefore| ananifest itself?

knowledge - not that of maid
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THRE Shofar

RABBI MOSHE BEN-CHAIM

What is the significance of the shofar - the ram's horn? It's primary focus
areits blasts, blowrduing our prayers on Rosh Hashanna. We also have
thecustom to blow it each morniralyring the month of Elul. This month
precedes the month of Tishrei - the first day of which is Rogj
Hashanna. During this month of Elul, the shofar is to act assa
"wake-up call'. "Uru yishanim mi-shinasschem", "Awakep
you slumberers from your sleep." At this crucial ti
whenwe are soonto be judged for life, prospeyitand
health, the shofar alerts us to our impending judgmen
We are to arouse ourselves, waking up from our ro
activities and backslidinguing this past gar.We are ¥
to examine ourselves, detecting our flaws, and r
responding with a renewed strengthening of Torgh a
values and actions. But why use a shofar? What iS'It's =
significance? e

Purpose of the Blasts , -1.,_,,

We learn that the blasts of the shofar are meant to* .
resemble the weeping and sobbing of Sisnather.This is e b= o
why we have long and short blasts, as weeping takes on. s
diff erenttypes of cries. Sisra's mother awaited his return from % s
battle.(Judges, Chap. 5) Sisra delayed in returning. Sisra's mother "“';
assumed he was dividing great lypsb this must have taken time. e =
But later, her assumption of good, turned towards yealitd she
realized he must have perishedwatr. Her sobbing was a response t80 does Sinai's shofar conveyifaalentidea than sobbing? It would seem
recognizing reality. The shofar blasts are to make us associate to Siska¥ng is unrelated to Sinai. What is Sinai's shofar to teach us? Rashi s
mother's sobbings - her return to reality. We too must return tg,rébedit thatit is the custom of man that when he blows for a long period, the sou
is, returning to a life of Torah. This is enforced by Rosh Hashanna, agd#sincreasingly weaker and more faint. But here, at Sinai, the sound gr
whenwe direct our attention to G-d's exclusive role as King, Who kndasder. Rashi clearly indicates the lesson of shofar is to teach that this ev
all our thoughts and actions, and Who rules the entire world. During oum@astnot orchestrated by man. Shofar is to reflect the Creator's presen
prayer on Yom Kippur, "Neila", we ga'so that we may disengage fronWhy was this lesson required at Sinai? Perhaps the very act of accepting
the oppression of our hands." Our daily activities of work, family and otflerah is synonymous with our recognition that this Torah is G-d's ides
pursuits distract us from what our true focus must be - the study @nly such an appreciation will drive our studies towards answers whi
application of G-d's Torah system. resonatevith absolute truth. G-s knowledge is the only absolute truth. Trui

Talmud Rosh Hashanna 26b teaches that a shofar used for Rdbkh purpose of Torah study. Torah was therefore given with the sounc
Hashanna must be bent, not straight. This is to resemble man's "benttrstaieofar, embodying this idea. Rashi also mentioned that the sound of
of mind - he is bent over in humility. This parallels a contrast: G-d is Kiggofar on Sinai "breaks the ears". This means it carries great impact. V
but we are His creations. Our undistorted recognition of G-d's role asa@asthis quality of "sound" necessary? The miracles alone proved G-

Houw is shofar related ro
Stnai, Rosh Hashanna,
the Jubilee year; and the

]
r

binding of [saac?

Creator and King, results in our sense of humility. existence!
There is oneitference between a sound and a visual: sound is perceiv
The Shofar at Mount Sinai unavoidably. You cannot "hide" your ears. Turning away from a visu

We find the shofar associated with many events. The shofar waretbves it's cognizance, but this is inapplicable to sound, certainly a Ic
increasingly louder at Sinai when G-d gave us His Torah, "And it was $eaind. It would appear that besides the grand spectacle of Sinai abl
the sound of the shofar went and grew increasingly lou@xdd. 19:19) whenreceiving the Torah, the Jews required uninterrupted attention. T
Why was shofar integral to Sinai? Sinai was also much earlier than Sikfar blast kept them attentive to the divine nature of this event.

(continued on next page)
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TREShofar

Abraham's Sacrifice of Isaac

RABBI MOSHE BEN-CHAIM

Talmud Rosh Hashanna 16a: "Rabbi Abahu said, 'G-d says blow b
Me with a ram's horn, so that | may recall for you the binding of Isaac,
of Abraham, and | will consider it upon you as if you bound yourse
before Me." Since the ram is what Abraham offered in place of Isaac
blasts of the ram's horn are to recall this event before G-d. It is clear
this Talmudic statement that Rosh Hashanna demands a complete de]
to G-d - we must render ourselves as if bound on the altar, like Isaagg
accomplish this via our shofar blasts. This act attests to our commitmg
Abraham's sacrifice. We gain life in G-d's eyes by confirming Abrah
perfection. We follow his ways. This merit grants us life. The lessol
Abraham is not to end when Rosh Hashanna ends. This holiday
redirect our focus from the mundane, to a lasting cognizance of
presence and role as Creator. He is to occupy our thoughts throughg
year."Bichol diracheha, da-ayhu, vihu yiyashare orchosecha”, "In all
ways, know Him, and he will make straight your paths." (Proverbs, 3:6)

But let us ask: why is the binding of Isaac central to the theme of R
Hashanna? There were many instances where great people saceirmgbs were before the sacrifice, and even afterwards, when his only ¢
themselves in the name of G-d? Let us take a closer look at that event. wasspared. Offering the ram teaches us that Abraham never removed

When Abraham was instructed to sacrifice his son Isaac, and tvasghts from G-d, even at such a moment when others would certai
subsequently commanded not to do so, he found a ram caught iindwge in such joy. Abraham did not rejoice in Isaac's life, more than |
bushes: (Gen. 22:13) "And Abraham lifted up his eyes, and behold, herejmiced in obeying G-d. The ram teaches us this. Abraham remair
aram, after it was caught in the thicket by its horns, and Abraham wentséeaidfast with G-d. Abraham's perfection was twofold; 1)he was n
took the ram, and offered it up as a completely burned sacrifice in placelottant to obey G-d, at any cost, and 2)nothing surpassed Hisneitec
his son." Why did Abraham feel he was to offer the ram "in place" of Isgad3-d.
This was not requested of him. Sforno suggests that Abraham understood
the presence of the ram as an indication that it was to be sacrificed Maimonides on the Binding of Isaac
replacement for Isaac. It appears from Sforno, that G-d wished AbrahamMaimonides discusses the significance of Abraham's binding of Isaac
“replace” his initial sacrifice of Isaac. It also appears from Sforno thiitrecord his first principle!'The account of Abrahamwur father binding
Abraham wished to fulfill the perfect act of sacrifice, although subsequemigyson,ncludes two geat ideas or principles of our faith. Firgt,shows us
hehad been instructed not to kill Isaac. Yet, Abraham wished to expresththextent and limit of the fear of GAtrahamis canmanded to perforia
perfection of adherence to G-d's command. Therefore, G-d preparedeitizin act,which is not equaled bginy surender of propertyor by ary
ram. Ethics of the Fathers 5:6 teaches that this ram was one of thsatzifice of lifefor it surpasses everythirtgat can be doneand belongs to
miracles created at sunset on the sixth day of creation. This clearly tettohetass of actions which are believed to be contmngman feelings. He
that G-d intended this ram to be offered. Why was it so essential tizat been without childard had been longingor a child; he had geat
Abraham offer this ram? riches,and was expectinghat a nation should sprinffom his seedAter

A close friend suggested the following, insightful answer: Abraham \atiéiope of a son had alreadhgen given upa n was born unto him. How
not "relieved" when subsequeythe wascommanded not to slaughter higreat must have been his delight in the childiv intensely must he have
precious Isaac. The sacrifice of the ram displays a subtle, yet impdiaat him! And yet because he feared Gaid loved to do what G-d
lessonabout Abraham. Abraham did not remove his attention from Gsaimmandedhe thought little of that beloved childyd set aside all his
once 'he had his son back'. Only someone on a lesser level of perfémijses concerningim, and consented to kill himafter a journeyof three
would suddenly be overcome with joy that his son will remain alive wilays. If the act byhich he showed his readiness to kill his son had take
him, and then indulge that emotion with no attention to anything else. @ate immediatelyhen he received the commandménbight have been
Abraham'’s perfection didn't allow such a diversion from the entire purgbseresult of confusion and not of consideratiBot the fact that he
of the binding of Isaac. Although commanded not to kill Isaac, Abrahgoegormed it three days after he had received the commangnuees the
attention was still completely bound up with G-d. This is where Abrahagpnesencef thoughtproper consideratiorand careful examination of what

(continued from previous page)

(continued on next page)
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(continued from previous page)

is due to the Divine command and what is in accordance with the love
fear of G-d. Tereis no necessitio look for the presence of argther idea
or of anythingthat might have affected his emotions. For Abralaishmot
hasten to kill Isaac out of fear that God might gy or make hinpoor,
but solelybecause it is man's duty love and to fear G-d, even witho
hope of ewardor fear of punishment. We have repeatedly explained
The angeltherefore says to him," For now | knowgt. (ibid. ver. 12)that
is, fromthis action,for which you deserve to be trutglled a G-d-fearing
man,all people shall learn how far we must go in the fear of G-d. This iy
is confirmed in Scripturet is distinctly stated that one sole thinfgar of G-
d, is the object of the whole Law with its affirmative and negative preces
its promises and its historical examplés, it is said,” If thou wilt not
observe to do all the words of this Law that are written in this kibak,
thou mayest fear this glorious and fearful narthe, Lord thy G-d," et.
(Deut. xxviii. 58). This is one of the two purposes of the 'akedah (sac
or binding of Isaac)" 1 , i L
Maimonides teaches that the binding of Isaac, represented by the B ety 4 i ; 4, eSS
horn, displays man's height of perfection, where he sacrifices what he lmwegrship follows G-d's guidelines. It is a means by which we again cor
most, his only son, for the command of G-d. Shofar, the ram's horn, theweiwerealization of G-d's role as ourdster.
conveys the idea of the most devoted relationship to G-d. Perhaps Rosh Hashanna is derived frondthibee for good reason. The
We see why Rosh Hashanna focuses on the shofar as a central comiubiteke attests to a more primary concept: G-d as Creator. Rosh Hash:
It is on Rosh Hashanna that we focus not on G-d's miracles, salvaticdieaches us that G-d judges man, but this is based on the primary con
laws. Rather, we focus on G-d alone. This means, a true recognition athidi§&-d is Creator. Our recognition of G-d's judgment must be preceded
place in our minds, as King. He is our Creator, Who gave us existencethknowledge of His role as Creator. Therefore, Ra$hkha's shofar is
greatestgift. Abraham's sacrifice is the ultimate expression of mderived from the Jubilee's shaf
apprehending the idea of G-d, and loving G-d. Not the idea of G-d WNighy don't slaves go free immediately upon the shofar blast? If slav

saves, heals, or performs miracles, but more pyjmsCreator. would be freed, their freedoduring the entire ten day period would eclipse
their repentance. The law is perfect: masters cannot work these sle
Shofar and the Jubilee anymore for fear of their preoccupation with ownership, and slavest

Another area requires shofar, thibilee year.This is the 50th year in theleave their masters homes, for fear that they would be self-absorbed in t
Hebrew calenat. After the shofar is blown, all slaves are set free, andradlv found freedom. Both, master and slave, must focus on G-d's role
lands returns to their original inheritors apportioned by Joshua uporKlrig during these ten Days of Repentance.
initial conquest of Israel. What is the role of shofar here? Additjoitiad
shofar on Rosh Hashanna is derived fromJth#ee shofr. We are to use  Summary
thesameshofar on Rosh Hashanna as we use oduiilee. It would seem | all our cases, we learn that shofar has one common theme: -
counter intuitive. Doesn't the day of Rosh Hashanna have more significaaaagnition of G-d as our Creator. This recognition was essential for t
thana day which occurs only once every 50 years? Why is the shofaleafs' acceptance of Torah, for our acceptance of G-d as thedlyeeand
Rosh Hashanna derived from some area, which on the surface, seenfierlessto view G-d as the absolute "Owner". Abraham expressed the zel
significant? Maimonides states that once the shofar is blown, theredtlave of G-d, so this event of the binding of Isaac is remembered, a
pause: until ten days later, Yom Kippur, although free, slaves remain ime¢baacted via our shofar blasts. As a Rabbi once said, G-d cree
domain of their masters. Why do they not go free immediately uponeerything, so there must be great knowledge in all we see - | refer to
shofar blast? command of Shaf. O

The Jwilee year teaches us yet another facet in recognizing G-d as
Creator: man's "ownership” (slaves and land) is a mere fabrication. In truflyestion to Ponder
G-d owns everything. He created everything. Our ownedltipg our ~ What is significant about the ralweng caught in the thicket, "byts
stay here, is not absolute. We learn from the release of slaves and lantipthat? The Torah does netoord supedtuous information.
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