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“A person that has a true knowledge of the
whole Law is called wise in a double serse:
he is wise because the Law instructs him in
the highest truths, and secondly, because it
teaches him goothaals. But as the truths
contained in the Law are taught by way| of
tradition, not by a philosophical method, the
knowledge of the Law, and the acquisition of
true wisdom, are treated in the books of the
Prophets and in the words ofr Sages as
two different things; real wisdom
demonstrates by proof those truths which
Scripture teaches us by way of tradition. If is
to this kind of wisdom, which proves the
truth of the Law, that Scripture refers when it
extols wisdom, and speaks of the high value
of this perfection, and of the consequent
paucity of men capable of acquiring it, i
sayings like these: “Not many are wise”(job [
xxxii. 9):" But where shall wisdom
found” (ibid. xxviii.12)?In the writings of

derived bylogical conclusions from the Law,
i.e., the lessons concerning his actions. This
is also the right order: we must filgarn the
truths by tradition, after this we must be
taught how to prove them, and then
investigate the actions that help to improve
man’s ways. The idea that man will have to
render account concerning these three things
in the order described, is expresseddoy
Sages in the following passage:” When man
comes to the trial, he is first asked, ‘Hast
thou fixed certain seasons for the study of the
Law? Hast thou been engaged in the
acquisition of wisdom? Hast thou derived
from one thing another thing?™ This proves
that our Sages distinguished between the
knowledge of the Lawan the one hand, and
wisdom on the other, as the means of proving
the lessons taught in the Law by correct
reasoning.”

our Sages we notice likewise many passageuties of the Heart” R. Bachaya ben Josef

in which distinction is made betwegibn

Paquda (Excerpts from the author’s

knowledge of the Law and wisdom. They|sagroduction) [

of Moses, our Teacher, that he was Father in
the knowledge of the Law, in wisdom andl in
prophecy. When Scripture says of Solomon,”
And he was wiser than all men” (I Kings|v.

11), our Sages add, “buta greater than
Moses”: and the phrase,” than all men,” |s
explained to mean,” than all men of hi
generation”: for this reason [only] “Heman
Chalcol, and Darda, the sons of Mahol” the

renowned wise men of that time, are named.
Our Sages further say, that man has first to
render account concerning his knowledge of
the Law, then concerning the acquisition| of
wisdom, and at last concerning the lesspns

“Whoever has the intellectual capacity to
verify what he receives from tradition, and
yet is prevented from doing so by his own
laziness, or because he takes lightly G-ds
commandments and Torah, he will be
punished for this and held accountable for
negligence.”

O

“If, however, you possess intelligence and
insight, and through these faculties you are
capable of verifying the fundamentals of the
religion and the foundations ofhe
commandments which you have receivec

(continued on next page)
Page 2
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0s continued from previous page) HOIida S
from the sages in the name of the proph
then it is your duty to use these facultied
you understand the subject, so that you
certain of it - both by tradition and by forg
of reason. If you disregard amuglect this
duty, you fall short in the fulfillment of wh
you owe your Creator.”

O

(This ends my quotes of these gmaatds. Both
of these thinkers concluded thatr obligation
ends not with understandinforah based of
learned traditions, bun proofs, usingour own
reasoning. Bulet usurderstand how thegtrived
at their singular position.

God created the unduplicated Revelation
Sinai for this veryreason. God orchestrate
undeniable miracles withessed imllions. This
would certainly suvive all generations &

man immerses himgeh study, arriving atlear,
arglisputable proofs for his findingddad God

be swayed by nesv, moe appealing ideas.

nuse “arguments” to defend their positions.
with this mode of ddense, theycotradict
themselves: theyse the “method” ofreasoning,
and not faith, to defentiéemselvesHad they truly
fatt faith surpassed reason and proof, wbyhey
2dise  “reasoning™? Whydo they resort to
argumentation?However, argumentation an
sreasoningae used only to arrive atproof. While
incontrovertible proof oHis existence and will, arriving at faith, requires no mental activityeir
that man follow HiSorah. use ofreasoningis a @nfession that proofs
Why did God create man? Widd He create a superior: for if this reasoningan “prove” their
being that possesses the unique facultgasfon?)
He did so; for He wills it thatman use this
faculty. No other

their contradiction is clear.

One selects a faith based on
only other part ofhis makeup
his emotions.
emotional attachment, com

when stronger emotions sw
inside. Additionally, itis of no
value to a person to claim
faith in something, if iis na
somethinghe sdects using

For when man selects
faith based on anythin
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All is design wih reason:

Whether we study Einstein, Newton or Torah, we are
studying God’s creations. They must all equally reflect
the same precision and impenetrable depth of Divine
intelligence, as God created them all. We would be
humored by one who might say to Einstein, “Oh Al,
just use faith, why bother seeking rational proof.”

It is an equal loss if one were to say, “just have faith
in the Torah, don’t seek out its reasonings.”

As God embedded proofs of His wisdom in the
physical world, He did so with the Torah.
Furthermore, Torah is so much more crucial -
certainly, God desires we use His gift of intellect in
this area.

rg

atgedion possesses reason.idtGod’s plan tha

alesired man to live bgimple faith, all requireg
would be the faculty ofmemory, and not
ateductive and inductive reasoning. We all kn
we possess the ability to “provetmething. We
all know that proofs urshakable, while faith ma

point, then they will use such reasoning. But tk

And  with

the possibility ofdeachment

his mind, so itis baseless|

but his mind, he is

feelings, and ndttellect. Man has no other mode
of sdection. And feelings are no barometeaht
of objective reality.They are completelyusless
for gauging whais true. Therefore, one who lives
by faith testifies thereby, thaéie has no desire to
awe in accord with whais proven to be true. But
God’s gift ofore Torah ¢acheshat God desires a
yspecific lifestyle for man, and not thaty man
can faithfully follow whatever appeals to his

Even those claiming faith as better than proefotions.

BUtThis being the case, thake’s faith is selected
by entions, his faith is then subject to deviation.
He maydédect from Judaisnmide must also agree
that ary other faith is acceptable, including
Christianity, Islam, Buddhism, ell, because he
feels one has the right to select whatevel
“appeals” to him. Since the faithful choose
religions not based on proof, they take the positior
that proof is nat the means by which one
determines which religion is propérherefore,
they cannot ague against other religions tree
exlso equally “faithful”. Thus, these faithful Jews
must therebyaaept their child’s wish to convert
the Christianity. However,this is not God’s desire.

Justasno appeal may swawys from realizing
that we exist, God also desires that we use thi
Eslltimate level ofconviction —reason and proof —
when realizingHis existence, and all the truths
2lvhich surround HimThese are the words of the
Rabbis quoted above. For with this absolute
&onviction, we live in line with the very faculty
God desired we gssessgranted to no other
creation.

Shavuos is the holiday, which celebrates
&proof”. It is muwch like Shabbos, when we
Ocelebrate creation. Our vemg of rest on Shabbos
is a weekly, public confirmation of God's
existence and role as exclusive Goeatvho
rested on dageven. Where else would we derive
the idea ofresting on e\ery sesenth day, were it
not borrowed from an original model: from God’s
act ofrest onthe very first “7th Day”? We realize
there is no need to lahas he created everything
on this day, includinddis system of qovidence
over man, and reward and punishment. We ar
convinced of the Torah, which guarantees oul
monetaryneeds are provided when we abide by
His laws. We feel no sense tdss when not
working on Shabbos, Holidays, and Shmitéis
conviction in the Torah is based on Shavuws;
the undeniable event dRevelation at Sinai.
Nothing biological can create a voice, which
emanates from fire, and liveéBhat which is not
subject to natural law generates such a vieat
can only be the Creator of natural law: God.

Shavuos is a yearly testament to God’s primary
directive for mankind, Jewrd Gentile alike, and
it is this: the Torah lifestyle demands we arrive at
truths and moral principles usimmyr minds, not
merely relying on traditionEl

Page 3
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Comm. cont. from pg 1) HOIi
with regard to Simchalorah-the Holiday o
rejoicing with the TorahThe purpose of the da
is to give expression to the profound feelings
joy in the studyard observance offorah.
However the timing of this holidagems
srange. We observedn Shmini Atzeret, which
is the eighth day of Sukkot. It would seem t
Simchat Torah ought to be connected

Shavuot for the theme of this Holiday the
giving of the TorahThe purpose of the Exodu
was to fashion a unique nation, which wo
govern its private and public affairs according
the commandments and philosophy thle
Torah. Our love ofTorah is so great that w
anticipate the day of Revelation bgunting the
forty-nine days from Pesach to Shavuot. W

Jewishlimes
days

for hours and hours? Indeed igbut thesq
yemotions must be cultivated over a long pe
5 of time. The goal of Torah observance is n
mere obedience but joyful exuberance with
lifestyle of Kedusha (Holiness). Jon the
service & Hashem is the highesteal. The
h&ambam says (Laws ofulav 8:18) “The
toejoicing one experiences in the performance

ds a greassavice. Whoever holds himself ba
Ulidlom this simcha is fit to be punished as
fiorah says, “because they failed to se
Hashem with joy and a good heart...”.”

e The joy of which the Rambam speaks d
not came quickly or easily. It requires effort,
ldevotion and the ability to withdraw fro

then don't we singard dance and rejoice withsuperficial pleasures. You must to jahrt ard

the Torah on ShavuotPhis would, at first
glance, seem like a more appropriate time t
Shmini Atzeret.OJ

Judaism insists on honestrd truthfulness
and frowns upon displays ofshallow
emotionalism.Profound sentiments of joylo
not came easilyHow often do we feel so happ
that we just want to bursbut in sang ard
dance? We need something personal
compellinglike a major familysimcha to arous
powerful feelings of joy. Is itreasonable tg
expect us to get so excited over a Boo
containing conmandments, prohibitions ar
exhortations to act with justice and compass
that we want to sing

soul into the study offorah. Then you will
happreciate its great beawdyd fall in love with
it.0]

Shavuot maks the beginning ofour
our ancestors demonstrated their faithfulnes
ysaying, “we will do and we will listen. The
Creator had made us an offer we could
arduse. We knew thaforah is the greate
e treasureHowever,the Torah does nobagically
transform us. It takes a greddal of dedicated
effort to achieve the emotional jowrd
chatisfaction that the Torah promises.
ioShavuot we renew thatommitment. Many
~ observe the beautiful custom

and dance
with i

to part with the pleasure
sleep in order to gain mor
Torah knowledge.

observed on ShavuotThe
relationshiphas just begun an

complete the annualTorah

uncover the beauty oforah.
Our relationship to Torah

framed by profoun
commitment to the hard wo
of studying the Torah an

jod
tt
he

Mitzvot ard love of G-d who commanded thgm

relationship with TorahThis is the time whel

learning through the night 1
demonstrate their willingnes

}

We now understand why
Simchat Torah could not eman, to be a compassionate man? Is mal

reading cgle. We thereby
affirm that ore who is faithful
and constanin his studies will

performing the commandmer
as well as a realization that t
ultimate goal ofour service tg
HaShem is a feeling afiblime
joy. May we merit attaining it.C]
Chag Shavuot Sameada.

www.Mesora.org/JgishTimes
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A Rejoinder
to Einstein

RABBI REUVEN MANN

5 by

not

—

Regarding the question raised in connectior
| with Einstein two weeks ago in the Jshimes,
Einstein was stated to believed in “Spinoza’s
Bod; a God who reveals Himseih the orderly
harmony of what exists, and rintthe God who
pfoncerns Himselfin the fate and actions of
phuman beings.” | would ask Einstein, “Did you
not oppose all forms of oppression and brutality,
fwhile also reverindaimonides and other great
people? Did you not express your gratitude to the
Jewish people for their compassion for man? Sc
why would you be concerned about the fate of

significant or na, in your estimation? Would
God - having created man na be concerned

there is so much work to dpwith the fate of man, who you, Einstein,
Singing ard dancing will comg maintain such an estimation? Is there Baot
later. We rejoice on Shmigicontradiction in your words?” Whyre you

Atzeret because tha when we)

concerned aboumankind, of whom you feel
God is unconcerned?

| sgy this with all respect for Einstein.dm
| nothingcampared to him. Bubo man is beyond
reproach. Einstein contradicts himself. Einstein
says that its important thamean recognize God,
seven Spinoza’'s God. Kq then God is in fact
concerned with man. For who else will recognize
Spinoza’s God, other than man? liitmportant
ithat God of the cosmos be recognized, who sha
tsecognize Him? None other than man can
heecognize God.

Thus, man’s fate is quite important, and God
does in factdesire man to recognize HinThe
God of the cosmos indeed is concerned about th
fate of manddl

Page 4




Volume IV, No. 35...June 10, 2005

Kindness continued from page 1)

to Me in righteousness and justice, and
kindness and in mercgyrd | will betroth you to
Me in trust, and you will know God.” | wish 1
know “Who is betrothing who?” Is Go
betrothing the Jews to Him, or the reverse,
Jew betrothing God to himselfhe confusion
arises dueto our act of tying Téfillin
simukaneously with the recitation of these t
verses: we are doing the act of tying, so we
that we too are the ones doing the act
betrothing.O

O

M oshe Ben-Chaim: The words mean that Gd
is betrothing the Jews to Hirhet's review the
context.

O

“And it will be on that day says God, y¢

will call me “My close one”, and you will respond to the needs ofhets; ard, are we

cease calling Me “My Master”. Andl will
remove the name of idols from yaooauths,
and you will never again mention the
names. Andlwill cut for a treatyonthat day
with the wild beasts of the field, and with {
birds of heaven, and the creepinges of
the land; and the bow and swords and W
will remove from the land, andwill cause
you to dwell in tranquility. Anéiwill betroth
you to Me forever; antdwill betroth you to
Me in righteousness and statutes, and
kindness and in mercy. Ardwill betroth
you to Me in trust, and you will know God
(Hosea, 2:18-22)

0

This last statement, “you will know Godiust
be referring to God'’s addressrofn. It cannot be
man’s address to God, for God already kn
Himself. Therefore, when we tie the Tefilli
straps, we are reiterating what God alresay
in Hosea regardinglis ultimate plan to create
bond between Him and us.

God's sentiments that He will first create a
relationship between man and Himself where
are more closelydated; we will notrefer to God
as “master”, butas “a close one”. (Rashi
Meaning, we will serve God from love and 1
fear (i.e., not because He is our Masteg will
also, eventually, remove idolatry from o
vocabulary, to the point that we never ag
mention the idolshanes. He will remove all
strife, caused by beast, by (war), and we will
arrive ata nost tranquil state of peace. God th
says He will betroth us to Him, 1) forever, i)
righteousness and justice, in kindness and m
and then He concludes, 3) | will betroth you
me in trust, and you will know God.

The first betrothal defines our relationship wjith

God as an absolute good: absolute meais
eternal. (That which is absolutely good, G
perpetuates.Jhus, He promises to betroth us
Him “forever”. But whatis the nature of this

Jewishhmes
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Perfection

betrothal? It spns areas of eality
(righteousness and justice), and also beyond
owhere those involved are not ‘equals’, but wh
done is benevolent to another in need, with ac
Kimdness and mercy. As a Rabbi once explal
regardingcharity ard mercy, we seek to emula
God's character afit prohibitinga aeation from
viunctioning properly. So too with those le
féeitunate; they were nommade to subsis
wieagerly, so we copy God, and attempt to 1
their level of existence to one which is inline w
their true level of function.
d God thereby teaches thmar betrothal to “Him”
is in factmeasured through our relationships w

sensitive to those in needio we actas a
iRebecca, seekindnow thoroughly we may

merciful and kind. Cleary, God teaches that
betroth ourselves to Him when we aict
dipccordance with Torah principles afrrect
justice, and sensitivity to others. Rabbi Reu
hglann added that we see that justice must pre
kindness.The reason being, thaiur sense of
akkindness and merayust be based on God's ju
truths. For if we simply followour subjective
feelings of meacy, we mightrepeat the fata
mercy stown to Agag king of the Amalekite
tihrough which his stay of execution enabled
wicked Haman to come to bklad King Saul
Jkilled Agag when he was commanded, and
not been merciful, Haman would have ne
existed.Thus, man’s sense afacy ard kindness
must be guided by God’s definitions of whet
just.

pw€n this point, thatonly through kindness
njustice and righteousness is how God accepts
betrothed relationship with Him, Maimonid
dalks. He states the followingn his last two
paragraphs in the “Guide for the Perplexed.”O
| will first quote the two verses from Jeremiah
wdhich Maimonides speaks:

O
O Jeremiah, 9:22-23
ot “Thus saith the LORD, Lead the wise]
man glory in his wisdom, neithdet the
ur  mighty man glory in his might, letat the
ain  rich man glory in his riches: Bugt him that
glorieth glory in this, that he understande
en exercise lovingkindness, judgment, 3
righteousness, in the earth: for in the
ercy, things | delight, saith the LORD.”
tod
O

The Guide for the Perplexed

“The prophet doesna content himsel
with explaining that the knowledge of G
is the highest kind of perfection: for if th

it
od
to

D

our fellow man: are we fair to our equals;

said, “But in thislet him who glorieth glory,
that he understandeth and knowett®,
and would have stopped there. Or he would
have said, “that he understandeth and
knowettmethat! am One,” or, “thatl have
not any likeness,” or, “that there isone like
me; or a similar phrase. He says, however,
that man can only glory in the knowledge of
God and in the knowledge of His ways and
attributes, which are His actions, as we
have shown (Par. liv.) in expounding the
passage, “Showne now thy ways” (Exod.
xxxviii. 13). We are thus told in this passage
that the Divine acts whiclought to be
known, andought to serve as a guide for
our actions, are, “chesed” (loving-kindness)
“mishpat” (judgment) and “zedakah”
(righteousness.)”

this,
ere

s of
ned
te

SS
[
aise
ith

th

’

we]

Maimonides is clear: the prophelid not
conclude his description ihan's perfection with
véwisdom” as man’s final objective.Maimonides
celews how the prophetontinued, describing
man’s ultimate perfection as one who adheres {«
stkindness, justice and righteousness”.

But we mustas: why is it that “kindness,
justice and righteousness”, is that which God
spraises as man’s true perfection? Wyt that
toaly through these does God say we are
betrothed to Him? Whiys it na when we study
h@drah? After all, Torah studyis stated by the
véalmud to be the greatasiitzvah. Even this very
prophet Jeremiah stated, “Understand and knov
Me” as citing man’'s ultimate performance.
Maimonides also expresses this very point,
, quoting the words of the King Solomon who says
s thare cannot be anything greater than wisdom
c¥et, our prophet openly ates that éical
perfections are in fact what God bases His
Bhietrothal. Maimonides’ himself campoundsthis
aquestion by sting the following, in this very
chapter: “the various kinds of worshigd the
moral principles which benefil people in their
social intercourse with each het; do not
constitute the ultimate aim ofien, nor can they
be compared to it, for thegre but preparations
leading to it.”Maimonides also classifies man’s
various perfections, i.e., monetary, bodily, ethical
tand intellectual, each one ascending

and knowetime thatl am the LORD which importance. Again, wisdom is defined as man’s

indtimate perfection. So our dilemma could not be
sgreater. Whais siperior: wisdom, or character
perfections?]

O

Resolving the Contradiction

A Rabbi once lectured on this vergnflict. He
f stated that iis true:in the Torah lifestyle, nothing
pdompares to wisdonHowever, wisdom alone
isvithout man’s subsequengdion, displays a

only had been his intention, he would hal#atant deficiency in his knowledge of, and

(continued on next page)
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Perfection

appreciation for these truths. In matters like matigrfection, this is in terms of preparirane

sdom vs Kindness continued from previous page)

will be greatly moved by his recognition and

man mg apprehend a truth, with no efferthis | uninitiated with wisdom, to render his soutonvidion in God's will.

soul He may admit of an equation, and bgecapable ofhearing truths. One, whose values
conpletely convinced. And such a convictigngtill immersed in lusts, cannstbjugate his mind
requires no other responséeth is divorced fron) to ideas which conflict with his strongges. In
maris values, from man’s soutowever,in areag such a deviarsaul, all energies are nalevoted
of the soul, in metaphysics, man’s realizations tof wisdom and therefore, the soul's apprehen
new truths cannot be separated from his spuifswisdom cannot take plac€his describes the

But when we discuss the end if this road,
truly perfected man, we do naliscuss the

slere, man is moved to act justghe sees the
undeniable truth and beauity God's will. If he
does notsee this beauty, iheis na caonvinced,
then his learning was soretidicient.

For man is designe
that he

say thatcharacter perfection preced
intellectual
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re So when we say that Jeremiah did cotclude
his descption of man's perfection with the
attainment of wisdom, but with his moral
perfection, we do nousurp the throne from
sivisdom.  Wisdom, intellectual perfection and
» conviction in Torah truths still remain the
undeniable goals dforah life. But the barometer
of how canvinced one is in these truths is his
theharacter perfectionsThis is how the Rabbi
removed the apparent contradiction.

O

Hosea'sFinal Betrothal

God concludes that we are betrothed to Him ir
writtust”, and that we will know God. Whatces
this mean? | believe itefers to from “where”
comes our attachment to kindness, justice an
righteousness. For if is maely an enptional
response; iis na perfection. Rater,our kndness
and sense of justice must be in God’s terms, on
drecognition thatal morality ard judgment of
truth and justice emanates from He who create
man. For withoutaonviction in God's existence,
there is no objectivityn justice, kindness, or any
morality. Only from He who created man and
governs him, can come the absolute, authoritativ
morality. So when God says “I will betroth you to
Me in trust, and you will know God”, God now
defines the “source” abur attachment to justice
and kindness: is our conviction in His existence
and exclusive role as mankind’s Creator anc
Governor.Thus, this lastverse ends with “And
you shall know God.”Meaning, our entire
relationship with God, must be based on
“knowledge” of His existence. Only through
engagingou intellects, do we relate to God...do
we know Him. And with this ultimate act of
Torah study, we mushentuate in true perfection,
when we express our conviction in proper values
with our very adions. We mustna ony
understand, butilso agree with God’s values of
kindness, justice and righteousnds® principle

of “Ma hu, af atah”, “JusasHels, so are you [to
mimic God]”, teaches that we mustlize God’s
perfections and embody these truths via our owl
intellectual conviction, and subsequent
performance.

Therefore, we maycaegorize these three
betrothals as: 1) the “nature” of this betrothal as
absolute, ifs forever; 2) God betroths us to Him
only when our knowledge results in true human
perfection; kindness, justice and righteousness
and 3) this attachment tankiness,justice and
righteousness must based on knowledge of God.

Wisdom certainlysupasses all perfections.
However,one is only attached to his wisdom in
as much as he follows through in his actions
Only then has his wisdom touched his soul. Only
then has he truly learndd.
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ANRISARYBIT

— Rabbi Reuven Mann —
Congregation Rinat Yisrael of Plainview, New York

PRESENTED AT THE ANNUAL PARADE & MEMORIAL SERVICE
HICKSVILLE VETERAN’S MEMORIAL PARK, NEW YORK
MAY 30, 2005

Almighty G-d, Creator of the Universe, we have gathered here today, men and women from diverse
backgrounds and persuasions, to remember and pay tribute to all the brave souls who fought and died for
our liberty.

Remembering the vital lessons of the past is crucial to our survival in the present and that of our
children in the future.

The great Jewish sage, Moses Maimonides writes, “In times of prosperity we must remember the
harsh and difficult days of our past. We will thereby be induced to thank G-d repeatedly and lead a
modest and humble life.”

We live today in freedom and prosperity but it was not always this way. It is incumbent on us to
remember all the difficulties that had to be overcome, all the sacrifices that had to be made to get to this
point. We must never forget that we are a unique nation, which has been graced by the blessings of the
Creator who has sheltered and protected us and empowered us to defeat all enemies who have risen
against us. With humbleness and gratitude let us say, “Blessed art thou Lord our G-d King of the
Universe who has kept us alive, sustained us and brought us to this day,”

I call on all Americans to recognize the great opportunity we have been given by reaffirming our belief
in the Creator of the Universe and commitment to honor the dignity of all people who were created in
His Image.

Let us celebrate the noble deeds of this nation’s finest sons and daughters who answered the call of
duty and made the ultimate sacrifice in defense of our country. They believed America is something
special, worth fighting and dying for. We shall never forget them and always be inspired by their memory
to become better people; more loving, wise, compassionate, loyal and patriotic.

Ladies and Gentlemen, our troops today are on distant shores fighting a brutal war against a cruel foe
who seeks to destroy civilization as we know it.

Please join me in prayer: Almighty G-d, may Your Guidance and Protection be with our men and
women, who are right now in harms way, to give them the strength, courage and fortitude to complete the
mission in which they have performed so magnificently. May they speedily return in good health to their
country, their homes, their loved ones, and let us say: Amen.O
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(Naso continued from page 1)

basis, we often do not fully appreciate
meaning ofour prayers.d0One term thagcurs

in our prayers is shalom.OIn the blessingseatment ofHashem's name underscores

preceding the recitation of the Shema,
praise Hashem as the king who fashions |
and creates darkness, makes shalom
credes all that existsThe above passage is t
final of the three blessings recited by t
kohanim.[oThis blessing of the kohanim
inserted into the Amidah.The kohanim ask
Hashem to bestovghalom upon us.OIn th
final blessing of the Amidah, we askeshem
to bestowshalom upon us and the entire nati
of Israel.0Whatis the meaning of this ter
shalom?

The term shalom is commonly translated &halem means complete or perfect.[IShalol
"peace."[However,a study of the contexts ina completion or perfection thaimrerges from

which the term is used, indicates that
translation is inadequateThe first of the
blessings preceding the Shema praises Has
as creator of the universe. In this contexis
difficult to translate the reference to Hashen
He who makes shalom as "He who ma
peace."

However,there is another instance of the ydhe war.[The execution ofa war requires th

of the term, shalom, thaery clearly indicates
that the term cannot be adequately translatg
peace. In Shmuel Bet, David sends a mes
to his general, YoaviHe aks Yoav to repor
backon the shalom of the war.[(IClearly, in th
context, the term shalom canmaean peace.
So, what is the meaning of the term, shalom

O

0

“And the kohen shall write these curses on
a scroll and erase it into the bitter waters.”
[(BeMidbar 5:23)

In this week’s parasha, the Torah discus
the mitzvah ofsadah.[TThe sotah is a woma
suspected chdultery.[However,this suspicion
cannot be confirmed through testimony
witnessesThe Torah devises a miraculous t
to either clear the suspected wife, or conf
her guilt..CThe woman is given a mixture
drink.OShe is told that ishe is guilty, the
mixture will cause her deathllhe section of
the Torah thatiscusses the sotah is recorg
on parchment.The ink is allowed to dry, ang
the letters are scraped from the parchniant
the mixture that the sotah will drink.[]

O

The Talmud explains that the parasha of
sotah contains the name éfasshem.Oltis
normally nat permitted to erase the name
Hashem.[However, in this instance, th

parasha discussing the mitzvah of the sotg
— for
the explicit purpose ofrasing the name b

written —including the name dffashem

scraping the words of the section into

mixture..How can we account for this lenier

hen orderto resolve the suspicion regarding

emean peace.[ Instead, iheans harmony

Jewishilimes
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heeatment of the sanctity dlashem's name?
The Talmud comments that this unus

veportance ofshalom between husband a
ghife.(0The shalom in this relationship of swch
amgortance that the name Bsshem is erase

heife and restore shalom to the relationship.
s How is the term shalom used in the
comments?The term shalom doasat meely

between people.0 If we explore th
ommterpretation fufter, we can understan
,David's use of the termThe term, shalom, i

apparentlydeived from the term, shalem.

hike harmony between the components wi
some enterprise, or object.0JIn the case
shraenriage, shalom refers to the perfection of
t marriage thatonly emerges when harmon
axgists between husband and wife.[(]
kedNow, letusconsider David's use of the tern
David asked Yoav to repodn the shalom o

coordination of numerous resources a
cpasple.[These various inputs must operate
sagemony towards the common purpose
victory in order for the campaign to b
isuccessful.[David asked Yoav to repamtthe
[Ehalom of the war.He was asking Yoav t
eport on whether the various resources 2
people needed to secure victory were
working in harmony to secure this end.
Based on this interpretation aftalom —
perfection stemming from perfebermony —
Iyun Teffila explains the meaning efalom in
gegerence to the first blessing preceding
nShema.JAs we have noted, this bless
praises Hashem as creator of the univefde
dflessingadually paraphrases a passage ff
edtaCh.[The prophet Yishayahu quotes Hash
ras describingHimself as the He who formg
dight, creates darkness, makes shalom
creates rah.The term rah is often translate
asevil.(ln order to avoid confusion, the Sa
leslibstituted the phrase "and creates all
exists" for the phrase, “and creates rah.”[E
in this context, the term, rah, refers to de

threeludes forces of growth and decay.$ékd is

;

and demise.The intent ofHashem's statemer
to Yishayahu is that the material wor

www.Mesora.org/JgishTimes

[@reator of both the creative forces, the forces

uaf decay, and as the One who orchestrates
theerfect hamony — shalom — between these
hdpposing forces.

There is one unusual use of the term, shalom

dthat seems to contradict this interpretation of

hhe term.0Our Sages tell us thae of the
names ofHashem is Shalom.[0As we know,
sene of the most fundamental principles of the
Torah is thatHashem is a perfeatrity ard has

no parts or aspects.0We have interpreted th
iserm, shalom, to mean harmony between
delements or people.00 But, howan this

5 interpretation be applied to Hasherhi2Shem
Has no partsThe concept ohamony anong
TpErts or components is completétgpplicable

to Hashem.

hirSefer Halkkarim deals with this question.C
ldfs response is notcompletely clear.[
thtowever,he seems to maintain that the name,
yShalom, refers to Hashem's actions.JAt times
the pattern in Hashem's actions magt be
napparent to us and His actions seem
disharmonious.OHowever, despite this
appearance, there is perfézrmony in all of
dHis actions.[This harmonyis na meely a
iesult of His wisdom.Oltis a result of
bfashem's unity.Hashem is a perfectinity.[]
eAll of His actions stem from His unity.O
Therefore, there is no possibility of
b disharmony.[The application of the name,
wrghalom, to Hashem reflects his unitidis
alhity is the cause of the perfebermony of
His actionsd
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planted and it grows.[But, ultimately, the t
dhathas grown from the seed dies and dec

hdepends of the existence of both type
forces —creative forces and forces dfcay.
yBut, this perfection onlyemerges from th

nfTherefore, Hashem is characterized as

2 The perfection of the physical universq

heerfect hamony between these forces.
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“And it was in the times that the judges
judged that there was a famine in the land
and a man from Bait L echem in Yehuda went
to sgjourn in the fields of Moav — he and his
wifeand histwo sons” (Megilat Ruth 1:1)

One of the issues we encounter in teachiBgges.(l

students TaNaCh is that the interpretationsuof
Sages often seem far removed from the lit
translation and intent to the passages.is|
important that the teacher relate th
interpretations to the passage by explaining
basis for the insight within the wording of t
passage.l]

The above passage introduces the Megila
Ruth.[The pasuk tells us the land of Israel W
stricken with a famine.Clln response, Elimel¢
left the land of Israel with his familard
relocated to the land dfloav.[Malbim quotes
the midrash that explains the there were acty
two famines that afflicted the land of Israel.[iG
was a famine involving arcity of foods.OIn
addition, the land was also afflicted with
scarcity of Torah.OThe midrash does ng
elaborate on the specific form or nature of
scarcity of Torah.[ONeither does the midra:
explain its basis for this interpretation of t
passage.However, Malbim suggests that th
nature of this scarcity oforah is indicated by
another teaching of the Sages.[0Based on
analysis, he also indicates the basis in
passage for our Sages’ comments

Malbim begins byeferringusto a comment o
the Sages quoted by Rashi.[JAccording to
Sages, Elimelech was a wealthy person.[0A
result of the famine Elimelech was approac
by many impoverished individuals needirgs
support.[He fled the land of Israel in order

avoid his duty to support the poor. [1]CAt fir
glance, this seems to be another ama
comment thatacks anycannection to the text
However, a careful analysis does provi
significant sypport for these comments oir

[@ur passage describes Elimelech as “a m
efahly in the next passage does the Megilah re
t his identity.[like the Chumash, NaCh does

2geaste words.[ddeas are expressed in as pre
tmanner as possible.0 So, we would h
hexpected the Megilah to reveal Elimelec
identity in the first passage insteadrefierring to
hhiin as “a man.”[The Sages often comme
axplain the term eysha-nman —usially refers to
2@ person ofmportance.Mhe Megilah is telling

Furthermore, the Megilah is referring
dii)melech as an eysh in describingis
rebandonment ofthe land of Israel.[The
implication is thathis decision to leave was
aome manner associated with his status

highich the pasuk alludes?C]
sh In order to answer this question, we markt
hene further question.dIn whasense was
eElimelech an eysh -a person ofsignificance?l
How was he special?lhe only remarkable
tiimracteristic of Elimelech th& mentioned in
thhee Megilah is his wealth.Olseems that the
Sages concluded that this must be the disting
fto which the Megilah refers in describi
dblimelech as an eysh.
s Alow, we can better understand the mess
hedmmunicated in the passage in relat
Elimelech’s decision to leave the land of Israe
chis status as an eysh. [The appametsage of

agomfortable turning the poor away.[ln order to
hevade his dilemma, he elected to leave the lan

sthe passage is that Elimelech’'s wealth was the

oo e v
[ f
.l

zipasis for his decision to leave the land of Israel.[]

O So, howdid Elimelech’s status as a wealthy

gperson influence his decision to leave the land o

Israel?00Our Sages conclude thég decision
musthave been motivated by cesire to preserve

qthis) wealth.[They continue to explain thaasa
veagult of the famine Elimelech was accosted by
ndhe poor seekingeief.00Elimelech was not

ivdllang to provide this support butather was he

of Israel and relocate to the land of Moav.O

nt Based on the comments of the Sages quoted k

Rashi, Malbim explains thaigure of the famine
for Torah.[He explains that this famine was

us that Elimelech was a person of significance.characterized by this attitude towards tzedakah -

teharity — expressed by Elimelech.O0In other
words, the reluctance to provide support for the
poor is described by the Sages as a famine fc
nforah.t

qs la summary, although at first glance it would

tperson okignificance.[Whais the connection t¢p appear that the comments of the Sages are n

reflected in the passage, a careful analysis of th
passage does indicate that the Sages al
responding to specific problems in the passag
Jand resolving these problems based upon
thorough analysis of the text.

Let us nov cansider another issueMabim
continues to explain that this is not the only
rtioatance in which the Sages use Jargh terms
ngo describe a person who is remiss in

performance of the mitzvah afipporting the
sagor.[Malbim quotes two statements of the
irspges.Mhe Sages comment thatyone who
| vdes his eyes from the poor is regarded a:

servingidolatry.Clin another inance,the Sages

(continued on next page)
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inued from previous page)

comment thataryone who does noinvolve
oneselfin ads of kindness is comparable tg
person who has no G-d.

Malbim suggests that the Sagedike the
TaNaCh —choose their words carefullyllhese
two comments are natterations of the sam
idea.[The subtle differences in the phrasizg
significant.[He quotes Rav Hai Gaon.[Rav H
explained that there is an importatifference
between hidingre’s eyes from the poor and n
involving oreselfin ads of kindness.0When or
hides one’s eyes, the person is attempting ta
see something.0lIn other words, there i

situation with which the person is confronted aridr Hashem.He has placed love of wealth abo

the person turns away to avoid seeiagl
needing to respond to the situation.CAccordin
Rav Hai, this characterization describes
person thais confronted with a poor person
the poor person is knocking lsis door —ard he
refuses to open the door olike Elimelech -he
flees from his responsibility.C]In contrast,

Jewishlimes
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person, a calculation is beimgede.[The person
& confronted with someone needindp ard is
aware of the obligation to respond.[At the s3
time, that person is reluctant to give lois
wealth.[He balances his love for his weal
pagainsthis Torah obligation to support the pd
and decides to ignore his obligation in favor
diis attachment to his possessions.(In
calculation, the person is giving precedencg
adhbis love for his wealth over his commitment
eHashem and Higorah.[On deciding that the lov
onbwealth comes first, the person has given
5weealth a position in his outlook thit reserved

love of Hashem.OIn assigning this position
gteserved for Hashem — to his wealtthe-has
theplaced Hashem with his wealth.Cn this se
-he is characterized as an idolater.

A person who does natvolve oneselin ads
of kindness is notméking this calculation.OIn
ifact, through removing himself from
involvementin ads of kindness €hesed — the

referring to a person who does natolve
oneself in ads of kindness, the Sages

describinga dfferent behavior.[This person calculation.However,this person is also makir
makes a decision to not getolved in acts of a clear statemeniegarding his relationship td
kindness.Behaps, ifapoor person came to theHashem.[OWho is this person?Our Sages ad
door, he would respond and provide assistarjdeifi of abandoning G-d because he does

But this person will nosesk ou the poor an
those in need ohdp in order to provide fo
them.[2]

Although Malbim does notamment on the
issue, itis interesting that the Sages refer to
person who hides his eyes as an idolater an
person who does natvolve oneselfin ads of
kindness as ndtaving a G-d.[ICan we explai
the difference  between these t
characterizations and whgach is used i
reference to its respective behavior?

When a person turns awayd avoids a need

neerson has avoided the necessityanf sich

perform chesed.The implication is that thg
Sages are referring to a person who is othen
conscientious in his observance.[1Buthe areg
of chesed he is remissHe is egablishing
Hmoundaries for his relationship with Hasheel]
ithestablishing iealm or frameworkn which he
must seve Hashem and defininga
correspondingrealm or frameworkin which
duty to Hashem is irrelevanthis person is no
denying thahe must seve Hashem.[Instead, f
is establishing perimeters to this servidde]
relegates his service to the synagogue or the

hamidrash — the studidl.C1But he banishes
Hashem from importarglements ohis personal
irtile. [ The message obur Sages nowenerges
more clearly.(0We cannogdablish artificial
thhoundaries designed to exclude Hashem fron
quortions ofour life.(JDevotion to Hashem — by
okefinition — requires recognition oHashem'’s
threastery over all elements of a person’s life.[]
2 téAn analogy will help convey this idea.O
tdssume a kinglecrees thathis subjects should
epay a five-dollar tax every year.[The subjects
mespond thatalthough you are king, we do
respect your right to demand taxes.[lYou do no
dnave authorityover our possessions.[IDoes this
king truly have power over his subjects or does
he rule only byvirtue of the indulgence dfis
nselbjects?0Cleary, he rules wrtue of their
indulgence.Mhey have the power to decide the
areas over which he does and does hwe
authority.

Now, let us apply this analogy to our
discussion.IIf we accept thaiashem has
complete authoritpver us — thate is truly our
0oG-d — then He does naeed our indulgence in
order to dictate behavioral expectations.00We
comestadknowledge His authoritin every agpect
obtour lives.[However,if we insist thatHashem
>does not have the authority to prescribe
wisdhaviors in some areas, then we are implying
that Hashem cannotictate to us buinstead
rules through our indulgence.l] [Hashem
lrequires our indulgence, then we do netlly
regard Him as our G-000

[1] Rabbaynu Shlomo ben Yitzchak (Rashi),
t Commentary on Megillat Rut 1:1.
e [2] Rav Meir Leibush ben Yechiel Michel
(Malbim), Geza Yeshai — Commentamyn
Dédtillat Rut, 1:1.
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