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Pharaoh’s astrologers find their
counterpart in today’s horoscopists,
psychics and fortune tellers. Just as we

[ xplam the latter as charlatans, so too
were those in Pharaoh’s court.
We explain why in this issue.
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Exodus, 4:1-9: 1¥ And Moses answered and said, ‘They (the
Jews) will not believein me and they will not listen to my voice, for
they will say. ‘God did not appear to you.' 2) And God said to
him, “What is in your hand? and he said, ‘A daff.” 3) And He
said, Throw it to the ground’, and he threw it to the ground, and
(it became a serpent. And Moses fled from before it. 4) And God

Join our new. audrble a

neracvely dasses [ s So ot g Lo
- orth his sz it, it was a in his
lilr?t‘:ef)agcm|t|!ls§%r&[‘a' i palm. 5) ‘In order that they believe you, that God appeared to = - 3
you, the God of their fathers, the God of Abraham, the God of ety
questiorts. i e

Isaac, and the God of Jacob.” 6) And God said to him, ‘ Further,
bring now your hand into your chest’, and he brought hishand £
into his chest, and he took it out, and behold his hand was
leprous as snow. 7) And He said, ‘Return your hand to your
chest’, and he returned his hand to his chest, and he took it out,
and behold, it returned to its flesh. 8) *And it will beif they do not

believe you, and they do not listen to the voice of thefirst Sgn, then SEEIN .

they will listen to the voice of the second sign. 9) And it will be if %%, 858

they do not listen to also these two signs and they do ot listen to i ! | e
your voice, and you will take from the waters of the Nile, and you f' 1|

will spill it onto the dry land, and it will be that the water that you g Al ‘- [0

RABEBI BERNARD FOX takefromtheNile, and it will be blood on thedry land.”
“And the woman conceived and \
she gave birth.CAnd she saw that theGod instructs Moses on his mission to free the Jews. God 'CI- }
child was good and she hid him foresponds to Mosegaubt of the Jews’ conviction in his =':r|ﬂ'r-..l‘.
threemonths.” (Shemot 2:2) appointment, by giving him three signs. These signs will prove Gobi
Parents often sense that themppearancéo him. A number of questions arise. Before readigi
children come preprogrammedl.further, take time to review the verses above, and discuss them# L
Children seem to be predisposed| tathers. Simply reading on will remove your opportunity to engaged

Seethe scheduleat thislink:
www.mesora.org/liveclasses
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All magic
1s tllusory.

What these
Egyptians performed
by hand was quicker
than the eye, but only
when the object was
large enough to

manipulate.

Weekly Parsha

the process of learning and thiee of your own| while in his hand, but only once distanced from his
thought. This process is how we become better Tiocaitrol. “Distance” teaches that this was not sleight of
students, thereby refinirmur own thinking for futurg hand - his hand was nowhere near the transformatior
study. It is also an enjoyable activity. The Torah wakese signs could only be explained as true miracle
purposefully written in a cryptic styloas to engage as God's actions.
the mind in this most prized activity of analysis,
induction, deduction and thoughtour true purposé Magic Does Not Exist
whose rewards are unmatched, both here, and in ti&forno onExod. 4:3 cites Talmud Sanhedrin 67b:
next world. Once you have spehk time reviewing (Responding to the plague of lice, and their inability to
the issues, feel free to read the questions enumenatixic it) “Then the magicians said to Pharaoh, ‘this is
below, and our possible answers. the finger of God." This proves that a magician canno
produce a creature less than a barley corn in siz
Questions: 1. The sign of blood is said to be| ti&trengthening this first position] Rav Pappa said, ‘By
ultimate proof of God’s directive. Hodoes this signl God, he cannot produsamething even as large as a
surpass the others? 2. If blood is more convincicgmel! [So whatlces it mean that a magician cannot
than a staff turning into a serpent, or leprosy, why mobduce a creature less thdvadeycorn?] [It means]
instruct Moses to perform the blood sign first? Thréeese that are larger than a barley corn, he can collec
signs would then not be necessary! 3. What ar¢ #éinel produce the illusion that he has magically create
ideas conveyed through each specific sign? Why wirem.” This Talmudic portion teaches that the humar
these three selected? 4. Witges God give Moseshand cannot control that which is too small.
signs easily “duplicated” by the magicians? 5. What iSleight of hand was known in the times of the
meant by the “voice” of each sign? 6. In both cas&simud, and in Egypt's times. All magic is illusory.
the transformation of a staff into a serpent, and Nik¢hat these Egyptians performed by hand was quicke

water into blood, does not take place until both ob
reach the ground, as it says, “and he threw it td
ground, and it became a serpent”, and “it will
blood on the dry land.” What is the reason for
“miracle at a distance™? 7. Widp the first two signs
“return” to their original objects? What need does
serve? 8. Why is Moses requested to “conceal
hand in order for it to become leprous? God ¢

etttan the eye, but only when the object was large
tough to manipulate. Our Rabbis did not accept the
@y powers exigiuside natural laws. God is the only
tHi3ne capable of altering natural law — only He createc
it, only He controls it. Saadia Gaon too stated that the
thigyptian’s blood trick was performed by thee of
bidored dyes, and the frogs leaped out of the Nile by
pukekir use of chemicals that frogs repel. Sforno also

certainly make him leprous without him concealing &tates that the Egyptian's snakes had no movemer

9. In contrast to the sign of blood where God
Moses what will happen to the Nile's waters bef
the sign’s performance, wiiges God not tell Mose
what will happen to the staff or his hand before ti
miracles? 10. What will the Jews learn when t
hear Moses referring to God as “the God of {
fathers, the God of Abraham, the God of Isaac,
the God of Jacob™?

We must say the following: The reason for th
signs is twofold; 1) God wished the viewer to
convinced of His appointment ofoses with
minimal, emotional amazement; and 2) God wis
this from everyone, as additional signs of |
deniability accompany the first. God knows what
most convincing sign is, i.e., blood, but He desire
come last in the sequence. A Rabbi Mann teach
this weeks JewishTimes issue, God desires.sve
our minds.

[Action at a Distance

It is for this very reason that additional features
found in these signs. | refer here to the fact that
the staff, and the Nile's waters transformed only @
on the ground. It is not the ground that is esse
here, but the “distance” between Moses’ hand an
transformation. All magicians require tactile con
of their manipulated objects. Without physi
contact, they cannot create illusions through sleig
hand. However, Moses’ objects did not transfa

ells., they were not real. Moses' staff transformed into
oee‘nachash”, not the lifeless “tanin” of the Egyptians.
SThe difference in terms indicates to Sforno, a
adifference in the two performances.
hey
neiBlood
anBlood is thesaurce of life. When one sees water
transformed into blood, one realizes that life itself is in
ré&od’s hands. This strikes at the core of any person’
lereatest fear death. Additionally, its creation from
the Nile disputed the Nile’s position of grandeur. But
hed God wishes we come to know Him by dise of
essir higher nature aur intellect- He did not order the
tood sign first in sequence. God offers a person the
ctitance to rise to a higher level by following his mind.
eB\ith a minimalist performance, man has the
opportunity to exercise his thinking, and derive truths
concerning God’s will (His appointment of Moses)
and His very existence.

ar€Creation: Arrived at Through Reason

bothdigress to focus your attention on a related anc
nessential idea: God's position as the Creator is th
ntiadst import concept ohuman comprehension.

0 Memonides’ Guide for the Perplexed”, Book Il, end
raff Chap XXV: “...0Owing to the absence of all proof,

cale reject the theory of the Eternity of the Universe:
hiaoid it is for this very reason that the noblest minds

rm, (continued on next page)
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God can turn a
lifeless staff into a
l1rving organism.
God’s control of life
would appear to
offer the most impact

on the Jews.
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spent, and will spend their days in research. For if tieentrol over matter itself. Disease has a natural
Creation had been demonstrated by proof, evenpifocess. Moses’ leprous hand displays that Goc
only according to the Platonic hypothesis, |attontrols “how” things behave. These twinitial
arguments of the philosophers agairstould be of| signs bear witness to God control of both aspects o
no avail. If, on the other hand, Aristotle had a prpdEreation - of matter, and laws governing that matter.
for his theory, the whole teaching of Scripture wauld Perhaps, in der to minimize the affect of
be rejected, and we should be forced to othéastonishment”, God instructed Moses to first
opinions. | have thus shown that all depends on| tlmsnceal his hand before it became leprous. For if
question. Note it.” hand became leprous in plain sight, it would

Maimonides teaches, “all depends on this questiomverwhelm the viewer, phibiting his mind from
What does he mean? | believe him to mean that bylly functioning. This feat would startle him.
design, God wished thatr conviction of this most Therefore, God told Moses to hide his hand. God
central idea- God as Creator must be arrived at also gave Moses signs easily “duplicated” by the
through thought, and understanding, not throudfgyptians. And as Rabbi Mann taught, this was for
amazement at marvelous feats. In other words, aur reason that the vieweg intelligence to discern
recognition of God as the Creator ‘must’ hetrue miracles of God, from man’s sleight of hand.
apprehended througbu reasoning. This is the We may also suggest that the “voice” of each sign
highest form of recognition of God, and the prefefragfers to the underlying “concept” derived by the
method to knowing Him, and His works. “All mind, as opposed to the feat per se. God wished th
depends on this question,” means that proof wiewer to understand each sign's messagis
Creation was purposefully left to the realm of th&voice”.
“philosophical’, and not to “emotional” via Why did the first two signs return to thefiginal
astonishing, miraculous displays. It is easy to witnesms? This may also be a practical issue, that Mose
a miracle, and be convinced, butsith a case, our may once again perform these signs.
mind forfeits the exercise of reasoniBHE mark of|  Why daes God not tell Moses what will happen to
man’s perfection. It is fitting that mause his crowned the staff or his hand before those miracles? Mindful
capacity in the pursuit of this question, of God as|titleat God enabled these signs as a “response” t
Creator. | now return to our topic. Moses’ concern that he be validatpdrhas God

did not inform Moses of the sign untihiappene for

The Serpent and Leprosy good reason: God wished that Moses sense th
Before resorting to blood, why dlithe staff| effects of a these signs, just as would the Jews. B!
transform into a serpent? On theface, both the staff experiencing the sign without advance warning,
and a serpent have similar appearances, they kleses could identify with the perception and
narrow, elongated shapes. Once transformed inteeraotional impact afforded the Jews through these
serpent, the viewer might second-guess what he|saigns. Thereby, Moses’ “first hand” knowledge gave
“Was it in fact a staff before hand, or was it a serpehnim the security in these signs. God answered his
in sane stiffened state?” Control of one’s emotignsoncern in a primary fashion. He now knew how the
and clear thinking are required so as not to dismjsdews would react to these signs - that they were
miracle. Moses was given these signs for the Vampressive. Had God told Moses what was about tc
reason that the Jews were bent on disbelief in Gotigppen, his expectation would lessen the emotiona
appointment of Moses. Hence, subsequent to a [sigmpact of these signs.
the Jews might seek to explain away the miracle. To
say the very minimum about this specific sign, we The Fulfilment of God’'s Promise
may stggest that it teaches that God controls life.|HeOur final question was, “What will the Jews learn
can turn a lifeless staff into a living organism. Ggd'when they hear Moses referring to God as “the Goc
control of life would appear to offer the most imppabf their fathers, the God of Abraham, the God of
on the Jews. Therefore God's signs were indicatiols®ac, and the God of Jacob™? | believe this may
of His control of life. But this was yet animal life.serve to illustrate God's consistent kindness. As
More impressive, was Moses’ hand becomingloses was God’s emissary for the Redemption, the
leprous. Here, God sought to teach that He contrdisws would be more inclined to accept this news anc
human life. Hedoes so in the negative (becomipdvioses’ role, by recalling how God favored their
leprous) as well as the positive (healing of Moseahcestors, and not just on one occasion, but the
leprosy). The fact that Moses own hand was smiltdifetimes of many individuals. The Reahpton was
may serve to teach again that it was not Moses whot a deviation, disbelieved by the Jews, but it was
created such a feat, as one would not risk self injugonsistent with the manner in which God relates to
Similarly, one would not create a dangerous serpgntis people- to His prophets’ descendants. We learn

Another observation of the serpent and leprogy fiem this that God saw it necessary even prior to the
that the transformation into a serpent displays Gpdist of redemption, the Jews required a psychologica
control over the “matter” of creation, while leprasyconviction in God'’s forthcoming salvation. This state
displays His control ofHis “laws” of creation.| of mind was necessary, and God reassured the Jev

Transforming a staff into a serpent displays Godaf His unchanging kindness through this stater@knt.
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certain behaviors and attitudes.[ls this perce
accurate?] Are we capable oholding ou

tiohlachmanides’ insight not only explains our
passage but it also answers other questiommsron

children?To what extent can we influence theiarasha.
development?(TThis week’s parasha provides gorrié

insight into this issue.
One of the topics discussed in this weel

“And the child matured and she brought him
K the daughter of Parohand she was a son to

parasha is Moshe’s early development.CJMgsher.CAnd she named him Moshe — for from the

Paroh had decreed that all male babies born to
Yisrael should be drowned.[Our pasuk tells us
Moshe’s parents saw that their child was good
| decided to take desperate steps to save his life

| was bornduing a period of severe persecutigni@ter | pulled him."C{Shemot 2:10)

Bniéhe daughter of Paroh rescues the child from the
thiser.(IShe adopts the child assan.[IShe names
dmich Moshe.[This name is derived from the phrase
[(drew him from the water.”[0This hame — Moshe

| Sages ask two questions on thls passage.[First-the name by which the child will be known

8l was good.[TThe Toratioes not waste words on t
® obvious.[Virtually, every parent thinks his or

baby is beautiful. JEven if others think the inf:

athheughout the Torah.ODid not Moshe’s parents
n@rovide him with a name?CWhy is Moshe known
doy the name that he received form the daughter o
Maroh and not by the name he received from hi

has been a little shortchanged in natural beauty, thie parents?0
is rarely the perception of the baby's parents.[IS®ur Sages telisthat Moshe’s parents did give
what is the point that the Torah is making in tellifgm a name.t was either Tov or Tuvya.[2](Both

us the Moshe’'s parent believed him to
beautiful?

lmemes are derived from the word tov — good — anc
refer to Moshe’s parents’ initial impressions of

Second, the Torah implies that because MosHéisir child.

parents wereso moved by his goodness th

ey Now that we know Moshe’s original name, we

decided to hide him.[ODoes this mean that oftean understand its replacement.C0The initial name

parents who were ngb moved willingly offered
their children to the Egyptians for executio

refers to the Amram’s and Yocheved's recognition
nfat their child was special and different.00This

Certainly, this is not the case!(dThere is no doubtognition was the basis for their unusual plan to

that all parents did their best to try to save t

- | newborns from the Egyptians!

Nachmanides raises and answers both of
guestions.[He explains that the Chunaas not
intend to tell us that Moshe’s parents we

other parents.In the case of other parents,

heive him.OParoh’s daughter renamed the chilc
Moshe.OApparently, she chose this name becaus

thiese experience of saving the child from the river

created a maternal bond.[Because of this bond, st
rexdopted the child and he was raised as a prince i

tésperate plasicceeded wonderfully. [lot only

impressed with his beauty in the same mann]srthls home of Paroh.[50, Amram’s and Yocheved’s

impression is based on the internal feelings o

thhas Moshe saved, he was rescued from bondag

parents.CITheir love for their offspring genergtesid raised as royalty.00This confirmed Amram’s

their conviction in the beauty of the child.CAs
have pointed out, because teeaurce of the
judgment is internal, it may have no objective b
in the external reality ofthe child’s actua

vand Yocheved's conclusion that the boy was
special and that Hashem'’s providence would work
asis his behalf.(0To Paroh’'s daughter the name
Moshe represented her bond to the child.00But to

appearance.l In contrast, Moshe’s parentsthe reader of the incident the name alludes to the

Amram and Yocheved — based their evaluatio
Moshe’s goodness on objective evidence.Ol

nagt of providence that forged a bond between &
Teendemned infant and a princess.0The name

Torah tells us that they saw he was good.[]Tkeshe is a specific expression of the providence

Torah is telling us that they saw objectiv

erepresented by the name Tov.[0So, the Torah dic

evidence.O0The Chumash is not interested rint replace the infant's original name with a
revealing the exact nature of this evidence.CdJQimpletely new name.[nstead, it expanded on the
Sages suggest various possibilities.CIFor examgiteme of original name with a new name that

in Tractate Sotah, the Sages suggest the Miry.
Moshe sister —
would save Bnai Yisrael.

acommunicated the same idea of providence ovel

received a prophecy that Maghe child but with far more detail.C]

In short, the Torah is tellingsthat it was part of

Nachmanides further explains that although tdis providential plan that Moshe grow and mature

parents must have tried to save their newb

pim¢he house of Paroh.[Why was this important?C]

from the Egyptians, Amram and YochevedO
resorted to desperate measures.[For example, thH&nd it was in those days and Moshe
attempted to hide Moshe in the river.(0They wenaatured.CAnd he went out to his brethren and

moved to resort to these schemes because
knew that Moshe was special.[TTherefore, they
reason to hope that Hashem would intervene
cause these measures to succeed.[1]

treegaw themin their burdens.CAnd he sawan
Heglyptian man strike a Hebrew from among his
dmdthers.” (Shemot 2:11)
Moshe matures and he investigates the conditior
(continued on next page) Page 4
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of his brothers — the Hebrews.OHe observes
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imnportant for Moshe to be raised in Paroh’s

Egyptian man persecuting a Hebrew.[0Our Sadmesise?IGershonides explains that this upbringing

note that the passage opens by telliggthat
Moshe had matured.(TThe previous passage of]
with the same phrase.CJEach phrase refers

helped prepare Moshe for his future mission.[
dbgybt was the most advanced culture of its time.|
tdhe Egyptians had the most advanced knowledg

different periods in his life.0Yet, each describef science.lln Paroh’s home Moshe would learn

Moshe as mature at that moment.CJAt which p
did Moshe actually become mature?[]

Nachmanides explains that maturity occurg
stages.[n the prior passage the Torah is teln
that Moshe had reached an adequate levg
maturity to be brought to live with the daughter
Paroh.Orou passage, Moshe has further matun
He is now interested in his brothers and tl
travails.[3]

This is a simple and obvious explanation of
passage.lJHowever, Rashi offers an alterna
explanation.[Rashi comments that the first pas
refers to physical development.C\When Moshe
physically mature, he was brought to the daug
of Paroh.OOHowever, he was not yet prepare
assume responsibility as a member of the r
household.0Our passage tells us that Moshe
matured emotionally and was now ready
responsibility.[He had been appointed to super
Paroh’s household.[4]C

Rashi's explanation is not unreasonab
However, it seems much more speculative thar
simpler explanation offered by Nachmanidg
Why dees Rashi prefer his explanation over
more obvious interpretation?

O

“And he looked in each direction and saw that
there was no one there.And he struck the
Egyptian and he hid himin the sand.”[{Shemot
2:12)

birdm the most accomplished of Egypt's scholars.!
He would be exposed to the most advancec
tininking of the age.0This would help prepare him
gntellectually for his role as leader of Bnai Yisrael.C
2|Hofvever, he would also prepare emotionally.Clin
#faroh’'s home he developed as a free person and
ed.mMember of the royal family.[Paroh was familiar
nédr him.OThis relationship would be invaluable.O
Paroh would not be able to overawe Moshe.!
tidoshe would be able to stand up to Paroh.[5]
ttivelowever, Moshe’s development in this
sageironment also posed a danger.ClMoshe coulc
Wasget his origins.[He was in danger of becoming
heer Egyptian.C0The bond between Moshe and his
Hatdopted family had to be severed at the appropriat
ppabment — after Moshe had gleaned from the
dagronment the maximum benefit but before he
fassimilated.0] According to Rashi, Moshe
véggpointment over the royal household was this
moment.CJOnce Moshe assumed a position of
leulithority, his identity was eadgerd.(JAt that
thement, providence again intervened to break the
>honds between Moshe and the royal family.

thelin other words, Rashi is suggesting that Moshe
must have matured some way thaprecipitatel
Hashem'’s intervention and Moshe flight.CO0He
suggests that the maturity that Moshe reached wa
in his position as a member of the household.!
Rashi contends that once we interpret Moshe’s
maturity in this way, we can appreciate the

Moshe decides he must save his brother from damnection between Moshe’s maturity and the

Egyptian.[He will have to kill the Egyptian.[B
Moshedces not act impulsively or rashly.[First,
carefully inspects whether he is being obsery
Once he is certain that he is alone, he kills
Egyptian and hides his body.[]

The Torah dscribes in detail Moshe’
precautions to avoid detection.CNonetheless, ir
next passages Moshesdbvers that he w3
observed.CANd these observers are eager to in
against him.COMoshe realizes that he must
Egypt.

What is the message in this juxtaposition? DA
does the Torah tellsby juxtaposing a descriptio
of Moshe’s precautions with his discovery?

Perhaps, the Torah is pointimgt that Moshe
was not discovered because he was impulsiy
careless.10n the contrary, Moshe took ey
possible precaution.] Nonetheless, he
discovered.[The implication is that providence
again at work.[Providence decreed that Moshe
raised in Paroh’s home.[Providence now dec
that he leave that home.DWhy was it now timé
leave?

Let usreturn to an earlier question.OWhy was

Utrisis that immediately follows and culminates in
ndoshe’s flight.

edIhe Torah position on the importance of
thavironment upon children is very clear.00The
Torah maintains that these influences are crucia
sand help shape the personality of the child.(TThe
Fwah’'s account of Moshe's early life describes
sHashem interfering with natural events in order to
foarefully shape this environment and then reshap:
fliedd

hat

n [1]IRabbaynu Moshe ben Nachman (Ramban /
Nachmanides), Commentary on Sefer Bereshei
2:2.

e (2] Mesechet Sotah 12a.

ery3] Rabbaynu Moshe ben Nachman (Ramban /
wMeachmanides), Commentary on Sefer Bereshei
vasll.

wdd] Rabbaynu Shlomo ben Yitzchak (Rashi),
réaoimmentary on Sefer Shemot 2:11.

» td5] Rabbaynu Levi ben Gershon (Ralbag /
Gershonides), Commentary on Sefer Shemot
5 (Mosad HaRav Kook, 1994), pp. 6-7.
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Why were the Jews subjected to Egyp

www.Mesora.org/JewishTimes

of identification with their oppressor. The famous
Patty Hearst case teaches us of the Stockholi
Syndrome, where victims sympathize with their
captors. Israel too sympathized with Egypt. Suct
an identification would cause one to inform on his
own friend, even on his own savior Moses. Moses
witnessed this corrupt character trait firsthand anc
realized that Israel justly received the Egyptian
bondage as a response. But halees the

punishment fit the crime? (You may ask that this is
reverse reasoning, as this ungrateful nature carr
subsequent to bondage, not before. But | answe
that Moses too knew this, yet Moses saw
something in this ungrateful act which he knew
predated Egyptian bondage, answering Moses
question why Israel deserved this punishment.) Si
what was Moses' understanding of the justice
idnehind Israel's bondage? Seeing that the Je

bondage? To recap, Moses once saved the life mfermed on him even after saving his life, Moses
Jew beaten by an Egyptian. Moses carefullgid, "the matter is known", meaning, | understanc

investigated the scene, he saw no one prese
killed the Egyptian taskmaster and buried hi
the sand. The next day, Moses sought to sett
argument between the infamous, rebellious
Dathan andAviram. They responded to Mos

"will you kill us as you killed the Egyptian?'e

Moses feared the matter was known. But how
this matter made public? The Torah describeg
scene just before Moses killed the taskmg
(Exod. 2:12), "And he turned this way and {
way, and there was no man (present)..." So if t
was clearly no one present, who informed
Moses? A Rabbi once taught there is only
possible answer; the Jew who Moses saved
there, he turned in Moses. We are astounded
one who's life was saved would inform on
savior. What causes such unappreciative beha
The Torah's literal words describing Mos
astonishment are "(Moses said) therefore
matter is known", referring to the disclosure
Moses' murder of the Egyptian. Rashi quote
medrash on the words "the matter was knov
paraphrasing Moses' own thoughts, (Rash
Exod. 2:14) "The matter has been made know
me on which lused to ponder; What is the sin
the Jews from all the seventy nations that {
should besibjugated to backreakinglabor? But
now | see they are fit for this." Moses n
understood why the Jews were deserving
Egyptian bondage. This ungrateful Je
backstabbing act answered Moses' question.
this ungrateful nature is not its own trait, bu
result of another trait: the act of informing
Moses displays an inability to undermine Egyp
authority; "Even if my brother Jew saves 1
Egypt is still the authority who | must respect’
wasn't aggression against Moses, but
unconditional allegiance to Egypt. Even prior|
Egyptian enslavement, the Jews' were emotio
crippled, and we predisposed to the phenomé

vetmglthe Jews deserve bondage.

inThe informant was a valid example of the
eJewish nation as a whole. He displayed how fal
dtiee Jews were corrupted into recognizing man
egver G-d. He represented to Moses, the sin of th
ntire peoplesanehow, in the Jew's mind, man
waas raised to inappropriate  heights,
theershadowing G-d's true position. man was Sc
statued, that he would turn on his own brother, his
hatvn savior. What was the remedy? The Jews wer
hpresented by G-d (through slavery) the opportunity
ofi realizing this sin. Slavery is the one institution
owbere man desires not to be under the grips @
wamn. We read, (Exod. 2:23) "..and their cries
tsmtended to G-d because of thwesy. And G-d
higeard their cries..." The Egyptian bondage
vBuecessfully caused the Jews to redirect thei
elskarts towards G-d to remove ttadtiction. G-d's
thlan worked, and immediately rmmence His
plan to save them. Realizing the informant's sin,
dvimses now had his answer for why the slavery
viias a just response from G-d. The punishment fi
thie crime.

n td/e look at Israel today and realize that the Jew
ofaved by Moses has begot many offspring. How
heyany Jews are sympathetic to other nations, t
even those oppressing through murder? How
pwany Jews in Israel's government seek to "talk” tc
thbse who butcher infants? How many seculal
Wlews corrupt G-d's justice tgeatingan enemy
Bt a prospect for peace? King David acted
t @operly. He did not go to the table to talk with his
panemies. He rightfully warred against those who
ianight slay his people. [bu misguided leaders
neontinue their deadly dance, Israel's people will
tontinue to be murdered.

aMoses taughts that the one who beats a Jew
teserves death. How much mae those who
ngllgin the bus executions of civilians and children,
2mdth the most hwifying and painful methodsia
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FPhargals
Astrologers

RABBI MOSHE BEN-CHAIM

Weekly Parsha

In Exodus 1:22, Rashi states that the day Mpseslulous, and to keep their positions. If they neve
was born, Pharaoh’s astrologers told him thatitiferm Pharaoh of news, Pharaoh might dismiss
Jewish messiah had been born, but they wemn#ven kill them. Thus, they were always under
sure as to whether this messiah was born gfptessure to provide information to Pharaoh. They
Jews or of the Egyptians. also had to bsue that any information couldn't

Later in Exod. 2:3, Rashi states that the reasmproved 100% wrong, so when they would state
why Moses’ mother Yocheved could not hide himattes, they would do so either in generalities, or
anymore, was because the Egyptians countgdnthereas that one can never prove impossible
months from when Yocheved and her hushadigrnatively, the astrologers saw that Pharaoh wa
remarried, to determine when a new baby wpndv stbjugating the Jews, as the Jews were mor
be born, in order to slay him. Since Moses wasnerous, and possibly could pose a threat to th

born three months premature, his mother was
to hide him that length of time. But at the ni
month, she knew that the Egyptians would
visiting to kill Moses.

O

A number of questions surface:

1) Did or did not the Egyptians know w
Moses was born? From the first Rashi,
seemed to know based on astrology, but fro
second Rashi, we learn they miscalculated by

&lgjgptians. The astrologers surmised theilpitiss

tii an uprising, and wereréire whether it would
le spearheaded by a Jew an Egyptian
sympathier. They therefore usd rational
deduction in their forecast to Pharaoh and told hirr
that it could be either a Jew agyptiansavior.

enThe fact that the astrologers could not determine
Hépses’ nationality, and that the second Rash
ithglies miscalculation, uncovers their ignorance,
laree removes any credibility of their astgyo

months, as they did not include Moses’ prematufeerhaps this is why Rashi recorded these twi
birth in their calculations. If they felt Moses’ tiugories, to teach that their astrology is a farce. Jus
birthday was the day the messiah was born,|t&ypeople today cannot read palms, or foretel
should have searched Yocheved’'s home fheeents, so too was the case in Egypt. Pharaoh h:

months earlier than they actually did, on Mo!
actual day of birth. Additionally, they should h
ceased kiling males from that day forwa
satisfied in their knowledge that they killed
messiah on thatg. The fact that they continued
kil males even after their calculated day of
messiah’s birth demonstrated their odaubt in
their prediction.

shis astrologers as saurce of security for areas
avehere he was idaubt. All that was needed was
fithat Pharaoh believed them. Objective reality was
tnet a concern of Pharaoh. Emotional security was.
toThe Radak, as well as the Rabbis, dismiss an
teth to the Baales Ov (the female conjurer) in
Samuel |, 28:7-19. They deny any reality to this
story, and call it all “futility, void, lies, and

2) How can humans knosamethingouside off mockery”.

their sense perception? Is astrology fact or ficti

bn’King Saul had visited the Baales Ov to bring up

3) Why were these astrologers only “certai@amuel from the dead. The story on #hdace

about one aspect (that he was born) but they
ignorant of his nationality?
On the one hand, one could side with

Moses' birth, it was indeed his birtiyd But sinc

ways she di and that King Saul talked with
Samuel. The Radak however quotes the Rabbi
ted states, “the Rabbis said three things in regarc

sees butlcesn't hear the dead person, 2) the one

Egyptians and state that when they predgmd:onjurers, 1) the one who brings up the dea

he was born three months premature, they

bother searching his mother's tent, as

assumed whoever was born, was born at
months. This still shows ignorance. On the g
hand it seems more correct to state that
Egyptians really didn't know anything, and wh
they stated that the messiah was born, it w
guess, perhaps to maintain their posit
Previously, theysuggested that Pharaoh’s dres
of the 7 cows represented 7 daughters who W
be born and then die. They were wrong here
in many other cases. But it wasn't objectiy
proven that their theory was impossible, so

remained at their posts.

A Rabbiswggested that this might not have b|
the first time the Egyptian astrologers predicted
birth of a messiah. The astrologers, as in the
had to produce information to make th

idiib is in need hears, but sees not the dead, and
liby ones who do not care either way, neither se
moe hear anything. Such was the case with King
tBaul, he was in need, so he heard Samuel talkin
ttiee Baales Ov saw, but didn’'t hear, and the twc
evho Saul traveled withvner and Amasa, neither
a@\& nor heard a thing.”

onVhat does this prove? That King Saul's
miscussion with Samuel was a daydream, a fantas
auldn illusion. Just as sometimes we think we hea
soicheone talking to us or callimgr name, all but
dly turn and see nobody there, so too according t
ikgdak and the Rabbis was this case with King
Saul and the Baales Ov. Saul was sich
pemotional need and distress, that he thought h
tieard Samuel. His two men didn't care, so they
reestrd nothing. And the Baales Ov needed to kee
gmar status, so she feigned seeing him.

(continued on next page)
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As Jews, a rational people, we not believe
knowledge emanates froswcerers. They are
false. Knowledge emanates from God, and t
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(continued from previous page)

Mesora: The astrologers were in positions of
counseldue to Pharaoh’s need for advice. They
nseled Pharaoh with generatemers, such

ideas disclosed to us through the Torah requi
refined, trained, and rational approach.

It is relatively easy to detect whemmething is
an accurate science. If it follows rational princip

€bharaoh was superstitious, and out of a fear of a
uprising of a savior, he, like any other leader
insecure of his reign, might resort to following the
egly prospect for swccess, that being the

it can be a science. If however, we hear statemastiologers’ advice oflaying even Egyptian

such as, “this crease in your palm is long, there
you will live long”, or “wear this red string ar
you will ward off the evil eye”, we should see
connection between an accidental folain flesh
or strings, and the avoidance disastrous

fodes.
d
ndreader: And if they were guessing, how did
they get the date right?
Mesora: Who said this was the only day they

situations, which will lead to our death. Thessd Pharaoh that a savior could be born? Perhay
types of statements should be immediattigy said this on many occasions, and chance he

identified as outside the rational sphere.

it that they also said it on Moses’ birttlydKeep in

Taking what we hear on tharface as truth, andnind that the astrologers previously stated that

believing it, is not the way to learn. Even wi
reading a Rashi, we should look into it, and see
is as clear as rational ideas should be. If
perhaps he is teachings sanething beyond th
surface.

A reader responded to this article as follows:

Reader: You seem to say that Pharao
astrologers were incorrect, in essence gues
and that Saul did not really hear Samuedqlfirst
of all, why were these episodes recordeg
Tarach?

savior is to be born. The first time they said this,
tifidy were unsure about his date of birth, and the
negre unsure about his origin, whether it was
gEgyptian or Hebrew. They were feigning
knowledge offuture events, as Pharaoh was
looking to them for direction. They couldn't say
“‘we dan't know”. They would either lose their
positions, or be killed. They therefore made
general statements that had possibility of coming
lisie, based on current events.
sing,

Reader: Similarly, how did Saul hear from his
diream of Samuel correct information about his anc
his son’s death in the coming war? And why

Mesora: See the Radak orhe incident
concerning Saul and the Baales Ov, the fe
conjurer. The Radak states that Samuel did n
from the ground as a cursory reading wi
suggest. Radak states that it was all a projecti
Saul's part- a fantasy of his mind. The Torah
designed to teach man about the law, whic
aimed to benefit man’s soul, his mind, and
drives. As such, the reason the Torah records
stories is to teachus how man operate
psychologically, whether it be when man oper
positively, or even negatively, as with Saul,
Pharaoh’s astrologers. Seeing how Saul
Pharaoh’s astrologers made mistakes, teache
reader about incorrect notions, so we learn 1
aboutou nature as humans, and that we may
identify that from which we should distan
ourselves.

Reader: Also, if the astrologers were guessi
why would Pharaoh be willing to kill t
thousands of Egyptian boys who would have
born that day?

would he have imagined hearing his teattléing

ate he would die?

ristesora: Saul stated that he was grieved by the
Rdilistines’ oppression, and that God had remove
Rlionself from him. This shows that Saul was in a
wgorried state. When one is soich a mindset, his
fdrisams may follow his fears. This aksgplies to
besydreams, which the Rabbis state Saul wa
sugleriencing. Why he actually was killed with his
son, may have beehe to his mindset. One not at
sase, and with tremendous worry, lter in his
aghecisions, and Saul's decisions here werevdn
afiel death, and his son’s death were not foretold
xgather, they were either results of his fears
rdistorting his clear thinking, or God’s punishment.
Ay times, what one fears is brought in a
ceghtmare as a method of dealing with fhar.
This means that to move past the fear, one ma
construct a nightmare where he faces that fear, fc
rnbe longer-term goal ohot having that fear
@nymore. But in no way are people’s fantasies
aetual perceptions of the future, unless they ar
prophetic, in which case, they are not fantaEles.
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Taken from “Getting It Straight”
Practical Ideas for a Life of Clarity

Punishment

DOUG TAYLOR & RABBI MORTON MOSKOWITZ

"If you don't stop that, I'll paddle you so hard"What's the emotional
you won't be able to sit down for a week!"  difference between seeking
The kids didn't obey, but their mother's angrgvenge and saying that
voice certainly got the attention of everyone @omeone dserves to be
our ferry's forward upper deck. Seated sevepainished?"
rows over, | turned back to my friend, the King Checkmate.
of Rational Thought, while an afternoon"You see,” he sdi
deluge pounded out a reminder of westegraciously not pushing the
Washington's rainy reputation. point, "there are really only
"Hmm," | said, half to myself. "Reminds mewo rational reasons to
of dealing with my own kids." punish sameone. The first
"Really?" he replied with a darming reason is correction. This is
smiling. "Do you handle your children thaés true for teaching a child
way?" not to runou in the street
| glanced at the mother, still struggling tas it is for teaching an adult
corral her herd of wild ponies, and repliechot to steal. We need to
"Well, I try not to getangry.But sametimes it teach the child or adult to
seems like threats are the only way to geiodify his or her behavior.

compliance." But to achieve true, long-
Now it was his turn to say, "Hmm." llasting correction, the

suddenly felt uncomfortable. punishment must be
"Why is it so important for you to getdesigned to bring about a

compliance?" he asked. real behavior change, not
"Well, to make them behave, of course. Tast complianceou of fear.

teach them the right way to do things." If compliance comes only
"Do you think that threatening them teachd&®m fear, then compliance ceases as sooncagection is impossible, somety must protect
them the right way to do things?" he askede threat is removed. How many times haitself from certain types of people, such as

gently. you told your children to do something undeserial killers. However, even in these cases, the
That didn't seenfiair. Or maybe | just didn'tthreat of punishment, only to have thelmit punishment should be designed solely with the
like looking in a mirror. | didn't aneger. when you're not around? objective of protectingscciety, not exacting
He took a df erent tack. "In crafting punishments,” he continuedyengeance."
"What's the purpose of punishment?" Hemotions cloud the picture. The commonl was quiet for a long timethinking about
asked. parental approach of 'if you don't stop that, IHlow | sametimes discipline my children. The

| hesitated, then finally said, "Well, it's tespank you' is often more an expression of ttieoughts did not cheer me. What would
punish people when thejo bad things. Whenparent's anger than a well-thought-oltappen, | wondered, if | siiplined my
someonaloes something bad, you can't just lgunishment designed to achieve real behavadildren only for their benefit and not mine?
them get away with it." | found myselichange. That's why many afu sccietal What if | disciplined my children based on my
exasperated. Why was he questiorsngh an responses to discipline problems and crime ameellect rather than my emotions? What if |
obvious concept? "Besides,” | said defiantlineffective. They're based more on vengeancarefully deigned punishments solely to
"sometimes people, and children, deserve it.'motivation than on a carefully consideredchieve real understanding and behavior

"l see," he said. Tell me, do you think correction process." change on their part, instead of the short-term
seeking revenge is a positive charactet pondered that idea for a minute, then askepliick-fix compliance that so easily
quality?" "What's the second reason for punishment?"masquerades as the real thing?

"No." "To protect scciety,” he said. "Even if |decided to find outd
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Absolute
~ Truth?

Reader: Dear Mesora-

| enjoyed reading the article, “Questioning
Bible,” by Doug Taylor and Rabbi Mortor
Moskowitz.(Il was, however, bothered by
statement towards the end of the essay:

“Based on the questions surrounding f
passage, this interpretation is the only one
makes sense.”[]

To say that there is only one corré
interpretation of a Biblical verse, simplyBecal
you see certain questions in it, isl@n unfortung
simplistic way of approaching the infinit
wisdom of Tarach.[@ur commentatorsiia

struggled with the words of the Torah, working

hard to find the most likely reading of the tex
the“pshat” {He original intent of the autho
Ramban in his introduction to “Milchamg

Hashem” (his defense of the Ri'f against the B2

HaMeor) says that when we deal with the st
of Torah there is only “more likely” and “leg
likely”, not “absolutely certain”.00Would th
author of this article unconditionallyejeq
thelpossibility thatlothe
commentators(dan(@xplain this verséedently?l
| would hope not.C0They were all struggling
find the most likely reading of the text.IT
moreldorrect way to phrase an opinion o
Biblical text is “Based on my reading of the t¢
and my knowledge oflthe textual context, t
isivhat | think the most likely readinglis.”[Mmu

Jewishhmes

fallacy, and proving and absolute reason for
truth of a phenomenon. When dispelling fallg
all that is required is one reason. Once a v
incontrovertible objection exists, the propos
idea must be false. There may exists additi
reasons for its fallacy as well. However, wih
Hdaiming “the” reason fosamething’s truth, ong
must exhaust all possibilities, as the pers
ofiaim is to an “exclusive” reasoixclusive, by
its very definition, means there is no other rea
Hif course, the latter is far moréfault, but not
tigpossible.

If Rabbi Moskowitz felt he exhausted all oth
»@ossibilities, then he is justified in sayiag The
&abbis and Sages too opined singular reasor
tBRANY aspects of Torah.
» Although  man’s  knowledge cann

www.Mesora.org/JewishTimes

thean and this man leads a Torah way of life,
cgrd is a servant to God, we see the reflective
alichage of God.
sedGod has unlimited attributes, some of which
phal gave to man, such as Wisdom; Who is
agood, and Who does good; Strength anc
> power; and the ability to create, with intellect
paed hands. When we say the blessing
“Blessed are You, God our Lord, King of the
somiverse, who formed man in His image”, was
God using wisdom, or gave man wisdom, or
both? Either way, wisdom was God’s attribute,
aand man’s attribute. So a part @od’s
attribute is in man!
s fBabbi Akiba said, “Man is of God! And what
is far more, he knows he is of God.”
ot What motivated me to write to you was

approximate the knowledge of God, and we
ngever know all, God did givesthe capability o

witvofold; first, it troubled me that two
wonderful teachers were squabbling in public,

trealizing truth. God desires we arrive at trgtand over a mere misunderstanding. Second,
[Whis requires our “convictions”. Revelation (&aw the opportunity to achieve the mitzvah of
Sinai for example was clearly created to functitminging peace between two Jews. Pleast
a proof to all peoples and generations that|Godvard this petition to the Rabbi, and see if he
J@g;ists. Studying the phenomena unique to ftisaihcurs with my observation, “Part of God's
.event allows us to arrive at this conclusion. So tatiributes are in man”, and loping sg he will

his the case when wglying any area: upongrant me the ability to gain the mitzvah.
tdetecting the phenomena unique to a given topic,

rwe are thereby enabled to arrive at its fruéfhank you, Chaim

nmeaning and purpose. And if one is forturjate]

iFgnough to arrive afch convictions, he would be Mesora: While | admire your intent to bring
Zat fault if he ignored what his mind told him waseace, in truth, | see no discord in Torah terms
Hasolutely true. The Rabbis write, “All disputes for the sake of
syt Many times, our emotion of insecurity or fedreaven (to arrive at truth) will eventually be
hef opposition stifles our creativity, thought, stained. And those that are not for the sak
cgonvictions. Intellectual courage is required} df heaven will not. What is aargument for

assume that this[Statementias only the opi
of this particular author and not of Mesora
whole.

O

Shabbat Shalom,

OrenQd

O

Mesora: | dan't know that Rabbi Moskowi
meant what you understood. But if Ra
Moskowitz felt this was the only view th
appealed to his mind as the accurate explan
he is justified in expressing his true thoughts.
objective of Torah is to arrive at “absolute trutl
If one dees notdo sq his mind has not trul

apprehended, and his values are not based

what he sees as absolute truth.

One might ask: “The Rabbis toargued
vehemently on each other, ‘convinced’ that
other was wrong. Do you feel the Rabbis
justified in feeling that another Rabbi
‘absolutely’ wrong? Ifisq where is theitf erence

in assuming one has detected the ‘abso U0

truth?”
There is a clearifflerence between dispelling

e is to make continued progress in |Hiteaven? The dputes of Hillel and
Ohservations of creation and Torah, arriving af &hammai.” (Ethics, 5:17) This means that if
ever-increasing love for God. One cannot lpemeargues with another in Torah, as did Hillel
God, if hedoes not feel convinced of what he haand Shammai, it is praisewiby. We do not
learned. Love of God means that his love is basedrifice a zealous battle over Torah truths for
in reality. And reality refers to truths, which his lesser objective of placating another person
mind sees as absolu@. A Rabbi once taught that there is a tradition
that onedoes not play politics in Torah study,
allowing niceties to obscure a fierce, Torah

bi

upset the other. They must not allow anything
to mitigate their strengths. Torah study must
be approached with anger, “Af chachmasi
ichmda Ii”, “But my knowledgesistained me.”
t@Ecclesiastes, 2:9) So writes King Solomon.
\Mhe Rabbis comment on the word “Af”, which
2830 means “anger”: “Only with anger will
one’s studies beswstained”. All of one’s
®@Mergis are required if he is to succeed at
eincovering God’s immense wisdom. We are
ot allowed to restrairourselves in Torah
fdisputes. This would damage the Torah

s”.

t = debate. If two Torah stlents or scholars
tiol,ncor oreallty argue, they must not restrain their vigor and
he f d II biting fight for their positions, so as not to

%eader: In reference to the Rabbi who sa
“Part of God is in man”, | think he meant
§ay, “Part of God's attributes” are in ma
eyghen we review the Chumash (Genesis 1
Jd-et usmake man irour image”(Our image
as our likeness” the plural was used to sk
d’'s humility. Since God has no form, th
referred to “Image” must be referring to Go
Attributes’. If we place a mirror in front ¢

(continued on next page)
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(continued from previous page)

learnal, and eventually spread to others.

must not allow the goal of peace, to surpass

the objective of Torah truths.

Now, as to your points: we must know tk
man’s soul is created. As such, it has noth
in common with God, whose existence is
created, but Who exists, by His very naty
Therefore, God's unfathomable nature, as
told Moses, Who possesses ‘“essen

existence”, has absolutely no parallel wjithossesses intelligence, and not that in an

man who is a created being: “To what will y
compare Me that | should be similar?” Thig
Isaiah speaking God's words, clearly stat
that absolutely nothing equates to God.

Jewishhmes

cannot know Him, so how can we make ampmmented that God allowed His name

equations?
What thendoes the Torah mean by “In th

image (tzelem) of God He created man'l@vel of this apparatus, and that through it, [we

Maimonides writes (Guide to the Perplex
Book I, Chap. I):

“The term tzelem, on the other hand,
signifies the specific form, viz., that which
constitutes the essence of a thing,
whereby the thing iswhat it is; the reality
of athing in so far asit is that particular
being. In man the “form” is that
constituent which gives him human
perception: and on account of this
intellectual perception the term tzelem is
employed in the sentences “ In the tzelem
of God he created him” (Gen. 1:27). It is
therefore rightly said, “ Thou despisest

www.Mesora.org/JewishTimes

Letters
g o, ,..E’,'
We signifies “ the specific form” of man, viz, m ﬁ U
his intellectual perception, and does not 5 o 3 -
refer to his“figure” or “shape.” Thuswe | '} '.'t L ll"lll
at  have shown the difference between tzelem | &= Lo = F ]
ing and toar, and explained the meaning of » !‘:Il' ”T
not tzelem.” ~¥ 7 et i
re] S L oy N
h&aimonides states that man is terme 1 o _-"J ﬁf
tiwtelem Ebkim”, “God’'s image”, as man % 1 A g
ayh-h'"'-mr:% - I-F"LL i ﬁ}’
pdoes man share a component with God. Again, ey &
God created man’'s soul, and God is Rot Vit f'
reated. Therefore, man’s soul and God arg nbts, . . K% A
Véguivalent in anymanner. A Rabbi onc AN AT
.._?_;.-.\..._,....--.-
“Elokim” (“Tzelem Elokim”) to be associate i
avith man’s soul, so as to indicate the hjgh
, : h i als
pchay attain knowledge. God wished to indicpte wa
the high level of importance with which man
must treat his soul. But this term “Image |of K

God”, or “Tzelem Elokim” refers to nothin
other than man’s created intelligence.

Ibn Ezra writes (Genl:26) “And forbid,
forbid, that there should be form to God.

account of man’s eternal life of his soul, h
equated somewhat to God. But he adds that it
is only a concession that the Torah speaks|this
way, as man can only understand ideas, in hi

Two

their tzelem” (PS. Ixiii. 20): the
“ contempt” can only concern the soul the
specific form of man, not the properties
and shape of his body. | am also of
opinion that the reason why this term is
used for “idols’ may be found in the
circumstance that they are worshipped on
account of some idea represented by
them, not on account of their figure and
shape. For the same reason the term is
used in the expression, “the forms
(tzalme) of your emerods’ (I Sam. vi. 5),
for the chief object was the removal of the
injury caused by the emerods, not a
change of their shape. As, however, it
must be admitted that the term tzelem is
employed in these two cases, viz. “the
images of the emerods’ and “ the idols’
on account of the external shape, the
term tzelem is either a homonym or a
hybrid term, and would denote both the
specific form and the outward shape, and
similar properties relating to the
dimensions and the shape of material
bodies; and in the phrase “ Let us make
man in our tzelem” (Gen. 1:26), the term

own terms. In truth, there is no equati nMenorahs?
between God and man, or any creation. [ |

What is meant by “Let ‘us’ make mani(? [
(Gen. 1:26) lbn Ezra writes that this teachesReader: Could you please inform me as to the
that God spoke to the angels, and created |n\denorah: | have seen 7-candle Menorahs and ¢
through the angels, and not through anythiegndle Menorahs. Please tell me the meaning c
already created in the physical realm, |@ach.
Earth. How God did this is a ngsy. Mesora: The Levites and priests used the 7-

In conclusion, suggesting man is somewHhatanch Menorah in th&enple alone. Ibelieve
of a “reflection” of God, or that man possesséis existed to demonstrate the idea thatGod
God's “attributes”, must be denied. The Torah the Creator who rested on the 7dy.dt is of
and the Rabbis use terms addressing both |(Gm&l utmost importance that we are regularly
and man, which are similar only in structurepgnizant of God's identity as the Creator. The
but not in meaning. As sensual beings,|&enorah, in the primary location oGod's
ideas we learn are tied to the physical, and arership, assists the Levites and priests in this
therefore greatly limited when understandjnganner.
God’s nature. Certainly, if God says thatThe 9-branch Menorah is used only on
nothing equates to Him, this too includeShannukah: there are 8 days, and one extra ligt
man’s soul, and we must be silent whesrequired so one is nating the prohibited light
tempted to projecbur sibjective, false views,. of the Menorah, which are the other 8 lights. The
Instead, we must study the Rabbis’ words bghts of the Channukah Menorah have one
that we are guided away from fallacpurpose: to publicize the miracles. Therefore,
unsupported by Torah, towards whateypersonalse is prohibited. In order that va® not
truths we might attain. We must also not|hese their light, the Rabbis instituted there be
reticent inowr learning, but conversely, debatanother light in the room through which, one may
in Torah with unbridled strengthl perform his activities at nigHtl
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Reader: We have been getting e-mails frg
Mesora forsame time now, but | had not take
the opportunity to explore the inside of Jew
Times until Dec. 17. This first glimpse made
seriously question the value of continuing a
subscriber. As an illustration for the article
blessings, in which you discuss the need to

when perceiving beauty, you appropriatgly
| canpotYou make four errors: 1) you are remiss in yooertainly so when sich an account as Sinai is

included a lovely nature scene.

‘Proof of
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understand, however, your need to includecigation of the events transmitted by the Sinadentical the world eer. Add to this, the absence
picture of a beautiful woman as well, a mpsews, 2) you also err in your equation betweefaany other historical account of that people at
inappropriate choice, inconsistent with thmass (Jews) convinced of witnessed "eventdiat era. The ety would not have been

principles of “tzniut” (modesty). Please expl
this apparently poor editorial decision.

Sincerely, Esther

Mesora: Kindly explain what halachi
violation of Tzniut you refer to byur placing this
photo. We see no violation of any halacha
philosophy of Tzniut. Thank you.

Reader: Causing men to gaze upon a won
for the purpose of appreciating her beauty
breach of tzniut.O

Mesora: If you might cite the halachikaurce,
we would appreciate it, and will post yo
guote(s).

Reader:The prohibition against gazing for t
purpose of enjoyment at even parts of a wom
body that are typically exposed is discusse
Brachot 24a, Shabbat 64b, Rambam Issurei
21:2, Shulchan Aruch Even Haezer 21:1,
Igrot Moshe Orach Chaim 40, among ot
sources.

Mesora: Thank you for providing you
sources. However, in all tresurces you quoted
it is not stated that viewing a ‘photo’ violates t
halacha (law). This institution addresses the 1

natotaining.

iand Thebans who accept "beliefs", 3) you assutramsmitted if the Jews were not convinced of

that alterations irsucceeding transmission mightvhat they aw. This is the Kuzari's proof — not

explain our current Sinai account, and 4) yobelief.

prefer emotion over intellect. (Shabbos/HalachikRegarding alterations in Sinai's true account,

experiences) why is it that there is but one account today?
Hitler too succeeded at causing Germans\Where are all those alterations you allude to? Dic

C‘believe’ they were asyperior race. Christiansthey just conveniently disappear? Surely, as yol

‘believe’ in Jesus’ purported miracles. People cassume, we should possess variations of the
trelieve” things, even en masse, and even o@ecount...but there are none.

generations. Busich belief acts as no proof, of Further, Judaism is based on proof, not fee
which the human mind is quite capable good, experiences of Shabbos, or the like
Emotions must be separated from intelligent
s &o historical account witnessed by masses waieof. The two are as oil andater. Emotions
successfully transmitted, unless it truly occurrdgave not the capacity to “provahything. The
This is Kuzari'sargument, and the proof of Godact that proof exists as a real human ability mus
and Judaism's Divine origin. This is the prote preferred when decidingowr most
uused to validate all historical events. This is wiyndamental and primary of concerns (such a:
we accept Caesar as having existed; even iftngh, matters of God, ousauls) over simple
artifacts had been found. Judaism’s proof afceptance, regardless of the “spiritual” pleasure
né&inaic history and miracles functions riietent For this reason, we are commanded not to follow
attiian history’s myriads of other events. the False Prophet deviating from Torah, even if
d i\ people will not transmit Moses’ words "Leshe produces miracles. Why should we not follow
Bighur eyes faget" (Deut. 49), had they nothis miracles over God's? It is due to the
andtnessed the event. Had they not witnessedomparable level ofprovable evidence
h&inai, surely there would be @u hands today, available through Sinai. Proaiupasses visual
the “true” story of those Jews.OA fabricatiotricks. Moses was justified in teaching the Jews
would not completely obscure what actually digbt to follow a False Prophet, as Moses toc
rtake place. Masses do not share a commenognized thasanething of proobuweighs all
,motive to lie. Lying is based on motive, andther considerations. According to you, an
himasses remove any possibility of a “commogimotional or mind qualisupassing Judaism
andtive. would justify following the False Prophet, and

to “distance” one’s self from prohibited sexuyial This phenomenon found in Deuteronomiyloses is wrong.

intercourse. As such, a live, potential partiest
a photo - is that from which what one m
distance himself. ldo not claim to know al
halachos. But based on what | have read on

where masses attest to Divine Revelation, wilMan was gifted his metaphysicatul and

usiever be found in any other religious of culturaitelligencesoas to engage them, not decry them.
doctrine. No group will transmit to others thdlad God desired that we neglect the ability for
thisy truly witnessed that which they did not. Bproving matters, he would not have orchestratec

area, it appears that looking at a photo is notwhen we do find such accounts, this is aisinai, nor given us a soul capable of proof.C]

violation.O

incontrovertibleargument of its validy. This is  Rabbi Moshe Ben-Chaim O
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RABBI MOSHE BEN-CHAIM

The recent tsunami has already claimed
the lives of over 116,000 people from
Indonesia, Sri Lanka, India, Thailand,
Myanmar, Malaysia, Maldives, Tanzania,
Bangladesh, Somalia, Kenya, and
Seychelles. When disasters of such
magnitude strike, many wonder if this was
an act of God, or was it nature. And if it
was nature, how could God allow so many
to perish. Many wonder how so many
innocent lives could be forfeited, and
question the justice of the Creator. As is
the case in all matters, if we wish to arrive
at an accurate understanding of the reality
of the world in which we live, and how the
Creator relates to mankind, we must
consult God’s own words, His Torah, and
the words of the Rabbis. We must not rely
on knee-jerk emotions, and ignorance.

God’s revelation at Sinai was the only
time in history at which God revealed
Himself to masses, making this event the
exclusive validation of the only words
spoken by God, and transmitted in writing
to the mankind. The Rabbis of the Talmud
possessed the oral transmissions received
by Moses, passed on throughout the
generations. What do the Torah and the
Rabbis say about such events?

God is Not the Creator of Evil

King David

“The Lord is good to all, and His tender mercies are over all His
works” (Psalms, cxlv. 9).

Guide for the Perplexed, Book III, Chap. X

“It cannot be said of God, that He directly creates evil, or He has
the direct intention to produce evil: this is impossible. His works
are all perfectly good. He only produces existence, and all existence
is good: whilst evils are of a negative character, and cannot be
acted upon. Evil can only he attributed to Him in the way we have
mentioned. He creates evil only in so far as He produces the
corporeal element such as it actually is: it is always connected with
negatives, and is on that account the source of all destruction and

(continued on next page)

N .
“ INDOMNESI
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all evil. Those beings that do not possess this corporeal element are
not subject to destruction or evil: consequently the true work of
God is all good, since it is existence. The book, which enlightened
the darkness of the world, says therefore, “And God saw everything
that He had made, and, behold, it was very good” (Gen. 1:31). Even
the existence of this corporeal element, low as it in reality is,
because it is the source of death and all evils, is likewise good for
the permanence of the Universe and the continuation of the order
of things, so that one thing departs and the other succeeds. Rabbi
Meir therefore explains the words, “and behold it was very good”
(tob me’od): that even death was good in accordance with what we
have observed in this chapter. Remember what I said in this
chapter, consider it, and you will understand all that the prophets
and our Sages remarked about the perfect goodness of all the
direct works of God. In Bereshit Rabba (Chap.1) the same idea is
expressed thus: “No evil comes down from above.”
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(continued from previous page)

Nature

Guide for the Perplexed, Book III, Chap. XII

“The first kind of evil is that which is caused to
man by the circumstance that he is subject to
genesis and destruction, or that he possesses a body.
It is on account of the body that some persons
happen to have great deformities or paralysis of
some of the organs. This evil may be part of the
natural constitution of these persons, or may have
developed subsequently in consequence of changes
in the elements, e.g., through bad air, or
thunderstorms or landslips. We have already shown
that, in accordance with the divine wisdom, genesis
can only take place through destruction, and
without the destruction of the individual members of
the species the species themselves would not exist
permanently. Thus the true kindness, and
beneficence, and goodness of God is clear. He who
thinks that he can have flesh and bones without
being subject to any external influence, or any of the accidents of
matter, unconsciously wishes to reconcile two opposites, viz., to
be at the same time subject and not subject to change. If man
were never subject to change there could be no generation: there
would be one single being, but no individuals forming a species.
Galen, in the third section of his book, The Use of the Limbs, says
correctly that it would be in vain to expect to see living beings
formed of the blood of menstruous women and the semen virile,
who will not die, will never feel pain, or will move perpetually, or
will shine like the sun. This dictum of Galen is part of the
following more general proposition: Whatever is formed of any
matter receives the most perfect form possible in that species of
matter: in each individual case the defects are in accordance with
the defects of that individual matter. The best and most perfect
being that can be formed of the blood and the semen is the
species of man, for as far as man’s nature is known, he is living,
reasonable, and mortal. It is therefore impossible that man should
be free from this species of evil. You will, nevertheless, find that
the evils of the above kind which befall man are very few and rare:
for you find countries that have not been flooded or burned for
thousands of years: there are thousands of men in perfect health,
deformed individuals are a strange and exceptional occurrence, or
say few in number if you object to the term exceptional -- they are
not one-hundredth, not even one-thousandth part of those that
are perfectly normal.”

Maimonides describes the inherent frailties of physical creation.
Even calamities are at times the work of creation, and are
necessary for the sustenance of the world as a whole. This is God’s
plan. He knew calamity would strike at times, but nonetheless,
created the world and mankind. However, these calamities are
few and far in number. Examining generations, and not single
events, we find that the world operates in a manner which
sustains life, not destroying it. Due to the need for rain, and
Earth’s topography so that this very rain may travel to distant
reaches, at times, mudslides may engulf homes. People will die in
large numbers. But these are few cases when we look at the
history of mankind. However, God also works with Divine
Providence: He can spare those such as Noah and his family if
God sees them as deserving, or if mankind’s only hope rests with

(continued on next page)
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them. Additionally, God’s considerations are far beyond man’s
grasp. We can never know all that contributes to His decisions,
and we can never know when an event was His providential
decision.

Punishment of Mankind

I will list but a few Talmudic statements that may increase our
knowledge - if we study them in depth - of God’s methods and
reasons for punishing mankind. These may be singular reasons, or
God may punish based on the presence of many of these.

Talmud Sabbath 139a
“All the punishments that come to the world do not come except
because of the (evil) judges of the Jews.” (Based on Micha, 3:1)

Talmud Yevamaos 63a

“Punishment does not come to the world except because of
Israel.” Rashi comments, “To fear the Jews, in order to return them
to repentance.”

Talmud Succah 29a

“There is no nation that is punished, without their gods being
smitten with them.” This teaches that the crime of other nations,
who are smitten, is their religious fallacies.

Talmud Baba Kama 60a
“Punishment does not comes to the world except in a time when
their are wicked people in the world.”

Talmud Baba Basra 8a
“Punishment comes to the world because of the unlearned Jews.”

Talmud Sanhedrin 102a

“Not a single punishment comes to the world which does not
contain some small measure of the sin of the Golden Calf.” This
indicates that punishment arrives due to idolatry. The Jews’ sin of
the Golden Calf was an expression of their need to relate to God in
some physical, idolatrous manner. This was generated from their
weak psychological needs, which apparently is rooted in all
mankind.
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(continued from previous page)

Death of the Righteous

Guide for the Perplexed, Book III, Chap. XVII

“We, however, believe that all these human affairs are managed
with justice; far be it from God to do wrong, to punish any one
unless the punishment is necessary and merited. It is distinctly
stated in the Law, that all is done in accordance with justice; and
the words of our Sages generally express the same idea. They
clearly say: “There is no death without sin, no sufferings without
transgression.” (B. T. Shabbath, 55a.) Again, “The deserts of man
are meted out to him in the same measure which he himself
employs.” (Mish. Sotah, i. 7.)”

Guide for the Perplexed, Book III, Chap. XII

“The numerous evils to which individual persons are exposed are
due to the defects existing in the persons themselves. We complain
and seek relief from our own faults: we suffer from the evils which
we, by our own free will, inflict on ourselves and ascribe them to
God, who is far from being connected with them! Compare, “Is
destruction His [work]? No. Ye [who call yourselves] wrongly His
sons, you who are a perverse and crooked generation.” (Deut. xxxii.
5) This is explained by Solomon, who says, “The foolishness of man
perverteth his way, and his heart fretteth against the Lord.” (Prov.
Xix. 3)

Talmud Baba Kama, 60a

“Once God gives permission to the destroyer, it does not
distinguish between righteous (people) and the wicked. And
furthermore, destruction commences with the righteous, as it says,
“And I will cut off from you the righteous and the wicked” [Ezekiel,
21:9]. [The righteous are mentioned first]. Abaye said, this is a good
to them, as it states, [Isaiah 57:1] “The righteous expires, and there
is no man. Place [this] on [your] heart. And men of Kindness are
gathered [to death] and none understand: for due to evil is the
righteous gathered.” God states He will Kill the righteous, just prior
to when God’s justice demands that He deliver punishment to the
world. The righteous are Killed to spare them the anguish of
witnessing humankind’s disaster, not because they sinned. (Rashi,
Radak) Rashi states that it is futile to think that the righteous
should precede the wicked and be punished first.

Talmud Avodah Zara, 4a

“And I will cut off from you the righteous and the wicked.”
[EzekKiel, 21:9]. This means that since these righteous ones had the
ability to rebuke the sinners, but did not, they are not considered to
be ‘wholly’ righteous.” Tosfos adds that this is applicable only when
the sinners would have listened. But if the righteous people know
that the sinners will not receive their rebuke, then the righteous are
not at fault for remaining silent.

‘ ‘Our response
must be one of
humility; seeking |
what God has
written, not what

man projects.’ ’ o

(continued on next page)
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God’s Providence

Maimonides writes that God’s providence extends to every
member of mankind in proportion to his perfection. God created
His world for man’s sole purpose of studying His works and
following His ways: His works are creation, and His ways are openly
described in His Bible, His Torah. Those who approach God earn
God’s protection, while those distant from Him do not.

Guide for the Perplexed, Book III, Chap. LI
“Providence watches over every rational being according to the
amount of intellect which that being possesses.”

Guide for the Perplexed, Book III, Chap. XVIII

“For the action of Divine Providence is proportional to the
endowment of intellect, as has been mentioned above. The relation
of Divine Providence is therefore not the same to all men; the
greater the human perfection a person has attained, the greater the
benefit he derives from Divine Providence. This benefit is very great
in the case of prophets, and varies according to the degree of their
prophetic faculty: as it varies in the case of pious and good men
according to their piety and uprightness. For it is the intensity of
the Divine intellectual influence that has inspired the prophets,
guided the good in their actions, and perfected the wisdom of the
pious. In the same proportion as ignorant and disobedient persons
are deficient in that Divine influence, their condition is inferior, and
their rank equal to that of irrational beings: and they are “like unto
the beasts” (Psalms, xlix. 21). For this reason it was not only
considered a light thing to slay them, but it was even directly
commanded for the benefit of mankind. This belief that God
provides for every individual human being in accordance with his
merits is one of the fundamental principles on which the Law is
founded.

Consider how the action of Divine Providence is described in
reference to every incident in the lives of the patriarchs, to their
occupations, and even to their passions, and how God promised to
direct His attention to them. Thus God said to Abraham, “I am thy
shield” (Gen. xv. 1): to Isaac, “I will be with thee, and I will bless
thee” (ibid. xxvi. 3); to Jacob, “I am with thee, and will keep thee”
(ibid. xxviii. 15): to [Moses] the chief of the Prophets, “Certainly I
will be with thee, and this shall be a token unto thee” (Exod. iii. 12):
to Joshua, “As I was with Moses, so I shall be with thee.” (Josh. i.
5) It is clear that in all these cases the action of Providence has
been proportional to man’s perfection. The following verse
describes how Providence protects good and pious men, and
abandons fools; “He will keep the feet of his saints, and the wicked
shall be silent in darkness: for by strength shall no man prevail.” (I
Sam. ii. 9)

When we see that some men escape plagues and mishaps, whilst
others perish by them, we must not attribute this to a difference in
the properties of their bodies, or in their physical constitution, “for
by strength shall no man prevail”, but it must be attributed to their
different degrees of perfection, some approaching God, whilst
others moving away from Him. Those who approach Him are best
protected, and “He will keep the feet of his saints”; but those who
keep far away from Him are left exposed to what may befall them;
there is nothing that could protect them from what might happen,;
they are like those who walk in darkness, and are certain to
stumble. The protection of the pious by Providence is also
expressed in the following passages: “He keepeth all his bones,” etc.
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(continued from previous page)

(PS. xxxiv. 2 1): “The eyes of the Lord are upon the righteous” (ibid.
ver. 16): “He shall call upon me and I shall answer him.” (ibid. xci.
15). There are in Scripture many more passages expressing the
principle that men enjoy Divine protection in proportion to their
perfection and piety. The philosophers have likewise discussed this
subject. Abu-nasr, in the Introduction to his Commentary on
Aristotle’s Nikomachean Ethics, says as follows: Those who possess
the faculty of raising their souls from virtue to virtue obtain,
according to Plato, Divine protection to a higher degree.

Now consider how by this method of reasoning we have arrived at
the truth taught by the Prophets, that every person has his
individual share of Divine Providence in proportion to his
perfection. For philosophical research leads to this conclusion, if we
assume, as has been mentioned above, that Divine Providence is in
each case proportional to the person’s intellectual development. It
is wrong to say that Divine Providence extends only to the species,
and not to individual beings, as some of the philosophers teach. For
only individual beings have real existence, and individual beings are
endowed with Divine Intellect; Divine Providence acts, therefore,
upon these individual beings.

Study this chapter as it ought to be studied; you will find in it all
the fundamental principles of the Law; you will see that these are in
conformity with philosophical speculation, and all difficulties will be
removed; you will have a clear idea of Divine Providence.”

Summary

God is not the creator of evil, as God’s creations are positive
entities, while all evil is the detraction of some positive.
Additionally, the Torah teaches that all God’s ways are just. We
derive proof of this from so many cases in the Torah; from God’s
salvation of Noah and his family, from Daniel’s three friends,
Chananya, Mishael and Azarya, who God miraculously saved from
the furnace, from God’s redemption of the Jews from Egypt
through miracles, and from God’s kKindness in granting man a
Torah system to perfectly guide us to truth and happiness. All is
within God’s control. As He stepped in and saved many righteous
people in the past as our Torah teaches, He always functions in this
manner. “I am God, I do not change”. (Malachi, 3:6) He can and will
protect those who come close to him. But coming close to God, by
definition, requires that an individual studies God’s words, and
apply them in life.

God works with many methods, such as Divine providence: He
kills the righteous to spare them pain; He saves the righteous when
calamity befalls others; He afflicts the righteous and the world to
help us achieve greater perfection; and He is far from those who do
not know Him. God also works with the laws of nature: insuring the
continued existence of the Earth and mankind. Natural laws at

times will claim lives, and in the devastation of this tsunami, tens of |

thousands. We cannot say whether this event was God’s
providence, or if natural laws set in place during creation resulted
today in this event. We cannot say who in specific is worthy of
God’s providence, and who is not, without facts. Only God knows
this. What we can do is study as far as possible, what God has
taught mankind through His Torah and His prophets. In place of
going with our own feelings based on nothing other than our
subjective, false ‘sense’ of justice, we must mature our thinking,
studying the works and words of the Creator. We must feel
fortunate to have them in our possession.
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We will never obtain all the answers - only God knows all.
However, through diligent study of His words, we can arrive at an
ever-increasing knowledge of what God desires of mankind, and
how God operates in His world. With this knowledge and perfection
in our lives, we do not only benefit from the greatest life, one filled
with an appreciation for God’s wisdom, but we will also enjoy God’s
providence.

As we see from so many quotes, there is a great amount to learn
before we may arrive at any conclusions. God’s knowledge is
responsible for the universe, the knowledge of which scientists
realize they are yet merely scratching at the surface. How much
more S0 are sciences like this, like God’s justice, which is intangible,
and greatly abstract?

As the Rabbis of the Talmud teach, we must examine our ways
and repent from our wrongdoings, cleaving to God’s knowledge,
and assisting others through acts of kindness, with teaching as the
greatest kindness one can perform. But to teach, one must learn.

Job suffered due to his lack of knowledge. It was only after he
realized his errors, that God removed all his pain and tragedies, and
improved his situation. What are our errors? Are we those who do
not give charity, or not the prescribed amount of 20%? Do we
commiserate with the poor? Are we unethical in business? Are we
involved in illicit, sexual relations? Do we speak poorly of others?
Are we unlearned, and refrain from engaging in Torah study? Do
we abstain from helping others because of inconvenience? Do we
not pray every day? Are we leaders who do not instruct our people
accurately and constantly?

This tragedy should point us towards God’s Torah, His only
system for all of mankind, and the Rabbis’ words. Only through
study, will we arrive at what is truth: what God commands, “for our
own good” as Moses taught. For these reasons, God created
mankind. And once we know these reasons, we must teach others.
We must not let our subjective desires override the actions and
thoughts God wishes for us.

The Torah is for both Jew and gentile. There is a set of
commands obligatory upon each of us. The time to follow them is
long overdue.O




