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Weekly Parsha

RABBI BERNARD FOX

“When you reap your land’s
harvest, do not completely harvest
the corner of your field.ClIDo not
collect the stalks that have fallen.

| Subjective

1 Justice /|

RABBI REUVEN MANN

Written by student

Do not curse the deaf and
before the blind do not place a
stumbling block, and you shall
fear your God, | am God.”
(Leviticus, 19:14 )Why would &
person commit these two sins, a
what is the relationship betwee
these sins, and the versg
conclusion, that we should “feg
God"? Are we not to fear God ag

reason for ALL of the commands/:

1 We must appreciate why th

Leave these to the poor and the person sins against the blind a|

stranger.l am Hashem you G-d.”
(VaYikra[23:22)
One Shabbat | was leaving t
synagogue accompanied by my old
(continued on page 5)

the deaf. In both cases, no one €
knows his sin: the deaf cann
hdiear his insults, and the blind ¢
lesbt know of his trap. But the flay
(continued on page 4)

Sl

THE PLAGUE OF THE

MOSHE BEN-CHAIM

Immediately prior
to Moses’ descent to
Egypt to address

time, we read the
following:

(continued on page 10)

RABBI MOSHE BEN-CHAIM

ENETS

nd
2N

'S

e IO RITIZIN GIONIRIA LU ES

a

? Reader: | read with approval your article on Punishment and

s Heaven,[@nd came across the section on “Tenets of Judaism” to which |

nd fully agree. My question is are these “tenets” listed in the Torah? Have
Ise you simply established them, and from where?UIn particular, from
ot where is the section of the tenets where God rewards and punishes?(
lo am sick and tired of hearing from my fellow Jews that | can go against
v or question these “tenets” because God will forgive me if | am wrong,
(continued on next page)
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(continued from previous page)

since He is merciful. The tenetsi@stablish a
with no ifs, ands, or buts. Therefore, there ig
reason to question them or discuss them. Jus
one and one are two.[Any discussion
meaningless...end of discussion on the matter
say.ll

| give a talk to my fellow Jews every Shab
and would like backup information on this item.

O

Mesora: Judaism’s tenets, to which | refer,
Maimonides’ formulations of the central ideas

Judaism. Those who feel they may violate therommandments, seeking to determine which

based on an assumed system of justice where
forgives anyone, is baseless and defies reasor
granted mankind intelligence, certainly to be
in the most fundamental of areas: knowledg
God. Rabbi Bachya, author of “Duties of 1
Heart”, explains based on Torah verses thal
falter when we do not engage our minds in
area of Torah. One is wrong when saying “N
can go against or question these tenets be
God will forgive one who is wrong, since He
merciful.” Just the opposite is true: God will h
accountable he or she who did not use their

Jewishhmes
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Tenets

ifdaimonides would agree what he did is prg
that is, to use reasoning as the means of arrivi
t ihesetruths. His very act of formulating the
fendamentals obligates his readers to use reas
sovlou may ask what difference the tenets play
compared to other Torah ideas, that is, what m
h@s tenet a “tenet”? But this question is m
broader: we are really asking how to “evalus
Torah principles, and how to “prioritize” them. T|
arieuth is, the students of Rabbi Shimone ben Yo
gid this very thing and compared f

> @edmore important than others. (Talmud Mg
. Kaihin 9a) Their actions were proper, and €
Isedpported by King Solomon’s words: “Weigh
e adurse of your feet, and all your ways will
thestablished.” (Proverbs, 4:26) This means
wken one is confronted with two Tor
aogmmands, he or she should judge wi
Jaommand is more important, and select the gr,
caosemand. This Talmudic portion clearly teac
ithat we must know what is more central.

bld There are an array of facets belonging to bott
gwmmands and the fundamentals: who they a

peithe. But regarding knowledge of God, it is both a
nduatiamental and a command, as it is the first of the
séden Commandments. Why are some ideas
priundamentals, but are not “commands™? Although
, @S intriguing question, this is a large study. We dc
aket know what God knows, and therefore we
udannot answer in any absolute termsd“why”
atebmething is a command, and why another is nof
h8ut we may definitely attempt to determine what is
cbémore primary status.
he O
onebruths
ad&low, depending on the measuring rod used, al
veveluation will yield different results. To start, the
heost basic Torah categories are 1) true ideas and
beorrect morality, or “thoughts” and “values”. This
thvaty distinction of truths versus morals and which
alare more important in each was not simply left to
nite fortunate ones among us to decide. The Te
cglemmandments actually serve this purpose. W
hesay have wondered why God gave these Tel
Commandments, if He also gave the entire Toral
, that includes them. But the Ten Commandment:
ffede not redundant. They are “ordered

and question a matter. Why else would God pmdao must perform them, when they are applicatfiendamentals”. The first five address our

man intelligence, if he was not to engage it? [tvidien they may be overridden, if they may
only through questioning that we learn, and that weerridden, and so much more. Therefore, it is
realize new truths. We are born ignorant, and mmsishple to determine which command

question matters until we die. So although thdsedamental is truly “more important” th
tenets form a line as you say with no “ifs, ands, amother. We wonder, by what measurement d
buts”, these tenets are not an area where we|rdesermine this? Additionally, these ty
blindly accept...knowledge is the opposite of faitfcommands and fundamentals) are distinct at ti
Knowledge by definition refers to somethingnd merge together in a command at others

acquired by our mind through reasoning
proofs, until we see such an idea as true. Only|
have we learned, and only then are our w
reflective of convictions. And conviction is t
point at which man fulfills his obligation, due to
receipt of intelligence.

The tenets are not to be viewed as matter
cannot question. The converse is the truth;
MUST question them. Otherwise, we will
“agree” with them, by simple parroting. For if m
simply parrots these fundamentals, he in fact
not understand them. He might as well
mumbling incoherent sounds. Man'’s objective i
arrive at new truths. And we only perceive a t
when it conforms to what we view as real. T
may be a lengthy process of thinking at times
without thought, we cannot examine a newly fo

idea, all of its ramifications, or test its validity. If i

only when we engage our minds in this type

arectample, we must know the fundamental truth
thlea Torah is from Moses, but there is
ofdgemmand” to obtain this knowledge. We m

hian essential idea; that God relates to man
imparts wisdom to us. But there is no

5 soenmand to obtain this
we uth

analysis that we may eventuate at a conclusio

reasoning, and not acceptance, that Maimo
arrived at these principles himself. Certai

ides
ly,

elationship with God, i.e., truths, while the second
fige address correct morality, or our relationship
arith mankind. Additionally, both sets (explaining
arwhy they were written on two tablets and not one)
D &ve ordered in decreasing importance. Knowledg
vof God precedes idolatry, which precedes using
nBesd’'s name in vain, which precedes the Sabbatt
wbich precedes honoring parents. We understan
tilahat Knowledge of God must come first, and then
rwased on this truth, idolatry must not be followed.
ugthen we must not disrespect Him, using His name

halso know that prophecy exists, as this teachesnusain. We enable others to learn about God by

anichicking His creation and His rest, so we rest or
the Sabbath. Finally, we instill in ourselves a path
to accept His authority by respecting His
‘partnership’ in our existence, our
parents. But our

(continued on next page)
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(continued from previous page)

approach to Him by respecting parents (autho
is of less importance than our public affirmat
for the world of His role as Creator (Sabbath).

The order of the second tablet is: Do not kill;
not commit adultery; do not kidnap; do not b
false testimony; and do not desire what is Y
neighbor's. The prohibition of murder my
precede all other acts, as this destroys soci
members. Next, adultery destroys not the per
but the harmony and the family unit, aj
kidnapping affects only one person by location
domination, and it is also not permanent, ai
adultery. These three are all ‘actions’, so lying
court, which is “words”, is less significant th
action, and our own feelings of “desiring @
neighbor's home or wife” is in our hearts, and
even lesser significance and affect so it comes
With two sets of five, in the Ten Commandme
God imparted to us both; what are fundamen
and an order of importance. In fact, Saadia G
stated that these commands are the headings
the remaining commands. In truth, these are
“Sayings”, (Aseress haDibros) not t
“Commandments”, as the second comm
actually includes more than one: do not ac
other gods; do not create idols; do not bow
them; do not worship them. And the commanc
the Sabbath includes not only “remembering”
Sabbath, but also a negative command of
working”.

Jewishlimes
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Tenets

rigducating others, and not just Jews,
dulaimonides teaches, we set ourselves as Vi
examples by abstaining from work while all othg
dabor on the Sabbath. This distinction calls t
pattention, and when they inquire why we rest,
care enabled to respond and teach about God,
streated and rested. God’'s name beco
ehyblicized.

soiBut we also must note that these commandm
ndiere not given in a vacuum. The very fact t

sofsman and His concern for our good. This in t
demands that we maintain a justice system, as
adesires the good for more than just myself, bu
wall men, as is seen by His wish that all men foll
bfis law.

lagtlaimonides understood the need to clarify
fect that there are “Torah fundamentals”
talddition to commands, and formulated his

gishonest business people. Here too we find |
sdisiproportionate approach to Judaism: this type c
sigharacter lacks inner perfection and a sense «
ginstice, as he is happy to cheat others. He lives ¢
vibalanced lifestyle, and has not apprehended wh
vilhomore fundamental. For some reason, h
merdoritizes Temple attendance over honesty.
Perhaps social venues are more important to hir
etitan his private life with God; he needs others tc
haee him in Temple each week. He needs approve

atibse laws were “given” teaches God's awarenddigt this uncovers his flaw: he respects man mor

iifian God. Or, perhaps he does not view death as
Gedlity, as he possesses no fear of punishment in tl
foext life, so he steals. Again, histigities display
Wis underlying lack of knowledge of Torah
fundamentals: as punishment, death, and the ne
thaworld are all fundamental truths. His ability to steal
ifrom others may be indicative of his lack of these
1f@ndamentals. Alternatively, this crook may cheat

darinciples. We owe him a great debt of gratitu
foftadise are the most primary ideas we must o
tegarding God and reality. These also ar
efunction as the foundations of our remaini
akdowledge. For example, knowledge of the |
ceitSuccah is not as important as knowledge if
@nd is, and is not. For by living in a Succah,
| gfek to fulfill God’s command. However, if o
thetion of God is incorrect, then so is
‘marformance of Succah, or any law for that mat
One cannot be described as fulfilling “God’s wil

We derive more than ten ideals from these I
We learn the most primary concept: man
acknowledge his Creator over all else. And

WWsone's idea of God is that He is physical, o
usbn, or something else which is false. Similari
ne places a mezuza thinking it protects him,

das a means of revenge, again, displaying his valt
talystem as needing to satisfy the infantile ‘revenge
@motion. A fundamental is missing in him: he feels
that his inner emotional needs must be catered t
igstead of mastering them, and living in accord with
Hae command not to take revenge. However
nesty is far more important than attending
rfemple. For without honesty, man is corrupt,
dditionally, the Rabbis teach, the fulfillment of a
@ommand cannot erase a sin, and God takes I
"bribes. As the Rabbis say, “a mitzvah does no
axtinguish a sin.” The only means to vacate one’
. §felf of a sin, is to see his error, regret his act, an
gemmit to never returning down that sinful path.

though reason demands there is a Cause farrttigses the point. But this error is traceable tg &3forno, Deut. 1:17) The reason the Rabbis wrot
universe, we learn that a “law” is necessary. Tigorrect idea of life: he feels his body anthis is because they were gddressmg a re:
means that man is obliged to acknowledge Getysical health and wealth surpass his knowledgeenomenon: people do think by doing a

and not from reason alone, but also religio

.God in importance. Therefore, he looks to

fegommand, they are forgiven for a sin. But this is

With this, comes the realization that we know pdbrah’s commands to insure what he valyd@lse.

what He is, as Moses told the people, “you

niystead of looking to what the Torah values.

eA person would be wise to confront himself or

heard a voice but saw no form” on Sinai. THysiojects his wishes onto the Torah, thinking he lerself and honestly examine if he or she is lackin

idolatry is false, and any assumption about

fisging in line with God's true intent. His error i

any fundamentals. “And you shall know today, anc

God is must be false, as no one knows what Hebisne out of his lack of knowledge of Judaism¥etumn it to your heart, that God is God in heaver

Isaiah too taught that nothing compares to
Thus, when “God blew a soul into man”, this d
not mean God breathes or that He places a “p

dohdamentals. The fundamental he is missin
#sat our purpose is knowledge, not wealth
thedlth. Of course these latter two are important,

above and on Earth below, there is no other.
¢peuteronomy 4:29) God demands of us that w
otst learn, but then we must place it on our heart

Himself” in man. God does not equate to anythjrajly when they serve the former - when they drivée must see it as a truth and feel convinced. Thi

including the phenomenon of division. Hen
God has no parts, and man’s soul is created,
“piece” of God. That is heretical. We learn that
attitude of praise (not taking Him in vain) m
prevail towards God, and this may be engend
if one studies the world and sees all the goo
has bestowed on mankind. We learn that th
and appreciation are essential, but this is predi
on the idea that a “relationship” exists. The
that God relates to man and does good,
reality to praying to Him: we may voice our ne
to the One who already demonstrated that
wishes us good. The numerous stories in the T
bear this out with emphasis. The commang
observe Sabbath also carries with it the them

wards securing a life of knowledge. But
ttemselves as ends, the Torah places
amportance.

stWe thereby learn, that simply following th
cetnmands, but not spending time thinkir
ldarning, and inculcating the Torah’s fundamen
raikel underlying truths, we may waste our lives. 7
atenids of the Rabbis are indispensable for
actucial task.

ives

dsMorals

Hehis first example addresses the former categ
oddas. An example of the latter (morality) is
fadlows: We find many Jews who are devoted
eatibnding Temple every morning, but may

irgonviction only occurs after we engage our minds
and use reasoning, removing all possibilities of
fallacy and removing all our emotional doubts.
el'hen, and only then, do we “know” anything. And
gvhen we do, and we possess this conviction, we a
digoved by this realization of reality. We were
raesigned to enjoy truth over all else. We were
hitesigned to have the most pleasant lives. But w
must prioritize our learning, and immediately
reflect to determine if we really know the

fundamentals of Judaism. To start this path, stud
olaimonides' 13 Principles. | also urge your read o
aButies of the Heart, especially the author's
titroduction. These two areas should serve only 8
be starting poind

Page 3
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(Subjective Justice continued from page 1)

Weekly Parsha

of such a transgressor is that he cares
about the social arena: if ho man knows
error, he is content. He does not gauge

Dpiyor man money. We see that a judge may
hsverstep his role — to seek exact justice — anc
hisel he may play God. Since his role is justice,

values based on God’s approval or disapprgvhk may feel it is valid to achieve a good ends,
but on man's. It is essential that our estimatichrough crooked means. But this is the lesson:

of morality depend on objective truths, i.
God's Torah, and not on social approval.
this reason, this area concludes with “and

ea judge must act with justice, as the verse
F@oncludes, “with righteousness judge your
yaeople.” The judge has no rights to act outside

shall fear your God.” Man must be reminded aif his designated role, and must be on guard tc
He, who is the true judge, and to whom mamumble himself before God who limits his

must answer to.

0

“Do not be crooked in judgment; do not
favor the poor and do not adorn the
wealthy; with righteousness judge your

actions to Torah principles, and go no further.
It may be a good intent to assist the poor, but
not through crookedness in judgment.

The next case is where one might feel he
wishes not to defame a rich man, so he too

people.” (Leviticus, 19:15) What would might alter the judgment in his favor to save
motivate a judge — to whom this is addressedface. This too is corrupt. But we wonder, may

to find someone innocent guilty, and vi
versa?

ceve derive anything from the order of these two
cases? | believe the first case is placed first, a:

Rashi says that a judge might be faced withitais a greater corruption. For in this first case,

court case between a wealthy man and a
man. And although the wealthy man is thou

Ddbe judge feels what he does is actually a
ghgood’: he feels that the ends justify the means,

innocent by this judge, he may be prompted tnd that he is justified in stealing from the rich
consider that the wealthy man must give charitg feed the poor. This is far worse than a judge
anyway, so he will invert the ruling, favoringwho knows he errs, but does so. The former

the poor man — even though guilty — and
will force the innocent wealthy man to give t

COME BACK
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son — Yosef.LOn our way home we passed an

gentleman and he and | entered into a K

Jewishilhimes
Weekly Parsha

ltkzMikdash and offered sacrifices.[1]0 T
rigifficulty with Rashi's explanation is that it is

www.Mesora.org/JgishTimes

dichotomy.[One cannot relegate service to Hasher
oto the Beit HaMikdash.O Service to Hashem

conversation.Yosef asked me who this man watear the observance of the mitzvot of Peah|aetvades all elements of our lives.IWe serve

| told Yosef that although this gentleman led laeket can be equated with building the B

quiet, humble life, he was a very remark
person.[0This man was not a wealthy person.

bleéaMikdash and offering sacrifices.

gitashem not only in the synagogue but also in the
manner n which we manage and relate to ou

[¥etn order to understand Rashi's comments,| wealth.

many years before he had invested a significamiist begin by understanding some of the commoiGershonides offers another perspective on the

portion of his savings into an endowment dev

btedrious behaviors that people have regarding

to supporting Torah education.0l explained thaealth and the attitudes that underlie th
people think that endowments are created only ishaviors.(Let's begin with the behaviors.O
wealthy people.[But this gentleman realized that$é@metimes find that individuals that are relatiy

have the responsibility, it is very difficult to m
progress.[A friend of mine is fond of saying that tnaster.
raise funds you don't need to find people with deefSecond, this person feels that his wealth is
pockets.Dou need to find the ones with long afnein.[He feels that although Hashem has a rig

Why do so many not fulfill their responsibility

kéo Hashem.[n the other, he is completely his

giving tzedaka?How should we respond to
attitudes?[IThese are questions addressed i
week’s parasha.

One of the subjects discussed at length in
week’s parasha is the festivals.[TThe Torah br
describes each — beginning with Pesach and e

asealth.[0This attitude is closely related to a tl
n attitude.

It seems that these behaviors reflect a world
thégarding one’s own mastery over one’s pers

thektaposition in our parasha.[He observes that th
efestivals of Pesach and Shavuot both involve
Waements relating to the harvest season.[On Pesac
dige Omer sacrifice is offered.0This offering is
bitught from the first barley grain of the harvest.C
cém[Shavuot the Sh'tai HaLechem — the Two
t bodves — are offered.[TThis offering is the first grain
n@lffering of the harvest brought from fine wheat.C
tBeth offerings have a single theme.OThey are
hexpressions of thanks to Hashem for the bounty o
die harvest.C]They are intended to reinforce the
précognition that we are dependant on Hashem fo
viear wealth.COur wealth is not merely a result of our
tligr wits and wisdom.OWe need the help of
gHashem.OFurthermore, Hashem does not bless L
-with this wealth so that we may do with it whatever
lavesplease.[He requires that we use the wealth th
otde grants us as He directs.[TThe mitzvot of Peat
thind Leket express the same theme.dHasher
gghemted us this wealth.[He granted it to us with the
ubxpectation that we will support the needy.[1t is not
DS to use exclusively as we please.[2]
Gershonides’ comments directly address the
bixond and third attitudes outlined above.[TTo the
hpeyson that feels that he is completely in control of

pimake demands upon us, He is not the master offusifate, the Torah provides a reminder that this i

nirt the case.[0Control is an illusion.C0Without the
assistance of Hashem, we are helpless.[\We are al
igat the masters of our wealth.DNVe have not earne
oitan our own.DWe only succeed through Hashem's

efbte.JA person who excludes Hashem from
ngirgfessional and business life, apparently beli

lisnevolence.[5o, it follows that Hashem has even
vight to direct us in its use.

with Succot and Shemini Atzeret.[However, thetieat he does not need Hashem in this area.[Helis the
is an odd element in this discussion.[In the middieaster of his own fate.[His own decisions control

of the narrative — directly after describing theis fate.[JHe is wise enough to secure his pwn

festival of Shavuot — the Torah mentions |tteeiccess and does not need assistance |from
mitzvot of Peah and Leket.C0These mitzvot hoktashem.[dt is not surprising that a person with this
involve the harvest.(When a field is harvested,|aatjitude will also feel that Hashem has no place i
stalks of grain that fall during collection must |bdirecting how one’s wealth should be used.
left for the poor.[This is the mitzvah of Leket.[T
mitzvah of Peah requires that the corner of the

(continued on next page)

left for the needy.OWhy are these two mitz
inserted into the middle of the discussion of
festivals?

Rashi offers an enigmatic answer.CHe explaissrvice in the Beit HaMikdash is a form of senving

that the Torah is intentionally juxtaposing
mitzvot of Peah and Leket with the descriptior]
the festivals in order to direct our attention t
common quality.[n the discussion of the festiy
the Torah mentions that each requires its
sacrifices.[TThe juxtaposition is intended to teac
that through observing the mitzvot of Peah
Leket, one is regarded as if he has rebuilt the

hdashem.OBut not everyone recognizes that
ppersonal wealth is also a form of service

prat we must serve Hashem.OBut through
hdishotomizing the person eliminates Hashem f|
ahi a part of his life — his relationship with

Beirsonal wealth.OORashi's comments attack

afanner in which one conducts oneself ir

aldashem.CJA person who dichotomizes recogriik

this

Page 5
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)

One of the most fascinating explanations of| theel that wealth brings us happiness.CJThe oreYOSEfS COlllHln
juxtaposition in our parasha is offered by Sforhavealth we acquire, the happier we will be.CBit | iy
Sforno begins by adopting Gershonides’ approadtaife noticed that anecdotally this does not sedm to ~OSEEROTH.
He explains that the grain offerings of Pesach|dvel true.CWe all know people that are relatijely
Shavuot are designed to remind us of Hashemvsalthy but seem unhappy.CJAnd we know otlers
role in our material success.[But Sforno adds|thi@t struggle financially but seem very conte
the Torah commands us in the mitzvot of Peah|difd.ClIf our attitude towards wealth is correct,
Leket as a means to retain our wealth.[Hashem tetisild expect the there would be a direct correl
us that if we wish to retain our wealth, we nmjubetween financial success and happiness.[Butfthere

Sages.[TThe Sages comment, “What is the salt|—r#eently conducted and published a study onj this
preservative — of wealth?0Giving from one'ssue.0 And he discovered that there is|no
wealth.”[0ther Sages phrase the lesson somevdaatelation between wealth and happiness.JThe
differently. fWhat is the salt — the preservative + efudy, released in August of 2003, surveyed 14500
wealth?Performing acts of kindness.”[3],[4] people and concluded that, “people are no happier

The general message of Sforno’s commentsaiken they acquire greater wealth.”0 (ne
easy to identify.0Hashem gives us wealth.[llsplanation for this phenomenon is that fthe
rewards us and allows us to retain our wealth, if wssumption that wealth is associated with happjness
fulfill our obligations towards the needy.[If was founded on a faulty premise.[This premise isfthat
ignore these obligations, we cannot expect Hashieappiness can be purchased — or secured thfough
to continue to act towards us with benevolence.| purchasing objects.CIEvery person discovers fhat, WRONG

However, the comments from the Sages are margardless of how desirable some object may be, ITIMPRESSIONS
difficult to understand.0More specifically, th@nce acquired it soon looses its attraction.0@nce
Sages expressed their message in two sligltitiig initial discovery is made, a person can conje tdn this weeks parsha we mention the
different comments.What is the precise differenteo conclusions.[1One conclusion is that he si : aking
between these two comments?JRashi provides not purchased the right thing.CJAnd if Q%z?lh of sh Id thathe }lltﬂa\i{:n (}:Jenll{arhls
some assistance.[He explains that according todbstinues to make more and more purchdsgs, We are to « LW, ch Mava shook
first version of the Sages’ comments, preservatieventually happiness will be secured.Oif a pefsthav he would say “May this be.a dagger in
of wealth requires that we reduce our wealth bgopts this conclusion, each purchase aife eye of the Satan.” The Rabbis told Rava
giving to others.DWe can use Rashi's commentsdisappointment is followed by an even mpnat he should not continue this practice

understand more clearly the two perspectivéssperate attempt to buy happine§s.DThis cycle Bause all it will do is enrage the Satan. What
contained in these two slightly different commentsntinue gndlessly.EBut Easte_rhns s_tudy sugdedtSoc this statement of Rava mean? Does the
of the Sages. that the initial purchase and disappointment p@i all i that? And
The second version of the Sages’ commefitsan alternative conclusion.CHappiness canndt feally get angry If you say that:
corresponds closely with Sforno’s messagplrchased.[As long as a person continues to p ermore what is wrong by enraging the
Hashem requires that we help the needy.[He \kiélppiness through acquiring wealth and th&atan? Often when the Torah talks about a
on:}r/ reward usf |\£‘Iit2 retenEt:é)n Or]: our_wealtkzj,dif_ &J‘rcﬂasing mé)red_ object_s, the cyc_llle of f_antayrong idea it refers to it as the Satan.
perform acts of kindness.[But there is an additippairchase, and disappointment will continug : : :
subtle message in the first version.[JAccording éndlessly.[] Instead, happiness must be fq uIrTecff Oh 5 Hutzvd(?ls st'op S your VTV{?iSng ldjﬁ
the first version, it is not enough that we perforaisewhere.[1Maybe, Sforno and our Sages &Péi Shows ‘you the “%ht way. wo
acts of kindness.JWe must demonstrate a propeggesting that happiness comes from spi tggplmn why Rava said ,Ma}'/ this be a dagger
attitude towards our wealth.)We cannot beconmjedsvelopment.[JOne who wishes to maintain]Hi3 the eye of the Satan”. This act should take
attached to our wealth that we cannot give from wealth — for his wealth to be meaningful — mustwvay your false ideas. \Why then did the
We must be willing to adopt an objective attitiidearn to relate to his wealth from a more Spiri URLbbis prevent you from saying such a thing?
towards our wealth and _recognize that iperspective.C]As long as a person’s atterfion 11| making this statement enrage the
accumulation is not an end in itself. [We must bemains focused on wealth and acqwsmr)g, > Th ‘< that the rabbis th
willing to step back and recognize that our wealthtiappiness will evade the person.[But once a pgrogiil: 10€ answer is that the rabbis ought
a means to a greater end.CIf we cannot use steps back and objectifies — once a person congifiers would get the wrong idea. You would
wealth appropriately, we cannot retain it. his wealth as a gift that can help others fddink that by shaking the lulav you are
To this point, we have interpreted Sfornoadvances to a more spiritual level of function — hé}ﬁeraﬂy’ putting a dagger in the eye of the
comments as an insight into Hashems providend&ppiness can be secul@d. _ _ Satan. This idea is wrong so the rabbis said
In other words, Sforno is telling us that there [i§] Rabbaynu Shlomo ben Yitzchak (Rashi), hould this. O
message in the pasuk regarding Hasher@emmentary on Sefer VaYikra 23:22. you should not say this.
relationship to us.[JHe rewards and punishes.[N¥gRabbaynu Levi ben Gershon (Ralbag /

need to act according the_prescribed commangd&sefshonides), Commentary on Sefer VaYikra, The JewishTimes is happy to announce a jnew

the Torah in order to receive the reward and av{idosad HaRav Kook, 1997), pp. 340-341. column, “Yosef's Column”, delivered by opir

punishment.J0However, there is another possif#Rabbaynu Ovadia Sforno, Commentary on Y?ng tfnetgdcgr?t?%f tFéOﬂ;- 'r'ieD ,'n\gFeio?;bllqﬂﬂE?n i

way to understand Sforno’s message. Sefer VaYikra, 23:22. students Ioute you f VTel - Emal
The way we relate to wealth is fascinating.[))Wé] Mesechet Ketubot 67b. your Torah to Yosef hergosdf @mesora.org
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CHASSIDUS:

HONESTY IN IDENTIFYING

TORAH DEVIATION

RABBI MOSHE BEN-CHAIM

Reader: Shalom! | read your article tilleflhe violates the prohibition to add to the Tor
“Praying to the Dead”. | am a little confused arithere is no obligation to grow a beard or dreg
need some direction. Firstly | like to know yquslack and white. If these were important acti
Jewish denomination. Secondly | like to knp@od would have commanded them. But He
how you feel about Chabad and Chassjdiot, so we should not seek dress or hairstyling
movement. Is your objection aimed toward ttmeans of approaching God, because it has no

ah[Reader: Then is there a way to separate the
sgaod (“Judaism’s original form”) from the bad
r&ther deviations in Chassidus”)?

didViesora: The way to separate true from false, is
dsd to learn clearly what are Judaism’s tenets,
thingerstand why they are true, and finally, be

reader, or all of Chassidic movement? | hatedo with approaching Him. A wicked man wouldareful to observe them and avoid any deviations

started becoming more observant recently and benno more perfected if he grew a beard, a
very attracted to the Chabad movement @rnghteous man loses nothing if he shaves.
attending a Chabad shul. Do you have any furtheknother deviation is their focus on Rebbes,
instruction for me to follow my spiritual journeyll the fabricated stories of their miracles. Reb
Thank you, Nissan became more popular than God. And mira

ndfaere is no need to become part of a group, or t
assume that since a “group” exists, everaicel
andmbers, that their numbers in any way validates
beir views. But this is most difficult for arte
Clewjority of men and women; people

[Mesora: The article to which you respondecame an inherent attribute — essential| fartomatically, with absolutely no thought, will
attacks a specific practice, not the entire growplidating a Rebbe. Conversely, God does nof sdtyibute validity to opinions when vocalized by a
However, feel free to search our site to read rofracles are necessary to validate one’s piety] gooup of arge numbers, or one of recognized
other deviations in Chassidus, which violate Toradre they possible for man to enact. It is clear [tis&tus. But according to this position, Christianity
It comes prior in this discussion to definthese Chassidim do not value a Jew as followitap must be recognized as true. You see, thi
“Chassidus”. If it refers to a system of truths bas€wd on the highest plane, unless he perfgrpesition ends in an irresolvable contradiction.
in Torah, then in fact, it is “Torah”, not Chassidumiracles. This is unfortunate, as these Chasgidir@ontinue engaging in regular, honest Torah
And if we refer to ideas extraneous to Torah, theiil invariably meet other Jews who are good, pstudy, and fulfill the commands. Study the
it is not proper to follow, as God did not miss ariey will not value them as much as thosemmands, learn why they are reasonable an
points. Chassidus cannot create “anew” anythigrrounded by miraculous stories. This appraashy God desires we observe them. Most
said to be Torah. So one must distill what is meamaers from Judaism’s fundamental, that perfegtionportantly, understand the ideas behind eact
by Chassidus. Chassidus is just a few hundiedinternal; it is due to one’s knowledge gntbmmand, as much as you can. Torah study an
years old. Notions central to Chassidus veer frapplication of truths to his life, his concern farnderstanding is the most important activity. Do
original Judaism in two dominant themes:|iothers, and his diligent adherence to mitzyost be swayed by what the Jewish masses do, fc
distinguished clothing/hairstyles, and in thewhile avoiding sin. Chassidism praises somethithgey deviate in many areas. Rather, be guided b
beliefs. Judaism does not ask that one wear blagke as the mark of man’s perfection: miraculoti® Torah's words, the Rabbis, and the greal
or grow a beard. | am certain no Chassidic grosipries. If miracles or prophetic visions validatbinkers, who will teach you through their writings
would accept as their leader, as their Rebhesceneone, then Bilaam and Lavan — two ewhat makes sense - what is true Judaism.
clean-shaven man. That is absurd, to judge npmople — should be vindicated by their visions. BUA Rabbi recently lectured that we view the
based on facial hair. In the Prophet Tzefania |18y remain evil, so miracles or prophetic visjiatommand as a means to understand the underlyir
Radak discusses how God punished certain Jewesproven not to be validation of one’s perfectiopthemes of Torah. “Kedoshim tehiyu” (be
who dressed different than the rest of the peoplé,don't see why one feels obligated to recogmiganctified) teaches that even with that which is
they desired to look more distinct and pious. Ttigs movement as a “Torah” movement — | see Jtermissible, one must seek to sanctify himself.
Radak calls their ways “evil”. This makes sengairely “cultural”. If one wishes to follow theOne must not overeat or engage too frequently ir
that they were punished. As God did not commasicturate teachings of Chassidus, he is free tosdr. Although permissible actions, one who acts
Jews in a certain dress (other than prohibiting, provided he avoids the errors initiated by sothés way is referred to as “disgusting within the
cross-gender-dressing, dressing in idolatrous gartiginal Chassidim. Originally, Chassidim felt thdtoundaries of Torah law”. Hence, he who keeps
and immodesty) the step Chassidim took to dr€3sd permeates all, even sin, so they allowedilathe commands, bereft of the understanding o
in black and white is not part of Judaism or Tordff.zaddik” to sin, as they felt there is somtheir higher objective, sorely misses the goal of
And if one would claim this is a “religious” issue;Godliness” in sin too. These were grave mistakgerfectiond
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WHAT MUST WE DEFEND!

RABBI MOSHE BEN-CHAIM

Reader: | was about to send your writir
about the red bendels to a friend who put on
her baby. Then | saw your reference to heres
Tanya. God protect us from narrow min
which think there is only one face to the Tor

www.Mesora.org/JgishTimes

dn fact suggest God has parts, against the
eRambam, against all reason, and this statemer
syisnclearly heretical. We must not be afraid to
dspeak the truth, even if it opposes the masses
alou will also learn that Rambam’s 13 Principles

and deny the other 69. | am not a Chabad-nieke not for simpletons, but they include

but you have lost all credibility in my eyes al
serious source of Torah information.

0

Mesora: Then you must also classi
Rambam in this negative light, for it is he w
said what we quoted.

O

Reader: Really? The Rambam called t
Tanya heretical? Did you attend tfiéme
Travelers’ conference at M.I.T. by any chancg

O

sfandamentals, necessary knowledge for all
Jews.

O
fy Reader: | suggest we end this discussion
hbefore it becomes a machlokesgiment) that

is not le-shaym shamayim

O

he Mesora: If you fear you might enter that
realm of “lo Ishame shamayim” (for the sake of
22ruth) by all means decide for yourself. But my
last email was written with a true feeling that

Mesora: Evidently your basic studies are mgtou might be willing to accept Rambam’s

complete, as you have omitted his 13 Princi
from your reading. Your humor unveils this.

0

Reader: There are opinions that the
Principals were intended by the Rambam
simplification for people who did not have t
resources to learn in depth. | apologize in th
do not recall the source. | am always skep
when people attribute their strong-minded vi€

plesrds, and thereby benefit. My intent was for
your good.
O

13 Reader: I'm worried about the discussion. |
ag@m not one of those who insisted that the
h®ambam’s books be burned. | am concernec
aatbout your approach of seeming to have the
ically right view of Torah (or of Rambam- as you
Weow, Rav Shach's ZT'L dispute with Chabad

to Rambam, as it is too easy to quote him outsthrted over Chabad's teaching Rambam a:

context, to prove whatever one wants to pr

The best example of this is Chabad identify

Moshiach.
O

D\alacha). To say there is only one right
ingnderstanding of Torah is a “maytzar” mind. A
narrow mind is one that didn't experience
Yetziyat Mitzrayim. Certainly, the Gemara is not

Mesora: | advise you read the 13 Princip
for yourself in Hebrew, at the back of Talm
Sanhedrin in Perek “Chalek”. See a
Rambam’s Yesodei HaTorah - the first f
chapters. It will be clear to you that Tanya d

ea reflection of “there’s only one answer.”

ud O

soMesora: Regarding your concern that one
eime) is in error to feel he has the sole right view,
opkease think about this: Every Rabbi who voiced

(continued on next page)
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(continued from previous page)

an opinion against another, be he a Rishofire you out for truth, or to try and intimidg
Acharon, Amora, etc....this act of disagreemeant with your position of creating links on yo
means he did not accept the other opinion, Isite for so many to see? | care less who

was correct, and the other view was wrgnthe truth. That is it.
Derech haTorah is to be honest, and not simpli
accept someone, regardless of his tjtle Reader:You are a zealot.

Therefore, Aharon HaKohanargued against O

the greatest prophet, Moshe. Aharon was correéflesora: You have the facts - don't escape
to follow his mind, and it so happens that| igsue. Calling me a zealot does not solve
was right on this occasion, and Moshe
wrong. Moshe conceded tlaegument to him] something is found in books does not m
The Baal Tanya too can be wrong. “Ayn tzaddtkhem absolute truths. The question remains;
Baaretz she-yaaseh tove v'lo chata.” If Moslyeu seek to defend a person, instead of truth
can be wrong, the Baal Tanya to can be wrpnd.

Can you accept this? Reader: No man is perfect, and just beca
he has an Internet site does not make hi
Reader: That | can. “Heresy” | can’'t. Youauthority on absolute truths. Can a mous
write, “We define this quote from Tanya [agictorious over a lion, such as the B
absolute heresy.” Those are fighting words tHdaTanya?
provoke disunity amongst the Jewish people. If]
your main preoccupation was truth, you cquldviesora: That is correct, having a web
have easily entitled your essay “Rambam versuakes no one an authority on truth.
Tanya” or “Serious concerns about some poirscording to your own reasoning, writin
in Tanya.” Why dont you find a lessbook also plays no role in one’s ability
provocative way of saying the same thing?discern truth. The Baal Tanya has no clal
can't forward your comments to any Chababsolute knowledge just because he wr
rabbis for their opinions, because there ig book. Now, | don't know who wrote that her
“rechilus leshaym shamayim.” People mightut who ever wrote that God has parts
mistakenly think you simply want to start fightplaced it into the Tanya, is clearly wrong.
amongst Jews, God forbid. The Baal HaTanydf the mouse said 2+2=4 and the lion sai
has enough credibility amongst Chassidimas 5, the king of the jungle would
Misnagdim, and the Jewish Torah world| aethroneddd
large, that for you to accuse him of hergsy
reflect badly only on you.

M am the Webmaster for arbe Orthodox
shul. | link our site to many learning sites.
would never link to something that promo
friction between Jews like Mesapneg. Why not
pursue peace, like Aaron whom you discus
earlier, and re-word your writings about
Tanya?

O

Mesora: Lack of severity in verbally
addressing heresy, suggests heresy is a ¢
issue. When desirous of alarming others tolfl
from that which forfeits their Olam Haba, ©
must not engage words, which mitigate
fatality of losing Olam Haba. One must
“hakhay es shinav”.

You said you could accept the Baal Ta
being wrong, but not that the statemen
heresy. Please see the Rambam | quoted. J
the statement on its own merit; you ca
compromise a wrong because you wis
defend the author. | also see that you broug
to this discussion your position as a webma
for a large website, or shul. Why should thi
matter to me? Why should that matter to yp
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felt he had to follow his mind. He felt his viewvork for or who you know. | want you to sp

the
our
ddemma. No man is perfect, and just becquse
bke
Wwhy

CHAIM TZVI MANN &
RABBI REUVEN MANN

Parshas Emor comes right after Kedoshim anc
continues the subject of being holy. Most of Emor is
deected at the Kohanim (priests) the special groug
fimm the tribe of Levi who go all the way back to
Awgron, who were chosen by God to do the work in
tile Beis HaMikdash, théenple. All Jews have to
live a life of Kedusha (holiness) by controlling their
desires and acting with respect, kindness an

teompassion. But the Kohanim who have a specia
mdission to perform, must live by an even stricter se

@f rules.

to The Kohanim are commanded not to become

Tamay (defiled) by being in contact, or even in the

asamme room with a dead body. Even today, Kohanin

g0 not go to funerals or enter into a cemetery.

dwever, an exception is made for the closes
relatives of the Kohane. He is obligated to become
Tamay for his seven close relatives — father, mothel

beister, brother son, daughter and wife. This is true fo

an ordinary Kohane. During the time of the Beis
HaMikdash, there was a Kohane Gadol (High
Priest) who was in elige of the service in the Beis
HaMikdash. He had an even higher level of
Kedusha. He was not permitted to become Tamay t
any dead person, even his closest relatives. This
because he was always supposed to be in
condition, which he could do the service, which
secured atonement for all of B'nei Yisrael.

The spiritual needs of the B'nei Yisrael must
always be the main concern of the Kohane Gadol
There was only one exception to this rule: it is called
a Mase Mitzvah. This is where a person has die
and there are no relatives or friends to bury him. If
the Kohane Gadol is traveling and comes upon :
Mase Mitzvah, he is commanded to become Tama
and engage in the mitzvah of burying the deac
person. This teaches us that the mitzvah of Kavod
Hamase (honor of the dead) is as important as th
sacrifices that are brought for the B’nei Yisrael.

Today we do not have the Beis HaMikdash but we
still keep the laws of purity because we believe tha
the Beis HaMikdash will soon be rebuilt and
sacrifices will again be brought to atone for B'nei
Yisrael.

May we have the privilege to see this in our
lifetime. O
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FAnd Moses took his wife and his sanef firstborns is also evident in the Torah comm
and rode them on the donkey and returnefl redeeming our firstborn sons. So we see
towards the land of Egypt, aridoses took this is a theme in Torah, and not a one-t
the staff of God in his hand. And God said tecurrence.

Moses, ‘Wheau go to return to Egypt, see We also wonder at the reason why God ki
all the wonders that have placed iryaur | not only the firstborn humans, but also
hand and do them before Pharaoh, &mdll | arimals. (ibid, 11:5, 12:12) We must note that

harden his heart and he will not send tHbis latter verse 12:12, God includes therein
people’. Andyau will say to Pharaoh, ‘So He will not only kill the firstborns from man 1t
says God, ‘Israel idly firstborn’. Andl say| beast, but also the Egyptian gods:

to you, ‘sendVly people and they will serve [0
ill

Me, and ifyau refuse to send, behold, |
kill your firstborn sons’.” (Exod. 4:20-23)
O
We wonder what God’s message is here, “Israel
is My firstborn”. What does this mean, and what is
the objective in Moses telling this to Pharaph?]
Another central question is why God saw itWhat is the connection between Kkillif
necessary to plague the Egyptians by killing théinstborns and God's act of defaming the god's
firstborns. What is the reason for this plague? |ItHgypt (the idols) that God joins these two thet
difficult to understand this seemingly “tit for tatin one single verse?
response: since the Egyptians abused the {Jews
(God's “firstborn™) so God kills ‘their’ firstborns O
It smacks if an incomprehensible sense of justicdbn Ezra: Wrong Prioritization
For God's firstborn Jews, are only “firstborns” in albn Ezra states: “The reason behind ‘I
metaphoric sense, while God is attacking the védirgtborn son’- this is the nation which thg
real firstborns of the Egyptians. forefathers served Me in the beginning, and I h
What is also interesting is that there is |moercy on them, as a father has mercy over his
mention here of the intervening nine plagues. who serves him. And you (Egypt) desire to t
this warning, God outlines His response| tbem as eternal slaves?! Therefore, | will kill y
Pharaoh’s refusal, with the Plague of Firstborndirstborn sons.” (Exod. 4:22) Ibn Ezra points to
jumping to the last plague with no mention of|atbre issue: the Egyptians did not recognize
He planned to do prior to that final blow. Whyews as observing the proper life for man. Th
then is the Plague of the Firstborns the only plagaressed in their enslavement of this people
mentioned here, if God was going to also plagbera is elaborating on God's sentiment that
Egypt with nine others? To compound thisill kill the firstborns. For some just reason, G
guestion, we notice the Torah's prescribedust kill the Egyptian firstborns as the corr
response to our sons, that we only mention|trésponse. But what is correct about this respg
Plague of Firstborns: As we mentioned, it seems tit for tat, with
O apparent relationship between a metaph
“And it will be whenyaur son asksyau | firstborn Jewish nation, and the real, Egypt
tomorrow saying, ‘What is this?'Oangbu | firstborn sons. What is correlative betweer
shall say to him, ‘Witla nmighty hand God metaphor and a reality? But in fact, God does
took usou of Egypt, from the house pfo far as to engage the very institution
slavery...And it was when Pharapfirstborns, recognized by the Egyptians. Let
hardened his heart from sending us, thakplain.
God killed the firstborns of the land of Egypt To threaten anyone, the object of a threat r
from the firstborn ofman until the firstborn| target something of value. To “threaten”, mean
of beast, therefore, | sacrifice to Gad | make one feel he will lose something valued. (
male firstborn [animals], andall firstborn | is thereby teaching us that the Egyptians c
sonsl redeem’. And it shall be a sign gaur | quite a bit for their firstborns. But why did they?
hand and frontlets betwegrour eyes that| there anything in the Torah's verses, which 1
with a mghty hand God took usu of | teach us about this value placed on their firstbg
Egypt."({Exod. 13:14-16) We notice that God did not only threaten
O human sons, but God also said He will
It is clear that there is a special significance fatborn animals. We also noticed, this was st
the Plague of Firstborns: this plague aloneg isa single Torah verse together with God's pla
included in our address to our childremestroy the Egyptian idols. There must bg
Additionally, of the Tefillin's four sections, twprelationship between firstborn sons, firstb
sections deal with the firstborn. The significan@mimals, and idolatry. What is it?

“And | will pass through the land of Egyj
on this night, and will smite all firstborns in
the land of Egypt — from man to beast —
in all the gods of Egyptwill do justice, | am
God.”

www.Mesora.org/JgishTimes

and-irstborn’s Preeminence: Egypt's Idolatry
thdtbelieve this flaw of the Egyptian culture was
nige overestimation of anything firstborn — even
beasts. For some reason, they imagined a firstbor
léd possess a superadded quality, which all othel
tHwing beings were denied. The proof that this
walue was unreal, and was manufactured from
thiaeir imagination is their overt expression that
ofirstborn beasts too possessed preeminence. Wit
that, their idolatrous emotions are exposed: they
equated man to animal.
pt God's very response of destroying firstborn
beasts, addresses the precise flaw: God address
atiolat which is corrupt, i.e., their notion that
“firstborns are of elevated status”, and animals
share prominence with man. The very equation
the Egyptians made between animals to man, ir
nghat even firstborn beasts were celebrated, wa:
5 imfolatrous in - nature. God underlines this
mielatrous current by joining to the firstborns, His
plan to abolish the idols...and in the very same
verse. God equated the preeminence placed o
firstborns with idols. “Idolatry” is not limited to
idol worship, nor is it limited to man’s approach
Mip a deity - but to any expression not based in
sireality, and projected from man’'s fantasy.
alkerefore, idolatry will include acts such as
5 BE8sing pennies to a well for success; assuming
akdack cats cause bad “luck”; believing that ‘luck’
puaxists; that Hebrew prayer books will protect our
thears; that Mezuzas protect us; that keys in Challas
e protective; or that red bendels affect reality.
SAH these and unfortunately more acts are
Idolatrous.
HdRegarding Egypt’s idolatry in this case, reality
odears no evidence of greatness in that which
eltaves the womb first. The Egyptians’ only
nisr@gined there to be some greatness in firstborns
nbiving life based on imagination is idolatrous in
onature. Death played a major role in Egyptian
ianilture (pyramids are their eternal resting places)
nsa life too - as the other pole of this highlighted
5 geectrum - shared their primary focus. That which
ofas first in receiving life from a parent was
nagined to be special. We see a close tie betwee
the fear of mortality, and the elevated status Egypt
npkiced on firstborns. Thus, life and death were
sdentral focus in Egypt. [1] And he who was
Shstborn, they felt, possessed a greater distinction
aradhat his “life” was even more prized.
IsO
nay
rms3od’s Justice
theNow we understand from where came this
kifirstborn status. We also understand why God
ateduld seek to remove a wrong idea maintained
nhy the Egyptians. But why was God going to kil
e tlae firstborns, in response to their enslavement of
pthe Jews? For this, we refer back to the original
guote, “Israel is My firstborn’. And | say to you,

(continued on next page)
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‘send My people and they will serve Me, and \fhy God tells Moses upon his initial address to
you refuse to send, behold, I will kil youPharaoh to say, “Let the Jews go, or ypur
firstborn sons’.” If firstborns in truth possessed fiisstborns will be killed.” Herein is an act pf
real difference in status, why does God call Isrglnishment, not so with regards to the other
HIS firstborn? | believe this had to be, as Gailhagues. (It makes sense , that God will threpten
wished to talk “in their language”. God wished Bharaoh with that, intended as punishment) And g4
express to the Egyptian culture who was truly|tihdhen we answer our children on Passover, we
prized personality. And since this designation yeesnind them of how God punished the Egyptians.
the firstborns in Egyptian culture, God used théherhaps this is to also instill in them |an
jargon, calling Israel the real firstborn of nations.appreciation that God defends us, and saved us. }
God wished to correct the Egyptians’ opinion] @he central theme of Passover is that God is our
who is truly the most celebrated individual, |@avior.
who would truly be called a “firstborn” 0O
metaphorically in God's eyes. Ibn Ezra assists Usl
here. As he stated, God was reprimanding| th&ummary
Egyptians for having enslaved the people whos&rom our study, we learn that the Exodus
forefathers worshiped God. These rightepas additional facet: God's deliverance of tig
people, God said, are the true “firstborns” or tllew from under the hands of those w
people who live life properly. But at this pointyalued firstborn animals over intellige
Egypt maintained that even a firstborn animal wasan, was a lesson in “who is the mg
more celebrated than a Jew, so much, that the delebrated personality”: it is not he w
could be enslaved, while a firstoorn animal wasojects imagined status onto sensell
free. This is intolerable in God’s system: he whieasts, but he who adheres to the reasa
follows God is the most celebrated individydifestyle. He who adheres to Abraham
And to point this out to Egypt, to dispel thisnodel follows God’s choicest lifestyle
foolish notion that a firstborn carries apgxtricating himself as did Abraham, frof
significance, God warned the Egyptians | tdolatry with reason alone, and finding God.
recognize the Hebraic, monotheistic life and fredJltimately, the Plague of Firstborns teac
these Hebrews to practice, or suffer thes that a reasoned life is God's desire, and
conseguence of realizing how little import yowho lacks reason, and projects imaginati
firstborns are...they will be killed. onto reality, is against Goll
This is God’'s ultimatum to Pharaoh: O
“Recognize whose life is truly valued most, jor
you will loose your purpose for living. Projecting O
fantasy onto reality, assuming firstborns — eyverFootnotes:
animals — possess greater status, while AbrahanT¥ History shows that the Egyptians pain
descendants are imprisoned, is a worthless| | e,ﬁ";)‘jg;‘fg'gg; ggovrchﬁ:ﬁl%glfg o ;Z?iéﬁﬁﬂsr
ar_ld My destruction of your firstborns will tea ork, tending cattle and fishing, artisan
this to you Pharaoh”. This is the sense of Go@stheir work, including gold workerg &
message. We may also answer why God Kkjllead boat-builders, and domes e
any firstboorn Jew who did not kill the Paschafenes of banquets with musicial
lamb: this lack of adherence to God, displa h%‘CGrS and guests. The sceneg

stronger bond to Egypt, than to God. Hence, t rf';§eatomb represented the hopg

‘ fter-life, in which there were
Jews also partook of the idolatrous way of lifeartile fields and harmony and
and did not deserve salvation. In fact, Radkippiness at home. Representing R
teaches that four fifths of the Jewish populatidif tomb was thought to ‘ensure’ ah F§j

§7-
; ideal existence in the next world: thg*s g
was destroyed in Egypt. tomb-owner would continue after death ;

Why was God's initial warning to Pharadkhe occupations of this life. Therefore
bereft of any mention of the other nine plaguesirything required was packed in th
Why does our response to our children’s questi@l’ﬂtg,r : ;?nv%e\;\gthofttgi g%fpsl?édwaﬂg?] .
on Passover include the statement, “And it A\fﬁﬁ‘h clothing. wige, hgﬁ ool
when Pharaoh hardened his heart from sendingsyspjies and assorted tools, depend g,
that God killed the firstborns of the land of Egyph the occupation of the decease
from the firstboorn of man until the firstborn pPften, model tools rather than full siz¢
beast™? Sforno answers. (Exod 4:22) Sforno $ ds’|W°U|d beh placed in dthe lt(omb;
that only the Plague of Firstboms was intendef {8, &> ‘vore o maps 4 too

o o o . pace and in the
a “punishment” while all others were intended er-life would be Ry e
display God's control of the Earth. Only thewagically g e
Plague of Firstborns was an act of “measurg fggnsformed into

measure” says Sforno. Therefore, it makes sefégea! thing.
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Reader: Dear Rabbi Ben-Chaim,[

| was asked the following questions in| a
friendly conversation (we have many friendly
conversations about religion), which | answered
to the best of my ability.0Would you please
review my answers for accuracy?d Many
thanks!ebby Kobrinl

Jamie: (Reform Jew):[Just dont see ho
someone can say you arent welcome at
[synagogue] to worship God regardless|of
what that person does in their personal life.
Isnt it up to God to determine these things?

Debby (Me):0According to traditional
Judaism, God does indeed require Jews to
judge others and - in certain circumstances -
even excommunicate them. Yes, it is up to
God. The Torah (including both the written
and oral) is Gods instructiomanual for us.
It is the original source and foundation of
Jewishlaw.[People who follow the law are
law-abiding citizens.

Jamie: (Reform Jew):[1t isnt the Rabbi
place to tell someone that they are wron
what they believe and that they cant come
and worship with us.

Debby:[According to traditional Judaism,
it is precisely the Rabbis job description [to
lead his congregation to increasingly uphold
the commandments. I Jew eer

unwelcome withina traditional Jewish
congregation because of his belief? Yes
his belief interferes with Jewish observar
(See below for a legal example.)

Bob: (not a Jew):[M [What about]@n
example ofa Christian trying to attench
service aatemple and not beingllowed to
by the Rabbi?

Debby:0OThis is simply a legal issug
Leaally, certain prayers can be recited on
when Jews pray together asninyan - a
group that mests certain legal
qualifications. What couldnze a group
legally INVALID asa minyan? Well, for
example, a minyan itegally invalid if it
includes an individual who prays to
different (or “strange”) god. Praying to
different god is called, “avodah zarah
which means “strange worship.” This i
usually shortened to the less accur
translation of “idolatry.”

Even a Jew couldlegally invalidate a
minyan and therefore must be excluded.
example, thereanew phenomenon of so
Lubavitch Jews who have deified thieite
Rebbe, Menachem Schneerson. N#ityr
their concept of god changed t
accommodate the deification of their Re
Therefore, when such person prays, he

now praying to a different or “strange” god.

www.Mesora.org/JgishTimes

It follows that sucha person could not be
included in a traditional Jewish minyan,
because his avodah zarah woutally
invalidate the minyahl
0
Again, many thanks for your quick review!
Sincerely, Debby
O
Mesora: Fine job Debby.
O
Debby: | understand a minyan of ten adult
Jewish males is not legally valid if one of the ten
deifies the Rebbe. May | please take another stef
What if the individual that deifies the Rebbe (let's
call this individual Sam) is the eleventh person
instead of the tenth? Does Sam's participatior
impact the legal status of the minyan that's
formed by the other ten people (not including
Sam)? If yes, what is the legal principle at work?
Thanks again, Debby
O
Mesora: | thought of that question too. | don't
know yet, but the ten Kosher Jews will not accept
the 11th heretic as part of their union. | don't see
why the 11th’'s “presence” would affect the
Kosher status of the 10, and render them all unfi
as a Minyan. But there is precedence; if an
uncircumcised man joins in the eating of the
Passover Lamb, he renders it unfit. But, in this
case too, perhaps his mere presence - w/o eating
may be inconsequential. | have to think about fit,
5, aimd ask other Rabbis, Moshe.
celd
Debby: Here's another thought offered by my
son, Gil Kobrin. He explained to me that a Jew
couldn't pray in a place of idol worship - avodah
zarah. From this, Gil is extrapolating the
possibility that a Christian renders any place in
» which he is praying as a “place” of idolatry - and
lyherefore Jews may not also pray in any place ir
which a Christian is praying. What do you think?
Would you please keep me posted on youl
findings from other Rabbis?
O
Mesora: A Christian or idolater cannot render a
aplace” idolatrous, as the objective significance of
a place overshadows the subjective use of th
"idolater. Thus, an idolater's worship of the ocear
for example, cannot render the ocean prohibitec
feom use, unlike the case with movables. He
could render movables (objects) idolatrous. This
is because an object's designation is man mad
Fand once a man uses it for idolatry, it is
subordinated to this usage, and become:
prohibited. Maimonides discusses this in his
Laws of Idolatry (Mishneh Torah) chapter 8.

bel will keep you posted on my findings.

Moshe Ben-ChaimQ
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