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As my friend said so well,
""What type of god will punish a righteous i
man because he does not wear a red string, RED\®
and will protect a wicked person because

he does wear it?"' The Red Bendel is all lies.
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Judaism.comis an online merchant,
selling Judaica. They recently launche
campaign to sell Red Strings, stating
following:

O

“It's an amulet for spiritual and
physcal blessng. It protects me
againg an Alyin Hara, ‘the el

i
Join our new, audible and
Interactive I|ve classes
Just log-in, |sten and
Interact with g/our
question

Seethescheduleatth|sl|nk
www.mesora.org/liveclasseg

eye of jealousy.’ Thetruth is, it's LEADINGJRABBIS :
Weekly Parsha al that and much more: HE=E A0 e
According to tracition, a Red JUDAISMLCOM'%‘

Sring wound around the stone

marker over Rachd'’s grave ) ‘ = < — ;': .
seven times, while reciting P

various Hebrew prayers. : TR E
Including Psalm 33, _ T

RABBI BERNARD FOX

(continued on next page)

“And he made a copper washbasin
and its copper base fronthe mirrors
of the women that came to pray a
opening of the Mishcan.”[0(Shemo
38:8)

| remember first learning about the
yetzer ha'rah and the yetzer ha'tov as a
student in elementary school.(We were

(continued on page 4)
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the mystical prayer Ana B'Koach and Asher
Yatzar. The gring isthen cut into bracelet sze
lengths and is worn on the left hand as a
gymbolic request for spiritual and physical
protection and blessings. No one actually
knows how or exactly when the cusom of
wearing a Red Sring began. But we do know
that every detail contains degp sSgnificance”
0
Judaism.com proliferates liesjsfeadingpeople
to buy their products. They violate a Tosefta
Talmud Sabbath (Chap. #at states Red String
are the ways ofhe Emorites. Despite this, thé
continue to be more interested in sales
deception, than in upholding Torah. They &
admit they are ignorant dhe source othe Red
String, as they state, “No one actually knows 1
or exactly when the customwearing a Red String
began.” But Tosefta Sabbath does state its sg
the idolatrous Emorites. Judaism.cdoes not wish
to abandon the sales sfmething, which they
admit they are ignorant of, andwafich, the Rabbis
of ou Talmud identify as a Heathen practi
Statements dofhe Rabbis must be adhered to 0
admitted ignorance of current day peddlers.
Judaism.conalso promotes a video, which sg
the following:
O
“We are looking to be protected from forces
beyond our control. The Red string has been
infused with mystical, Kabbaligtic powers at
the tomb of Rachdl. It promises the protection
of the Bvil Eye. Judaismcomwantsto reclaim
this Red Sring as Jewish tradition. This Red
Sring becomes blessad with special authentic
and proven qualities; to remove pain, the Evil
Eye, to bless children who will live on, and
afford easier pregnancies. We pray that this
sring may bea protection for us” [
O
In light of these misrepresentations tfie
Judaism, a number of Rabbis and Torah educ

www.Mesora.org/JewishTimes

to Torah, which teaches that Hashimmbsolutely
Just and is “close to all who call upon himtruth.”
(Ashrei Prayer)TThus, it is clear that our well-being
is not based on the imaginary powersigécts, but

on achieving Divine favor through good deeds anc
sincereprayer.]

All religious leaders should setkemulate G-d's

Ways of truth and justice.]We must dissuade
people from projecting magical powers on to
objects, for this is the path mflatry.(We should
iencourage therto improve their ways and put all
stheir trust in Hashem, to Whom, alone, theyudth
vdirect their fervent prayers at all times.” O
and]
I5a

Rabbi Saul Zucker
okAounder and Rosh Yeshiva
) Mesvta of North Jersey, Newark, NJ
urcel

['Bince the wondrous day dhe Revelation at
Sinai, where the Jewish people were given the
Torah reflecting the unbounded wisdom tbé
ceCreator, we have been given thdssitn of
vémvolvement in and appreciation dfat wisdom.
Attraction to fads, incantations, and seeming
ySshortcuts” to a fe of meaning and depth are
antithetical to the Torah way bfe. The advent of
wearing a Red Stringto ward ofl forces and
influences can be traced to various pagan societie
as evidenced by articles in any encyclopedia o
superstition, and is prohibited by the Torah as
reflected in Tosefta l&bbos7:1. | myself have
heard from Rabbi Herschel Schachter, Rost
Yeshiva at Rabbi Isaaclddaran Theological
Seminary, that wearing such strings constitutes
Torah violation.

My brothers and sisters afrbel,people created
with the divine mission to live and learn Torah --
the Torah itself, as reflected in the Bible and in the
Talmud and commentaries is everything that we
need to live a life ofruth. Let us enjoy the majesty
atars! nobility ofthe depth of Torah, and not turn to

have spoken out against Judaism.com’s practicesllusions.”

| thank these individuals for true Torah leadershi
O

Rabbi Reuven Mann
Rabbi, Rinat Yisrad, Plainview, N.Y.
Founder, Masoret Indtitute for Advanced Jewish
Sudies, Inwood, NY
O

“Judaismis based on emulating the ways
Hashemthat He has revealed to us.0The To
refers to G-d as, “abundant in compassion
truth.” Those who seelo spread Judaism must
scrupulously truthful and compassionate.[]
therefore may not mislead people and t
advantage othem by exploiting their fears an
insecurities.[TThe idea that a “Red Bendwl'ary
other religious object affordsqgiectionss contrary

p: O
O

Rabbi Zev Meir Friedman
Founder and Rosh Yeshiva
Rambam Mesivta
Lawrence, NY

of “Belief in the Red Bendellds a protective devicelis
redn idolatrous. God is the only source of protection.
aBivine Povidene emanates from Himalone.
bdPlacing trust in or attributinglpowers tdysicd
Wabjects is repugnant and rejected wholeheartedly b
aldeidaism. It is a shame that there are so man
1 charlatans who are feeding on the misfortunes o
others by ‘selling these so called protective devices’
Desperate people who face real life difficulties are

(continued on next page)
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compounding their troubles both practicallyldndThe following are my unheeded letters |toThis Red String is prohibited, period. It matters

philosophically by failing to put their trust in t

Almighty. It is precisely during these difficult time

that we are put to the test to seevé will reject
false but attractive quick fixes like the colored p
of wool. Those who succeed in doing so
embrace Hashem will be rewarded.”[]

O
Rabbi Steven Pruzansky
Congregation Bnai Yeshurun
Teaneck, New Jersey

O

"Dear Sir:

| was distressed to view on your web-S
“Judaism.com” samething for sale called “th

authentic red string”. On one level, we would h

wished that modern man had progressed beyon
stage ofbdief in the magical powers atons and

amulets. But on a deeper level, it is extre

distasteful that such a borderline-idolatrous ohjeeidaism.com has not removed their Torah
should be offered for sale on what purports to peidation...| wrote again)(l

Jewish web site - alongside traditional objects
challah boards and kiddush cups.

| asume you are unaware that these red st

constitute the very antithesis flaismard all that

we stand for. We believe in the power of God alorieterested in reading this source, for yourself.

and have willingly martyred ourselves
sanctification of His name and in defensettet

sublime notion ofore, all-powerful, incorporea

God.
These red strings are a Jewish as the cross,

would respectfully urge you to immediately remowighteous person earns reward without the
tstring, and a Rasha will be punished, evehei
wees were this twined, dyed object. Study
Rishonim, see Rambam’s 13 Principles
Hilchos Avodah Zarah. Also understarioht
deceiving others, in the name of Torah, ighef
worst sins.[J

them fromyour site, with an explanatory note as

the reason for their removal. And may togethe
bring the light of Torah to the world.

Very truly yours,
[Rabbi Steven Pruzansky"

[f red thread cannot
protect itself, and will
Durn life all else,

how can 1t protect

anything else?

eJudaism.com:
2S
“Dear Judaism.com,
ece
andAlthough featuring Jews, your ‘Red Stri
Movie’ ard Red String sales violate Talm
Shabbos, Tosefta, Chapter 7: “Red Strings are
way of the Emorites"ard are prohibited by Toral
Please remove this idolatrous film froyour site
and cease your sale of Red Strings. God
protects the Jew: Someone righteous will no
harmed ithedaes not wear these Red Strings, a
wicked person will not be saved hi daes. Red
Strings aredolish ancprohibited.
| thankyou in advance for acting in line wittue,
itorah principles. Will look forward to seeing you
eimmediate removal othis Heathen, idolatrou
ayeactice fromyour websité.
d tihe
(After a week, and dearly identifying the source
algclaring the Red Sring as idolatrous,

liked
“Many others seeko learn the truth of Torah
ringsle you are perpetuating a fraudulent Judal
only for the sake of making salese you are no

iyou already read it, you would have removed y
il thinking individual who knows that God need

contend with red strings when rewarding
goahishing, you would admit the followinga

none if you wrapped this string around Rachel
herself. Such ideas are idolatrousydéi decide to
keepthis violation on your website, that is your
decision.But note our positionto protect others
from false notions that violate open Tosefta's
8habbos. We will take all actions to make certair
2 ribeone is misled by your deceptiorhdfvever you
remove it, we will have nothing but praise for your
commitment to Judaism.

lon&dditionally, now that you know dhis Tosefta,
ymu are bound to teach othersyofir mistake, in
thasted and prominent words, replacing the Rec
String on your website. Teach your brother Jews o
the Torah truths. That is a real “Torah obligation”,
in starkcantrast to foolish Red String salesytiu

rdo not informyour website visitors dhis Tosefta,
sthen you desire to keejpem blind to an open
Tosefta of Gemara Shabbos.

One final thoughtJwaism’s Fundamentals - the
Yesodos of Yahadus - are at the coreJasfish
belief, and are more essential than all othe
considerations in our short lives.

These include a firmconviction in God's
exclusive responsibility for each individual's fate.
,For this reason, all forms afharms, idols, and

snorshipatributing ANY responsibility for fortune
tor mishapto arything but God, are strictly
Hacbhibited. One’s idea of God is coletely
aurong; when he feels other forces protect him. In

red strings. Ifyou are an observant Jew, off such a case, God is no longer the ONLY force. |

notakes no difference how many Jews are mislea
by this Emorite practice ofearing red strings. The
Rishonim were completely against this. Their
@nion must outweigh the fools adday. They
fwere the wise ones. They possessed the corre
theoven position of Toras Moshe.

andFurthermore, no one wearing a thread is
protected froma dunken driver, and no one who
refrains fromdanning such foolish devices is more
open to danger. Reason proves this, and Torah
synonymous with reason.o@versely,ask these
Red String promoters for “proof” dfie success of
this bendel, and they come wdy. No doctor
would suggest wearing a Red Stringaifvoman
was infertile, or ifaman had cancer. He would in
fact laugh at such a practice, as it violates reasol
Maimonides was a doctor, and he did not trea
people with red bendels, but with surgery and
medicine.

Both, Torah and reason refute the validity of
dyed threads affecting our reality, or altering God's
wishes for us. God alone is the sourceoaf
fortune, and this concept is so primary, that we al
must protect it.

| express this to you so you understand oul
strong position against your saletbése ancient,

idolatrous heathen artets, adopted by foolish
Jews.

Rabbi Moshe Ben-Chaind
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Image at right:

Mirror of Queen
Ahhotep, 18th Dynasty,
1550-1525 B.C.,
precisley when the Jews
were forced into Egypt's
bondage, the very period
that the Jewish women
lured their husbands

with their mirrors.

The Jewish women may

Nave even used s

Egyprian design.

JG“].SI ﬂimes www.Mesora.org/JewishTimes
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told that the yetzer ha'rah is constantly urging u
do bad thing&But the yetzer ha'tov gives us t
proper guidance.dt directs us to do good things
battles the evil council fothe yetzer ha'rah.C
remember the image evoked by this lesso
imagined two little angels ere perched on each
my shoulders.0The angel on one shouldehe-
yetzer ha'rah —whispers evil council into my ea
while the other angel situated on the other shoul
the yetzer ha'tov advises me to ignore the tempti
suggestion ofits adversary.[JOtaurse, |do na
attribute this simplistic characterization to

teachers — probably my first and second g
rabbayim.[nstead, this was the manner in whic
the immature -sudent interpreted and adapted
sophisticated ideas that were beyond my imma3
level of understanding.

As | grew older | decided that this imagery
indeed my fundamental understandinghef yetzer|
ha'rah and the yetzer ha'tov needed somg
reworking.[0 | became disillusioned with thi
simplistic characterization on many levels.COn
most basic level, tane to realize that the yetz
ha'rah and the yetzer ha'tov seemed to confiar
forces with which had some familiarity.[TThese
terms seemed to accurately describe the battle |
experienced between urges thaddntified as les$ must begin with a simple question.[0For what
than wholesome and my better judgment whigirpose are mirrors used?[lWe ldokmirrors to
recognized the folly in following these urges. Setudy our appearance.CMirrors are a tool that we us
although there was some attraction in clinging tq time order to indulge personal vanity.[IVanity is an
belief that there was some real internal me that actexpression ofhe yetzer ha'rah.[1So, mirrors are one
as an arbitrator between these two external forgesf Ithe tools of the yetzer ha'rah.C]Moshe was
realized that in reality these forces were intimatencerned with this association between mirrors an
elements of my internal nature. the yetzer ha'rah.(0The Mishcan was designed for th

On a more intellectual levelwas uncomfortable service of Hashem.[0So, he concluded that it was
with the idea that Hasheimed created some evilinappropriate to build an element e Mishcan
force whose sole purpose was to mislead and carifupin a naterial assaated with tie yetzer ha'rah.
innocent individuals.[0So, the idea @purely evil| Moshe’s reasoning seems sound.[IBut apparentl
yetzer ha'rah was s@what disturing.C] Moshe was wrong.[JHashemstructed Moshe to

So, what is the yetzer ha’'rah?(ICan it be a purelywerse his decision.JWhy did Hashevent this
evil force?[1Does Hashewreate in each ofis an| donation to be accepted?What was Moshe’s error?
inclination to performevi?[How can such a concept Rashi explains that one dhe reasons the
be reconciled with the Torah’s concepagpierfectly | Egyptians afflicted Bnai iérael with intense
benevolent Creator who does no evil?CAn importapttysical labor was to slow down the pigtion
insight into this issue is contained in this weekiowth.[Paroh wanted to wotke men to the point
parasha. of exhaustion.0J He reasoned that this would

Our parasha describes the actual fabrication| amlermine relations between man and wife.0The
construction ofthe Mishcan.OEach component|isvomen defeated Paroh’s plan.[0They woin/el
briefly describes and its place within the overaut to the men.(0They would bring food.CANnd they
structure ofthe Mishcan is defined.Clin the abovérought their mirrors.CMan and wife woudtiare a
pasuk, the Torah discusses the washbasin which wasl.(TThen the wife would hold her mirror in front
located in the courtyard tiie Mishcan and used hyof heselfard her husbandJdkingly the wife would
the Kohanimto wash their hands and feet prior (tdrag ofhe greater beauty.[Adaxed banter would
performing their service in the Mishcan.[The pasdevelop.[The rigor dhe workwould be temprarily
tells us that this washbasin and its stand wdogegotten.[Marital life was maintained.[1]
manufactured fronthe mirrors ofthe women thai On a superficial level, the comments of Rashi are
would congregate to pray at the openingthef| difficult to understand.OMoshe argues that these
Mishcan. mirrors were the tool ahe yetzer ha'rah.CIOn this

Rashi comments that Moshe was reluctant lasis, he rejected them for use in the fabricati@m of
accept this contribution.[ What was Moshgalement ofthe Mishcan.[JHashemesponded by
objection?(Iln order to apprecidiis objection, wg pointing out that the mirrors had been used for ¢
(continued on next page)
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positive end and for this reason they should
included in the materials for theidcanBut if this
is the meaning of Rashi's comments, then Ma
actually seems to be fully justified in his objection
is true that in an isolated instance the mirrors
used for a positive end.[0But this does not r
Moshe’s objection.[Surely, Moshe was awartbisf
incident in which the mirrors had been used fg
positive purpose.[IBut Moshe’s objection was
this isolated instance does not compensate fo
overall nature ofthe mirrors.0Despite this sing
instance in which the mirrors had served a po:
end, their overall nature is clear and unchang
They are a tool ofhe yetzer ha'rah!lHow can
single instance ofhis tool being employed for
positive end compensatar fts overall nature

But before we consider an alternati
interpretation of Rashi's comments let us st
another pasuk.O

“And you should love Hashem your G-d with
all of your heart and with all of your soul and
with all of your resources.”[{Devarim 6:5)

This familiar pasuks recited each day as part
the Shema.[dt instructs irs the commandment t
love Hashem.[t explains that this love must be
encompassing.OIt must reflect the feelingoof
hearts, our souls and that albof resources must b
made available for the expressionaf love of

www.Mesora.org/JewishTimes

Ineaterial desires.[Mhen these desmesaddressed

in a measured and realistic manner, we can achieve
shiate ofinternal peace that is essential in the study of
(forah.00 When we neglect these desires, we
aacumber our efforts with frustration and
utiepression.[4]
Apparently, Maimonides defines the yetzer ha'rah
ras our physical and material desires and urges
haccording to his interpretation, we do not actually
thiectly serve Hashemwith our yetzer ha'rah.[But
ewe must consider and develap accommodation
tinvéth our yetzer ha'rah in order to serve Hashem
jefdliy.(We cannot overindulge our yetzer ha'rah and
aneither can we ignore itridteadcomplete service of
aHashemreguires a balanced accoradation of
human nature.[0Without this accommodation our
veervice will be compromised.
udyln Maimonides’ approach, the yetzer ha'rah is
neither evil nor good.Olt is an element ladsic
human existence.. We are physical, material
creatures.[ITherefore, we are subject to desires th
stem fromthis element obur nature.fwe respond

to these desires properly, the results will be positive.
ofif we do na respond properly the outcome will be
D evil.

allNow, let us return to Rashi's comments regarding
the mirrors used for the washbasin.iié acbpt
eMaimonides’ approach to understanding the yetze
harah, Rashi's comments can be readily

Hashem.[TThe Mishna explains that the phrase “g

llwiderstood.[DMoshe rejected the mirrors becaust

you heart” means with both the yetzer ha'tov and tiieey represented the yetzer ha'rah.00But let us
yetzer ha'rah.[2]OWe can readily understand that weconsider Hashem'’s refutation of Moshe’s
must love Hasherwith our yetzer ha'tov.[But the argument.[Perhaps, the point that Hashem made
amazing element dhis comment othe Sages is Moshe was that even though the mirrors represer
that we can and must love Hasheiith our yetzer| the yetzer ha'rah, this does not disqualify them for
ha'rah!lHow does one do this? use in the Mishcan.[OThe yetzer ha'rah is neither evi
Maimonides discusses this issue at length.CJTher good.LlThe women of Bnai Yisrael used these
general message of Maimonides is that a pergomiarors in order to attract the attention tbeir
person should serve Hashanal of ore’s actions.[1husbands and to brighten their mood.(0They were
He makes two points.[First, he explains that ideallgyoking and appealing to thkysicaldesires ofheir
a person should not eat in order to indulge desjrésiSbands.[] But they were not interested in
Instead, a person should eat in order to give oneseliakening these desires simply as an expression
the strength to serve Hashem.O0Second, he expldiss.CInstead, their goal was to assure the future o
the comments athe Talmud in Tractate Shabbat.Bhai Yisrael.C
The Talmud comments that a Torah scholar shpuldh summary, the yetzer ha'rah is neither good nor
seekto secure a pleasant marital life, a pleaspmtil.CIf it is indulged as an end unto itself, it leads us
home, and lpasantlothing — for these elements pbway from Hashem.[We are also diverted ftben
life aid the scholar in his studies.[3] [According|tservice of Hashem ifve neglect the yetzer ha'rah.[l
Maimonides, a person is influenced by oneBut if we respond to the urges tife yetzer ha'rah,
environment.[0 This environment can eithewre will be empowered to more fully serve Hashem.!
encourage a positive attitude or foster depression.[ffaddition, as Rashi points out, the yetzer ha’rah car
scholar will be most successful in his studidsigf| even act as an ally in serving HashEm.
attitude and general outlodk positive[TTherefore,
the scholar should seeto secure a positive [1] RabbaynuBhlomo ben Yitzchak (Rashi),
environment. Commentary on Sefer Shemot 38:8.

According to Mainenides this is the meaning df [2] Mesechet Berachot 9:5.
serving Hasherwith our yetzer ha’rah.[We all hayeg[3](Messechebhabbat 25b, Mesechet Berachot 57b.
physical needs and material desires.lIn satisfyipjRabbaynu Moshe ben Maimon (Rambam /
our physical needs we should set as our objective Maimonides) Commntary on thiishne,
service of Hashem.[We should also not neglact Introduction to Mesechet Avot, chapter 5.
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Gil: In your essay you quote the introduction
Hovos Ha-Levavos by R. Bahya ben Yosef
Pakuda. You rightly note that he says that it is
obligation for anyone intellectually capable
prove our tradition (p. 9n the Feldheim/Qafih
edition). Hbwever,he is also clear that those wl
are not intellectually capable,would argue the
vast majority ofJevs, are not obligated to prove
and can be satisfied with tradition and faith. E
Rabbeinu Bahya, one dhe earliest and mos

www.Mesora.org/JewishTimes

teaw” referring to Sinai? Moses too relied on proof.
bWhat better “proof'do you need that conviction
anrpasses all else, than Mosea'ds here? Do you
amot see this yourselin your own mind?
Furthermore, why did God create Revelation at

h&inai, were it not that He desired a proof for man,

in place of faith?

it Also, | fail to see where Rabbi Yehuda Halevi
aays faith surpasses proof. You certainly have no
tdisplayed that here.

important rationalist philosophers, only requires

the intellectual elite to go beyond faith.
Rabbi Moshe Ben-Chaim:You just agreed thg
conviction does surpass faith.

Gil: A similar but crucially more moderate vie|
is offered by the anonymous Sefer Ha-Hinukh.
the first mitzvah of Parashas Yisro, the mitzva
believe in God, the Hinukh writes "And ife
merits rising in wisdom, and his heart

Gil: The Kuzari alone is sufficient to justify
tthose who prefer simple faith over proven
knowledge. R. Yehudah Ha-Levi, the anti-
philosophy philosdper,is certainly one on whom

wpeople can rely for their hashkafos. It is no surprise

Qhat his Kuzari is so popular in contemporary
¥eshivah circles and that it has been translated int
English a number of times, even by Metsudah!

ill In addition to the Kuzari, the Rivash writes in his

understand and his eyes will see proofs: that |tfégnous anti-philosophy teshuvah (45), "They [the

faith in which he believed is true, clear,
necessary then he will fulfill this mitzvah in
extra fashion (mitzvah min ha-muvhar
According to the Hinukh, proving faith is only
mitzvah min ha-muvhatt s not an obligation.
Rabbi Moshe Ben-Chaim:Again you support
the view that conviction surpasses faith.

Gil: However, rationalist philosophers are n
the only source aur tradition. In your essay, yo
quote R. Yehudah Ha-Levi in his Kuzari
advocating that tradition must be proven. In th
believe you are mistaken. Indeed, a the

nGreek philosopherslso wrote in their books that
rperfect knowledge is attainable only through
.Investigatio, not through tradition. But we have
aeceived the truth that our Torah, which came to us
at Sinai fromthe mouth of God, through the
intermediation ofhe master of [allthe prophets, is
perfect. It is superior to everything and all their
investigations are nudind void compared to it."

ot To the Rivash, philosophical investigation is
uunnecessary when we have a tradition. The
amvestigations are null and void compared to
stiadition.

meRabbi Moshe Ben-Chaim: You disprove

throughout the Kuzari is that faith is greater thamourselfagain. The Rivash relies on Sinai...and

proven belief. Consider the end of 2:26 (p.if6§
the Even Shmuel edition): 8k, ‘It is God's Torah
and whoever accepts it sitpwithout questioning
and investigation, is greater than the investig
and critic. However, whoever has deviated fr
this high level to investigate, it is good that
search for reasons for these things..."

Rabbi Moshe Ben-Chaim: An “investigator
and critic” means one who accepts Torah is be
off than one who is a Torah critic. But he goes|
to say, ‘it is good that he search for reasons
these things”. Thus, reasoning is a good.

Gil: In 4:27 (p. 189), R. Ha-Levi explains th
once Avraham Avinu was taught the truth
abandoned all dfis philosophizing and scientifi
investigations. Once one has been taught the {
it is unnecessary to search for it. See also 5:1-

for what reason? Because frdrae he derived a
“proof”.0]

| would add that in his laws ofhe Torah
aBundamentals, (1:7,8) Maimonides first proves
oi@od through scientific proof, and only then does
hiee cite Torah verses. His position is that rational
investigation is credible. dditionally, when he
described the manner attaining love of God
ofinid, 2:2), he does not even mention Torah as &
oneans, but sinty the study othe universe. This
fiype of sudy is based on reasoning, not tradition.
Thus, Maimonidesview here is that rational
conviction is the optimum.
at
heGil: R. Hayim Yair Bakhrakh writes in his
cHavos Yair (214), “faith is good and obligatory
rathgl investigation is an abomination (to‘evah)." The
P¢pntext of that statement demonstrates its

195) where R. Ha-Levi makes it unequivocal
clear that faith is greater than proven knowledg

Rabbi Moshe Ben-Chaim:You misunderstan
what you read. Abrahamwas wise to abando
speculation in place of proof, which he fou
Once someone sees a proof, he needs no f
philosophizing. Alditionally, why did Moses
remind the people “lest yoorfetwhat your eye

Iyelevance to our discussion. See below for his
.understandgof the Rambam.
You also quote the Ramban as supporting you
view. Howeveryour citation does not prove that at
dll. Indeed, R. David &ger has suggested the
rtharct opposite. In the boolutaisn's Encounter
with Other Cultures” (R. Jacoleisactered.) p. 99,

(continued on next page)
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I fauth 1s truly superior
than proof to Gil, what
need does he have to
constantly quote sources?
Is fre trying to

"prove" their existence

1o me?

1f so, why differ when it
comes to God's existence?
Here too, Gil should seef

proof, not faith.

Thus, his methods
contradict his theor.

Jewishhmes
Letters

R. Berger notes that the Ramban in his Sha'al
Gemul (Kisvei Ha-Ramban vol. Il p. 28&pates
that every Jew is obligated to investigate suffe
in this world and to try to understand hdvod
rewards and punishes. This, however, is due t
obligation of tzidukhadin, which is a themé
throughout Sha'ar HaGemul. Absent t

www.Mesora.org/JewishTimes

Haw Radak explains knowledge of God in his
commentary to Yirmiyahu (9:23). As a rationalist,
ipdak translates "haskel'as philosophically
understandg God. "Yado'a osi'daes not mean
hthe same. Bher knowledge of God means
2 following in God's ways -- doing acts ledsed and
htzedakah.

obligation, evidentlythere is no need to investigate In sumnary; it is not only overkill to accuse

our beliefs.

Rabbi Moshe Ben-ChaimSimply because yo
fail to locate other statements, you feel the
where Maimonides says to ‘investigate’ means
only “here” ore shoulddo s@? This is not rationg
thinking. O

O

Gil: As R. Bergerwrote, "[T]he revelation o
Torah is an empirical datum par excellen
consequently there is no more point i

those who disagree with your rationalism of
ufoolishnessit is wrong. Those who prefer faith to
opeof hare ample basis within Jewish sources.
thatleed, they havdabakuk (2:4) on whorto rely

| Rabbi Moshe Ben-Chaim:l disagreawith your
read of Habakuk. élvever,if you askwhat one
should do when faced with the dilemma of faith in
God, or nothing, Iwould say there is a third
cpossibility: proof. lwould at first introduce proofs.
nif the person could not graskem, | would not

constructing proofs for doctrines explicitly taugtabandon a sustained attempt at teaching thes

in the revelation than for the proposition that
sun rises in the morning."

Rabbi Moshe Ben-Chaim: | disagree;
discovery of proofs create a greater apprecia
for how God constructed His universe, and
Torah.

Gil: Even your understanding of Rambam,
greatest Jewish rationalist, is not unassailable.
well known that while the Rambamrote in a
number of places that it is a mitzvah to "kng
God, in his Sefer Ha-Mitzvos he wrote that it i
mitzvah to "believe"in God. R. Hayim Hellei
challenged that translation as ambiguous an
Yosef Qafih has stated that it is incorrect and
the only proper rendition adhe Rambam's Arabi
in Sefer Ha-Mitzvos is that it is a mitzvah
"know" God.

However,in his Al Ha-Teshuvah (pp. 195-201
R. Yosef Dov 8loveitchk investigateswhat it
means to "know" God. As he points out, it
impossible to know God. d&her the Rambam
means that we are obligated to constal
recognize God's existence. As it says in Mis
(3:6), "In all your ways know Him." Cf. Rabbeir
Yonah's commentary to Mishlei, ad loc.

Rabbi Moshe Ben-Chaim:Agreed, we canng
know “God”, but rather, His creations and actig
Moses too could not know God's nature.

Gil: R. Hayim Yair Bakhrakh, author of Hav
Yair, has a different explanation thie Rambam's
view in one ofhis teshuvos. In teshuvah 210,
argueghat according to the Rambahe best ang
clearest faith is that which has been philosophia
proven. Hbwever,unproven faith is also sufficien
This is, unsursingly, in accordance with wha
the Hinukh says. It is very common for the Hinu
to follow the Rambam'’s view and even quote
verbatim.

theeoofs. lwould say that iheclaimed to have faith

in God's existence, would pursue that avenue,
asking, “What gives you this faith?¥Entually,he
ttienuld state that other Jews share this faith, for
Higthout independent proof frotmis own mind, he

received his faith fronothers. (There is no other

possible means by which he arrived at a faith.) |
thveould then askim why he feels this to be valid.
l"We would most certainly eventuate at the history
of the Jews, and ultiately, Revelation at Sinai.
WFinally, possessingo method ofefuting Sinai, he
svaould be forced, by reason, to admititsf truth.

His faith would be replaced rather quickly by
il danviction.
thatVhich one is better; faith or proof? Only proof
caffords one a ‘perception’ @fhat is real, faith does
toot. Faith requires no thinkingyhereas proofs

based on actual perceptions, and reasoning abo
Dhow the universe exists and operates. We only
arrive at perceptions of God's truth, when we
isngage reason. Otherwise, our “belief’ God

need not be bound by any principle or structure.
nthvith faith, one may live inantasy,whereas the
higialization of God is synonymous with the
uealization of truth.

No ‘thinking’ individual, by definition, will
tsuggest simple faith as better than reason. And n
néaithful’ person has the capacity to reason, and
therefore, he cannot argue his position as bettel
Also, the two cannot engage in dialogue tras
nfaithful person bereft ofintelligence will not
apprehend the rationalist's views.
heHerein, you were tactful not to offer any

‘reasoning’ for your position, as that would have
diigen your contradiction. You simply quoted
t.sources. But allow one final question: “Why shall |
itaccept your sources?” Here is my checkmate tc
kjou: if you don't answer, you lose. fou do
hiamsweryou succumb to using “reason”, thereby
abandoning your ‘faith’.CJEither way, “reason”

In line with the above, it is interesting to noteins. 0
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Anti.— .
Christian?

Reader: | came to http:/mww.mesora.orgbelieve that G-d intended Judaisto be a

because have to give a 45-minutelpresentation
Judaismat a local hospital.(For the purposes
my lecture, Iwanted toBe very practical and d
not want to use reference materials.1 found y
site through a linkon the US Navy web page
Since Iteach university courses related to wg
religions,[Gultural anthropology and the lik
Ilresearch Judaisron@a regular basis.[JAlso,
studied Hebrew at Congregation Ohev Sha
with Rabbi Adler in the late 1970saler,| sudied
under a renowned Hebrew language schola
Emory Universitylwho translatediSections offi
Dead Sea Scrolls.[éRently,| atended a series
lectures from thel’biblical” archeologistiwhg
discovered the silver scrolls that contain
Aaronic blessing.[0The text dates to the f

Temple period.[TThe implications are very excititg respond with anger.OYour aterial does not

for those ofuswho are looking for reasons not
be minimalists!Cinally, | was very happy whel
my brother and his family converted to Judal
10 years ago.[In fact, my sister-in-law edits

Jewish Newspaper for her region.JAs suc
should not be considered hostile to Judaisn
consider myselfto be a friend of Javry and
contend with all colleagues who advocateld

Palestinian position.[]

However,l am quite disturbed by the arrogan
and blatant hostility thatdiscovered on your site
Quite franky, | am offended that you go out
your way tolinsult Christian believersiisly, the
Jewish Defense League and other Je
organkations would not want others to do
same to Jewish believers.[TThe Jewish people
friends ifthey are to survive in the modern worl
In your listed links, Idid not read any articles @
Islamor Buddhism.[Oslancansiders itselfo bean
Abrahamic religion and has a great deal to
about Judaisnard its prophets.CEveryone knoy
that many Jews actively combine (syncretis
their faith with aspects ofldther religions and N
Age sjirituality.C]Why not confront that? Olt i
commonly stated that you can be a Jew

Even though they have Christian ancestors,
are not committed to a historical faith or a se
dogmas.JAs you How, many are turning t
Judaismard alternative religions.[ISecularidmas
leveled the playing field in the West and
religion has a home field advantage.ytfu

amiversal faith and that the Creator wants
afations to confornto His will and that Judaisn
idhas a global message to share with all peg
darg., Psalm 96r Exodus 19),ou should find
.Positive way to tell your story.J Attackin
ri@hristians only serves to make potential conv
eand Jewish sympathizers hostile to you and
Ireligion.
lomi am na a theologian, but Icauld easily
dismantle mostidfhe diatribes that you hurled
arJasus and ChristiapniYou are not convincing.[d
theour material, you have not tried to be object
pfengaged in critical thinking or taken t
counterpoint seriously.[{lt is clear that you h
tighristianity and Christian missionaries. )aiRer
rgbulBave written with a venothat causes othe

toeflect well on you or on modern Judaism.[n f

spertain laws related to hate language.[You dg
hepeak for Judaismard you are not in the
hjmainstream of American religious thought.OJ
n.10
Sincerely,
Drot]
Bill Payne, Ph.D.

ce O

.0 Rabbi Moshe Ben-Chaim:Bill, | urderstand
othat when lwrite against Christianity (not again
Christians as you will see in my articletbat
vigrtain Christians will feel “attacked”. That is 1
hay intent, and | make this cleahdve no “hate”
nesehrds Christians, or any other group. Just
dweek, laked my Christian friend how his sean
rfor a kidney donor is going, and if ¢ould
announce his need on my Mesora website to ¢
daig search.
vs You also will find that your assumption thal
siwyite against Christianity alone is false. See
eweek’s issue ofhe JewishTimes where a numl
sof Rabbis joined me in condemning Judaism.(
an@ Ewish organization that is in violation ofr

anything else except a Jewish Christi
Christianity is not your enemy.Atheisierd
secularismatre.fonically, most Jews have be
strong advocates tife secular state and promo
it for obvious reasons.Clin due time, they h
fallen victims to its seduction and have ceas
be observant.CMarx, Freud, and Baae prime
examples.[]

farfah prohibition ofidolatry through selling
charmbracelets. We speakt just as loud toward
Jews. See our site for articles, which unveil
efdllacies in Islam, in Buddhism, and in Jew,
geoups. Our JewishTimes issue #lddiresses
dtites. Please also see our JewishTimes (#id9
#150), and read themcover to cover:
http:/mww.mesora.org/jewishtimes

nyour material is so inflammatory that it violate\ﬁl

in your support, or keeqdations “friendly’.
I BAtherwe must be honest and openly educate yot
»on God'’s words, whiclve received at Sinai. He
desires the good for all peoples, and desires that
niollow His one ‘book’. He desires the Jew to
transmit His Bible to the world, elgining its
reasoning. Jews are no better than Gentiles, ar
tbar concern for the Gentile is expressed equally tc
hour concern for our owrthat is through education
pléth no mitigating factors.
a If saneone seeks the truth, he will be obligated
o spealou, and Idothis. If saneone as yourself
dnigs an argument against something thaité, |
ouish to hear your points. they are valid, will
certainly retract anything proven to be incorrect. |
have done so before.

at
L

ve,ﬁ i

ne t -

h ° ° °
Chr 1st1amt:y
O

Clpeader: Finally, a rabbi that has the courage and
isdom to amounce that Christianity and Jesus
| WOrship are idolatry.J I'm converting from
" Catholicism after years dafiscomfort over that
very issue, and this is the first time I've seen a
rabbi admit what everyone else (at least in the
Conservative movemengjents to gloss over:[We
are not like thelrest dhe world=lwe do not have
the option ofcazying upto the pagan gods and
idols ofthe goyim- Hasherrhas called us to serve
Him.[Yes, we can have goy friends, but we are no
% take on their practices and ways.[That was th

whole point ofteking us out of Egypt.[Please tell
Yhis loudly and forcefully to our fellow Jews.
this

“Abrahamic
%g}enes?

Reader: | would like to askyou a question that |
am having a problemwith. | the Guide, it seems
sthat the Rambam feels that an individual is born
taad learns the difference between good and ba

grom his environment. Granted,bidieve that he
would hold that even in the womb a child begins
his learning. This is much like Immanuel Kant's
philosopy. However,in his laws of “Gifts ofthe
Poor”, the Rambansttes something extremely

Interestingly, secularism(is becoming a spentl hare made it sufficiently clear in my articlegerplexing. The Rambarhee states regarding

force in the West.CMany post-modern Americ
are searching for G-d and authentigitsglity.

tisat as Jews, we owe it to other religions no
conceal arguments against your views simpl

t @oe who is not charitable, that we may suspect hi
lteeage (that he may not be of Abraham’s descent]

(continued on next page)
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(continued from previous page)

| don't understand how he could have made
statement. How can a good trait be based
genes? Lirderstand that one who gives chari
‘like’ Avraham, but surely there are others in t
world that are layje on charity and have
connection toAvraham (understanding th
Avrahamdoes not equal just Judaism). It wo
have sufficed to state what he stated in
beginning ofthe halacha (that one who giv
charity is fromthe seed of Avraham). In this cas
would be forced to say that ‘seemtuld mean
likeness to’. But he continued and stated what
stated before. Furthermore, it would be safe
assume that one who is charitakleimay suspec
his lineage obdng from Abraham’s descenden
| have a serious problemnith this statement, as
understand it currentiyhat are your thoughts?

Regards,

Pinchas Mizrachi

O

Rabbi Moshe Ben-Chaim:Pinchas, the safe
answer is the one, which assumes the least. H
suggest that one of “Abraham’s lineage” me
one who adheres to Abraham’s ‘ways’. One,
shares a lineage, also identifies with thentler,
with Abraham. Idan't think it rational to sugges

charitable feelings. Nor deslggest there is a ger
in others, which makes them more hostilather,
a culture’'s continued adherence to a systélin
foster certain beliefs, identifications and ey
character traits amongst its adherents. This sh

ideology and character is that, to what RambdRasting). Thus, iit is a“Torah” oHigation, then it

refers.

o

or Nature?

Reader: Thankyou very much for replying tq

my e-mails. Ihave another question, if | may?| |

can't seemto urderstand the position dahe
Rambam specifically regarding the tsunami
seems that in the piece e Moreh that you
guoted, he states:

“This evil may be part of the natural
conditution of these persons, or may have
developed subsequently in consequence of
changes in the dements, eg., through bad
air, or thunderstormsor landdips”

| find it easier to thinkalong these lines whil¢
looking from the outside in (myselha affected
physically by the tsunami). dwvever placing
myself in a position whereby Wweas, G-d forbid,

atthe way ofthe world” ard “that their trouble is 3

Letters

lsiffected it now becomes much more difficult
wrderstand. In the chapter on fast days
Rambansttes in chapter 1,2\8hat seems to m
ke @posite. Here every individual must pray &
gepent for any trouble and must not say that

Ichatter of pure chance”. This thinking will on
timerease their troubles. “If, when Hiing this
egouble on you in order for you to repent, and Y
pday that the trouble is accidental, thevill add to
your trouble the fury appropriate to such
veecident'!”

télow can | beter understandthese rather
conflicting opinions? On the one hand science
gt that nature shall act adversely in situations S
las this (being that the earth is composethese
elements). But on the other hand, it is quite ¢
that anyone affected must understand that it w
punishment to him/her “as a consequencéisf
own evil deeds” (1,2).

st Help! I'm perplexed...
ere, |
and\Varm Regards,
hdinchas Mizrachi

a

avild beastspr heddivers sufferings to the Jews
an ‘entire nation’, then it thesthree instances
alone, we must address such cases as
gunishments from God. This is a Torah obligatip
aaedvaimonides states in 1:1ka Laws of Taanis

only applies to those bound by Torah, i.e., Jg
Therefore, regarding tsunamis, which do not affect;

such acts as “acts of God.” The question wg
then be why God operates in this manndere
Jewish tragedies must be interpreted as God’s
in contrast to other devastations which do
demand such interpretation.

Keruvim:
Innocence
or Instinct?

O
Reader: Dear Rabbi, You wrote:

“What is an infant? How is it
distinguished? | believe cherubs are to
embody man who is not yet digorted; he
does not yet follow the indtinctual, primitive

A%

Rabbi Moshe Ben-Chaim:As a Rabbi once
there is a gene in Jews, which creates mtmaght, when God delivers tragedy (drought]

and idolatrous emotions. He is innocent.
Keruvim portray man in his yet, uncorrupted
date: a child. This is what the knomedge of
Torah (housed under the Keruvim) target.
Man should return to that state where his
emotions have no affect on him.”

to
the

D

nd
t is
|
y

You write that man should return to a state
ovhere emotions have no effect on him, but is that
really what childhood is like? What happened to
dman is evil fromhis youth.” Iwas thinking that
children, not been able to distinguish between
good and evil, are rule by their emotions, the
mscise thing that the Torah seeks to abolish fror
Lantiults.

eaRegards,
as@mphile

0

Rabbi Moshe Ben-Chaim: Yes, you are
correct, and Was not clear. My good friend Matt
Schneeweiss responded quite well in this week’s
JewishTimes, the neletter.

Moshe Ben-Chaim[J

Keruvim:
Thnocence
or Instinct 11?

the Jewish nation, we are not at liberty to CldlITTReader_ Rabbi Moshe Ben-Chaim,

uldrould you please explain what you mean by the
following statements: "bdieve cherubs are to
Véihbody man who is not yet distortég:daes not
n@it follow the instinctual, primitive and idolatrous
enotions.He is innocent . . . his emotions have no
affect on him." It seems to me that the contrary is
true - infants are entirely instinctual beings! Not
only that, but the great psychologists tell us that all
of the primitive and idolatrous are really just
expressions ahfantile tendencies. Also, could you
clarify what you mean by the terms "not yet
distorted"ard "innocent™? A Rabbi once said, "the
rest ofthe world looks at the infant as a symbol of
pristine prity, but the Torah points to the infant
and says, 'that being is pure yetzer hara!™ But |
don't need to elaborate on my point, for the same
idea has already been addressed by the King c
Rational thought:
O
Youth (condensed version)
"Ah, the innocence of youth,” | said
wigfully . . ."The what?" "The innocence of
youth," | said, coming back to the present.
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"You know. Kids are such innocent creatures.
Look at them all, running around, having fun,
not a care in the world." "Innocent?" he
asked. "Innocent of what?"

"WAll, they haven't grown up enough to
have been messed up by society. They're
fresh. Unspoiled. You know: Like a baby right
out of thewomb." He amiled. "You sound asiif
you think a baby is in a better gate than an
adult." "A baby is. WA, sort of. | mean, uh,
they haven't been-" | was stammering, and he
just kept gmiling. "Oh, you know!" | finally
blurted out, unable to avoid smiling with him.

"Actually" he said, "I don't know. | agree
that a baby right out of the womb may be
fresh, but it's also hdpless and ignorant. It
has to learn virtually everything. How to
walk, how to talk, how to eat,-"..."Don't forget
potty training,” | cut in. "I have some
experiencein such matters”

"That too,” he replied. "And most
important, a child has to be taught how to
think. No baby fresh from the wormb knows
how to make proper analyses and
conclusions or how to foresee consequences.
A child has to be taught how to use its
intellect.” He looked at me. "Our society, on
the other hand, has it backwards. We look at
children and think that they're clean and pure
and pristine and that they somehow get worse
or spoiled oncethey grow up. Thetruthisjust
the opposite. A baby is utterly helpless. Left to
its own devices, it will operate drictly on its
emotions and indincts, make dangerous - if
not fatal - mistakes, and likely not survive. It
needs adults, hopefully mature thinking
adults, to carefully guide its development for
many years. Longer than virtually any other
mammal on the planet. 'The innocence of
youth? A more appropriate statement would
be, 'theignorance of youth'."

| did think of a possible explanation for yourenefit.

words. Perhaps by the term "innoceydli meant
that an infant has not yet corrupted himdslif
allowing his emotions to overpower his intellect.
other words, the Torah is not against emotions
rather, the Torah desires that man's intellect go
his emotions. The possession of emotions per
not corruption - the emotions are just as mud
part ofour creation as our intellectsafRerthe true
corruption is when man allows his instincts
overpower his rationabtulty. While it is true that
an infant does not fall prey to this corruption
intrinsic reasons (i.e. he has no intellect), an in
is, nevertheless, a symbol, which brings this ide
mind.

MThank you for your time, Matt[]

Rabbi Moshe Ben-Chaim:| fully agree Matt,
so thank you for YOUR timdd

www.Mesora.org/JewishTimes
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TORAH
PRINCIPLES

CONTRADICTING THE

Sources that state that objects have no power

Maimonides, hilchos mezuza 5:4: Those who
write inside the mezuza namesaofjels or holy
names or a verse or engravings, they are include
with those who have no share in the world to
come. Because these fools, its not enough th:
they are nullifying a mitzvah, but they are making
a greatmitzvah - which is the Oneness bk
Name ofthe Holy One, blessed be He, and His
love and His service - into an amulet for their own
benefit as it occurs to their foolish hearts that this
kind of nonsense thing can benefit them.

Leviticus 19:31: Turn not unto the soothsayers,
nor to familiar spirits;sesk them na out, to be
defiled by them: | am the LORD your G-d.

Ibn Ezra: This is a decree of knowledge that
they are seeking the future. And people empty o
brains said that even though the soothsayers a
true (i.e. have real powegrd also nagic the
torah forbade them. Anddg the oppositethe

No Powers other than Hashem torah does not forbid the truth! Only falsehood!

Devarim 4:35. Unto you it was shown, that you
might know that the LORD, He is G-there is Reward and Punishment:
none else beside Him. Deuteronomy 32:4: The Rock, His woik

Jeremiah 9:23. But let hitthat glories glory in perfect; for all His ways are justice; G-d of
this, that he understands, and knows Me, thdaithfulness and without iniotyi just and right is
amthe LORDwho exercises grcy,justice, and He.
righteousness, in the earth; for in these things Red string contradicts the principle of "schar
delight, saith the LORD. v'onesh", reward and punishment.afperson

Metzudas Dovid, a commentary: Know Me deserves to be punished, how can a red string sa
that | am Hashenard there is no other besidethem? If a person doesn't deserve punishment
Me, and | anthe One who does chessed to thoaad isn't wearing a red string, what kind of G-d
who love Me and keep my commandments antdurts them because they are not wearing a string’
am the One who does justice to punish the
wicked and | amthe One who does True Spiritual Protectors
righteousness to accept the repentant and féeshuva, tefilla, u'tzedaka ma‘avirin es Roa
remove judgment frorthem, and not G-d forbid ha'gzeira. Repentance, prayer, and charity remov
that there is a force @food and a force ofvil, the evil decree
because tlesire all ofthese - to give each person Maimonides hilchos mezuza 6:13
what he deserves and the one who understandibe early Wise Ones said"Whoever has tefillin
this, it is appropriate to praise himself, because his head and arm, tzitzis on his clothing, and
through this finderstandirighe will derive great mezuza on his door, he is strengthened not to sir
because he has many reminders, and these are:

Isaiah 45:14. There is none else other than Gatigels that protect him frosin as it says (Psalms

Isaiah 45:21. Declare, and bring thereay 34:8)
ea, let themtake counsel together: Who has The angel othe LORD ercamps around them
Bahounced this frorarcient time, and declared ithat fear Him, and delivers them'."
vefrold? Isnat it that | anthe LORD, and there is Nowhere in Tanach or in the Talmud do people
SrdsG-d else beside Me, a just G-d and a Saviagse a red string to protect themselves.
hheere is none beside Me.

Isaiah 45:22. Looko Me, and be saved, all the Oral Law Prohibiting the Red Bindle
tends ofthe earth; for | am G-d, and there is noneTosefta Shabbos Chapter 7: Théldegs are
else. afromthe ways ofthe Emorima (i.e., behavior of
forlsaiah 46:9. Remember the former things iololators): ore who cuts his hair dkoomia (i.e.,
fadl: that | am G-d, and there is none else; | dike the idolaters), and one who makes a plait
2Ged, and there is none like Me; (locks worn by Roman or Gresjouth or upper

These verses clearly state that Hasliethe classesprd offers it to the gods, one who raises
only one who determines a judgmentgubd her child between the dead, one who ties &
and evil. Other than the laws ofture that cushion to his hip (a superstitious custom), or &
Hashem established, there are no other powersed string to hisifiger,and one who appoints and
(continued on next page)
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(continued)
throws rocks to the sea or the river, these
idolatrous behaviorspre who and claps an
dances to the fire, this is idolatrous behavior.

Ayin Hara (Evil Eye) Discussed in the Torah

Genesis 42:5, Rashi. Hins of Jacob entered
separate gates to avoid ayin hara.

Genesis 49:22, Rashi. Fish aren't subject to
hara (this is a metaphdoecause they are in
different environment. People arenat jealous
people that there is no identification with.)

Samuel
Philistines than King Saul and the people sal
derogatory song about it, the verse said that
looked badly at David fronthat day on. Rash
comments: ayin hara.

Tractate Berachot - 20a. R' Yochanan - Yog
descendants are not subject to ayin hara (bas
Yosef nat being destroyed by his brothe
jealousy)

Tractate Bava Batra - 141a. Having a
prevents ayin hara

Tractate Bava Batra - 2b. (mid page, Ra

Donéat stand in field with full grown crops, so thaype of monetary regulation.

he won't be damaged by ayin hara.

Ayin Hara can be explained as people's jeald
and all ofthe natural horrible consequences
that. It is not a supernatural phenomenon. We

1,18:9. After David killed more

www.Mesora.org/JewishTimes
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COMMENTS ON PARSHYOS VAYAKHEL & TETZAVEH

g a
Saul
i A sdient feature of this week’s parshah,conjunction ‘andard the use ofhe pronoun ‘you’
Vayakhel, is that women are found leading the way well. The ‘andtonnects the parsha that deals
efith respect to the donations that were given feith the servants dhe Tabernacle, Tetzaveh with
cthenconstruction othe Tabernacle, the Mishcanthe parsha that deals with the physical structure c
rd’hey cast oftheir golden adornments in a state dfie Tabernacle, Terumah. The conjunction ‘and’
devotion to the newly arriving place aforship. relates the cohanirto the other features dhe
yifhe role ofthe men in regard to the women'JabernacleThey aren't furniture, but their theatre
donations is disputed amongst the commentarigfsadion is the Tabernacle or the Temple. Notice,
shi)t it seems that it was primarily financial, a certaiim consonance with this, that the Rambiacludes
the laws that relate to the Cohanimiler the same
This mention oflavish women is a sort ¢ibute  banner that includes the vesselshef Temple, in
usyJewish feriminity, in that they make manythe Mishneh Torah.
ehcrifices for what one dfie commentaries refers At the same time, the Ibn Ezra noteat the
$ayas “Chibas Hakodesh”, an attraction to the hgbyonoun ‘you'singles out the family afchanimas

RABBI RON SIMON

at the end of Shemona Esrei: "To those who ¢
me, let my soul be silent, and let my soul be
dust to everyone (i.e., don't let thdrave ayin
hara, jealousy).”

Be wholehearted with Hashem

Deuteronomy 18:9-13: When you come into
land, which the LORDyour G-d gives you, dc
not learn to do after the abominationstlase
nations. There shall not be found among you

ufdes faithfulness is reflected in their refusal tihe designated groufhat is to serve in the
ikentribute anything to the creation thé golden Tabernacle, to the exclusion tife rest ofthe
calf. It seems that women in general are willing people. In this sense, the family ahanimis in
sacrifice a lot for a good cause, but certain wonmsmme way diminished and exalted at the same time
seem to excel in this. As his name suggests, Moshe, to do his job, wa
somewhat unexalted. He wasn't raised by the
theAlthough unrelated, Wish to hare some thoughtdewish people, nor designated by therteke his
» on Parshas Tetzaveh. position. However in the context of the
advancement ofhe cehuna, the priesthood, his
anigxpressions that refer to people in language qaosition was in line with the use tile pronoun,

one that makes his son or his daughter to phst diminish and exalt theatithe same time. Thesocially exalted (In Moshe’s case, the pronoun
through the fire, one that uses divination (fortyiwery idea ofa rame is somewhat exalting, as ivould seem to be more exalting than his name.
teller), a soothsayer (psychic), or an enchanidividualizes a person, but oturse, there could Around this moment in history, and at this point
(superstition), or a sorcerer, or a charrar one| be many people who bear the same name, at leagihe calendar, Jews and non-Jews alike shoul
that consults a ghost or a familiar spirit (seanctije sound. consider the fact that the Jewish people as a who
or a necrorancer.For whoever does these things A pronoun is a little less exalting, perhaps evermave never been bent on sociahlation. The
is an abomination unto the LORBr because little less humanizing. Witness the fact that rasult ofJavish philosophy down through the ages
of these abominations the LORMly G-d is| pronoun can even refer to inanimate objects. isto view social relationships as functional. People
driving themou from before you. You shall be many languages, Hebrew being one tiem, are regarded and gain recognition on the basis ¢
whole-hearted with the LORD your G-d. pronouns are divided into two different gendemshat they involve themselves in, what they reflect
Rashi: Go after Hashemampletely and put masculine and feminine of course. and what they contribute. That isn't to say that we

your hopes in Himard do not chase after tf
futures (fortune telling, etc.jather,whatever will
happen to you accept with wholeness and
you will be His nation and His portion.
Superstitions crop uf 'protect'usfrom things
that we have no control ovérealth, shidduchim
beauty, safety ofour children, and financia
success. It is terrifying to have no control. T
"Am Hashem", Hashem's nation, does not see

e A particularly interesting issue comes with must remove our egos fronthe mixture
respect to Moshe’s name. Amraard Yocheved competely, but that part obur personality clearly
héidn't even name Moshe. His name came febnshouldn't be emphasizell

somewhat accidental, (in some senssgnt. [
Pharoah's daughter, a part afi evil empire no  Good Shabbos
less[1], named him upon drawing hiat of the O

I river. That action is the basis for his name, and
'hmeeedless to saghe name is not too exalting. [1] This isn't meant to be an insult to Bitya,
2k tBarshas Tetzaveh opens wijth an address toParaoh’s daughter. Her name in Hebrew reflects

deal with the insecurity by turning to objects wjtlloshe, “And you will command the children o€ertain righteousness that is noted in the Talmud.C

powers to protect Ul

Israel...” The Ibn Ezra comments on the usthef am only really referring to her faiy
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Taken from “Getting It Straight”
Practical Ideas for a Life of Clarity
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Lying

DOUG TAYLOR AND RABBI MORTON MOSKOWITZ

"What???!!!" pretty mad."
| almost shouted it, but the organic Muzak"Okay,' hesdd. "But what ifthat someone
of waves and seagulls at the beach effectivalasa surgeon and he was saving ylifig?"
swallowed my volume. Was skipping rocks That caught me offjuard. Unsure how to P;ﬂﬂmf Id
with my friend, the King of Rational Thoughtregy, | stooped to pick up a rock instead. e
He tossed the stones, expertly making themYou see,"hewent on, "cutting flesh is a
dance like miniature ice skaters on the calmarm. You bleed, you risknfection, then
water. | tossed the stones, expertlyou have to heal. But sometimes yo
demonstrating why major league basebalibmit to it to get a greater benefit. No
would never knoclkat my door. We had beerlying is a harm. But what's the harmt
talking about the importance tiith when he asked.
startled me with what appeared to be a totallyWell, it's trying to remake reality to
out-of-character statement. suit your own desires,"dad, as another f == -
"I sdd," he replied patiently “"that of my cannonballs unceremoniously* i [‘
sometimes a lie may be better than the truthfose-dived into the water. ' ' f']
| sared at him, stunned. dhose to hang "You're right," he sdd. "For example,
around this man as often as possible becasasehild may lie to avoid going to the doctor
of his unique insight into the nature tfngs. because it's unpleasant. The child is relatingTrust me,"he smiled.
Everything he taught me always made sengereality like an authorityliike he can change'You'd lie. You'd lie becausgou'd opt for the
But this? it. But he doesn't see the big pictutbe greater benefitin this case, saving innocent
"It bothers you, doesn't it?" he asked. larger good. Plus, the more he lies, the moigeople's lives. The only reason to lie ighié
It sometimes bugs me when he seems toH¥es not dealing with reality. He's movingverall good is better than the hadme by
able to read my mind. But today it didnfoward a fantasy world and away franath. the lie. But you have to candfy, and
matter.l was too blown away. No one in their right mind would want to dd¢ationally, evaluate each situation. That
"After all the discussions we've had abothat. requires training. tan almost guarantee your
living in accordance with reality and truth, "But," he sdd, turning to face me, "what ifemotions will try to convince you to lie at
now you tell me it's better to lie?" ddd, the only way to save a life is to lie? Imagingmes when it would be convenient for you,
exasperated. you're in Nazi Germany during the Secorfalit not appropriate. And reméer, if you
"Careful,” he sad gently. "You're World War.Say you're hiding Jews and the S&saluate wrong, it's like having surgery when
exaggerating my statement. $dd that comes knocking at your door. Are you goingou don't need it."
sometimes a lie may be better than the trutb.lie or tell the truth?" "Well, speaking of training," | sad,
Look, I'll give you an example. Supposel have found few things in life morerecovering, "could you let me in on the secret
someone came and cut you with a knife. disconcerting than to thinkou've got it all of how you make those rocks skigo
How would you feel about it? Good or bad®igured out, only to have someone blow th®agnificently?".

a Life of [fi;J![.} for

u'l

|:J.I j,{_,k fl] ”:;

He flipped a gray stone across the Sounid, off your beliefs. "I can offer a hint,"hereplied with a straight
somehow making it lea@mrd jump like a "Uh, I- uh, well-, I'd- uh-" Iclosed my face.
marionette. mouth and tried to engage my braingtess | "What's that?"

"Definitely bad,"” | replied. "In fact, I'd be don't know what I'd do," lifally blurted out. ~ "You might try using flat rocks." O
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