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Weekly Parsha

Kedoshim

RABBI BERNARD FOX

“You must, every person, fear
your mother and father.CAnd my
Shabbat you must observe.[lam
Hashem yar G-d.”0 (VaYikra
19:3)

We are obligated to honor and fe
our parents.[0The mitzvah of hon
requires that we care for our paren
We must assure that our parents h
(continued on page 5)
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Inflicted
Wounds

RABBI REUVEN MANN

Written by student

Leviticus 19:28 reads, “and cu
(on the flesh) for a soul you not sh
place in your flesh...” Rashi staté
this refers to the Emorites who us|
to cut their skin as a sign
mourning for their dead. What is t
these Emorites mutilate the
drodies?
or lvhen man leads a life driven K
tstie physical enjoyments and h
agense of self becomes attached to
(continued on page 4)

corruption in such an act? Why did
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ISl'he Rabbisteach oneshould &
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anctity

A very central theme throughout
Judaism is the concept of “kedusha”,
sanctity. Although the term seems
rather abstract, as Torah Jews, we are
commanded  to
y constantly strive

to be kadosh, to
be holy.

(continued on next page)

RABBI ISRAEL CHAIT
Wkitten by student
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eat bread and salt. St
Isthisliteral?\ )
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Perfection
In Leviticus chapter 19 verse 2, we

commandedo be kadosh because “l the L
your God am holy.” Chazal teach us that kedu

www.Mesor a.org/JewishTimes

areedirecting his energies so that they naturally flow
prab wisdom, only then will he relate to the creator,
stize source of reality. If a person abstains from th

means to be “poresh mey arayot’, abstain from thbysical because of fear of punishment than he |

sexual prohibitions. This implies that if not for t
commandment, there would be no reason for
to live a moral life style. Throughout t
generations, the greatest philosophical m
without the benefit of the Torah have come to
same conclusion, based upon their rational fag
The best life is one of abstention from the phys

hisot truly a poresh. Such a person is still guided by
ahe pleasure principle. The fear péinishments

namerelya means to control the person from being
n@snished, and thereby remain in a state of pleasur
thde is abstaining from the physical prohibition only
ubecause he feels that indulging spidysica

sicddsires would ultimately cause him greatel

pleasures. It would therefore seem that the Toralpig/sical pain. However a talmid chacham — a wis:

redundant.

The Torah additionally instructs us to be h
because God is holy. This creates a dilemma k
upon our aforesaid definition. If holy meg
merely to abstain from the sexual prohibitig
what relevance does it have respecting God?

The concept of a “poresh”, an abstainer, n
have greater significance than simply abstain

person — is naturally drawowardsthe principles
olgf the Torah. He is in a unique state, whereby hi
yasadrgies naturally flow to thaetaphysicalThus
ngve can appreciate the Torah imperative to be hol
nkecause “l your God am holy.” At such a high

spiritual level a person can relate to God as hi
nuemhergies naturally flow to wisdom.
ingThe Rabbis agree with tiphilosophersthat the

Pure abstention infers that the person| lie of the ideational is the best life since they hold
withholding something from himself. This woudldhat “kol d’racheha darchay noam”, “all the ways

imply that the person really has the desire to d
prohibited action but he is just controlling hims|
Such an idea would be nothing more than
exercise of self-restraint and denial. The Tor
concept of a poresh is not so trite. The essenc
poresh is an individual who is poresh because
a reflection of his true nature. His energies ar
longer attracted to the areas of the sexual, but
naturally to the area of wisdom. Insofar as o
essence is truly that of a poresh, he partakes

tbiethe Torah are pleasant”. It would be absurd the
elf5od would command man not to live life the best
avay. It is obvious that God desires maadhieve
altsppiness by living life in line with his essential
e obture. However the Torah recognizes that b
ifisng a life of wisdom, one initiatesrelationshp
e nith the creator. God, who is not physical and
flavkose essence is mirrored in the world of the
hateational, commands that maspireto live a life
pfitased upon the intellectual dictates of the Tora

“image of God” in himself. The Creator by

igot predicated on the physical. Only then is one

very nature, is extraneous to, and not limited| bgble to approach God througlisdom.Since God
the physical. Thus, in order for one to be a poreishnot subject tghysicalwhims and passions, so

from the Torah perspective, requires g
intellectual conviction, whereby all ones ener
flow to the acquisition of knowledge.

There is a critical distinction between t{
Torah's concept of “prishah” — abstention —
that of the philosophers. The philosoph
although advocating a lifestyle of abstiner
based it upon their appreciation of human nal
They recognized that human nature has
components. Man has an instinctual nature ar
intellectual nature. Based upon their investigd
of human nature they concluded that man ¢
only achieve true happiness in the pursuits o
essential, intellectual nature. They there
preached a lifestyle of abstinence. However ta
Torah Jew the concept of abstinence has 1
greater significance. We are taught that if we
a lifestyle of abstinence, then we can hay
relationship with G-d. We strive to mold @
nature to be essentially a Poresh - one
abstains - and attain sanctity in order that we
relate to God. In Judaism, there is a metaphy
dimension if one is a true Poresh. T
metaphysical relationship with the creator is ¢
possible when one is a poresh. If one succee

ettio man is directed to be holy because “l your Go
jiesn holy.” We are taught that the Rabbis did noi
fully partake of the pleasures of this world. This
heloes not mean that they essentially sought a
arglistere  existence. They did not believe ir
bregpressing their desires simpdgcausethey felt
céhere was a virtue in moral restrictions. This
tuphilosophy is characteristic @fatholicism which
twenerates the lifestyles of priests and nuns. Nor di
dthay have an emotional repulsion to pleasure
tidpuite the contrary is true because we are taught “
ouwdfshar bli basar chazeer”; one should nefitain
f fiiem eating pork because he doesn't like it. The
opoper attitude is for one to say that he really
thesires pork, but that he is not having it to
nutdmonstrate his acceptance of the mitzvos. H
eatiuggles to elevate his behavior from purely the
eirsstinctual to the level of kedusha — holiness -
umvhich is based upon mans true nature, his tzelel
whdpkim, his intellect. Maimonides in his Mishna
c@arah in his book orkedushaincorporates the
sizals of the forbidden foods apdohibitedsexual
hielations. His point is evident. One can only attair
nkedusha by channeling his energies from the bas
dénistinctual drives of man, the sexual and appetitive

(continued on next page)
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and directing them to the intellect. This does jhot )
mean denial of the physical but rather|an YOSEIS CO]“HIH
appreciation of the life of wisdom. "YOSEF ROTH_
Chazal did enjoy the benefits that God offergd in
this world. We are told that Rebbi was vgry
wealthy and there was nothing lacking from or] his
table. However, he did not direct his energigs to
the physical. He had the blessings of the phygical
world, which he did not deny, but his energies
were not drawn to the physical. He lived the lif¢ of
a kadosh as evidenced by higpellation.His
energies naturally flowed to wisdom.
Alternatively, the Rabbis taught that the regson
Job lost his wealth was because he had an§ over
attachment to materialism. He viewed it as anje
in and of itself. However, after he realized thaftl
physical was only a means to relate to God, n

end, was he capable of regaining his riches.
learning this lesson and redirecting his energi
used his prosperity simply as a means in Avpda
Hashem, worship of God.

The Vilna Gaon explains the concept of *
bemelach tochal” that one should subsist on fr
and salt. This is not to be taken literally]a

espousing an austere existence. The Gaon explain
that at the beginning of one’s learning he rpust & MURDER

“pas b’melach tochal”. This means that if one § to
succeed as a talmid chocham — a wise studgnt of
Torah — he demands total commitment. If orfe is hi k's Torah di f
fortunate to live a life of kedusha his energies ustIn t 1§ week's lorah rea ! ﬂg 0
naturally flow toward wisdom of Torah. Kedoshlm, we learn a deep 1ns1ght

Rashi teaches us that the parsha of KedosHiinigo the ps ChologK of people‘ The

so basic that “kol goofay hatorah teluyin bah”
the basic principles of the Torah are summayjiz reﬁ] telhs us that Wﬁ Cannﬁt
within it. This obviously cannot be taken literdigpeak Loshon Hora (evil speech)

for most of the 613 commandments are not yitsimd  that we cannot stand idly
the parsha of Kedoshim. Rashi is expressing Hiyile our friend’s blood is being

importance of the concept of kedusha. Itis s .
vital and essential concept to the Torah obsi %d ) Why are these two points

Jew, that adherence to its basic principles cal wagntioned in the same sentence?
one to perfection as a Ben Torah. The reason I believe is that when

Therefore, the mitzvah of kedusha is Pe s eak Loshon Hora. we are
)

extremely valuable concept in Judaism. fhe . d h
imperative of kedoshim teheeyu” must ppaCtuadlly attempting to destroy that

appreciated in the proper perspective. We mus{isersOn. We can’t bring ourselves
scrupulous in our pursuit of true holiness. If g actually kill him, so we speak

abstains from being a glutton because of h : :
reasons, he is not fulfiling the commandment shon Hora about him instead.

is simply pursuing one desire in favor of anothey¥ € therefo_e,See the reason why
His desire for longevity has displaced fthese prohibitions are in the same
appetitive desires. Such a person’s energies alesgtiitence. The Torah is teaching us

rooted in the physical pleasures. True saricti .
requires a painstaking process where one wolk tif you. Si.ly Loshon Hora about

channel his energies to the learning of Torahj &YNEONE, It 1S really an attempt to
its teaching. Ultimately he can aspire to ked sdiestroy him or her. o

where his energies will naturally flow to wisd¢m
since the learning of Torah will give him fhe | The JewishTimes is happy to announce a new
greatest pleasure. Thus, he will obtain true kequst colum, *Yosef's Colum”, delivered by our
and be blessed with an appreciation of “I your {5oq Young friend Yosef Roth. He invites other young

holv” and be fortunate to h taphvhica students to contribute your Divrei Torah. Emall
am holy” and be fortunate to have a metaphypica yo r Torahto Yosef here: yosef@mesora.org
relationship with the creatdd

—
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(Self Inflicted cont. from pg. 1)

temporal, Earthly stay, man is grieved at fhe
demise of his body - he values it over his etefnal
soul. This is the opposite of the Toralp's
philosophy.King Solomon wrote, “Better is the
day of death, than the day of birth.” (Eccl. 7{1)
Whenone is born, man knows not yet what Will
becomeof this child: “Will he berighteousor
wicked?” But at one’s death, at the end of a
righteous life, one has earned his eternal life, jand
this death is a good. (ibid; Ibn Ezra)

The Rabbis teach that today, upon hearing ¢
news, we recite the positivdlessingof “Hatove
Vv'Hamativ”, “Who is good and does good”. Up§
hearing about one’s death, we bless G¢
ultimate justice with the blessing of “Days
haEmess”, “The true Judge”. This latter blesgi
smacks more of acceptance than of praise, bug t
is because we are imperfect and view death 3s &
evil. But in the days of the Messiah when fhe
world sees clearly, and identifies all of Gog§l's
ways as good, man will recite the blessing “W§hoReader: | was reading this Medrash, and it
is good, and does good” even upon hearingftiadit seems too “magical” and nattional,
one died. Man, in that perfect state, will reajzespecially the part that says, “When a baby is
death as equally part of God's good plan ffan the womb, he is taught the entiferah.
mankind. However,as soon as he enters the air of this

The Emorites, who cut their flesh upon the Ipsgorld, an angel comes and strikes him on his
of a relative, were therebgleclaringthat they] mouth, causing him tdorget the entire

RABBI MOSHE BEN-CHAIM

were grieved at death. This is why they

event. “Death” - the loss of the physical life -

cbrah.” (Niddah 20b)C0Can you shed some

as[Vesora: This Medrash was once explained

themselves in response to death, and no \jth’\ght on this?

so disturbing to them. In their anger that re
did not conform to their fantasy ohmortality,
the Emorites cut their skin as a display
disappointment in the very “body” they wish
lived eternallyd

Spring Rates
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and receive 2 more aHREE: one
here in the Jewishlimes, and an ag
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HTML Efnail Ads

lityy a Rabbi, and in consonance with Plato’s
theory of “recall”. (Plato said we do not learn
@fnew,but we recall, thus, explaining how one
pdhay at one moment be ignorant, and
subsequently see new concepts.) This
Medrash means that certain knowledge is
innate, “as if it was taught in the womb”. An
example is our concept of “equality”: we
know when two things are not equal, and not
because it was taught to us, but because oL
minds are already “stamped” with that
concept equality, from the womb. This
explains why a child is frightened at a non-
familiar face. He ‘knows’ the features of his
real parent, as he “compares” what he sees t
his memory.But this realization that this face
is not “equal” is not learned, but innate. So
too is his “comparison”. The child
automatically compares, as this is the function
of the mind, and not learned. Humans posses
a mind, which is formed from birth including
certain “functions” by design, such as
comparing and equating. These functions are
not learnedater, but are part of the mind...as
if we “learned them in the womb”. The aspect
of “forgetting once entering this world
means that the child is not readily enabled to
utilize all of the mind’sfeatures, as if he
“forgot’” them. “Angel” is used to refer to
God’s natural laws. Nothing mor&

Page 4
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sustenance, clothing and that their need
met[1]0We must also fear our parents.[]
mitzvah to fear our parents obligates us to
towards them with awe.d There are m

aparent's chair.D0We may not refer to our par
by their first names.[2]

The obligation of honoring our parents
fulfilled during their lifetimes.C0We only have t
opportunity to provide for our parents during t
lives.[3]0The mitzvah of fearing our pare
extends beyond their lifetimes.C0Even after

difference between the mitzvot of respect for
fear of our parents.IRespect is directed to
parents as individuals.0 As long as th
individuals are with us, we can fulfill th
command.[dThe mitzvah of fear is not merel
expression of reverence for our parents
individuals. It continues to exist and guide
behavior even after the individuals are no lo
with us.OJIt is an obligation to behave w
reverence towards parenthood.CJOur parents
not always be with us.CD0Nonetheless, we n
continue to display our appreciation for the rol
the parent.0This obligation demands that
continue to behave with an attitude of awe, |
after our individual parents have departed.
O

“You must not eat on blood.[lYou must not
act on the basis of omensAnd you must not
act on the basis of auspicious times.(MaYikra
19:26)

Parshat Kedoshim includes many prohibiti
regarding occult practices and superstitions. (|
are not permitted to base decisions upon ome
adopt behaviors associated with the occult.

Maimonides includes all of these prohibitions
the section of his code devoted to idolatry.[l
explains that superstitions and occult pract
were used by the idolaters to deceive t
followers.[He further explains that it is incorr
to maintain that there is any value or wisdon
these practices.[ISuperstition and occult ritual
foolish and of no benefit.[5]

It is readily understandable that belief in
occult is associated with idolatry.(lHowever
need to understand the relationship betw
superstition and idolatry.

Superstition is based upon human imaging
and fantasy.OIt attempts to create order
security in an ever-changing world.00 T|
primitive seeks omens and other source
protection.0Superstition involves a flight frg
reality.dTruth is too harsh.OFantasy provi
solace.

The Torah requires that we approach life

arappreciation of the Creator and His Torah.
expressions of this obligation.ClWe may not sit inSuperstition is therefore antithetical to the Tg

pfiéar your G-d. I am Hashem.” (VaYikra

nasta scholar.C0This law applies even to a sch
e thfat is not one's teacher.CMaimonides explair

e universe with wisdom.[OWe must attemp
henderstandreality and find truth.OThis searg
dobnestly conducted, inevitably results in

msrspective.[JEscape from reality results in
outlook that has no basis in truth.JAny theold
isesulting from this fanciful and fantas
@erspective is a projection of the individua
ginagination upon reality.
ts Idolatry andsuperstitionhave identical roots|
olihe idolater does not base religious beliefs 4

pdrson guided by superstition has succumbe
@he very attitude that underlies idolatry.

Set ]

S

art‘Before the elderly you should rise. And you
suld give respect to the wise. And you shall

0E9:32)
th We are required to respect the wise.[0]
wéijuirement dictates that we stand in the pres

s Mishne Torah that this obligation is deri
pfrgm our passage.[6]

There is an additional obligation that applie
one’s teacher or rebbe.[] Maimonides &
discusses thisequirementn his Mishne Torah
He explains that one is obligated to respect
fear ones’ parents.C0Similarly, one is requireq
fear and honor one’s teacher.[7]C

These are two obligations of respect for sche
pase separate requirements.[0The obligatio
Mésspect the wise differs from the obligation
neespect and fear one’s teacher.[For examplg

only rise for a wise person, when thiglividual
5 ienters into our immediate vicinity.(JOnce {
lleholar passes our four cubits we may sit.[8]
idesnot the case when dealing with one’s teac]
h&ife must rise as soon as the teacher enters in
batision.We remain standing until the rebbe pal
N dait of our field of vision. [9]00n addition, there &
aarious other expressions of respect require
dealing with one’s teacher.[\WWe are not require

wacholars.
yeeft is clear that the level of respect and 3

required towards one’s rebbe is greater than
timrspect due a scholar.[This is reasonable.[Or
apersonally benefited from the knowledge of or
htacher.[t is understandable that a higher for
5 rebpect is required.
m Maimonides makes an astonishing staten
elsat seems to contradict this reasoning.[]
explains that the teacher can exempt the st
affdm the obligations of respect and awe

tdonetheless, the student remaihigatedin the

hforms of respect due a scholar.[10]IIUnder no

aircumstances can the honor due a scholar b
dismissed.OJIt is odd that the more elaborate
rabligation due one's teacher can be ignored.[Bui
tie lesser respect due a scholar can never b
g¥ismisset]

ic Maimonidesprovides an important insight into

llsis reasoning.[dn beginning his discussion of the

obligation to fear and respect one's teacher,
Maimonides explains the reason for this
pequirementlHe explains that the obligation to
wnor and fear one's teacher surpasses th
aequirement to respect and fear one's parents
Barents bring us into this worldddwever, the

[i#dacher provides us with the opportunity to

xchdbieve everlasting life in Olam HaBah.

These comments suggest a basic differenc
between the obligation to honor the scholar anc
the requirement towards one's teacher.[ The
obligationto honor the scholar is an expression of
our appreciation of wisdom.[IBecause we value
wisdom and thought, we honor those who posse
this invaluable assets.O0It follows that these
hilividuals cannot forgo this honor.CWe are not
emaroring the individual scholar.C\We are showing
ataur respect for the wisdom the schobgresents.

s im contrast, Maimonidescompares our
agbligation to our rebbe to the requirement to
respect and fear our parents.[TThis obligation is ai

5 dxpression of appreciation to the individual for the
lgdt we have received.[\We are required to show &

[deep and pronounced appreciation.C] This
amhsideration dictates tinespectand awe due our

| teacher be expressed in many forms anc

emphatically.00 However, the obligation is

lrsdamentally an obligationtowards the

nindividual who has provided us with wisdom.(

fthis means the rebbe can forgo this honor 1]
, we

he

This

hgi-J4] Rabbaynu Moshe ben Maimon (Rambam /
toM&imonides) Mishne Torah, Hilchot Mamrim(6:3.
5fjRabbaynu Moshe ben Maimon (Rambam /
r&aimonides) Mishne Torah, Hilchot Avodat Kochavim
d1in16.

dafiRabbaynu Moshe ben Maimon (Rambam /

trexpress these forms of respect towards oth@imonides) Mishne Torah, HilchGalmudTorah6:1.

[7]IRabbaynu Moshe ben Maimon (Rambam /
\Wéaimonides) Mishne Torah, Hilchot Talmud Torah 5:1.
BieRabbaynu Moshe ben Maimon (Rambam /
eNgimonides) Mishne Torah, Hilchot Talmud Torah 6:1.
¢%Rabbaynu Moshe ben Maimon (Rambam /
MEimonides) Mishne Torah, Hilchot Talmud Torah 5:7.
[10]CRabbaynu Moshe ben Maimon (Rambam /
nétaimonides) Mishne Torah, Hilchot Talmud Torah
Bal.
IdEtitSee Rav Yizchak Zev Soloveitchik, Chiddushim
.bh Mishne Torah, Hilchot TalmuBorah.
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PRAYT

DEVIANT JEWS

NG o the

DEAD

Reader: By the grace of G-d. Shalo
u'Brocha! Perhaps you have no obligation
believe the Lubavitcher Rebbe or the Besht v
prophets, but those wholitnessed th
prophecies and miracles have such an obligg
Brocha ve’hatzlocha![Ariel

O

Mesora: First off, let meoffer you a sampling
of reality regarding the Rebbe: a close friend W
to the Rebbe and asked him a question abou
condition of her sick relative. The Rebbe told
that her relative would live, but she died. T
Rebbe was wrong. All humans are bereft
absolute knowledge, and of future events.

Furthermore, to suggest the Rebbe, the Bes
anyone is a prophet, never having produced
Torah'’s required proofs of prophecy; you disp
a severe lack of adherence to faeah, which
destroysTorah. For you will most certainly follov
your self-proclamation of their prophecy with
view that “all they said i$orah.” [Suggesting ma
is infallible and is always speaking “prophe
truths” leads mangstray.These men were nev

proven as prophets, so your claim exposes yalbasome distressed.

a very poor judge oforah principles. Based 0
God's words, we do not accept what an unprg
prophet speaks, lest he mislead Jews from
So until a man produces the phenomenon req
by Torah to be a prophet, he is not considered
You seem to be living in a fantasy world, sim
to maintain your idols as leaders of “holy” stat
Be mindful: when Moses died, the Jews acce
his death. They did not say he was returning
why do you place your Rebbe higher than Mog
| visited your website “www.kingmessiah.cor
where under a picture of the most rec
Lubavitcher Rebbe, Menachem Men

Schneerson, you write, “The Lubavitcher Rebbgou, | must then be allowed to believElaristian,

King Messiah may he live for ever”. You feel {
Rebbe is Moshiach, but he never satisfied
requirements that he might be considered
messiah. Your credibility as a voice Bhrah is
thereby completely stripped from you. But {
most disgusting element of your website is wh
you encourage others to violate Eorah
prohibition of consulting the dead, where y

RABBI MOSHE BEN-CHAIM

mwrite, “Write to the Rebbe and Behdliracles!

tou openly tell Jews they may consult the de
ered that they will receive miracles. You are
aifferent than a devout Christian waiting for Je

God created the event of Har Sinai — precisely in
vdde eyes of ALL Jews — that such ‘mass witnesses
rwe the singular proof of His will argklectionof
ste Jews, and no others. But your opinion negate

timperform miracles from HIS grave. You do
practice Judaism, bidolatry. We justcelebrate
our liberation from the idolatrous, Egypti
y culture, but you intend to return the Jews to
degyptians’ primitivism.
t the contrast, what is accuraferah? What doe
h&od say? God tells us “[do not] inquire of
heead. For it is an abomination to God, all wh
sfich things, and on account of th
abominations, Hashem your God wiped them
htrom before you.” (Deut. 18:11,12) God also s
tde not lie” (Lev. 19:11) but you violate this to
agnd lie by telling others they may talk to the d
Not only can the dead not hear our words,
vcannot do anything. They know nothing, as
h8olomon said, “for the dead know nothin
n(Ecclesiastes, 9:5) This is why God prohibited
tiaction, for it is useless, false, and breeds ho
ethat which cannot be. Your views cause man

n You suggest that ainority, which claims t
Megve seen a miracle, may be believed, su
Geith regards to the Rebbe or the Besht. If so,
Uirbelieve anyone today who says he saw som
opetform a miracle? Perhaps sometaatay, | will

Diglaim, outperformed the supposed miracles o
uBesht and your Rebbe. According to yoigw,
pyerll must allow me to believe this new miral
Borker has surpassed the Besht and your R¢
dsdt us say this new miracle worker, | clai
ndutperformed Moshe &beinuAgain, you must
edefend your position that | must be right
Hébllowing this new miracle worker. According

heho believes he saw Jesus do a miracle,
alyislim, that Mohammed is a true prophet. Y
e, your opinion allows anyone to attain a st
of a prophet. But this is not Judaism. You
hellowing your devotion to the Besht and t
dRebbe and fake stories, and not a devotion to
andTorah. As a Rabbi once said, you are attag
ao “man”, not God.

dhe need for this mass event of Sinai, as yoL
suggest, one may believe miracles, even with few
fwitnesses”.
th&Vhat is theTorah's position? It is this: we must
deny all stories of the Besht's and the Rebbe’s
miracles — of anyone’s miracles — (Jew or gentile)
hend follow what God intended through His
dairacles at Sinai: we are to follow only that which
$& “comprehensively proven in front of masses”.
athis is the story God wishes all mankind to
yfsllow, and to abandon all othgnpostors.Only
such a phenomenon removes @ikssibility of
ddbrication and ignorance. And whéabrication
hayd ignorance do not entestary, the story must
e true, as there is no other possibility that a
rhassively attended event, communicated
Hisroughout history, can be false. When all
@assibilities of falsehood have been removed the
dwry must be true. Regarding Sinai, all
possibilites have been removefdbrication is
refuted, as masses cannot all share one commc
nagive to lie. Ignorance isefuted,as the event
simple in nature: all know what fire is, and
ofet mountains are. Thusegarding Mount
Sinai’s fieryrevelation,there is ngossibility that
thés event was false. It must hawecurred.But
regarding other stories of reportedracles, if
cthere are no masses, we know that the story ma
siitawe been fabricated. This applies to your stories
mof the Rebbe and the Besht performmugacles.
God does not demand that we accept any stor
isome religious Jew reports, be he a Rabbi or les:
dt is precisely because God desires we live base
on proof, that He orchestrated Sinai: an event
owiaich cannot be shown to be false.
ouThere is no excuse for your blatafrah
atirdlation, as you entice Jews to violadlatry,
atlge prohibition of “consulting the dead”. It is
hessential that others condemn the views of sucl
trigtttions who freely malign God®rah and cause
thislvs to violate not merely small sins, but sins thal
God refers to as “abomination&d
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WHY WE MUST TEACH JUDAISM S FUNDAMENTALS

RABBI MOSHE BEN-CHAIM

This week, Mesora continued itfforts to
search for a grant for our free website
JewishTimes weekly journal. Although
discouraging one, we received a very K
response from one individual representin

Mesoraand did not feel herganizationwould
favor granting to us. She wrote as follows:
O
“We are also particularly interested in
supporting small organizations that are
outside of the mainstream of organized
Jewish life, as well as pluralistic
organizations that tolerate a broad range
of ways of being Jewish. Again, just from
perusing your website, it seems to me that
your organization might appear too
“narrow” to our grant making committee
members — that it might be too
identifiably Orthodox, and thus that its
appeal to the unaffiliated and tolerance
for different ways of being Jewish might
be suspect in their minds.”

| respondedelow,and felt my response m
be of interest to our readers.

O

0

“Dear XXXX,

O

Thank you for taking the time to write a
explain. | appreciate your intent aefforts. |
suggest you circulate our latest issue of

In his 13 Principles, Maimonides conveyed
hisview of Judaism's coretruths.

funding organization.She was familiar with

www.Mesor a.org/JewishTimes

JewishTimeswith your board (free to download
and print) so they may learn dflesorss
mission: to continually educate Jews of all
denominations on the “tenets” of Judaism. We
all agree that there is one text of fmah, and
that in this text; there are tenets central to
Judaism.Without these tenetsludaismis no
longerJudaism:

O

God’s role as Creator;

He is Exclusive in His role — there are no
others;

He is not of what He created (i.e., He is not
physical);

His knowledge is supreme — He knows all;

He is omniscient — He can do all;

He rewards and punishes;

MosesTorah is the onlyforah, etc.

0

It is these tenets and all that flows from them
that Mesora has been teaching, and what i
lacking in the work of amajority of Jewish
organizations.Judaism is first andoremost
defined by its tenets, and spreading these tene
forms the core of Mesora’s mission. The tenets
are not subject to debate. They are not an issu
of factions. All Jewish denominations agree on
them, but do not necessarily teach them.
andAt times, those unfamiliar with the tenets will
afind fault with Judaism, such as those who
irfedlvor homosexuality or abortion. But tierah
gckearly prohibits these acts. What is apparent
from those favoring unrestrained freedom of
sexuality and morality is that a tenetJoidaism
is not being taught; i.e., th€orah is God's
word. Had Jews understood that fferah is
entirely God's word, they would not deviate,
nor would they think they haveyreater
knowledge than God, so as to violate open
Torah verses. But since this fundamental is not
taught, many others will decide not to follow
other laws, and so on...until Judaism becomes
corrupted and diluted into systemof man’s
desires, no longer reflecting Godaiginal
commands.

To support Judaism, we must not cower from
man’s disapproval. We must bérmly
dedicated in our support for what we know is
written in God'sTorah. God knew man’s weak
nature, as well as his overzealmeture,and
therefore directed man not to add to, or subtrac
afrom His Torah. (Deut. 13:1) In this week’s

issue of theJewishTimes(May 6th issue), |

respond to a Jew who prays to dead Rabbis
thinking they will create miracles, an@xplain
that this other extreme is also a violation of

God’s words, and a deviation from what is real
hand trueTorah is all about following what our

minds see as truth, and avoiding that which is
tfadse.

(continued on next page)
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Now, provided God'sTorah laws are notGod’s existence, or could prove it. Tlileswers
violated, there is ample room for one'sne will receive will unveil just how far
expression of his or her Judaism, andTibeh | Judaism has strayed from tenets.The only
does in fact tolerate much latitude in religiowlution is to teach these very fundamentals.
expression. For example, one may build a@ther approaches, which mafford good
beautify his Sukkah with what pleases him tlieelings, do not necessarily protect against
most; he may celebrate the Holidays with |histermarriage, unless thgrimary argumers
choiceof food and song; he may cheer up tlagainstintermarriage are taught: these are the
sick with his sense of friendship and humdigndamentals. Programs thaelebrate the
and Jews may dress for Holidays drehple | holidays and attradrge groups of Jews are
as they wish, provided modesty is upheld. Thertainly enjoyabledowever,if these attending
Talmud too is replete with various views pdews cannot teach their children the error of
numerous laws. The truth is that tolerance jother religions, such momentary celebrations
much-needed trait. The Rabbis teach that |da# short. Some of that time could have been
should be “Maavir al Midosecha”, “Give in grused to educate the parents. Had these
your character”. This means that one shouddograms strongly supported regular classes or
seek harmony with others, and to foster thisdaism’s tenets, the parents wouldchpable
harmony,one must be willing to allow otherof shielding their children from conversion,
freedom of expression, even if it means |vigtermarriage, securing yet another generation
endure somdrustration in the process. Farof Jews. But this is not thecase, as
when we tolerate others, we recognize God'germarriage and conversion continue. It is
right to create many personalities, and we alseery Jews’ responsibility to address these fatal
allow others to witness and appreciate perrors.
sensitivity towards them. When others see thaiThis is truly the greatest crime, when the
we recoghize their needs and we bend to theiost central of all ideas in Judaism are
desires, this in turn allows greater friendshipsteplaced by beliefs in restrings, when Jews
bloom. And it is friendship and peace that is th@ow more about pop stars than about God,
crucial backdrop for a harmonious Jewjsnd when Jews are seeking to ease Tforah
society. Of course, théorah must guide suchadherence, which results all to often in
freedom of expression, and tfierah in this| intermarriage.
week’s reading (Deut. 19:17) demands thatGod taught us not to add or subtract from His
when someone is in violation, that we rebukeords. It is clear that He desires the Jewish
his or her deviation. This too is God's wordation to sustain all parts of thierah, and with
and sustains th&orah system, as well aeven minimal breakdown, every succeeding
helping a fellow Jew improve. generation further deviates, and Judaism is

Thus, there is something called “deviationgventually lost. This does not applyXadaism
and we learn from God’s written words whatlone, but any religion or system, which is not
are these deviations. To deny something agi@vernedthereby,it allows man’s weaknesses
deviation means to deny tAerah. To support and overzealous natures to find expression.
those who allow deviations means to suppdthis alters the original system into something
that which is notTorah. We see again homthat can no longer be identified as the original.
crucial it is that théforah’s tenets are adheredudaism too is surely being altered into a new
to. If the tenets are not taught, th&arah | religion, “Jewish” only by name.
cannot truly be supported. To sustain Judaism for future generations, we

This absence of education of tAerah’s| must prioritize our work: we must first teach
tenets contributes greatly to many Jewtie tenets and approach every individual with
acceptance of alien notions. This acceptartbe latitude required to accommodate his and
blurs the lines between Judaism and otHeer personality. We must beclear on what
religions, causing intermarriage and thidaism is, and not cower to popular opinion, if
destruction of Judaism. As a proof to the latkis means that Judaism is compromised.
of education of Judaism’s tenets, an averagdn every generation there are those who rise
Jew today could not explain why he or shep against us to destroy us.” (Haggadah)
should not intermarry; why other religions arBometimes they are gentiles, and sometimes
not God’s religions; or why he should not e¢ttey are Jews. No one Jewish group is insulatec
non-Kosher. He also could not explain thdrom attack fromanother.So who is acting in
prominent events in Jewish history: ask |atcord with Judaism? It is those who do not
average Jew why God gave tAerah, if | deviate from God'sTorah fundamentals. The
Judaism is not the only correctligion,|tenets must be taught, and on them, by
according to him. Ask a Jew if he or siférms | definition, there is no room for compromis&”
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FORBIDDEN FALSEHOODS

RABBI MOSHE BEN-CHAIM

In this week’s Parsha, Kedoshim, we read ofjt
commands regarding Nichush and Onane; nol
follow the heathen practices of settlng sq
setting times for our activities, or inquiring Of" |
fortune tellers and the like. An example of setfif
a sign would be if a person, whose food falls f
his mouth says, “this is a sign not to leave
house, as | will be unsuccessful, or | will
with a tricky individual”. Another example is o .
who says, “a black cat crossed my path, ki
therefore | will restrict my actions because of
event.” Both are prohibited.

Why did theTorah grouptogetherthe setting of
signs and the setting of times? Also, why§
fortune telling and speaking to spirits groug
togetherand why were these given the addi
command “not to inquire™?

The flaw in these activities is the regreSS|o
the infantile state ahsecurity.In such a state, o
seeks security from the external world, inste
engaging one’s own mind to determine WHE
activities he should do. (Our article on Idolat
goes into detail of the basic definitions.) Al i

The Torah's way of life is where man uses Salem Mass: 17th century wit
mind to arrive at conclusions. He engages| the fallacious. Ask someone, “Is a black
world, determines his needs, and plans the|Hestwledgeable? Does this stray cat recog
routes. However, what these aforementionegou? If it was a brown cat would you feel {
individuals do is abandon thinking, viewingame?” The answers to all these questions wi
coincidental phenomena as if they are “willedo”, and the person should see his error. Ag

and happening as a message; “This cat crossedhshy “If the bendel was green, would it prote

path, that must be a sign”. “If | wear a red bendgbu? If it was half red and half blue? If you wg

| will be protected”. How foolish they are, anit on your head and not your wrist? If it was ma

how contrary to God's plan. God endowed us witli metal and not thread?” These questions
intelligence, to understand that He alone contrplace the person in a position where he realize
all, and that we must engage this intelligenceHas no reasoning for his actions. It will then m
realize how the world operates, and to live by #ense to him to abandon such foolish practi
laws. (SeeToefta Shabbos, Chap 7 for the prohibit
When describing those who believed in demoagainst red bendels.)
(Lev. 17:7), Ibn Ezra says, “Fools see demons.To answer our initial questions, Nichush
Meaning they are not real, but phantasms.| IOmane are attempts to establish a false s
Ezra says further, “Anyone who seeks them |aseburity.One seeks assurance that his actions
believes in them estranges himself from his Gale ‘right’ moves. Nichush and Onane are grou
Can one think that there is anyone that can tdgether as the violator feels sslffficient to
good or do bad except for God, the Honored|antérpret events himselflowever,fortune telling
Awesome?” Ibn Ezra clearly states that there ared speaking to spirits is a phenomenon wi
no powers, only God. Besides God, man is| thee individual would seek counsel from “anoth
only other intelligence on Earth. who feigned to be a mystical enchanter or warl
With minimal reasoning, these prohibitedith “powers”, or possessingconnection with
practices of imagined security can easily be shogpirits. This expression of idolatry is where

ch burmngs bear out the Torah’s timeless truths

aeeker needs another person to assist. He is mo
idantile in that he cannot determine matters
idependently He needs thepsychologich
Il gmmfort of “another” that will direct him. This is
jatso why we are forbidden to inquire, as this act of
giquiring is the expression of a need doother,
yrguiding humarpersonality.
deTorah commands man to utilize his intellect to
wittalize the fallacy of these sins, and to live his life
simdependentlyabandoning the childhood need for
algecurity.
ceslhere are no powers, only God. This follows
oreason. God created everything. Nothing that car
override His control of man'sffairs. God also

arehys that each man is punished for his sins, an

eresgarded for his good. This can only be true if
5 ayen is free from all imagined “forces”, alone to
pbime when he sins, and solely the cause of hi
good. Reward andpunishment are true
fundamentals of Judaism. If one deserves God’s
hgrenishment, wearing a red bendel, or following
edther superstitions prohibited in olerah, cannot
ostand in the way of God’s punishment. Conversely
if man does good, natural causes will be no

thepponent to God’s rewardd.
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Recognizing
a Good

It is disheartening, buately, we have been i

7 | asked Mesora to help them, to which we agré
' | But when we asked that they reciprocate
assist Mesora, one cited their unquestiong
clause, “it is not our policy to promote oth
websites”. To this, we responded, “If you feel y
can ask for help but do not wish to reciproci
then you do not followlorah principles and yol
are not worthy of praise — we will not promd
your site on ours, as you requested of us.”

Six months to a year ago, another website a
that we help field their questions from th
Gentile visitors. We agreed, and for all this tin
we have helped them, not ever asking a tf
from them. We were glad to respond to th
virtuous individuals seeking knowledgeTafrah.
This week, we asked them to help promote
JewishTimesin an email to their readers. Su
promotion would increase our readership ¢
tattract new advertisers to help pay for
ptPebsite. This was the response we received:

1 TR R e TR M T TR T
W TR T NG SR P Ty T iy
e RN B YT RY YT AT

|

Learning
Torah...

to Destroy
Others

Reader: Regarding whether God is subject
“parts”; what is your understanding of the Sefir

After all, God has no parts. Dan O O
Mesora: | never studied the area yet. The “While we do appreciate your tremendous
Rabbis teach, “One must fill his belly before |he hdp in fielding some of the questions that

come in our policy remains that you are
welcome to advertise your publication in
AN your responses, but we can't grant you free
he advertisng to our subscriber base. The
reas, current total of our subscribers totals about
50,000 and as such the advertising comes
withaprice”
O
bisOur response:
hef]

ster
d |

walks in the garden”. Meaning, one must ma
the Talmud, before entering higher areas...an
have plenty offalmud to study yet. There is &
order to study: one, who jumps to t
metaphysical areas before mastering lower a
will only harm himself, and others.

[Reader: So why don't you just stick féalmud
and talk about what you know!

Mesora: You should be aware that the Ral
warn, “One who learns to simply destroy ano
person is betteoff never having been born.
(Rashi, Talmud Berachos 17a) You just
exemplified this behavior; asking a question i
manner which hid your true intent...to set me|up
for a fall. However,you are incorrect. Knowledge
of God being one, that He is not physical and|not
subject to parts, are matters all derived fi@mah
and reality, primary areas we must commence
with, and not wait until our “bellies are full”. (This
is not a matter of understanding Sefirot, as you
assumed. We can and must understand thesé
fundamentals, as Maimonides teaches. This is nd¥hen others ask of you, themselvesre not
part of metaphysical Sefirot, but acknowledgedlling to do the same in return, especially wh
though or very capable intelligences, ariley claimTorah observance, it appears to me

“We also have a ligt of 42,000 so we are
familiar with the going rates. Congidering
the matter, the time we have given you and
your readers over this past year, asking
nothing in return, far surpasses the price of
even 10 emails. There is something called
Hakaras Hatove as wel. We are quite
disappointed in your response, especially
from a webdte intent on upholding Torah
principles.”

www.Mesor a.org/JewishTimes

they feel they deserve the help of others, but no
that they should reciprocate. Selfishness destroy
friendships, communities and societies. It is of
utmostimportancethat we always recall a good
done for us, andrecognizeit in some tangible

1 manner, be it words of thanks, deeds of

= | touch with two orthodox websites, both of whicheciprocation, or even more. The need for

2édecognizinga good” is due to human nature: our

asense of fairness, and feelings of dignity and

abespect in others. When suetiprocateequality

eis notpracticed,it is indicative of one’'sncorrect

ofeeling that others do not deserve the same justic

atas him. But as God gave “ondbrah to be

I practiced equally by us “all’, we learn that God

telesiresequality, and those who opposgjuality
oppose dorah principle.

skee must all take to heart hdmportantit is to

piseek fairness, to go out of your way to be tende

nenddelicatewith the feelings of others, and to also

nisgek to promote justice - not only bg¢ognizng

pske good”, but with the other pole as stated in this
week’s Parsha Kedoshim: rebuking someone whc

thlatesTorah. (ev.19:17)0

ch

and

bur

Teaching
Death to
Children

Reader: My 5 year old, has beajuestioning
me regardingdeath. He asks the same question
several times a week. He probably is even more
preoccupiecbecause | haven't answered him to
his satisfaction. But basically, how do | answer a 5
year old who asks what happens when you die’
(This has been more on his mind since my
grandmothepassed away 2 months ago). Thanks,
as always.

Mesora: | discussed your question with Rav
Mann. He said to tell the child that death is when
you are “with God". It is a very happy time. There
is no need to discuss the mortyidior painful
ideasconnected! don’'t know if you need to tell
him more rightnow, unless he asks. If he does,
please email me. He may ask if you will be with
him there. | feel you should tell him yes, at this

gpoint. You can also tell him that there are things
#wat man is not smart enoughkimow. This way,

obligatory,based on manyorah verses. | would a Chillul Hashem (disgrace of Heaven) and tiulye doesn't feel you are holding out on him, or left

also question why you are personally disturpeglposes their agenda as not in line Witdnah.
about this topic. Perhaps you are functioning frohmey have no Hakoras Hatowedognizingthe
your emotions, and not from reasiBh. good) but place themselves superior to oth

out from matters that othekmow. He may even
find comfort in theknowledgethat adults don't
ehgve all the answeeither.d
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