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“If a person has upon his skin|a . ™
white blotch, discoloration or spot 26 years, TZV17 L ¢ 4

and it is suspected of being a marK of L] N
the tzara'at affliction upon his skin, always has a pfOfOU.l’ld "-\ "v‘.-\

he shall be brought to Ahron the 1 ” ” \+
Kohen or one of his children the qllCSthﬂ deahng Wlth '

Kohanim."[{VaYikra 13:2) ﬁlﬂdamental areas - a

This pasuk introduces the Toral

'S
discussion of zara'aflzara’at is an| Zreat way to start Shabbos.
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Shrines and statues -
monuments to man - are
contrary to the Torah’s view

that we focus on God alone.
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Ari makes me laugh, with his laugtand
always remembers last week’s discussion.
year old imaginative sister always greets
taking large bites out of mgm, pretending
am her dessert. Eli is simphjoy to bearound,
passionate and excited about everything,

JewishTimes, with increased pages. (I'll gl
include your articles Yitzy!)

This past Shabbos, we made kiddush,| sat
down to eat, when Yosef asked an interesting
question: “Whycauldn't King David build th
Temple?” His question is strengthened thy
fact that Nathan the Prophet supported |the
King's wish to do so. But God said that David
would not build the Temple, rather, his |so
Solomon will. Why cauldn’t David build it?
Was this a penaltyPdmud Shabbos 56a says,
“Whoever says King David sinned is in errar.”
So if David did not sin, whgould he not buil
the Temple? How is his son King Solonon
better qualified for this task? Or, is it not that
Solomon was better qualified, but there| is
another reason?

Rav Tzvi and | concurred: David was famous
for his military victories, and such fame
threatens God’s name: David ‘s victoriqus

Temple in this case might serve to celebrate
David's military history. And since the purpose
of Temple is to focus on God, if one who builds
this Temple is too popular, he dilutes the
exclusive identity of the Temple being
dedicated to God. In contrast, Solomon was not
a war hero, so the Temple being built fign
was not at risk to suffer from becomiray
monument to man’s wars. Therefore, Solomon
built the Temple, and David could not.
However, this explanation is not found in the
very verses where God refuses David as| the
builder of the Temple. | feel the ideas that Tzvi
ad | agreed on have merit, however, this does
not mean there isn’t a more primasason for,
God’s refusal of David’'s Temple plans. Let|us
review the verses:
O
Samuel II, 7:1-17
[1] And it was as the king dwelled in K

S

house, and God gave him respite from all
around, from all of his enemies. [2] And
the king said to Nathan the prophet, “See
how | dwell and a house of cedar and the
ark of God dwells inside of curtains.” [3]
And Nathan said to the king, “All that is in
your heart do, for God is with you.”

O

[4] And it was on that night, and it was
that the word ofGod was to Nathan
saying: [5] “Go and say to David saying,
‘So says God; Will you indeed buitdea
house that will dwell? [6] For | have not
dwelled in a house since the dagpok the
Children of Israel up from Egypt, and until
this day, andl traveled in a tent and a
Tabernacle. [7] In all that traveled, in all
the Children of Israel, was the matter ever
spoken by Me to even one of the tribes o
Israel, of whom | commanded (judges) to
herd Mypeople Israel, saying, ‘Why have
you not built Me a house of cedar?’

O

[8] And now, so shall you say to my
servant David, ‘So says the Lord of Hosts,
| have take you from the shepherds’ huts
from following after sheep, to become a
ruler over mypeople Israel. [9] Andl was
with you with all that you went aridcut
off all your enemies from before you and
made for you a great name like the name
of the great ones that are in the land. [10]
And | shall yet establish glace for My
people, for Israel, | shall plant it there and
it shall dwell in itsplace so that it shall be
disturbed no more; crookedeople shall
no longer afflict it as in earlier times. [11]
And also from the day thdt appointed
judges over Mypeople Israel, and shall
give you respite from all your enemies;
and God informs you that God will make
for you a house. [12] When your days will
be complete and you will lie with your
fathers and will establish your seed after
you that come from your loins amdhall
make his kingdom firm. [13] He shall
build a house to My name andwill
establish his seat of kingdom eternally.
[14] | will be to him a father, and he will
be to Me a son so when he sinsvill
chastise him with the rod afien and with
afflictions of human beings. [15] But my
kindness will not be removed from himl as
removed it from Saul, whom | removed
before you. [16] Your dynasty and your
kingdom will remain steadfast before for
all time; your throne will remain firm
forever.” [17] In accordance with these
words and in accord with this vision, so
spoke Nathan to David.

(continued on next page)
Page 2
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Of all people, King David,
who composed Psalms, was

the first to think of how to
beautify the Ark’s dwelling.

Bur was his thinking in line
with God’s?
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The first thing that strikes me is God’s use

| made his
‘| moment...what mayhis have to do with David
| building the Templ@

His “son”. Was this relationship absent with
regards tdavid? If so, why?

God clearlystates that He never requested a
house. Simultaneously, He says Solomon wil
build it. Therefore, the house, or Temple, is no
an evil...but simply samething God “never
requested.”Therefore, we cannot understand

/| God to be rebuking David, that Temple is an

evil. What then is the rebuke, and | do not meatr
rebuke in the sense that David sinned, as th

_:, Talmud states, David did not sin. | mean rebuke

in the sense that David's proposed building
cannot take place for good reason, but not the
the reason implies sin. So what is this reaso
that David cannot build the Temple, but
Solomon can? Where do we look for the
answer? We look right here...God continued

% | with His responsdo David through Nathan,

describing how He made David a king, and

name great. Think for a

O
The Temple’s Purpose
There is a most primary question, which mus

be asked before answeriogr other questions:

What is the purpose of the Temple? What dic
David say? He was bothered that God's ark wa
housed in simple curtains while he dwelled in &
» sfrong, cedar wood home. What was his

a rhetorical question, “Will you indeed build msentiment? His words are, “See how | dwell anc

a house that | will dwellAnd again in the ne
verse, “was the matter ever spoken
Me...why have you not built Me a house
cedar?” This is to saythat God denounce
David's sentiment. God says that He neg
requested a house of cedar to replace
Tabernacle, making David’'s sentiment to b
a house to God, somehow a wrong idea. W
God uses a rhetorical question, He mean
indicate that He never requested this Tem
i.e., it is clearlyman’s wish andna Mine.
However, God says David's son Solomon
build that house. So which is it, wrong or ri
to build a house? One mainply arswer that i
was David who could not build the housé¢he
Temple —bu Solomon could. So the idea
Temple per se is acceptable, but it is with
‘builder’ that God takes issue. We m

ta house of cedar and the ark of God dwell
Iyside of curtains.” David equates his dwelling
ofvith God’s dwelling. Hre is another clue.

s David meant to sathat greater honor was due
vier God, over himself. He wished to give God'’s
#ike greater honor than the simple curtain ir
uighich is currentlydwelled. But for some reason,
l&od did not approve, at least not that ‘David’
sbtald this Temple. God says, “Will you indeed
Mejld me a house that | will dwell? For | have
not dwelled in a house sintlee dayl took the
withildren of Israel up from Egypt...” God's
ghesponse focuses on the concept of “dwelling”
With His rhetorical words, “Will you indeed
build me a house that | will dwell?” believe
dbod is indicating that David’s offer exemplified
ttveo errors.

ustThe first error (not sin)s David’s attempt to

understand why.
But God goes on in versesall 9, describin

beautifythe ark’s dwelling. God said, “Was the
matter ever spoken by Me to even one of the

how He made David king, and how He madgbes of Israel...whyhase you not built Me a
his name great like those famous in the lambuse of cedar?” Meaning, God never asked fc
Why does God mention this here? What dossmething, so man should not attempt any

God’s elevation of David have to do with

isnhancement. God goes on, reminding David c

disagreement that David build a Temple? Whee real truth, “God does good for maag he
also must understand why David must die, |atitts how He made David so great. Now, just a
only then his son will build a TempleGod bestowed good on David making him so
Additionally, what purpose is there in thgreat, this Temple too is “for man”, not for God.
relationship God describes that He will be Tais is preciselywhy God reminds David of all
“father” to Solomon, and Solomon will be athe good He bestowed on Davith cdl to

(continued on next page) Page 3
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David’s mind the real relationship is that G
benefits man, and not the reverse.

While in other areas, the Torah’s injunct
“Zek Aylee v’Anvayhu” (“This is my God and
will adorn Him”) alows man to beautifythe
commands, God’'s message here is that one
attempts “enhancementh rdation to Temple
alone, is overstepping the line: he misinterp
Temple. Temple is the one area in Torah w
God must initiate change. Perhaps the re
being, that regarding Temple, man mewy,
feeling he is “offering to God’sanehow.
Sacrifice, incense and the like are subjec
misinterpretation of this kind. However, t
opposite is true: Temple is God's gift to m
not man’s glorification of God. When we glor
God in Temple, it is for our own good that
concentrate on the proper ideals, and we
God absolutelynathing. However, David’s
sentiment was that he should not “dweil’
beautiful cedar wood, while the ark dwells
curtains. He felt that he would be improving
idea of Tabernacle with a Temple, when Te

oand not man. What is lacking in Temple when
man initiates it, or what is added to Temple
owhen God requests it of man?
| It is impossible that man should suggest &
structure, without casting thédrailties of
whionans onto that structurdleaning, once
David suggested making a Temple from a more
rétkirable’ cedar and not curtains, for God’s
néebvelling”, he was using “human term$dr a
anrilding that is exclusiveljdentified with God.
This may verywdl explain why the original
Tabernacle had no ceiling, as it is not a
t ‘dwelling”, but a location on which to focus on
h&od. This being the case, such a structur
amyould be marred, had it anggnblance of a
fyshelter, which a roof indicates hys very
weefinition. God needs no shelter, He needs n
bffopf, and a structure man envisions, ever
s dedicated to God is inherenfhawed. Thus, the
original Tabernacle could not possitie a
iroof; only curtains covered it. Now, David
theuggests creating a more permanent “building’
e cedar?IThis violated the vergoncept of the

is in fact for man, and not for God. Gpdabernacle. The Tabernacle was to remind ma
reiterates this theme logminding David that He of ideas about God. Had the Tabernacle a roo
made David who he is today. It is God whibwould conveyanincorrect and heretical idea,

benefited David in the past making him gredahat God shares the frail, human need fol
and it is God who benefits man in Templg@rotection from the elements. Thus, Tabernacls
Perhaps David erred in this matter. We also hotn have no roof. Additionally, if man initiates
that at the verpeginning David says to Nathanthe idea to create a structure to God, this i
“See how | dwell and a house of cedar and thgual to suggesting a roof be placed on th
ark of God dwells inside of curtaindt’ageary Tabernacle. For what difference is there, if |
David is unsure about building a Temple, afudace a roof on the Tabernacle, or create a ne
seeks Nathan's counsel. This miach that structure to God with a roof, now replacing the
David was not certain of his idea at the vemabernacle?here is no difference. Therefore,

outset.

O

Allowing Error to Surface

Perhaps we mayo ore step further an
suggest that this was the precise sentiment
desired to draw out from David into the op
for David to recognize, and come to terms
SurelyTemple is a good, provided God initia
its activities and enhancements, but
refrained from requesting it of man, until a
David had this opportunityto express hi
thought, and God could respond. Now,
David was corrected, Temple mbg built, and
by David's son. Whyhis son? Perhaps, si
David heard the correct idea that Te
should exist, he would impart this to his
who could build it with the proper ideas. A
there was no longer angeed to delayits
building.

O

“Structure for God”: An Oxymoron

But there is a more profound error and leg
here. Improving the Tabernacle into a Ten
acceptable to God does not occur structu
alone. Rather, the Temple's vedginition as a|
‘good’ depends on it being initiated by Ga

God refused David’s offer to create the Temple
In such a Temple, there would be no way
remove the identitythat man conceived it.
Thereby, it would eternallyreflect man’s
Godicept of a “shelter”, not true ideas.
n,lt is contraryto the true ideas of God that a
ithuilding is made to Him, as “buildingtaries
ewith it the notion that it is for man’s purposes;
dilding is a human structure. However, if God
dnitiates such a structure, as he did with the
Tabernacle, then it is no longer “manidéa of
hitilding. In that case, it mdgok like a shelter,
but it is more akin to a museum, which contains
cerized objects, and does not function to provide
p& haven for inner dwellersAhd when God
dnitiates such a structure, man is then building
dhe structure due to a command, and not an
other source in him, traceable to the humar
frailty requiring shelters. Therefore, Solomon
was able to build the Temple, as it was now
God's wish, and not David’s.
soh thank Yosef for his question, as it opened
phew doors for me, and others. | look forward to
aylgur questions this week Yosef, and to yours
too Avri.
d, A good Shabbos to everyora.
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What is the role of a Jewish educator or a Je
leader? What is the obligation of such

ik

L.eads the Shepherd ..

Jewishilimes
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IMEbsition, because he is devoted to conveying t
arhis is what makes a true Jewish leader: one

individual? Is Jewish education thriving or beingares about the truth, who won't sell out God,

harmed, when the shepherd is lead by the floc

A Jewish leader, who seeks approval from
diverse population, and desires not to ruffle t
feathers, no longer bases his realityGod’s truth.
He is no longer leading, nor is he fit to lead. Pu
approval becomes his master, whereas God's
must guide our every act and thought.

This need for approval must be overcome
every Jewish leader, and is harmful in a large \
Aaron also did what the people wanted,
created a Golden Calf. King Saul lost his thr
due to this vergrror. And that brief time where h
allowed Agag the Amalekite to live enabl
Haman to issue forth. But the direct crime
seeking not to be “inappropriate for one’s dive
population” is the implicit commitment td
something other than God’s word.

Rabbi Reuven Mann once cited the Talmud
teaches the following: a leader who is likedhisy|
flock is not a good leader. This teaches that
leader is not rebuking his flock to improve, wh
naturally breeds aggression towards that leal
But if his flock loves him, it means that
imposes no demands that thehange. He is ng
leading.

A Jewish leader must be one who is refmty
disapproval. He should be wise enough to k
that man is moved greatly bys emotions, an
with more members in his flockpe will be
opposed bynare and more diverse views. But {
true, Jewish leader has one mission: to educa
members on God’s Torah and its ideals. Appr
or popularity is na on his radar, and he
accepting of opposition. He is not disturbed
unfavorable polls. He is even reatly lose his

Rill not compromise Torah values for anther
liensideration. If he is honest, prioritizing
heiaching of God's words over all else, God
many messengers to provide for his needs.
biieed not worryatout retaininghis job through
ticdimpromising truth.
Jews wishing to be leaders, must not ¢
pgpularity, conforming their message to what
vayiblic wants to hear, but just the opposite: {
analist carefullybu diligently mdd their people
pirdto adherents of the Torah’s accurate
esometimes difficult demands, for their veygod,
eckgardless of their encountered fricti
iheading,” means to ‘change’ the follower.
rsdt is said that a wicked man is the one who
to conform realityto his wishes, while a righteo
man does the conversegnforming himself tg
tmaklity. The righteous man observes how
designed his world, and His Tordie acjuiesces
thisGod’s will, and changes his desires and ac]
o meet God's. Our great prophets risked muc]
ddelivering their messages of truth. Abraham
hémprisoned for teaching truth, and even then
tdid not cease from his preaching. Abrah
continued his mission, as he was convinced

rutre marvels of Torah wisdom. Therefore, he will
wiever dilute the Torah's teachings for any
andnsideration. And if this is the case, then, may
this Jewish leader be successful in transferring hi
hieve of Torahto others. If he honestljoves his
hasrah study over all else, he will be enabled
Hikuminate the minds and souls of manther
Jews. He will not compromise his message, lest h
do a grave injustice to the purityd precision of
g€hrah ideas and truths, and reduce the potenti:
tiadtraction it mayhave on others. This would be the
hgyeatest sin: to present something as Torah, whe
it is not. And when such a leader does pottinay
apcecision and clarityof Torah fundamentals, he
will surely erlighten and give renewed life to
pithose he touches.

This is the most salient lesson: do not seek
rigsstant applause, but count on defensive
igebuttals...but know how to address them. Be

patient and precise in your own learning, so youl
Spdesented ideas are refined, succinct, clear, an
5 penetrating. In time, those seeking the truth will
licapreciate it, but onlif you offer it. For that is
héxactlyhowv God designed each and eveng of
was —to be drawn towards truths, and to repel
, ingposter ideas.
anlif you truly wish to lead Jews, then you must
(aisk all other considerations, except the singular

was proven correcthat the truth is incomparal
n@nd compelling. He felt that just as he

could be.
Dtk beautyof, and enjoyment in Torah studyd

igoractice, to the degree that he desires thi
lmthers. This should be what initialiypoves

ledesire to imbue others with pure Torah ideals
dsading them to a love of God. Orihen will you

i enamored byhe truth over all else, so too othersucceed. If you fear rebuking your flock, you

deserve the rebukéor you sin bywithholding

he This should be the view of Jewish leaders tod&yowledge essential to their perfection.
efhisue Jewish leader must be more impressed bif your flock leads you, you are not a Jewish

leader. The truth is, the flock that feels thoag
ffemd their rabbi, will not respect him for too long,
and that rabbi will be seeking a new pulpit soonel

Jewish leader to lead: his desire that others witnttes later.d
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affliction often translated as leprosy @ppearance
there maybe similarities between tzara’at ar
leproy.ClHowever, these two afflictions are ve
different.CLeprosyis caused bybiological factors.
Tzara’at is caused bggritual factors.[Ot is a
punishment, fromHashem, for misconductAl
person suffering from tzded cannot be cure
through medical treatmehinstead a process

seclusion, proscribedylbthe Torah, is required
This process is supervised thg Kohen.[IDuring
the period of seclusion, the afflictéatlividual is
required to examine his or her behavior.C0Q

through repentance can the individual be cur€bere is no contrasfllfe criteria for tzara’at havi

from the tzara’at.[The Kohen periodically
examines the afflicted person and determines
status of the affliction.[Upon the pronouncemern
the Kohen, the afflicted individual is regarded
cured.lAt this point, the individual can begin
process of reentering the community.

Our Sages discuss at length the spiri

shortcomings that cause tzara'at..JOne promipeshifications that are discussed in the paraktha.
sufficient to note that advanced tzara'at is far

cause is tale-bearing and defamation of ottie.
phenomenon of tzara’at reinforces the sinfulnes
such behaviors.[Befer HaChinuch, in his discus
of tzara’at, does not dwell upon the specific
that cause the afflictionlnstead, he explains
differentlessorto be derived from these laws.
Our behaviors affect the condition of our so

His influence over our lives increases as

improve our character and behaviors.CIConverselymagine a person finds a white blotch upon

evil actions have a degenerative effect upon

souls.[Such behaviors create a barrier betweenNtay the person remove the white hair bef
individual and HashemThis barrier reduces theconsulting the Kohen?This is prohibited.[1]l

providential influence in our lives or result
punishment.

The results of righteousness or iniquatg real.[]
However, theyaie not concrete or detectablethy
senses.This allows us to falselydieve that our|
moral or religious behaviors do not reathzke a
difference.Mzara’at helps counter this impressiq
Through tzara’at iniquityresults in a physica
effect.00Divine reward and punishment becq
readily visible.

This lesson is reinforced in a second w
Tzara'at can onlybe treated though repentanc
Spiritual improvement is the curedgain, this
teaches us that our moral and religious beha
determine the nature of our relationship
Hashem.he person suffering from tzara'at leai
an essential lessorifhese behaviors have a re
effect.

O

“And the Kohen shall see.[And the tzara'at
has covered all of his skin, then he shall declay
the afflicted person clean.lAs long as he has
turned completely white, he is clean.”(VaYikra
13:13)

A person whose skin is generaligalthy but a
small portion is afflicted with tzara’at is unclea
However, a person completetovered bythe

Hanalysis of the definition of tzara’alzara’at is an
phffliction of the skin.0t must exist in contrast t

siolMzara’at of the skin is evaluated on the basi
Sitlree  symptoms.Bny ore of these symptom

ubffected areaThis discoloration is a change fro
Righteous behavior brings us closer to our Creattd natural color to whiteThe presence of whit

Imust evaluate the person as he or she appea

Jewishlimes
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affliction is considered clean.This seemg
domewhat odd.B small blotch of tzara'at ig
rgdequate to render a generally, healtigson

from head to toe is clean!
This parade can be explained through &8

[(Bealthy skin.(0This contrast is essential to t
definition of tzara'at. D\Without the contrast, tzars
does not exist.Therefore, a person complete
ntyvered with the affliction is not deemed uncle

not been met.

thehe issues can also be viewed at a deeper |
tloft us begin bycansidering another issuei]
gerson afflicted with the discoloration of tzara’a
ammediately brought to the Kohen.[After
examination, the Kohen must determine the st
el the individual.OOThis decision has variou

ssefious than the preliminary form of the affliction

andicates that the tzara’at is advanced.[IOne o
symptoms is a discoloration of the hair in

vi)air is an indication of advanced tzara’at.

agluin.[TThe person sees that white hair is pres

iMonetheless, if the law is violated and the hal
removed, the intervention is effectivélieé Kohen

At the time the person appears befitee Kohen,
the white hair is not present.

This might seem a litle oddThe Torah is
rckéating a tremendous temptatidié@lmetzora ha
| the opportunityto renove the hair before appeari
nbefore the Kohen.The intervention is effective

Yet, the metzora is expected to refrain from tak
ayhis step!
e.0n order to respond to these issues, we neg

understand the function of thadfliction.CTTzara’at
isre Divine punishmentltlis atributed to lashor

twara -tde bearing and gossip.[J[Re affliction is a
n&arning designed to encourage repentarideel]
daFara’at cannot be treated medically. COsplyitual

improvement cures the disease.

The affliction cannot be relieved until the pers

is declared unclean and begithe process o
erepentance and spiritual cleansifgislis adequate
motivation to prevent a person from removing
signs of tzara'at.[Little will be gained through t
intervention.d Much will be lost.[True, the
intervention will influence the declaration of t
nKohen. However, the affliction will continu
unabated.The person can onlyegin the process g

www.Mesora.org/JewishTimes

purification after the declaratiorf the Kohen.lh
other wordsone must first accept the status of being
unclean.[Then one maybeagin the process of

Hunclean.[Yet, a person covered with the afflictiopurification.

This provides a possible deeper understanding of
rthe law geerning the person completetyvered
with the affliction.CTThe person is not declared

punclean.[his is not a leniency.[Until the person is
ndeclared unclean, the process of purification canno

‘aegin.[The affliction will continue.COnlyafter a
Ipealthy pation of skin appears, can the person be

piientified as a metzora.[With this declaration, the
eprocess of repente@ and purifiation can begin.

d

cvefll the days that he is afflicted with the

disease he shall be unclean.[He is unclean.[He
#hall dwell alone.[1Outside of the camp shall be
his dwelling.”[{VVaYikra 13:46)

atus person declared to be a metzora is segregate
drom the community.[Rashi explains the reason for
[this law.[Tzara’'at is a Divine punishmefar lashon
drara.[Mhese activities create division and strifdné]
segregation of the metzora is a fitting punishment.
sHE has caused division within the communityisg]
sappropriate that his punishment should include
¢helusion from the commuryif4]

heDaat Zekaynim offers anotheranationfor this
naw.00 The affliction of tzara'at is a Divine
epunishmentIHowever, the disease is a physical
ailment and contagioud.hé metzora is quarantined
tlmeorder to preent the spread of the disease.[5]
bntlhe explanation of Daat Zekaynim presents an
pieteresting problemThe disease of tzara’at can be
[lcommunicated through contact with the metzora.|
rYist, halacha treats the metzora as gofligt gime.
This treatment implies that the ailment was not
rsfPifrtacted bynaural means!CJHow can this
assertion be madedlhe possibility of naural
transmission does exist!

Maimonides explains that the laws of the Torah
sare designed to encourage physical, as well a
ngpiritual well-being.0In discussing the laws
[fegulating our eating, he elaborates on this theme
ifp eyplainsthat the foods prohibited ke Torah
are generallyurhealthy.[6]00t must be noted that
dVitmimonidess not asserting that the reasomnthese
laws is simplyto ersure good health.CHe explains
that the Toratregulates our behavior in order to
encourage temperance and moderation.[7]0
IHowever, these prohibitions, which encourage
temperance, are not arbitrarylbey offer the
secondary benefit of encouraging good health.
onModern medical science malffer with some of
f Maimonides' theories regarding proper die¥&,
2his basic assumption is reasonaliibédé ITorah is a
tigeride for the proper lifelfis agpropriate to assume
Hhat the @rious laws encourageystical well-being.

Rabbaynu Yitzchak Karo answers our question
hbased upon Maimonidetsiesis.[He explains that it
gs possible for tzara'at to be transmitted naturally.!
fHowever, confronted with an individual suffering

(continued on next page) Page 6
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from the disease, we do not assume thadtaral

transmission took place..lWe assume that theYOSEIS COluHHl
ailment represents a Divine punishment.J0What is _YOSEF ROTH_
the basis for this assumptiiihe Torah regulates
our consumption andygiene.[Through these
regulations, the pisical causes for the disease [a

controlleddTherefore, halacha assumes that t TH -
contraction of the disease is not a result of natu
transmission.[8]
Rabbaynu Yitzchak Karo explains anothe
mystery regarding tzara’'at based upon this sgme BLESSING

approach.Mhe Torah outlines various forms pf
tzara'at.[If tzara'at is a Divine punishment, waye | | heard this d'var Torah from nyed who heard it
all of these forms needed?He explains {tfi@m Rabbi Zucker.
although the disease is a spiritual punishment, it islawould seem that according to tharBbam,on
natural phenomenoriribther words, the Almighty Chanukabh, if you didn’'t make a Shehechieonu on the
causes the person to contract a natural ailmfentfilst night on the candles, you don't make
physical ailment will take slightlglifferent forms in| Shehechieonu the second night. But on Purim if you
various people.B sngle disease has differentlidn't make Shehechieonu the first night on the
symptoms in different peopleTherefore, tzara'at Megilah, you can make it the next day? What is the
will appear in varying forms.[91 difference between thegs?

O We say Shehechieonu on the persumigg, or
gublicizing the miracle. The wago publicize the

. -~y racle on Purim was instituted differently bigaal

,[\i]isﬁr?eb -??Q; mgf,ngﬁﬁ?at'\@Zg;(lRé? bam / Maimonif rﬁ n the publicizing the miracle on Chanukah. The
[3] Rabbaynu Moshe ben Maimon (Rambam / Maimonigé&y to publicize the miracle on Purim is reading the
Mishne Torah, Hilchot Tumat Tzara'at, 16:10. Megilah. And reading the Megilah is publicizing the
[4] Rabbaynu Shiomo ben Yitzchak (Rashi). Commentary miracle per se. The lighting of the candles on
Sefer Vayika 13:46. Chanukah is not a publicizing of the miracle per se.

[5] Daat Zekaynim Commentary on Sefer VaYikra 13:46 .
[6] Rabbaynu Moshe ben Maimon (Rambam / MaimoniIéEB“’f‘re are a number of reasons why you would light

[1] Rabbaynu Moshe ben Maimon (Rambam / Maimonid
Mishne Torah, Hilchot Tumat Tzara'at 10:1.

Moreh Nevuchim, volume 3, chapter 48. candles at night. The real publicizing of the miracle is
[7] Rabbaynu Moshe ben Maimon (Rambam / Maimonidighe dayof the twentyfifth of Kislev. The Gemarah

Commentary on the Mishne, Introduction to Avot, chapter 5. i ; :
[8] Rabbaynu Yitzchak Karo, Toldot Yitzchak, Commentarny| says that on the twenty-fifth of Kislekere are eight

Sefer VaYikra 12:2-5. days of Chanukah. So we see that the firstafay
[9] Rabbaynu Yitzchak Karo, Toldot Yitzchak, Commentany] Chanukah is the main dalperefore the publicizing
Sefer VaYikra, 13:9-13. of the miracle is tiedo that day. Therefore if you

forget to make a t®&hechieonwon the first dayof
= Chanukah you cannot siyon the second day. You
SDrlng Rateg have lost the dagf the 25th. You cannot get that
back. But on Purim, since the publicizing of the
miracle is the reading of the ddilah, if you didn't
say Shehechieonu the firgght, you can make it the
next day. You can stifulfill the reading and hence
the mitzah of publicizing the iracle.
Purchase a Mesora HTML email ag, How come Chazal institutedwo types of
and receive 2 more aBREE: one publications?There are two ways the Jews can be
here in the Jewisiihes, and an ad saved, byrepenting or bythe special relationship
on our homepage. Inqu|re here between the Jews and God. So on Purim we wer
info@mesora. Org ; ( " =< || saved byrepentance but by, Chanukah we were
- i saved by the special relationship wighandsod.

On Purim since we were saved kgpenting,
Chazal instituted that we commemorate with an
action of reading the Megilah. On Chanukah no

' & ||| repenting took place, so we commemorate with the
11| day.O
This week the JewishTimes is happy to announce a
new column, “Yosef's Column”, delivered by
young friend Yosef Roth. He invites other yqung
il students to contribute your Divrei Torah. Email

. HTML Ej‘lnf_lll A\_“ds‘i your Torah to Yosef hergnsef@mesora.org
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Reader: Please define in ébrew Isaiah
40:22. 1t tells us that the Creator is the @
“who sits on the circumference of the Eaf
with its inhabitants like grasshoppers, w
spreads the heavens like a thin curtain,
stretches them like a tent to dwell in.” Can y
explain the Hebrew verse in English for m
Sincerely, Linette

Mesora: This verse comes on the heels of
prophet Isaiah exposing the foolishness of th
who create idols. They “overlaydd and silver”
and they “seek wood that won't rot.” Meanin
they ue wisdom to design enduring statu
shielded from the elementmdals that don't
rust, and woods that don't rot. But thdgn't
applywisdom to the overall picture. These fo
are then reminded bigaiah of a truth that the
should have “heard of and known”. Meanit
they fabricate idols assuming theyre of help.
Instead, theyshould have used their minds
recognize the overabundance of evidence
God exists. Thus, the prophet says (40:21),
you not realize, have you not heard? Has it
been told to you from the beginning? Have \
not contemplated the foundations of the Eart
The rebuke is that theyse their minds on
seeking out their fantasies, but theag blind to
apparent truths! What is more apparent
overlooked, as thefavor their internal worldf
fantasyard build idols with imagined power:
Let us understand each part of the proph
rebuke:

O

[40:21] “Do you not realize, have you not
heard?” The Rabbis teach that man should h
realized that God exists. But if he didn't,
should have “heard” about it by reading books

O

“Has it not been told to you from the
beginning?” If these first two avenues ¢
knowledge have not taught him anything, ther
should have heard it from others, through nor|
transmission.

agartain...’
heapabilities are most impressive; He created

Jewishlimes

Idolaters

“Have you not contemplated the foundationd

nef, the Earth?” Finally, one is accused for n
thising his own understanding.

hollsaiah continues: God is the one “who sits

ahé circumference of the Earth, with

dohabitants like grasshoppers, who spreads
deavens like a thin curtain, and stretches them

a tent to dwell in.”

theld

ospl0:22] “Who sits on the cicumference of
the Earth...”

g, He first teaches that God created the Earth.
as the primarymistake of these idolaters: th
don't eve think that the universe requires

explanation. Theyare so submerged in the

ohminiscule, personal worldghat theycannot look

ypast the self and ‘heahe universe almost screg

n@ut to them: “Who created me?”
O
to “...with its inhabitants like grasshoppers...”

thdsaiah then teaches that man is so small, ar

‘Deentions this because these idolatees'ond
nmobblem is their myopic view centered

dbemselves to the exclusion of all else. T
h@dnnot see past themselves and their insecu
But in truth, man is but agrasshopper, a st
insect in comparison to the universe. If onign
would recognize his small place, he would
attracted to the larger picture, and eventuat

sknowledge of God. He would leave off bei

etmf-absorbed, and even find great deli
pondering all else outside of himself.

O

“...who spreads the heavens like a thir
" Next, Isaiah teaches that Go

heavens. This is intended to emphasize to t
fools that God's power is unmatched 3
amazinglygreat: He created the heavemls is

vfintended to attack the idolatefahtasythat small

Weoden idols have power. Perhaps the §

neantrast between their frail, assembled gods

God's lofty heavens will strike a chord.(J

www.Mesora.org/JewishTimes

Careful study of God’s words bear the
Sfruit of ripe ideas in all areas. Isaiah
1s no exception when he describes God’s
response to idolaters.

“...and stretches them like a tent to dwell
oin.”

Finally, Isaiah teaches that God created the
dteavens for man’s own good. This is intended to
tsounter the idolatrous notion that idols care for
than and protect him, while it is just the opposite:
idtels are powerless, and it is in fact God that
created a universe for man to dwell.

Idolatry ard idols have at its center the alluring
illusion that there is some good and protection
gained byidol worship. This is whyeople serve

Tidisls; they imagine their gods will grant them
egome good, security, wealth, health and the like.
dli | worship this idol, it will protect me.”O
iMeaning, idolaters believe there tbe a
reciprocal, and mutuallpeneficial relationship.
nidolaters feel theybestow some benefibn the
idol or their gods, and therefore theyll be
rewarded. But in truth, the true God gains nothing
from man and in fact, created the heavens “as
ddme” for man. Meaning it is the exact opposite:
God does good for “us”, whereas we can do
pnothing for Him.
heyThis last idea is alien to the idolater. He feels he
riteges something to the gods tig worship. Some
madiws todayeel that theydo same good for God
when theykeep Judaism! How absurd, that we
lman benefit He that has no neetfs!fact, our
esatrifices are salted, drgaiza and no honegie
ngrought with it, demonstrating our conviction that
gBlod does not “consumesacrifices, nor can we
benefit God with them. We bring nothing edible
before God, lest we fuel the herethat God
1 benefits from our actions. We sacrifice, but only
I'® inculcate ideas into ourselvesthis and all
practices cannot benefit God.
hedsaiah again teaches that each of God’s divinely
ridspired verses contains deep ideas, and onl
through patient studymay we be fortunate
enough to see them. The prophet exposes absolu
tamiths, communicated to him by God. When we
5, stEe such profound wisdom, we appreciate the gif
of theTorah even mored
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What 1s Gotng Oné

A Matchmarker’s Commentary

RIVKAH: A SHADCHAN

| guess | am confused, as | look around a

t atlgamble, or he may not care to give tzedaka.l

the beautiful young people who are still single,l could go on and on...things aren't always as

even though thegre wonderful in everyvay. |
see intelligent, decent, honorable, h
working, Torah observant, beautiful you

people who are gradualtygting older as they

search for the right partner. It seems to me

they seem.

ardWhen | have spoken to young men who are
ngearching for their Eishis Chayil, thégtl me
they want someone pretty and slim.

theBome of the verypretty girls | have spoken

there is something so wrong with what | amo are not that interested Torah and creating
seeing, but | cannot fiit...even though | havea trueTorah home, theyare more interested in

tried so many times.

| love people and so | tryo hdp with
introductions.[ talk with them to find ou
what is going on inside their heads.

One young girl was not willing to go o
with a young man | told her about. S
remarked to me that she needed to do s

their careers, shopping and looking good all
the time.[It is had to accept what comes out
of these girls mouths...it is ndbrah, but a
request for another credit card because they
Ltike “nice” things.

heBaruch HASHEMwe suvived a lot to get to
othis point. Families were lost during the wars

research about him. Of course, | was willing tmd now, Baruch HASHEM, familiebave

tell her all I knew, but apparentlghe was
interested in something more. What was

grown in size and iforah and Mitzvot.COur
itoung people want this too and theye

She wanted to know if he wore a black hauffering as theycontinue to search and find

That was a simple and a valid question, whidisappointment

| answered quite frankly. The bagoes not
wear a black hat, but aren’t you interested

after disappointment.O
Matchmakers are not always honest when they
give informationard the people involved are

what is UNDERthe hat? What is in his headfisled.[0f young men take the time to go on

Do you care about what is important to him
he Torah learned, is he honest, does he fo

the date, spend the montyge there and go
llout, not to mention, that in addition to working

HASHEM fully? There are some religioushard all day, thepu themselves in harms way

groups that do not wear black hats, but

avg driving at night wheythey are tired...at the

totally dedicated to &orah observant lifestyle.very least, we must not mislead them.
On the other hand, | know a young man whdWe must help the young people find their
wears a black hat, but he is a drug addict andriates...how can we watch and not help them

dishonest in his business dealings and |

féelunderstand how to think and how to live the

that while he ISvearing a black hat and doingrorah way of life?

these things, he is a disgrace to HASHEM
all observant Jews.[certainly would not
recommend him to any young woman a

If we do not do whatever we can, theyll
continue look for the wrong things in a
spassible mate.[We must educate them to se

good marriage partner, unless he got rabbinictarly what is the truth and theretsge what

professional help.

is important. We must make honest statement:

The next thing she wanted to know was homhen giving information.

much money the boy made.

We just experienced Purim and we all

The boyin question made a good living.fémember how Haman wanted to annihilate

Then | asked her whste was not interested

nthe Jews. Baruch HASHEMhe did not

what was in his HEART more than what wasicceed because Mordechai and Esther knev

in his pocket.lf ayoung man appears to ha
money, maybe it was given to him and he d
not know how to make a living.O0He mangt
know the value of monegird spend foolishly

vevhat was important...and that was to follow
OdASHEM ard the preciousTorah that HE
gave to us, no matter whesd no matter
what.O
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the proposition “the heavens are spheridali$ “good” or to declare the

assertion thathe earth is flat'to be“bad” - bu we sayof the one it is true,

of the other it is falseSimilarly our language expresses the idea of true an

false bythe terms emess and kbe of the morallyright and the morally

wrong, bytove and ra. Thus it is the function of the intellect to discriminate

between the true and the falsea-dstinction which is applicable to all

objects of intellectual perception.

\ d ’ When Adam was yet in a state of innocence, and was guided solely
am s reflection and reason en account of which it is said: “Thou hast made him

(man)little lower than the angels” (Ps. viii. 6)he was not atal able to
’ follow or to understand the principles of apparent trutissmost manifest

impropriety, viz., to appear in a state of nudity, was nothing unbecomir
according to his idea: he could not comprehend itvekpuld be so. After

Sin &
Go had their source in his imagination and to the gratification of his bodi
appetites, as it is said, “And the wife saw that the treegemasfor food and

man’s disobedience, howaywhen he began to give way desires which
delightful to the eyes” (Gen. iii. 6), he was punishethbyoss of part of that

[
Pu n I Sh ment intellectual facultywhich he had previouslyossessed. He therefore
transgressed a command with which he had been charged on the score «
reason;ard having obtained a knowledge of the apparent truths, he w

Guide for the Perplexed (Book I, Chap. 2) wholly alsorbed in the studgf what is proper and what imprap@&hen he

Some years ago a learned man asked me a question of great impoftéigcerderstood the magnitude of the loss he had sustained, what he |
the problem and the solution which we gave in our réggrve the closestforfeited, and in what situation he was therplaged. Hence we read, “And
attention. Before, howev, entering upon this problem and its solution | mugé shall be like elohim, knowing good and evdfd not “knowing” or
premise that every Hebrew knows that the term Elohim is a homonym;'diacerning the true and the false”; while in necessati)s we can only
denotes God, angels, judges, and the rulers of countries, and that Onkefgsptiehe words “true and. false,” not “good and evil.”
proselyte explained it in the true and correct mannésikinyg Elohim in the  Further observe the passage, “And the eyes of both were opahtitby
sentence, “and ye shall be like Elohim” (Gen. iiiir5the last mentioned knew theywere naked” (Gen. iii. 7) it is not said, “And the eyes of both
meaning, and rendering the sentence, “and ye shall be like princes.” Haxérgjopened, and thegw”, for what the man had seen previousty what
pointed out the homonymityf the term “Elohim”we return to the questionhe saw after this circumstance was preci@ysame: there had bepa
under consideration. “It would at first sightdd the obgctor,“appear from blindness which was now removed, but he received a new fadwtgby
Scripture that man was originallytended to be perfectly equal to the rest loé found things wrong which pfieusly he had not regarded as wrong.
the animal creation, which is not endowed with intellect, reason, or powerBs#sides, you must know that the Hebrew word pakah used in this pass
distinguishing between good and evil: but that Adam’s disobedience tasteeclusivelyenployed in the figurative sense of receiving new sources ¢
command of God procured him that great perfection which is the Peculianibyvledge, not in that of regaining the sen$esight. Gmpare,1“God
of man, viz., the power of distinguishing between good and evil-the nobleshed her eyes.” (Gen. xxi. ig) “Then shall the eyes of the blind be opene
of all the faculties of our nature, the essential characteristic of the human(tsaieh xxxviii. 8) “Open ears, he hearatht’ (ibid. Xlii. 20), similar in sense
It thus appears strange that the punishment for rebelliousness should teettieeverse, “Which have eyes to see, and see not” (Ezek. xii. 2). Wh
means of elevating man to a pinnacle of perfection to which he hadaeg\er, Scripture says of Adam, “He changed his face (paaal/thou
attained previously. This is equivalent to saying that a certain man seatest him forth” Job xiv. 20), it must be understood in the following wa
rebellious and extremelyicked, wherefore his nature was changed for tha account of thehange of his original aim he was sent away. For panin
better, and he was made to shine as indtae heavens.” the Hebrew equivalent of face, is derived from the verb panah, “he turne

Such was the purport and subject of the question, though not in the axecsignifies also “aimbecause man generaltyrns his face towards the
words of the inquirer. Now mark our reply, which was as followsu“ thing he desires. In accordance with this interpretation, our text suggests
appear to have studied the matter superficially, and nevertheless you imaggme, as he altered his intention and directed his thoughts to the acquisi
that you can understand a book which has been the guide of past and pfesérdt he was forbidden, he whaished from Paradise: this was his
generations, when you for a moment withdraw from your lusts and appetiEgshment;it wes measure for measurt first he had the privilege of
and glance over its contents as if you were reading a historical work or tastieg pleasure and happiness, and of enjoying repose and sbauaty;
poetical composition. Collect your thoughts and examine the métieappetites grew strgar,and he followed his desires and impulses, (as wi
carefully, for it is not to be understood as you at first sight think, but ashemee alreadgtated above), and partook of the food he was forbidden to tas
will find after due deliberatiomamely, the intellect which was granted tbe was deprived of everything, was doomed to subsist on the meanest kin
man as the highest endowment, was bestowed on him befordodis such as he never tasted before,thsdeven onlyafter exertion and
disobedience. With reference to this gift the Bible states that “man lalssur,as it is said, “Thorns and thistles shall grow up for thee” (Gen. iii. 18
created in the form and likeness of God.” On account of this gift of intellBgt the sweat of thyprow,” etc., and in explanation of this the text continues,
man was addressed by God, and received His commandments, as it iSAsmidhe Lord God drove him from the Garden of Eden, to till the groun:
“And the Lord God commanded Adam” (Gen. ii. 16) fer no whence he was taken.” He was now with respect to food and otrery
commandments are given to the brute creation or to those who are devaiduifements brought to the level of the lower anincatapare, “Thou shalt
understanding. Through the intellect man distinguishes between the truearttie grass of the field” (Gen. iii. 18). Reflecting on his condition, th
the false. This faculthdam possessed perfectiyd completely. The right Psalmist says, “Adam, unable to dwell in dignity, was brought to the level
and the wrong are terms employed in the science of apparent truths (mtralslimb beast.” (Ps. xlix. 13)" Malye Almighty be praised, whose design
not in that of necessatyuths, as, e.g., it is not correct to say, in referencetol wisdom cannot be fathomegl]”

MAIMONIDES
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a wayAdam acted like the animals that he had nameBadl does not address that which has not yet

» He chose to do things his wayd not God's way.[He demonstrated ankack. Certainly, God wishes man to
Adam s gave more power to his baser instinct. exist in the most prized state. He affords man this grea
= [God has given us the abilitg choose between right opportunity, until man displays his inabilitp remain

s I n & and wrong.[He wants us to choose his tiyor some| there.

reason gives us free will. He made things dasywe| We learn that God engulfed the Earth, killing all

chose the difficult routd@l me if | am wrongalout| except Noah, his wife, and his three sons and daughter

thisO in law. In this era, man sinned due to another aspect o
Mesora: You are correct, God desires that we| dlis psyche: he felt invincible. Therefore he feared no

: D possess free will. He wishes that man be the cause|obhis, and stole from anyone. Socidtsd crumbled

|
Pu n I sh ment reward. beyond repair. Since man’s sin in Noah's time was due
Reader: Adam was always naked and didn't care thiat self-overestimation, God addressed those very
he was naked. Right or wrong it didn't matter to hirfeatures intended for good, and minimized them: the
I I After he eats the fruit, nuditgecomes an evil. MaybeMidrash teaches that due to man’s grand stature, he use
being naked wasn't bad, but Adam made it bad, toytraverse the Earth in a few steps, uprooting cedars
thinking it was,Even though God never said it was| Hisd beasts were to him as fleas. This teaches us fror
Reader: What is the opinion of whwhen Adam fell,| thoughts and ideas made it something that welsere man derived his great ego. As a respimse
that God didn't just start over? He started over to spifbidden, God never made being naked bad.[Does ¢hisect man, God minimized his height and limited his
degree during Noah's time. Maybe what He had createdke anysense?This is what | learned froffihe Guide years. We see from the ages of man recorded in th
could not be done again and He couldn’t destroy it? | for the Perplexed.[(But | am still perplexed in that | doforah after Noah, a sharp decrease in lifespans
Or He knew that we are all like Adam and it wolltéel confident that that is what | was to learn from| teopping from 1000 years to less than 2Garg.
have done no good to start over? story. Please tell me your ideas on my opinions. Howeer, God minimized these features oalffler man
Mesora: Nothing limits God if He wishes to startasv| Mesora: Adam did not merelyfantasize that nudity abused them.
The reason He did not was because the changesfaitenrong;it wes a true and accurate mopafception] We learn that God granted man the vdgst
made in Adam’s nature corrected the original problefapd, as a response to Adam's sin, granted this| mewnditions; ps/chologically ard physically, and only
i.e., Adam’s cause for his sin. Once God corrected therception to Adam. As a Rabbi once taught, this|refter man abused these gifts, did God alter them.
problem, mankind could exist as God desired. But [aggparatus of the psychethe conscience -alowed] Adam and Noah's generation displayo errors.
on, during Noah's era, man had sunk so low, there| wigam a new means through which he meisain from| Adam displayed a need for a new, psychological faculty
no recourse to correct man's next flaw...he was too é@structive behaor. Prior to the sin, the processes prevent sin (the conscience), and Noah's generatior
gone. Therefore, God wiped out that generation, exctibugh which man decided his actions could lead himdquired a diminution of his evabundanego, which
for Noah and his sons who were good people. God sadledtruction by violating God’s commands. Althouglaused man to disrespect others. This was addressed |
him and started anew with him. prior to his sin, Adam was in a higher functioning stateliminishing those physical characteristics, intended for
Reader: Thank you so much for your response. | stilivolved exclusivelyin atsolutetruths —he ultimately] good, but abused for selfigain and pleasurEl
am not clear on one thing though. God corrected themonstrated the need for a secong ; :
problem with Adam, but it went immediatelyrong | apparatus through which he magse
again with Cain killing Abel. It doesn't seem like Heemorse about an improper act, prior
corrected anything. Of course it is sty me to second: violation. This secondargparatus is thg
guess God, but from a human viewpoint it does seeanscience -that which generated h
like He should have started over after Adam fell frofeelings of shame when naked.
grace. What is your opinion of this thougfitank you. | Once God granted Adam this conscie
Mesora: Please read Maimonides Guide for thaan was equipped with all he required
Perplexed, Book | chapter 2. Then tell me what ydis entire life. He was now and eterng
learned from that chapter. This will e groundworkl enabled to ‘checkhis actions with a ne ;
to answer your question. (See that chapter, reprintedniorality before he might sin. His sense | ¥
this issue of theelvishTimesand then continue reading'right and wrong” cauld help steer him_§
from here.) clear of evil. Although the conscience h'{
Reader: What did | learn from The Guide for thethis capability, man still possessed free \§
Perplexed? learned that God created Adam with thend could still sin, even grievously. But t
ability to think or react.ClHe was intelligent but alsélaw was now addressed in a man
instinctual, like the animals®dam would have to leamsufficient according to God's plan.
to strike a happymedium between the twollbelieve| although Cain sinned, this did not m
God created Eve to help Adam to harness the eoérgthat God's action was a failure fi
his instinct. God originallyvas making things eadipr | mankind. God made an adequate chang
Adam.[Adam didn’t have to discern between right antian’s nature. Additionally, we witne
wrong, or his eyes weren't open to woagput such| Cain’s remorse after his sin as testimém
things. think the tree was a tesThé tree was no big this new faculty in action.
deal, it was just an ordinatyee.[But, God made the tree We learn that God created Adam with
something “‘importantto see if Adam could use hisa conscience, as this allowed Adam tofss
intellect properly.OUnfortunately, Adam gave way| engaged in the highest spheres of wisdi:
fantasy, desire, and digthat God commanded not toOnly atter demonstrating his need, did G
Adam didn’t use his thinking power.ONow instead| gfive Adam and Eve the consciengs
things being easgrd all made to order, Adam wouldHowe\er, this only adiressed the sin i
leave the garden and have to make a livingilmgelf. In| Adam, and not that of Noah's generatié

Page 11




