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Bemidbar

RABBI BERNARD FOX

“Take a census of the entlledownplay

congregation of Bnai Yisrael.[Do it b
their families, by the households of th
fathers, according to the names of e
male, taken individually."C)(BeMidbal
1:2)

Moshe is commanded by th
Almighty to take a census of Bn
Yisrael.[IThe Torah uses an interest

(continued on page 7)
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RABBI REUVEN MANN

From time to time, it is:
necessary to review fundamentd
principles of Jewish belief. On
Shavuot, we celebrate th
Revelation at Sinai and the Jewis
people’s acceptance of Torah.
arethus sworn to study Torah an(

keep the mltzvof

agree that in any constructiv
endeavor uderstanding

engaged in is vital to achieving bl R RN
their full benefit. It is therefore s | o) A A paan B
Inecessary to ask, what is th@s wl "'*,'_'.'

nature and purpose of mitzvot:®™
This is no simple or unnecessary

question. We live in a time wh
mystical religious trends have
become popular. They have h
an impact on Jewish religiou
thinkers especially the ones whos
popular writings mfluence th

s e 8 FEAR OF G=D

the logic an
RABBI MOSHE BEN-CHAIM

The Queen of Sheba offerlng King So\omon gifts - awed by G-d's wisdom

yintellectuality of mitzvot. They d
Pinot view the commandments as
admbodiments of wisdom, whic

Rather they
€‘mysterious”
aicontaining “cosmic” significanc

are seen

(continued on next page)

[ must be studied and internalized. A friend of mine asked me if | could direct him to any article on the Love

and Fear of G-d. | then realized | hadn't thoroughly investigated thi

phenomenaessential area. | thank him.

(When initially pondering these two command to Love and Fear G-d, w

ngnd “supernatural” power, whichare overcome with a preponderance of questions: What are the prec

(continued on page 3)
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Tbrah

Reason

RABBI REUVEN MANN

the reason of mortal man dare nfurbid to say that any of those mitzvatommandments. He never called on
analyze or explain. | believe iare contrary to human reason; rathitem to have faith that the Torah is
essential to obtain clarity about thise are obliged to keep everythinjom G-d but only to “take heed” of
basic issue for our orientation towangthich HaShem commanded whethemhat they saw with their own eyes.
mitzvot determines how much wehe secret is revealed or not”). The M/hat could be clearer than Devarim
benefit from their performance. Thusl our G-d is True- hence everything,35 "You have been shown to
it is important to shed light on amhich comes from G-d, is true. IKNOW that HaShem, He is the G-d,
ancient question: Are the mitzvamost cases, with diligent study, wiere is none beside Him". The
rational? can discover the purpose and bendiambam, in the Mhneh Torah
We read in the book of Psalms&f mitzvot; and when we do so w&esodei HaTorah Ch 8, explains that
"The Torah of HaShem is perfechust incorporate the underlying valufe purpose of Sinai was to remove
restoring the soul". Every mitzvah imto our personality, for this is how wany possible doubt as to the Divine
designed solely for our benefit annprove our soul and get closer torigin of Torah. Therefore, we do not
leads usto our true perfectionHaShem. However, all mitzvot arbave faith but know that the Torah
Whoever maintains that a mitzvah haerfectly rational even if ourcomes from G-d and is therefore
"no reason" (even Chukim) denies thitelligence is too d#&ient to perfect and rational in every respect.
Torah, which states "For it is not discover the hidden wisdom of anfs such, we keep all the mitzvot and
vain thing from you”, to which thespecific one. Hence, it is rational tdo not subject them to the scrutiny of
Rabbis (Chazal) add "and if it is vaikeep a mitzvah that on its surfaaur deficient intellects to determine
(i.e. you find it empty) it is "frommakes absolutely no sense to you. Ranether they make sense or not. That
you" meaning the defect lies in yowsince you know that it comes from Gwvould be sheer arrogance and
lack of understanding. All of the great, you know it is both rational andtupidity. Rather we devote all our
Torah sages such as Rambabgneficial even though you cann&nergies to uncovering the wisdom of
Ramban, Avraham Even Ezra, armkémonstrate how. This is similar tdorah with a sense of humility and
Saadia @on to name just a few, one who follows the advice of a greatith the guidance of our authentic
openly affirm this principle in theirphysician even though he does nsdges and teachers. As the genuine
works. Nachmanides, in hisinderstand how the medicine workscientist knows that everything in
commentary on the Torah (DevariWe say that such a person is actingture has a cause and explanation so
22:6) explains that all of the mitzvotationally and one who (ignorant afoo the genuine Ben-Torah (Torah
are intended for the purpose ahedicine) refuses to take the advice @tholar) knows that everything in
refining and perfecting man’s nature. great doctor because it makes morah has a perfect explanation and
Rambam in the Guide for theense to himis a fool. Such is the case studies diligently and endlessly and
Perplexed (Part Ill Chapter 26) saywith Torah. We know that it is truerays to G-d: "Open thou my eyes that
"All of us, the common people as wellecause we know that it comes frohmay understand the wonders of your
as the scholars, believe that there i$5ad who revealed Himself on Sinai tdorah”. (Psalms 119:18) Aswe
reason for every precept, althoughe entire nation in a manner whichpproach the holiday of the
there are commandments the reassauld leave no doubt to those presaRevelation may we merit to
of which is unknown to us, and imnd to all future generations that thecorporate it's lessons and return to
which the ways of G-d's Wisdom ar€orah and it's authentic exposition bljaShem and His Torah and expound
incomprehensible".Avraham EvenMoses and all subsequent Mastersitd wisdom in a manner which will
Ezra in his commentary to Shemdihe Oral Law is from G-d. Mosegause all who hear it to proclaim;
20:1 says "and the second kind atemmanded the people to remembevhat a wise and discerning nation is
hidden mitzvot it is not explained whyhe events they witnessed at Sinai thés great People”.
they are commanded, and heavére foundation of all Torah Chag Sameach to ald
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requirements of the commands to Love G-d, and to Fear G- openiry to urderstand,to love G-d.Asthe wise men
d? How does one accomplish these goals? Are they stated in thematter of love, “that becauss this, you
requirements to simply emote ourselves towards G-d? will recognize Who spoke and the world came into
“ Would such an act be meaningful? Can one accomplish existence.”
In accordance Loving or Fearing G-d in thought alone, or do we requiré]
action? Is one more important than the other? Can anyoRer what reason does Maimonides group these tw
Wlth One’s fulfill these commands, that is, can one achieve Love ofd@mmands together? Why are these two commands n

d and Fear of G-d prior to obtaining wisdom? treated separate from each other? What is Maimonide:
; O f from David’ ?
knowledge WI" be proof from David’s words
. Love of G-d It is interesting that the two verses commanding Love an
the |OV€ - |f mUCh Maimonides does not agree with this last opinion, asHear of G-d, are close by one another, just eight verse
writes in his Laws of Repentance, 10:6: apart. Love of G-d is derived by Maimonides from a verse
(knowledge), then O that we recite twice everyday, the second verse of th

“In accordance with one’s knowledge will be th8hema prayer:
i love —if much (knowledgejhen much (love)ard if O
mUCh (|OV€), and If little (knowledge) then little (love).” 1.“Hear Israel, G-d is Our G-d, G-d is One.
: O 2. Ard you shall love Hashem your Gadith all
Ilttle (knowledge) Based on this last quote, | would ask: if love of G-d is your heartwith all your souland with allyour might.
. ,, impossible without knowledge, how is the law to study 3. And these wordstall be, that | canmand you
then little (|OV€). Torah distinct from this law to Love G-d? | will explain: it today, on gur heart”
seems that once one obtains wisdom, he will naturally lovié
G-d, as the source of that profound wisdom. If such a lovehe Rabbis taught that the second verse’s command ¢
is a natural result, he already loves G-d, without thaeving G-d, is only fulfilled by following the instruction of
command to Love G-d. What more, then, can the comm#ithird verse: “placing the Torah’s words on our hearts” i
to Love G-d impose on us? Asked in the reverse fashiomdispensable for our fulfilment of Loving G-d. Devoted
love of G-d cannot exist without knowledge, then it $udy is the sole course to arrive at Love of G-d. One cannt
impossible to have a free-standing command to Love Gote an object, if he is unaware of that object. Similarly, our
independent from the law to study Torah. Again, the lakeationship to G-d is purely based on our knowledge of G
of Torah study and Loving G-d appear inseparable. HdwwWe cannot love Him if we are ignorant of Him. For this
then can we describe fulfilling the law to Love G-gleason, Maimonides states that our love of G-d is in direc
independent from Torah study? If there are two sepagtportion to our knowledge of Him - “knowledge of
laws, there must be two separate means of fulfiling eadhm”, refers only to His creations, and His actions.

but it does not appear to be so! Maimonides made this clear:0“At the time that man
O comprehends His actions and His creations...”. []
In Maimonides’ second chapter in his Laws of theFrom G-d's response to Moses that “man cannot see v
Fundamentals of the Torah, he writes: while alive” we learn that it is impossible to possess direc
O knowledge of G-d's essence. Not even the greatest min

2:1: “This honorable and awesome GHtl,is a Moses, could comprehend G-d's nature. All of our thoughts
command to love Hirard to fear Him,asit states, are connected to some sense perception, and all ser
“And you shall love Hashem your G-Alrd it states, perception, by definition, is physical. G-d is not physical,
“Hashem your G-d you shall fear.” (Deut. 6:8md thus, we will always be unable to understand His essenc
6:13 respectively) The only knowledge we may attain in relation to G-d, is

knowledge of His actions, and His creations: all of G-d's

2:2: “And what is the path to His love and His fearactions’ in relationship to man, display His absolute
At the time that man comprehends His actions datbwledge - omniscience. All of G-d's ‘creations’ display
His creations that are wondrous and greaitrd he His absolute power - omnipotence. These two aspects, (
sees fronthem His wisdonthat has no measure ord’s omniscience and omnipotence, are the exact two aspe
end, immediatelhe loves and praises andagfies on which we focus our High Holiday prayers. Under these
and desires a great desire to know the great @sd.two categories, all else we know in relation to G-d may be
David wrote, “My saul thirsts for G-d,the living G- subsumed. As a Rabbi once wrote in his article on Ros
d.” And when one considers these matters albee,Hashanna prayers, we focus on knowledge of G-d durin
immediatelyrecoils backwardsand trembles,and Rosh Hashanna, not ourselves. In his article, Rabbi Rube
knows that he is a small lowlark creation,sanding Gober explained well, that Rosh Hashanna, New Year, is
with slim, little knowledgebéore (He with)pafect “chance to reflect on the true ideas behind the physice
knowledgeasDavid said, “When lsee Your heavens,universe and give our souls real existence. It is only in thi
the works of Your fingersyhat is man that Youway that we may warrant a favorable verdict.” [These true
should be mindful of him?Ard in accord with theseideas are of G-d’s omniscience and omnipotence — they a
matters, lwill explain great categories frothe works the base categories of truth of G-d. Therefore our study c
of the Master of the worldso that there maybe an these categories will bring us to a love of G-d.

(continued on next page)
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Creator vs Lawgiver What stands out is, “I will explain great categories from
We now understand that man’s love of G-d dependsttemworks of the Master of the world “ and also, “That
his knowledge of G-d. And in direct proportion to onefsecause of this, you will recognize Who spoke and the
. knowledge, is his love of G-d. The Minchas Chinuch statesrld came into existence.”[0Two more times, Maimonides
‘When | see Your that Love of G-d is achieved when one “considers amterlines his own goal: to enlighten us, to the recognitior
understands, both, G-d’s laws, and His works, as muclofathe “world’s Creator”. To Maimonides, Love of G-d
heavens thehe is able, until he arrives at an utmost state of | joy in tmatst be “Love of the Creator.”
knowledge.” Some texts have it as, “until one rejoices in G-I
d’'s providence.” (You may discern the difference.)The Minchas Chinuch cites the Sifre:
WorkS Of Your However, in his formulation of Love and Fear of G-d,[]
Maimonides omits any mention of Torah laws. Amazing! “Since (the Shemadays “you shall love (G-d”), |

flngerS, What IS He does not require one to study Torah to arrive at Love do not know how to Love Gitierefore we are taught
and Fear of G-d: (by the following wards) “and these words that |
man that You a command you todastall be on your heart’ard due
Laws of the Fundamentals of the Torah, 2:2: to this, you will recognize He Who spoke and the
ShOUld be m|ndfu| “And what is the path to His love and His fea® world came into being.”
the time that man comprehends His actions and Hisl
Of himr;n creations that are wondrous and greatd he sees The Sifre combines the two, as it says th&t to Torah

from them His wisdonthat has no measure or endstudy (placing them on our hearts implies study, nof
immediatelyhe loves and praises andogfies and fulfiling commands) one will love G-d, but he too says a
desires a great desire to know the great @gDavid love for the “One Who spoke and the world came into
wrote, “My saul thirsts for G-dthe living G-d.” Ard being”. Both Maimonides and the Sifre agree. Our
when one considers these matters alohe, recognition, or Love of G-d, is of G-d as “Creator”. They
immediatelyrecoils backwardsand trembles,and only differ in terms of the path: Maimonides says studying
knows that he is a small lodark creation,sanding the cosmos is how to fulfill the command to Love G-d,
with slim, little knowledgepeore (He with)pefect while the Sifre states it is Torah study. Maimonides view
knowledgeasDavid said, “When Ise= Your heavens,also favors the state of affairs pre-Torah. How could Adam
the works of Your fingerghat is man that You shouldNoah, Abraham, Isaac and Jacob love G-d, without Torat
be mindful of him?” unless Torah is not essential? According to Maimonides
these great individuals were not bereft of the means to lov
It would appear from Maimonides’ omission, that He-d: they had the cosmos.
understands Love and Fear of G-d, to be Love and Fear[of
the “Creator”. Loving or fearing G-d based on TorahFear of G-d
knowledge is not identical to loving and fearing G-d asVhat is Maimonides’ view on the law to Fear G-d? Let us
“Creator”. Maimonides’ theory is that true Love of G-tkview his words:
demands we love G-d in His role as Creator. Why must this
be? | believe Maimonides to be teaching that “Creator” is  “And what is the path to His love and His fea®
the most accurate understanding of G-d available to man. the time that man comprehends His actions and His
G-d as “Giver of Torah” does not encompass all, as does G- creations that are wondrous and greatd he sees
d, the “Creator”. | find this to be a profound concept. from them His wisdonthat has no measure or end,
Maimonides is consistent. Look at his quote in support of immediatelyhe loves and praises andogfies and
his theory: desires a great desire to know the great @sDavid
O wrote, “My saul thirsts for G-dthe living G-d.” And
“When | see Your heavenghe works of Your when one considers these matters alohe,
fingers, what is man that You should be mindful of immediatelyrecoils backwardsand trembles,ard
him?” knows that he is a small lodak creation,stnding
O with slim, little knowledgebdore (He with)pefect
Maimonides quotes David, in as much as David is knowledge.”
pondering the cosmos, the works of G-d's “fingers”.C]
Meaning, David’s love of G-d is a love for the One Who'And when one considers these matters alone, hi
created the heavens. To appreciate the precision and genimediately recoils backwards, and trembles, and know
of Maimonides, look at his closing words: that he is a small low, dark creation, standing with slim,
O little knowledge, before (He with) perfect knowledge.” This
“And in accord with these matters,will explain is Maimonides’ formulation for the fulfillment of Fearing
great categories frorthe works of the Master of theG-d. | say, “this is his formulation”, as | see no other place
world, sothat there maypean openingto urderstand, in this section where M@onides follows up his
to love G-d.Asthe wise men stated in the matter aftroductory statement that it is a command to Fear G-c
love, “that because of this, you will recognize WHdhis is the only further description. | am hesitant here, anc
spoke and the world came into existence.” for good reason: had Maimonides not discussed Fear of G:
O in any other area, | would rest assured; this is how h

(continued on next page)
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formulates the fulfillment of Fearing G-d. However, our mouth as we please when we are with the peopl
Maimonides does in fact discuss Fear of G-d in a few other of our own household andtviour relativesput not
areas. Before examining those, let us understand this presentso when we are in a royal assembly. If we therefore
" ) formulation. desire to attain human perfectiard to be truly men
..the Only Ob]eCt Fear of G-d is much like Love of G-d: they are both of G-d,we must awake from our sleegrd bear in
results of man’s recognition of creation, “he immediately mind that the great kintiat is over usand is always
and aim of "all the recoils backwards, and trembles”. This is a result of joined to usjs greater than angathly king, greater
recognizing G-d’'s creation.But Maimonides adds than David and Solomon. The Kkirilgat cleaves to us
WOI'dS Of thlS IaW something more: “...and knows that he is a small low, dark and embraces us is the Intellect that influenceands,
creation, standing with slim, litle knowledge, before (He forms the linkbeween us and G-d. We perceive G-d

. with) perfect knowledge.” What does this add? Maimonides by means of that light that He sends down unto us
IS tO [make man] teaches that man does not fulfill Fear of G-d, unless he has awherefore the Psalmist says," In Tight shall we see
. great sense of humility. The recognition, which results in a light" (Ps. xxxvi. g):so G-d looks down upon us
feal’ "the glOl’IOUS fear alone, is not the goal in the Fear of G-d. No. Man must through that same lightand is always withus
then go one more step, and reflect on himself. Fear of G-d beholdingand watchingus on aacount of this light."
and fearful must, by definition, be accompanied by our diminished self- Can anyhide himself in secret places thaghall not
image. This makes sense. How may one possess truesee him ?" (Jer. xxiii. 24). Note this particularly.
n nD recognition for another’s greatness, while retaining his ego? When the perfect bear this in mitiaeywill be filled
ame. If one is to possess a true Fear of G-d, he must have awith fear of G-d,humility, and piety, with true, na
greatly reduced sense of self. Our great teachers verbalizedapparent, reverence and respect of G-, sich a
this, and in proportion to their perfection, did they perceive manner that their conduct, even when alone with their
themselves: David referred to himself as a worm, small, but wives or in the bathwill be as modest as theye in
still an animate being. Abraham said of himself that he was public intercourse with other people. Thus it is related
dust, lower than a worm adust is inanimate. Thus, of our renowned Sages that even in their sexua
Abraham was greater than David in this resjg¢tMoses, intercourse with their wives théyehaved with great
the chief of all prophets, who spoke to G-d “face to face”, modesty. Theglso said, “Who is modes? He whose
referred to himself as “nothing”. Moses, who possessed the conduct in the darkight is the same as in tloy.”
greatest intellect, saw the greatest contrast, and was calledYou know also how much thegrned us not to walk
by G-d, “more humble than all man.” Maimonides, again, is proudly, since “the fullness of the whole earth is His
so precise. He records David's words, “When | see Your glory” (Isa. vi.3). Theythought that bythese rules the
heavens, the works of Your fingers, what is man that You above-mentioned idea will be firngégablishedin the
should be mindful of him?” Maimonides teaches us another hearts of men, vizhat we are always before G-ahd
beautiful lesson. (I cannot help but to remark that the more it is in the presence of His glotiyat we go to and fro.
we see the brilliance of one as Maimonides, in even this The great men amormgr Sages would natncover
single law, the more we laugh at those other forms of their heads because thiegieved that G-d's gloryvas
Judaism claiming to have the “true” Judaism. Where are round themard over themfor the same reason they
their Maimonides, Rambans, Sfornos, and Rashis? And | spoke little. In our Commentaon the Sayings of the
refer to both extremes; the over and under religious. And Fathers (chap. i. 1Ave have fully explained how we
those so disgracefully haughty who say, “I don’'t agree with have to restrict our speech. Comp. “For G-d is in
Maimonides on such and such a point”. | feel two may heaven and thou upon eartherefore let thywards
argue when the playing field is equal. No one today is in be few” (Eccles. v. i).
Maimonides’ league.) What lhave here pointed out to you is the object of
Mlow, let us look at another source. In his Laws of all our religious acts. For by [carryingpu] all the
Repentance, chapter 10, Maimonides contrasts one who details of the prescribed practicesy repeatinghem
follows the Torah out of love, to one who performs out of continually, sane few pious men majain human
fear. He ridicules one whose performance is from fear. The perfection. Theywill be filled with respect and
problem is, we are commanded in fearing G-d! We must reverence towards G-gird bearingin mind who is
then ask: what type of fear is Maimonides ridiculing? He with them,they will perform their duty. G-d declares
cannot be ridiculing the Torah's commanded Fear of G-d. in plain words that it is the object of all religious acts
Additionally, why is Maimonides discussing Fear of G-d in  to produce in man fear of G-d and obedience to His
his section of “Repentance™? Also, is Maimonides of the word-the state of mind which we have dastratedn
opinion that Fear of G-d is temporary, that is, until we arrive  this chapter for those who desire to know the tragh,
at the higher level of Love of G-d? Let us be mindful of being our duty to seek. Comp. “If thouwilt not

these questions as we look at one more source. observe to do all the words of this law that are written
O in this book,that thou mayest fear thidogious and
Maimonides Guide for the Perplexed, Book |11, fearful name,the Lord thy G-d” (Deut. xxviii. 58).
Chapter LII Consider how clearlyt is stated here that the only

“We do not sit, movearnd occupyouselves when object and aimof "all the words of this law"is to
we are alone and at homia,the same manner as we  [make man]fear “the glorious and fearful name.”[]
do in the presence of a great kingg speakand open That this end is attained bgatain acts we learn

(continued on next page)
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likewise fronthe phrase employed in this verse: “Iplan words that it is the object of all religious acts to

thou wilt not observe to do .that thou mayest fear?” produce in man fear of G-d and obedience to His word.”

For this phrase clearlystows that fear of G-d isThis latter fear is a result of man’s adherence to the Toral

" . inculcated [into our heartsjwhen we act in Besides the first form of fear, where we recognize G-d's
The two ObJeCtS, accordance with the positive and the negatigeeation and stand in awe, there is the need for the person
preceptsBu the truths which the Law teaches us-tiie subjugated to G-d’s word. This is only achieved by oul

love and fear of knowledge of G-d's Existence and Umitgate in us having been commanded in Torah in general.

love of G-daswehave shown repeatedly. You knowThe Torah is a two-pronged system in this respect: we

G-d are acquired how frequentlyhe Law exhorts us to love G-d. Compaust realize the Creator, and arrive at a Love of G-d

! “And thou shalt love the Lord thy G-d with all thinghrough understanding greater and greater idgats.as

. heart,ard with all thysaul, and with all thy might.”C] Maimonides observed, “some few pious men may attair
by two d|ﬁ:erent (Deut. vi. 5). The two objecteye and fear of G-dgre  human perfection”. Man is deviant, and only the few react
. acquired bytwo different means. The love is the restifte optimum. Man requires much training to arrive at such :
means. The |0ve IS of the truths taught in the Lavincluding the true perfected state, thus, the Torah commands. The comman
knowledge of the Existence of Gathlst fear of G-d subjugate us into a service to G-d, by which we may be
the result Of the is produced bythe practices prescribed in the Lawtempered towards a restraint of the emotions, to enabl
Note this explanation.” more freedom for our developing intellects, uninhibited by
O emotional surges.
trUthS taught The reason Maimonides’ ridicule of the second form of
. Three Types of Fear fear is placed in Laws of Repentance makes sense: ol
N the LaW, We end up with three statements by Maimonides, allmast repent from this poor way of life. G-d is not to be
. . the Fear of G-d, and all indicating something quite differesgrved from fear, but from recognition of His truth, and that
|nc|ud|ng the true 1) In his Laws of the Fundamentals of the Tordhorah is a pleasant, perfect systefwditionally, the
Maimonides describes Fear of G-d as resulting frécommand” to Fear G-d is taken from the section of Torah
knowledge Of therecognizing G-d's creation - we are struck with awarning against other gods. This fits in perfectly with

immediate awe of this Creator. Maimonides’ definition: the “command” to Fear G-d
E . f G d 2) In his laws of Repentance, Maimonides ridicules ast®uld be based on recognizing His role as Creator, ips
xistence o U, who worships G-d from fear, and not love. facto, all other gods are impostors. Thus, laws agains

. 3) And in his Guide, Maimonides praises Fear of G-dfallowing alien gods follows in that section of the Torah.
whilst fear of G-d produced by the commandments. (According to lbn Ezrd)Ve must return to our first, glaring question: How is the
fear of G-d mentioned in Deuteronomy 6:13 is, “One sHallv to Love G-d distinct from the law of Torah Study?
S produced by thenot commit one of the negative commands.” Ramban sagsording to Maimonides, it is clear, as he does not requir
on this verse, “one shall not sin.” Minchas Chinuch hold3erah study for the fulfillment of Loving G-d. This we said
praCticeS similar view.) is achieved through studying creati@ut according to the
O Minchas Chinuch, the answer is as follows: although Toral
. What is Maimonides view on Fear of G-d? We must &teidy results in Love of G-d, and Love of G-d is impossible
preSCrlbed Clear. without Torah study, they are not one and the same: Tora
. O study is an ‘action’. It affords us great appreciation for the
N the LaW_" 1) In his Laws of the Fundamentals of the Toralisdom G-d possesses, certainly, when we see that it
Maimonides describes the “command” to Fear G-d. Thigiglless. And Maimonides points this out “...and he see
a result of one’s recognition of G-d’s creation. This is tiiem them His wisdom that has no measure or end...”. S
“mitzvah”, a positive command, and a desirous stdte command on our ‘action’ is to study Torah, not to Love
However, there is more than one manifestation of “fear@f. However, “Loving G-d” is not an action, but a ‘result’,
G-d" - not all are preferable. a ‘state’ in the person. We are to study Torah, and this i
2) For example, the fear ridiculed in Laws of Repentarmee, distinct commandBut the command to Love G-d is
is not dscussing the “command” to Fear G-d. Hemot a command we fulfill through action, but through a
Maimonides describes man’s “worship” of G-d. Sucstate that results from our study’. That is, we are to study
worship must be an attachment to the positive, and notiaiil we reach a state that we are enamored with G-d’
“avoidance of the negative”. If one serves G-d out of fearsdom, and we have a longing for the “Source of all
or for any other motive, like honor, or to inherit the nexisdom”, i.e., G-d. As Maimonides stated, “immediately he
world, man is ridiculed for not following the Torah out dbves and praises and glorifies and desires a great desire
an intelligent recognition that it is a good - unto itself. Thimow the great G-d”. Maimonides made it clear at the
second form of “fearing G-d” is not acceptable. outset, that he was describing a “path” to loving and fearin
3) The final form is described in the Guide for tH8-d. Meaning, it is not accomplished in one actiipath
Perplexed. Here, Maimonides again described a good tyyeans that arriving at Love and Fear of G-d is at the end «
of fear. But this is not the “command” mentioned in tha journey - it takes time. As Maimonides said, “And what is
Fundamentals of the Torah. This latter fear is a producthef path to His love and His fear?” [
our adherence to G-d’'s words in general. As Maimonides
stated, “...fear of G-d is produced by the practicebove and Fear of G-d are essential requirements -
prescribed in the Law.”[]He also wrote, “G-d declarestimoughout our lives — -as seekers of tridh.
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the census would be subject to the punishment.

0
Hashem wished to spare the tribe of Leyve.(JThe
Almighty instructed Moshe to exclude Shevet Leyve
from the tally.[TThis exclusion assured that the sheve
would not share in the punishment ofdleaeraon.

RABBI BERNARD FOX Why was the tribe of Leyve to be spared?(0Rash
explains that the Leveyim were not involved in the sin
term for taking a census.[OThe term is se'uh et roshilllbe more fully rewarded.CHowever, we will alsoof the Egel HaZahav — the Golden Calf.CAs a reward
Literally translated, the phrase means "lift the headjé more strictly punished for our transgressions.  for their faithfulness, they would be permitted to enter
Midrash Rabbah explains that this term has a numbédachmanides now answers our questions.CITihe land of Israel.[8]
of meanings in the Torah.[0t can mean elevation teensus is invites an increase in the providentiallhese comments are difficult to understand.[Rash
higher position.C0For example, Yosef used this temglationship.CIThis, in turn means that the Almightg asserting that the Leveyim were spared from the
when foretelling the release from prison andill more closely scrutinize our actions.[TThe tokerngunishment of the generation because they did nc
reappointment of Paroh's wine butler.[1]0The teror coins used for the census represent our recognifiaticipate in the sin of the Egel.DWere the Leveyim
can also mean execution of punishment.CYosef usggdour own weaknesses and failings.[J Throughvolved in the in sin of the spies?[IThis alone should
the phrase to tell Paroh's baker that he would fm@viding a coin to be counted, the individualetermine their survival or death in the wilderness.Of
executed.[2] acknowledges the need for atonement.[TThese cdires Leveyim were involved, they deserved to be
The Midrash explains that this phrase is used hevi#t be used to provide for communal needs.COJThiinished.Clif they were not parties to the rebellion,
because of the alternative meanings.[If the natidonation is an atonement.[TThe individual is statitigey were entitled to be spared!lWhat is the relevanc
follows the Torah, this census will result in the natiorilsat close scrutiny of one's personal actions wiif their refusal to participate in the previous sin of the
elevation to a higher status.[However, if the peoplecover shortcomings.[dTherefore, the individu&lgel?
disregard the Torah, this census will lead the people'svides an atonement at the time of the census. ~ We can answer this question based upon the
demise.[3] Nachmanides also explains the comments @imments of Gershonides.ClThese comments requir
This is a difficult comment to understand.OW#lidrash Rabbah.[TThe census will not directly resaih introduction.
expect the nation to be rewarded and punished foiiritsreward or punishment.CJOur observance of theThe first city in Israel conquered by Yehosua and
actions.[JHowever, the Miiash seems to say thaforah determines our fate.JHowever, the level Bhai Yisrael was Yericho.(DYehoshua instructed the
because of the census the nation will be judged fortsvidence is directly affected by the census.[dThispgople to completely destroy the city.CNo one was tc
actions.[Are we to assume that without the censusttiie message of the Midrash.[0The census will impéete spoils.
nation's actions would not be judged?C upon the level of Divine providence.[TThis means thafThe second city Bnai Yisrael attacked was Aly.C
There is another related question that must the nation's behavior will be judged more strictly. [Thehe initial attack was not successful.ClThe attackers
answered.[ITThe Torah forbids the direct counting péople will be more richly rewarded and moreere turned back from the city.[OThirty-six members
the nation.OInstead, the Torah requires indirestverely punished.CIn the words of the Midrash, tbéBnai Yisrael's army were killed.
counting.[A token — generally a coin — is collectedensus can result in the elevation of the nation to aehoshua was astonished by this defeat.[He turne
from each individual.[TThese tokens are then countegiéater status.[t can also bring about the executioricHashem for an explanation.LG-d explained that thi
This provides a census.[JThe Chumash explains tetere punishment.[6] set-back was a punishment.CTThe prohibition agains
this method is used to protect the nation from( taking spoils from Yericho had been violated.(TThe
punishment.[TThe question is obvious.CMWhy should'Do not take a tally or census of the Leveyim defeat at Aiy was a punishment for this transgression.
taking a census endanger the nation?0Why mtagiether with the children of Israel.”"[({BeMidbar ~ The commentaries ask an obvious question.[IThe
tokens be used instead of a direct count? 1:49) thirty-six soldiers killed at Aiy had not violated the
It is difficult to entirely answer these questions.[Parshat BeMidbar begins with Hashem’s commapebhibition at Yericho.[Why did they deserve to die?
However, Nachmanides provides an importatt take a census of Bnai Yisrael.(OHashem instruct§&ershonides explains that these thirty-sitivis
insight. JFrom his comments the beginnings of &foshe to exclude the shevet — tribe — of Leyve frodid not die for the sin of Yericho.Ot is normal in a
answer can be derived.0] He begins with dhis tally.[JRashi offers two explanations for thigattle for both sides to suffer casualties.[TThese thirty:
observation.[The Torah uses another term for takingxalusion.[TThe first is that the shevet was designasid innocents were casualties of war.CJOnly through
census.00 This term is tifkedu.[4]0 Nachmanides serve in the Mishcan.[This appointment bestowe®#ine intervention can such losses be avoided.[The
explains that this term is also associated with Divispecial status upon the tribe.[TThe exclusion of Shesiet at Yericho deprived Bnai ¥fiael of this
providence..0When Hashem grants Sara a son, ttégve from the census acknowledged the exaltpabvidence.C0The soldiers at Aly did not die because
term is used.[5]TT status of the tribe.[7] they sinned.DThey perished because Bnai Yisrael dit
Why is this term used for taking a census?Rashi offers a second explanation..(Hashem foresant deserve the miracle necessary to save them.[9]
Nachmanides explains that there is a direct connectioa incident of the spies.[TThe nation would send spiedThis provides an explanation of Rashi’s
between the compilation of a census and providenagid the land of Israel.CTThese scouts would return acamments.[TThe Leveyim were not guilty of the sin of
The counting of the nation invites a closer providenti@port that the land could not be conquered.OJTtie spies.ClHowever, this does not mean that the:
relationship.00 In other words the census takimppople would accept this report and refuse to proceteerved to the spared from the punishment of thei
increases the level of providence over the nation.I and take possession of the land of Israel.0The naijimeration.C00Hashem had decreed that the natio
Nachmanides further explains that reward amebuld be punished.C0 The generation would kshould wander in the wilderness for forty years.[TThis
punishment is an expression of Divine providencedndemned to wander in the wilderness for forfyrovided adequate time for the generation to naturall
Hashem rewards us for observance of the Torah.[¥¢ars.During this period, the generation would diedie out.CJin order for the Leveyim to be spared a
punishes us for transgression.CIt follows that tfidaeir children would conquer the land of Israel.  special act of providence would be required.CHashen
higher the level of providence the more our actions ar@he decree that the generation should perish wodktided that Shevet Leyve deserved thisirgi
scrutinized.DWith greater providence our observanget include the entire nation.[IOnly those included intervention.CHow did they earn this treatment?[They
(continued on next page)
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did not participate in the sin of the Egel.Clin othef Kahat in a chaotic fashion.[TThere can be no de
words, the generation was punished for the sin of #rel strife over assignments.CJAny of these beha

spies.[IShevet Leyve’s behavior at the incident of theuld express a lack of respect for this sa¢

Egel caused the Almighty to protect the shevet frataty.[11]

the decree upon the generation. There are many reasons for the practice
O appointing a fixed Chazan to lead the congregati
“Do not cut off the tribe of the family of Kahat prayers.[If a congregation does not have a Chazai
from among the Leveyim.”[{Bamidbar 4:18)

assigned a specifiity in the caring and transport oprovides an important reason for these practics

theDMishcan [I]]The most sacred components wtithout a system for determining who will lead 1

commands Moshe and Ahron to protect the famﬂyar@ument and chaos.[O0These behawors degrade

Gabbai appoints individuals to lead the varipi

www.Mesora.org/JewishTime:

Holidays

Mavios

RABBI BERNARD FOX

Kahat.[OThey must not be endangered.[CWhat is #aactity of the prayers.CIThe practice of appointingii
reason for this command?CWhat special dandiged Chazan assures that the prayers will be tred

confronted this family?

with dignity and respect.[Entrusting a Gabbai with| t;s

The simplest explanation is based upon the proaesgponsibility of choosing individuals to lead f el

described by the Chumash for the handling of thyers also serves this purpose.
Mishcan.[The most sacred components were prepared

for transport.[TThey were wrapped in special coverings

before being entrusted to the family of Kahat.[ITHik|[ISefer Beresheit 40:13.

function was performed by Ahron and his sons.[TTH§[I5efer[Beresheit 40:19.

was an act of respect for these sacred objects.TAREMidrash Rabbah, Sefer BeMidbar 1:9.
proper preparation, the objects were delivered to fliSefer BaMidbar 1:3.

family of Kahat.OFailure to properly prepare the$s][I5efer Beresheit 21:1.

"l am Hashem your G-d which took you
out from the land of Egypt, from the house
of bondage." (Shemot 20:2)

Eliyahu, the prophet, challenged Bnai Yisrael
to choose between the worship of Hashem anc

components would endanger the members of f@ii1Rabbaynu Moshe ben Nachman (Rambarthe worship of the Ba'al - an idol that was

family.OOHandling these sacred objects before thiachmanides), Commentary on Sefer BaMidbar

proper preparation would be disrespectful.(Moshe &hd

Ahron are instructed to be careful that the compondi#§Il Rabbaynu Shlomo ben t¢chak (Rashi)

are wrapped with their special coverings, to assure tBammentary on Sefer BeMidbar [1:49

the members of Kahat are not endangered.[10]  [8][ Rabbaynu Shlomo ben t¢chak (Rashi)
Sforno provides an alternate explanation.[JEaGommentary on Sefer BeMidbar [1:49

component must be assigned to a specific individ{@[ll Rabbaynu Levi ben Gershon (Ralbag

or group from the family of Kahat.[TThis assures thaershonides), Commentary on Sefer Yehoshua 7,

the process of transporting the components will B€] (unavailable)

conducted with dignity.[IMoshe and Ahron must[11] Rabbaynu Ovadia Sforno, Commentary

assure that the components are not seized by menefar BeMidbar 4:20.
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1doepular at the time. He asked the people, "How
long will you skip between the two opinions? If
you choose Hashem, go after Him. If you
choose the Ba'al, go after it."[1]

This is an amazing statement. It is appropriate
for Eliyahu to urge the people to follow
Hashem. But, Eliyahu continues beyond this
Hoint. He tells the people that if theprmot
completely devote themselves to Hashem, ther
dhey should follow the Ba'al. Would it not be
better to leave those undecided in their state o
confusion? Why encourage these doubters ftc
totally abandon the Almighty for the Ba'al?

Rav Chaim Soloveitchik Ztl explained that
the answer to these questions requires a clec
understanding of the fundamental principles of
the Torah. Maimonides outlines thirteen basic
convictions. These convictions are the basis of
Torah Judaism. These thirteen principles are
different from the six hundred and thirteen
mitzvot. If an individual repeatedly violates a
mitzvah, this does not excuse this person from
observance whenever possible. For example, -
person who eats non-Kosher food in restaurant:
is not permitted to dregard the laws of
Kashrut at home. Each opportunity to observe ¢
mitzvah must be seized person should not

(continued on next page) 8
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hesitate because of an inability to make a toltgib true that the published material has grown over gg&h subsection. The subsection summaries will ther
commitment to observance of this command. centuries.During the time of Ribbi Elazar and Ribbbe used to create a summary of each section. Finall
In contrast, belief in the fundamenta¥ochanan, the published or written portion of the Oma$ing the section summaries, a summary will be
principles of the Torah must be complete. Thi®rah was quite limited. Nonetheless, the body @kated that encompasses the entire library.
stemsdirectly from the definition of the termmaterial encompassed in this Oral Torah surely wa¥he Torah can be understood through applying &
conviction.  Convictions  cannot  bdarger that the five books of the Chumash. similar scheme. Each Tractate of the Talmud can be
accompanied by doubt. For example, a persomhere is another problem with thissplite. Both viewed as the summary of a large subsection of Toral
who is in doubt as to the non-corporeal natURibbi Elazar and Ribbi Yochanan were great Torabncepts. The Mishne of the Tractate is a summary o
of Hashem has not accepted this principkeholars. They certainly had disagreements. Howevee, Tractate. The Written Torah is a brief summary of
Similarly, belief that the Messianic era ithey studied the same Torah. They were both fulye summaries contained in theskiie. In other
possible does not represent convicti@ware of the scope and detail of the Torah. Yet, therds, the Written Torah can beewied as the
regarding its reality. disparity between their positions is immense. Haummary of an immense body of knowledge. This
This was the message Eliyahu delivered dould they present such radically different accountsbafdy encompasses all areas of the Torah - the entir
Bnai Yisrael. Acceptance of Hashem leaves the material they studied? Oral Torah.
option for belief in Ba'alA person choosing to In order to answer these questions, we must ask offénere is an alternative way to characterize the
believe in both lacks conviction in thenore important question. How does one measure rislationship between the Written and Oral Torah.
fundamental principle that only Hashem is G-tlative "sizes" of the Written and Oral Torah? Thggain, let us consider an analogy. Sksgleareis
Those in doubt are no different, in this mann&tyitten Torah has a size. It has a material form. \Wmbably the most thoroughly studied playwright or
than those following Ba'al whole-heartedly.[2]can measure the number of words or letters requireduthor. Let us consider just one of his works - Hamlet.
O record it. But, how do we even measure the Or@lountless articles and books have been writter
Torah? We can count the number of words requiredat@lyzing and critiquing this work. These books and
"Ribbi Elazar says about the Torah that the record it. However, this is not its true measuremestticles are commentary on Hamlet. They expand upot
major portion of it is written and the minor portion  The Oral Torah existed before it was recorded tre issues and insights that the play reveals.
is an oral tradition.. And Ribbi Yochanan says that writing. It is a set of ideas. How does one assign a sizehis description can also be used to characterize th
the major portion of the Torah is an oral tradition  to a set of ideas? How big is the theory of relativity?ridationship between the Written and Oral Torah. The
and the minor portion is written.” (Talmud, Tractate it larger or smaller than the Newtonian mechanidé®itten Torah can be viewed as the more fundamentz
Gitten 60B) These are absurd questions! Concepts do not have samponent, and the Oral Torah as a commentary an
The festival of Shavuot celebrates the revelation oft is apparent from this last question that Ribbi Elazzlaboration on the Written Torah. The Oral Torah
the Torah at Sinai. The Torah received at Sinaiaisd Ribbi Yochanan are notsguting the relative explores the meaning and significance of each passag
composed of two parts. It includes a written portionaterial size of the Written Torah and the Oral Toraind nuance of the Written Torah. It reveals the Written
and an oral portion. The written portion is recordedTis is not the basis for comparison. We have alBorah's full meaning.
the five volumes of the Chumash. The Oral Torah wsi®wn above that, even if we make the questionabl€hese two relationships are very different. If the
also received from Moshe at Sinai. This Oral Torahassumption that the Oral Torah can be assigned a\8iriten Torah is a summary of the entire Torah, it is -
an elaboration on the material in the Written Torahbtised on the words required to transcribe it, the disgytéts very definition - smaller than the Oral Torah. The
was not originally recorded. Instead, it was taught astween the Sages remains enigmatic. They waslohmary is a condensation of the body it describes
oral traditon and communicated through theoth have to agree that the Oral Torah fills morowever, if the Oral Torah is a commentary on the
generations by teacher to student. Eventually, a bvelumes than the Written Torah. So, what are théyjritten Torah, it is the less fundamental of the two
synopsis of this body was recorded as thehhk. disputing? works. Again, this is a result of its very definition. The
Later, a more detailed written account of the Oraln order to understand the dispute between these 6@mmentary is an elaboration on the more
Torah was created. This is the Gemarah. Over Seges, we must consider the relationship betweenftimelamental work it explains.
centuries, an enormous body of writings h&Sritten Torah and the Oral Torah. We will begin by We can now understand the dispute between Ribk
supplemented these early records of the Oral Toratitlining two fundamentally different possibilities. ~ Elazar and Ribbi Yochanan. They do not dispute the
These works include all of the interpretations andrhe first possibility can be understood thougklative sizes of the Written and Oral Torah. The issue
elaboration on the basic material in the Written Toramagining the following scenario. Consider atiey debate cannot be resolved through taking som
It is the product of the insights of Sages throughout themense library. Some poor soul has been assigmehsurement. They disagree over the relationshiy
generations. the enormous task of preparing a single work thmdtween these two elements. According to Ribbi
The text above recounts asplite between twosummarizes the knowledge contained in this entitazar, the major portion of the Torah is written. He
Sages. Ribbi Elazar asserts that the major portion oflitnary. How might he proceed in accomplishing thimaintains that the Oral Torah is a commentary anc
Torah is contained in the Written Torah - in thiask? Let us propose the following. First, he showboration on the Written Torah. In this relationship,
Chumash. The Oral Torah is the smaller of the taiivide the library into sections. One section would bee Written Torah is the fundamental major
components of the Torah. Ribbi Yochanan disagressrks on agriculture. Another section might contain abmponent. The Oral Torah plays a secondary role
He contends that the majority of the Torah is containedrks on business and finance. Once the library IRilbi Yochanan asserts that the major portion of the
in the Oral Torah. The Written Torah is the smallbeen so divided, these sections will be divided ifforah is Oral Torah. He understands the Written Torat
component of the Torah. smaller subsections. The business and finance se@®ra summary of the entire body of knowledge
This is a perplexing dispute. One merely needswiould include an accounting section and investmesintained in the Oral Torah. In this relationship, the
look at any library of Torah works to understand tisection. Once the sections and subsections are cre@ted, Torah is the major element or partner in the
problem. The Written Torah is recorded in the fie real work can begir brief summary should berelationshipd
books of the Chumash. This work can be containegbiiepared of each volume in the library. Based on thgeSefer Melachim |1, 18:21.
a single volume. The Oral Torah fills endless volumasimmaries, a summary will be created of the workg2hRav Y. Hershkowitz, Torat Chaim, p 203.
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Ruth and Equality

RABBI MOSHE BEN-CHAIM

UJ ALITY OF Ruth: "May Hashem reward your actions, and Dunderstand that regarding shidduchim, one hz
CONVERTS may your payment be full from Hashem, the Gogreference dwards another who shares equal

of Israel, under whose wings you have come tmmmitment to observancyut one should not
seek refuge.” nullify another if they have become religious only
Question: How would you describe the The Rambam says in Chapter 6 of Hilchot De'atifter time, although they were not raised that way
acceptance of converted person? Is the perstiaving a convert who has come to nestle und&e need not look far to see that our forefathe
accepted as equal or are there still some prejudittes wings of the Shechinah fulfills two positiveAvraham was an idolater prior to developing ar
besides the fact that by law if you are convertasbmmandments: one for he is also included amongderstanding of what G-d's will actually is.
properly you are considered as Jewish. the "neighbors" (whom we are commanded tAvraham himself worshiped idols. Nonetheless, a
love-see above) and one because he is a contrertperfected himself, G-d selected him to be th
Mesora: Judaism accepts the convert fully witrand Torah states this." Deuteronomy 10:19) "Onédtwrefather of our Jewish nation.]
no discrimination. God didn't discriminate, as ouove for the convert should be as unlimited as one'éThis fact alone should stand clear in our minds
kings (David and Solomon) are descendants framve of God..." G-d favors one who has selected the proper life, n
Ruth the Moabite who converted. The prayers welA number of the Rambam's responses aosly those who were was raised observant. Ruth tf
say each day are taken from David. dedicated to strengthening the spirits of thiloabite was selected to bear oundd, as she
The Torah is sensitive to our feelings, andonverts. He wrote to a convert Ovadiah thaxemplified humility, and the correct philosophy,
therefore protects the converts feeling of "secoraithough the Jews trace their lineage to Abrahawithough she was not even born a Jew. Marrying
rate Jew" by commanding our distinct love for théhe converts' connection to Judaism is dependeainvert actually has benefit, as they came t
convert. Moses married a Wfanite. Joshua on God, Himself and is therefore, moreludaism out of love, not out of being reared the

married Rachav. praiseworthy. In another letter to a convert theay.

We must follow the Torah's sound principlesRambam praises by saying: "leaving his father andMany people judge others too quickly, and toc
not man's corrupt idiosyncrasies. homeland...pursuing God...and reaching suchiperficially. This only demonstrates one's owr
heights..." insecurities. If one follows G-d's Torah, shows
kindness to others, and is charitable in nature, the
Editor's Comments should be the traits we strive to find in others a

Not only does Judaism accept the convert fully, friends, and as mates.
but we are commanded as it says in Deuteronomy B AALE] We must stop fabricating false, manufacturec
10:19 "and you shall love the converts." Just as we TESH UV A criteria by which to judge people. G-d's word mus
are commanded to love God (Deuteronomy 11:1) be what we follow. He designed us and knows wh

"and you shall love God, your Lord." The Holy O is best for us.
One, blessed be He, Himself, loves converts a#\ reader asked us to make mention of the needThe Talmud says, in the place where Baale
stated in Deuteronomy 10:18: "and He love® be considerate to Baalei Tshuva. This gogshuva stand, even the righteous cannot star
converts.” A convert is included in the without saying that a Jew should be treated witRecognize their effort expressed to attacl
commandment: “Love your neighbor as yourselfrespect, and with equality, regardless of when agitbmselves to the Torah. They have done so mu
(Leviticus 19:18) if they are observant. Showingnkiness is not more than us, and have more merit because of th

h the Book of Ruth, chapter 2:12: Boaz says ontingent upon one's level of observancy. toil and love.
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