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How many areas of our lives are oufafus?| “Guard yourselves lest you stumble after
To what values do we ascribe? Are they valithem (alien nations)after they have been wiped
true, and real? Is our vision blurred, orientemit from before you, and lest you inquire of
towards unchecked desires, which have th#ieir gods saying, ‘How do these nations
origin in external or internal fallacies? Do guworship their gads, and | too will do the
passions blind us? And now that we have efrsdme’.” (Deuteronomy 12:30)
by what means do we corredur aim?| God designed our minds in a manner that we
Fortunately we have the perfect guide in ftimeust focus on individual ideas, as we apprehent
form of our Torah, crafted withabsolutely! nothing when bombarded with sensory overload.
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accurate precision an

clarity, where eact
and every comman
targets some
perfection in our
thoughts, feelings
morals, speech @
actions.

This Sunday we
commence the mont
of Elul with the wake
up blasts of the shofa
The High Holidays
soon approach, whe
we come before Go
in judgment.We are
fortunate as well to b
alive at this time, no

Therefore He designed
the Torah in a manner
that our minds may
identify individual
concepts: Torah sections
are demarcated by gaps
in the lines of text,
purposefully indicating
the commencemerdrd
conclusion of individual
themes. And although a
section will contain
many ideas, there exists
in each section,one
individual concept which
determines and binds all
subordinate ideas and

Articles may be reprinted without consent of the
JewishTimes or the authors, provided the content
is not altrered, and credits are given.

‘ lessons located therein.
already dead with n This is a tradition, a

chance to repent, where we may use this call'ftesora” aswe cdl it. However, determining that
reflect, regret, and realign our values anohderlying singularity in each section is not
actions with reality; with God’s Torah. But npalways an easy task, but it is quite enjoyable anc
only do the commandditeral content educatecaptivating. This very section warning against
us towards truth, the very style of tiierah’s | idolatrous tendencies concludes a few verses late
written words uncover even more truthsyith Moses'waning “not to add or subtract from
enlightening and invigorating our souls witkhe Torah”. We wonder what the relationship is
God's method of concealmeatd revealing off between these two ideas, betwadolary and
these ideasTwo examples may be taken fropraltering the body oforah content.

this week’s Parshas Re-eh. Man’s temptation to follow other nations and

(continued on next page)
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(continued from page 2)

their gods is a strong drive, and obviously why S\
Moses felt it crucial to admonish the Jews. As wels
said at the outset, man may follow something®:x =

externally validated as real or else, he can nIy J-‘L 233

A8 D=

|
iy
"I ‘ s

)

possibility, for man is equped with only
faculties: his intellect and his emotions. H
always functioning in one of these two realB.

the JeW|sh nation to be careful and not alter any.
part of theTorah In thls fashion, they WI|| b

are not allowed to deviate one iote see th
connection.
But this is an example of not “decreasiffigim

idolatry and over religious zeal are equ IIy
prohibited. One might think being over religious is
certainly admired by God, but Galiffers. On
who does more than th'EDrah asks is equaII

:
o

measure up to the angels, or even a Maimonid
he certainly cannot second-guess God's laws and

better suggest what “being religiousitans. God sensual or ideational, as is the case with idol
knows exactly what man needs, as a doctor knotghering exactly to God's words, we make
the quantity of medication to administer to himpossible to give expression to our inter|
patients. No patient ever said, “The doctor told|rdesires. Eventually, and only with deep study
to take 3 pills daily, but I will take 6.” No orjeanalysis of His laws, man will come to see

plays with his life in this manner. So too, no ¢
should play with his soul by adding to what Gg
limited Torah advises. Remaining true Torah
law, never adding or subtracting is the only me
to guard against any deviationnfdrtunately,all
too many Jews today pick and choose what
they will keep. They do further harm
themselves with their justification, “Oh come ng
do YOU really keep everything?”

Moses warns against the problem, and offe
solution. In the process, we discover w
something seemingly unrelated, is actually
perfect remedy. We understand why Mo
connects Torah deviation with idolatry. férther
tie between these two themes is what underlie

neuth inTorah and the fallacy in alither practices|
di4e will eventually feel no attractio what his
mind will then see as fallacy. He will grow in

ponder further about God.
awdn this note,
teeducators insure in their curriculum,
vglasses which examine other religions, contr

rinatheir doctrines, while teaching the perfect]
hand reasoning offorah commandsTeahing
tiaimonides’13 Principles should precede this.
s#ts path is followed, students will no longer f
prey to missionaries and Jews for Jesus ¢
siteving clear proofs and answers; they will

very reason people deviate: it is their intefnéédicated to the perfection and unassailable t

desires. The internal, instinctual world is {
mother of idolatrous tendencies. Thus, the war
against Torah addition and subtraction is dire
squarely at the internal world of emotions, b

hef Judaism, and will easily refute proselytizers.
niagpist parents and educators, | once again

ctgoll to issues 11rough 1260f the JewishTimes
eldcated here: http:/AMwwnesora.@/jewishtimes

www.Mesora.mg/JewvishTimes

These issues are free as are all others, so ma
good use of our efforts amesearch, exposing and
educating the flaws of Chriganity, Islam,
Buddhism, and their doctrines as nonsensical an
destructive. However, be wary of voiding the
education of these false religions, which will
certainly keep students in harm’s way, making
them prime targets of missionaries. If you do not
give students the answers, no one else will. (If yot
have gentile teachers and fear friction, | advise
you preempt them about your plans, and evel
invite them to attend these discussion for their
own good. But by all means, no not cower from
this responsibility you all owe your children and
students.)

“...For God is testing us to learn whethewe
love God with all our hearts and with all our
souls.” (Deuteronomy 13:2)

Let's take one more example form this week’s
Parsha. Deuteronomy 13:2 warns us not to follow
a prophet or dreamer who successfully predicts -
wondrous sign, while directing us to follow
idolatry We are told not to listen to their words,
“for God is testing us to learn whether we love
God with all our hearts and with all our souls.”

Many problems arise: Why would God test us
in this way? What does “testfiean? Does God
truly need to “learn"arything? Why would our
refusal to follow the prophet or dreamer prove our
“love for God"? And why is this prophet any
different than Moses, who also gave signs, that w
should favor Moses?

The very next verse says as follows, “After God
atyaur God you shall go, He you shall fear, and His
tommands you shall guard, and in His voice yoL
nahall listen, an He shall you worship, and in Him
asball you cleave.” (Deut. 13:4) Some verse! So
thmany topics and actions, and a style of repetitior

not seen elsewhere. Most of all, we ask again
“What is the relationship between this verse anc
ishe warning not to follow the false prophet or

adesire to understand more absolute truths, | atrdamer?’How exactly is Deuteronomy 13tHe

‘perfect’ response to the false prophet and

| reiterate the dire need thdteamer?
regylarWe must know that God is not “testingis in

titheg manner you may first assume. This is a tes

them to Judaism, and exposing the absolute falldyt one which ‘weinitiate, as God would not set

onp such ‘ambushesn His people. He does not
seek that we stumble. He is not vicious. What ther
Ifs this “test”? It means that God arranged the
alvorld and human condition and Earthly
ukgperience from Genesis, and this is just anothe
becenario which man will face in life: “Whom do |
utbtow?” The test here is etherwe use our
Troinds or our emotions, not that God arranged thi:
liggetcific event. “Do we feel impressed with
5 illusions, or remain firm in our intellectual
convictions?"This is the test. But life has many

(continued on next page) 3
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(continued from page 3)

tests. V& could say similarly, that when we pas
non-Kosher restaurant wafting mouth-water
aromas, that God is again “testings God
doesn't send messages to individuals to do t
things: it is “human nature’at work. God
certainly is not forcing a prophet or dreamer
say things he does not wish to: God did not S
Jesus as a test to the Jews, as God never ta
with free will, not even with Pharaoh. Th
would violate His plan that each man and wor
be the sole cause of his or her actions: “Rev
and Punishment’is bassed on free will
everywhere, with everyone, at all times. God
knows what we will do, but that is irreleva
since we do not, this event is a trial. So the ph
“God is testing you'used here, means that G
designed the world so that in many cas
mostly in following God —(not false prophet
we express our free will, and this expression
choice, is termed a “test”.

Now, how shall we refute the prophet
dreamer? We have the answer, but M
reiterates it again, “His commands you s
guard, and in His voice you shall listen.This
refers to Sinai, from where we received th
very commands, and from where we heard
voice created by God[l]. Since we ha
established proof of God and Hisrah from
Revelation at Sinai, this is what we know is tru
and nothing else can prove otherwise. An eve
as unchangeable as God. Sinai took place,
there is no changing that historic truth. Noth
can disprove God and His will, as expresse
His Torah. This is what is meant by our “love
God”, meaning, “our love of truth”. This is wh
Moses'testimonies are superior to those of &

Weekily

sasks that we abandon what we know is truth,
igm make all the miracles he wants, but
cannot convince us that Sinai did not occur.
heaanot convince us that the world has no Cre
Sighsmean nothing: the message is that wh

toncerns the seeker of truth. For this reap

eévidimonides explained that the Jews did
npdisve in Moses, based on miracles
arherefore, we do not pit Moses against a f
nprophet, and measure their words based o
vambre impressivemiracle. As a matter of fact,

you can discern, you will see the signs of fjls

Ipoophets and dreamers are in fact, mere illus
tas Sforno teaches, “For there is no ddbdt all
&g words are false and conjured from
teart...his miracles are sleight of hand...
sshall know without a doubt that he drea
nothing”. (ibid)

nilVhat is the difference between these

e first verse deals with “internafirodding
dewvards idolatry: we look at other natioiggds
alhd seek to assimilate. Moses recognized
emotional need, as did Shmuel, and criticized
edews for desiring a king “as all the otk
thations”.[3] This act of seeking to worship tl
vgods of other nations is borne of the inter
idolatrous emotions, combined with sog
tapproval. The instincts are attracted to
nalsstract (physical) deities, and abandon th
&ull in place of phantomsTherefore, the
mgmedial verse addresses the command to
ddaviate from theTorah, and this will insur
@fdherence to reality. We must keep a yoke

www.Mesora.mg/JewvishTimes
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his
ou
ed

wd'Take care lest you become entrapped by

sections and their remedial verses? It is clearttietm after they have been destroyed before

you. You should not seekthe irgods asking,
“how did these nations worship their gads; |
thiso will do so.”"[Do not do so to Hashem your
Bed. This is because they did fotheir gods all
aorts of abominations that Hashem despises.
d-ven their sms and daughters they burned in
&ite to their gods.” (Devarim 12:30-31)

al The commentaries are somewhat troubled witt
ke meaning of these two passagBst before

simple meaning of the passagktoshe warns the
enation that they should not succumb to the
temptation to adopt the idolatrous practices
prevalent in the land of Canaavoshe warns the

ejtuamsidering their concern, let us understand the

your internal fantasies. But the second case

gmople that Hashem regards these practices ¢

iwith prophets and dreamers wfantasize thaj] abominationsln order to emphasize this point, he

false prophet or dreamer: Moses has proof on Gied spoke with them. Here, the deviation frprotes that these idolaters even burned their ow

side, derived from Sinai. Following pro
demonstrates our attachment to reality, and
reality is identical with God's will. Thus, usin
our reasoning to detect what reality is, and t
adhering to what our minds know to be true,
are “loving God.”We are attached to the sour
of all reality.

Therefore we again see that Moses aligns
verse on the heels of another, as the latter
offers the solution to the problems in the f
verse. But we must use our minds to disca
these truths. And when we do, we are amaze
Moses’ mehods of subtle instruction, whig
propel our minds to uncover more than what
be conveyed with discreet words alone.

The repetitive style of this verse, | feel, m
indicate the “overabundance of proofor
following God. Meaning, that which
overwhelmingly rooted in, and validated
reality, is the very method for which W
determine what to follow. Judaism is all ab
truth, proof, reason, and living in line with the
fundamentals. We care nothing about what ¢
seems to be a wondrous sign, if the perfor

pfforah ideals originates not internally,

vimternal flaws or external events which

dne millions on Mount Sinai, and what o
rersadsknowastruth

vane. Many people wish to live in a fantasy wd
ddoyl will do all they can to protedheir

cae all must answer to God the Creator o
reality —ard since we live in the world that H

intelligently on reality, and do all in our power
suse our one life for the best, and that is def
by God.OO
e
but[1] Gad has no vocal chords, thus, he has
swoice”.

nly2] Hilchos Yesdodei HaTorahg:1
mei3] Samuel 1, 12:19

uthildren in order to appease their gods.

afiternal to the Jew. The source of error cafp belowever, Moshe adds one other observation.
ceither internal, or external. This being the cqdde points out that these nations will be destroyed.
hitre remedial verse calls on us rexall those] He tells the people that once they have seen th:

ithese nations have been destroyed, they should n

carbitrate between Moses and others, reminglingtempted to adopt the forms of worship that they
us of the true reality: that which was witnesgethployed. Moshe implies that the destruction of

ithese nations is somehow relevant to the
admonition against adopting their various modes

rstBoth cases teach us to focus on what is reaj ahavorship. It is this implication that troubled the

ricommentaries.What exactly is theconnection
between the destruction of the nations of Canaal

Hdisoriented and blurred view of reality. But sifjcand the admonition against adopting their various

forms of idolatrous worship?
e Rashi suggests that the destruction of thes

agreated, it is wise that we abandon fantasy, fpaagions proves the impotence of their supposet

tgods and the ineffectivenasighe various ways in
nettich they were worshipedin other words,
Moshe points out to Bnai Yisrael that these nation:
worshiped false gods through ineffective forms of
norship and they were destroyed@his should
indicate to Bnai Yisrael that if they abandon
Hashem and adopt the idolatry of the nations o

(continued on next page)
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Canaan, then they too will be destroyed.[1]
However, Nachmanides rejects
interpretation.Nachmanides does not elaborate
his reasons for rejecting Rashi's interpretatior]
this element of the passaddowever,Rav Naftali
Tzvi Berlin — Netziv —does discuss this issuéle

explains that according to Rashi it would seem |t 5

Moshe admonishes the people to reject ido
because it is not effective.CINetziv explains
such an interpretation of the passage

this reference is based on his interpretatio
Moshe’s overall messageWhat is Moshe’s
specific admonishment® we caefully consider,
Moshe's words, there is some ambiguldefdls
the nation they it should not adopt the practice
the idolaters of CanaartHow e v,ewas Moshe
merely telling the people erce again -to na
worship idols? Nachmanides suggests tt
Moshe’s message is not a repetition of the o
stated injunction against idolatrifiElslggests tha
Moshe is making a new pointWe are not
permitted to incorporate the various modes
worship employed by the idolaters into ¢
worship of Hashem.In other words, we ar
prohibited against identifying worship servig

thig

Sadcrificed their own
Nachmanides explains that this observatior
completely consistent with his interpretation
Moshe’s messageNbshe is proving that th
sritials employed by the idolaters of Canaan
inherently abhorrent. Their very concept o
appropriate worship is grossly misguidetihe
qroof is that for the sake of worship, th
ftearcrificed their own children.[3]

I In summary, Nachmanides makes th
important points.First, he explains that idolatro
jpfactices should not be incorporated into
wervice of Hashem.It would seem thaj
eNachmanides would extend this injunction
gsractices and rituals from any other religidmey

and rituals from other nations and incorporal
these rituals into the service of Hashem.
Based on this interpretation, Nachmani
reinterprets Moshe'’s reference to the destructi
the nations ofCanaahoshe is concerned that tl
people may find some allure in these a
services. They may conclude that these servi
are really suitable modes of worshiplowever,
they were used by the nations of Canaan i
worship of false godsThese nations pervert
services that should have been used in the wi
of Hashem and applied them to the worshi
idols. This is one of the reasons they w

irgnould not be adopted.

Second, these idolatrous practices are
@mppropriate merely because they are assog
nwifh idolatry.CThey are innatelyoljectionable.
@hey reflect a perverted concept of worstijpe
ietepravity of the idolatrous concept of worshig
@xdicated by the practice of child sacrifice.

Third, Nachmanides implies that the modeg
thership established by tHerah are not arbitrary
drhey are meaningful and appropriafebey are
Selected by theTorah because they reflect
siitable attitude and outlook regarding service
tedashem.

-children to their false god

destroyed. In other words, Moshe warned the It is possible to understand Nachmanid
people that they should not misinterpret Hasherinigerpretation of Moshe’s comments on a sli

www.Mesora.mg/JewvishTimes

But this is an extreme exampl€annot one
respond to Moshe with a courtegument?It is
true that nations of Canaan were sometime:
grossly misguided in their concept of worship.
Moshe’s illustration does prove this point.C0But
does it follow that therefore, every practice that
these nations adopted was depraved?

Apparently, according to Nachnmides, the
answer to this second question is that child
sacrifice is an extreme example of an overall
attitude and misdirectiorAny attempt to innovate
and invent new rituals is fruitless and dangerous.
The inappropriateness of these inventions may nc
be as evident as in the instance of child sacrifice.
Nonetheless, any invention dnnovaion is
inappropriate.Why does Nachmanides insist that
we are so woefully incapable of creating new
sitals?
1 idn order to understand Nachmanidpssition,
&gt us consider another issult. has often been
eobserved that although the major religions all
asgard compassion as a virtue, many of the
f greatest atrocities in humankind's history have
been performed in the name of religio@f
egourse, Jews are acutely aware of this
phenomenon.Many of the major psecutbns
réat we have experienced fer example, the
u€Crusades were executed in the name of religion.
tBeit this phenomenon is not merely an expressiol
t of a hatred for Jews. Throughout history and in
tmodern times it has been common practice for on
religious group to persecute and even employ
genocide against the members of another religiou
igooup. And all of these atrocities are performed in
idkel name of religions that ostensibly hold
compassion to be one of the highest virtues.[1

Let us disregard for this discussion the seeming
gontradiction in religious doctrinéVe will ignore
the question of how a religion can preach
abmpassion and at the same time endorse the mc
(Sshocking forms of violencelLet us focus on the
individual. How is it possible for a person to be
gaised to value compassion and to engage in suc
» gifocities? What happens to this compassionate
person?Why does his own personality not rebel
eggjainst the violence he is contemplating?
tlyThere is more than one explanation for this

g
reasons for destroying the nations of Cangateeper levellt is clear that Nachmides interprgtphenomenon.How e v,dat us focuson ore

They should not conclude that these nations Wwiteshe’s main point to be that we should not a
destroyed because they desecrated the honahefrituals of the idolater’s of Canaan because
Hashem by employing modes of worship in ffege meaningless -even ridiculous. As an

service of other gods that are only fit for Hi
Instead, they must realize that the modes
worship employed by the idolaters are inna
reprehensiblelt is na appropriate to adopt the
practices and incorporate them into our servic
Hashem.

Nachmanides points out that his interpretatio
Moshe'’s opening remark is consistent with
remainder of his address on this issidext,
Moshe observes that the nations of Canaan

xample, Moshe observes that these idol
a@fgaged in child sacrificewhy did Moshe
leroose specifically this illustrationZTea tain
séloshe could have identified other equally biza
epvactices. Was this illustration merely arbitrary
perhaps, selected because it is so shocking
naides it imply a specific message?

theNachmanides implies that we are incapabl
creating and instituting original ritualdMloshe
evoves” his point by referring to child sacrifice

dactor. The human personality is composed of
timmgitive and negative traithere is a dark side to
the human beingBuried in the recesses of the
tbrgnan personality are primitive urges that are kep
in check by the positive elements of the
| personality. Every person hast ore time or
remother been seized by a desire that is unpleasan
—even difficult to acknowledge.CJBut hopefully,
through the influence of the positive elements of
one’s personality, a person is able to hold this
> dbjectionable desire in check.
Now, consider the affect of removing the
(continued on next page)
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positive elements of the human personalify] IFor copIES & COMMENTS, WRITE:
these positive elements were removed, ther] BERNSTEINMICHAEL@MSN.COM
darkest elements of our personalities would cgme

to the fore. This is exactly what occurs whgn

religion endorses and encourages violghce

towards othersWhen a religion condones afd

incites violence towards others, it incapacitgt «yyr »
and suspends the natural barriers that chec etﬁglkﬁflﬁ om %7440 ws 1o t}]e SOM[

dark elements of our personalitieShe darkes ,
desires can now emerge and fully expfess
themselves.

Now, let us return to Moshe’s messageEl
idolaters of Canaan had many forms of worship,
How did they develop these ritual&¥e do na
need to engage in an anthropological study t
answer this questionin sane manner, thege
rituals were human inventionsThey were
products of the human imagination agn
personality. But this is a dangerous source for

religious innovation. The human personality
not completely positive.lt contains its darke
elements -the yetzer haralffact, we rely on ou
religious convictions and training to help chgckFull victory over the Canaanites will not come, T h

RABBI MICHAEL BERNSTEIN

when rather than religion checking the d
elements of our personality, the influence of
yetzer hara informs our concept of worship?
likely that the outcome will be a religion th
expresses some of the most reprehen
elementsfthehumarpesonality

We can now appreciate Moshe’s illustratig
Moshe wished to demonstrate that a relig
created by human imagination, will undoubte
reflect the influence of the yetzer haha.aider to
illustrate this issue, he could not refer to sq
ridiculous or meaningless practic&uch and
illustration would only prove that we are capa
of folly.[But Moshe did not want to prove that \
are fallible. He wanted to prove that a religig

diyle hates, they have done for their gods; for thégives
have even burned their sons and daughters ingharacter flaws
nfiee for their gods.” that draw people

These verses reveal the great seductive ppwgeidolatry. It was quite possible they would turn
plef idolatry. Consider the situation. The Jewish that direction as they contended with the
Vpeople have just conquered the lanith God's| psychological pressures of their daily lives.
hhelp, they have destroyed the indigenpewever having no direct experience with

and

constructed through the human imagination
inevitable, reflect the darker elements of
personality.Moshe illustrated this point with chi
sacrifice.

Furthermore, according to Nachmani
Moshe’s contention was that this outcom
unavoidable.The Torah is a revealed religioit.
is not a human inventionlt is instrumental i
checking our darker urges.[But when we att
to invent our own religious innovations, our en
personality is engagedNachmanides maintai
although we may not suggest human sacrific
influences of the yetzer hara cannot be compl
removed from our innovations and inventidds. |

[1] Rabbaynu Shlomo be¥itzchak (Rashi)
Commentary on Sefer Devarim [12:30.

[2] Rav Naftali Tzvi Yehuda Berlin (Netziv]
Commentary Hamek Davar on Sefer Deva
12:30.

[3] Rabbaynu Moshe ben Nachman (Ramb
Nachmanides), Commentary on S¢g
Devarim12:30.

pillefenders and completely exposed the impoteiwistatrous cults, they might be intrigued by the
tef their gods. God's power is manifest; theestiges of the destroyed cults all around them
pagan’s imaginary deities are discreditesensing their psychological appeal. And they
Incrediblyat this moment of Jewish triumph, thevould ask, “How did these natiomrshiptheir
$orah warns the victors not to be drawn to [th@ds? I, too, will do the saméhe Torah forbids
gods of the vanquished. Why would they |heem to do this and warns them (12:31) that, in
drawn to these dead men’s gods or find their ¢utie end, such practices can even lead thei
attractive? What is at the root dfis strange followers to throw their children into the fire.
uctive power? Ironically, the practice of child immolation,
ireln actuality, idolatry is much more apt to arjstom a psychological perspective, reflects
sout of the psychological needs of iddelfishness rather than altruistically intended,
tershippers than from an intellectual mistakeghough misguided, religiousfervor. The
tidplatry allows its adherents to create ammactitioners may tell themselves they are
| observe, in the guise of a religion, a system scrificing theirbeloved children selflessly, but the
| rituals and practices that satisfy their primitjuexact opposite is true. These supposedly religiou
urgesand address their insecurities. Even whgaople are tremendously narcissistic, full of
,these pagan religions call upon their adherentsjtaleflected self-love. Attached to the physical
fimake sacrifices, there is a simultanepusality and fearful of their own mortality, they are
satisfaction of deep primitive urges. Often thigrepared to make the penultimate sacrifice of
hattraction is so subtle that the worshipperslatively expendable part of themselves, namely
femaccustomed to self-examination, are unawafeir children, in order to protect that which is

of its insidious nature. most important, namely themsehas.
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Taken from “Getting it Straight”

Evolution II

"Care to live dangerously?"

His eyes sparkled behind the question as
settled in patio chairs at the small ci
overlooking the water. Spring had fina
arrived, accompanied by a gentle aftern
breeze holding promises of the warm sumi
days to coméle each ordered herb tea.

"That depends,” | said. "How dangerous?"

The King of Rational Thought smiled. "C
you remember when you wrote about
conversation on evolution and abstract think
a few months ago? That evolution coulc
possibly have occurred based only on surv
of the fittest because the ability to thi
abstractly about the idea of evolution its
wasn't needed for survival and therefore wc
never have developed?"

"Yes" | said. "And | also remember that tv
of my readers wrote and took issue with y
conclusion."

"Right. Since then, I've had time to study tt
responses,'he sad. "Wart to tackle one o
them?"

| hesitated. "Uh, why is this dangerous?"

"Because,"he sad as the waiter brought ouproducts of walking,

That makes evolution a religious topic. Andbility to think abstractly is similarly a by-
product of the development of the cerebralibtle yet powerful distinction."

people get very emotional about religion."
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speaking,
tea, "many people think that evolution answenpposable thumb - abilities he presumes we thiéhking that, say, an ape might use to get &
the question about whether God exists or ndevelop for survival. Thus he concludes that thanana."

"I won't argue that pointI'said, absorbing the capacity we needed to survive. Got it?"
steamy chamomile blossom aroma. "Ok, I'm"Yeaaahh,"l said slowly.

game."

"What's wrong with it?"aked the King of

"Excellent," he sad, pulling the newspaperRational Thought.
clipping from his shirt pocket. "This reader | was afraid he'd ask that. "What do yorose to leave, "but | have to go. Maybe we car
points out that walking upright allows us tmean?" | stalled.

dance. The ability to speak allows us to sing:'There is a basic flaw in that reasoningg

And the development of an opposable thuméplied. "Do you see it?"
| looked and looked. | even stared studioudlyink about. Besidesnti a bit hungry.
dancing, singing, and buttoning shirts haw my soggy tea bag, hoping for inspiration. ItA gleam appeared in my eyes.

nothing to do with survivalYet they are by- didn't work, and | finally gave up.

allows us to button shirts. He goes on totbay
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"Don't feel bad,"he sad. "Most evolutionists
miss this point. There is a critical fdifen@
between (a) using a given capacity for anothel
function, and (b) developing a significantly
different or advanced capacity. For example, the
capacity to walk and dance are not in the sam
relationship as the capacity to walk and run.
Dancing is simply using walking for another
function. But running is an advanced &pil
When it comes to evolution, if you don't need
the ability to run, you won't develop it.

"In other words,'hecantinued, "if evolution is
correct, you might use an ability developed for
survival - such as walking - for some other non-
survival purpose, such as dancing. But you
won't develop a new or advanced ability - such
as running - unless you need it for survival.
Something useless will not develop in the
evolutionary process. Extras like that are
detractions which will make you inferior in
terms of survival, not superior.

"Similarly," he went on, "the ability to think
abstractly is an advanced thinking béity,
clearly not needed for survival. It is hardly in the

and asame league with, or ancillary to, the type of

"Wow," | said, as | saw his point. "That's a

"It's about properclassification," he sad.
"That's one of the keys to knowledge."

"Is there more?" | asked.

"Yes" he replied as he finished his tea and

cover it another time. Are you coming?"

"No, | think I'll stick around a few minutes
longer; | replied. "You've given me a lot to

"Maybe Il order a banaa."d
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“Take words with you, and return to Hashem...”
(Hosea 14:3)

the Concept of

Teshu

Jewishilimes
Perfection

d

RABBI JOSH

UA MAROOF

As we approach the High Holidays each year,
theme of self-improvement becomes one of
focal points of our thoughtWe are strongly
encouraged to involve ourselves in the proces
teshuva, or repentance, in preparation for
upcoming Days of Awe. The Jewish notion
repentance, however, is by no means simple or|
evident. What exactly is teshuva, and how doeg
go about doing it? The Torah provides pre
guidelines for the fulfillment of all of it
commandments; thus, if we intend to observe
commandments correctly, it is incumbent upon
to consult these guidelines as a matter of co
The commandment to repent of our sins ig
exception to this rule - it encompasses a ho
halakhot and principles that are indispensable {
proper performance. Therefore, before we
repent in a halakhically meaningful way, we m
take up the study of thkerah’s unique approach
teshuva.

The Rambam’s Introduction:
The Mitzvah of Teshuva
Without question, if we wish to develoy]

better understanding of the subject of repentg
we must turn to the Mishneflorah of the
Rambam. The Rambam was the first of our S
to provide us with a systematicd comprehensiv
treatment of the topic of teshuva, and
accomplishment in this area remains unequale
this day. Careful attention to the Ramba
formulation of the Laws of Repentance is surg
reward us with valuable insight into their dee
significance. As an introduction to these laws,
Rambam writes:

O
[This section contains @ positive
commandment, namely, that the sinner sh
repent before Hashem and confess.”

thdhis brief statement raises a powerful ques
thibat sense does it make for Fogah to institute

plated!

cdescribe repentance, calling it repentance b
ustashem. Of course, the Rambam is not alor
ausing this kind of terminology. The Tanach off
refers to repentance as returning to Hash
Nevertheless, this concept is very difficult
comprehend. When a person repents, it appean
he is attempting to return to the observance
particular commandment, not to Hashefiie
association of teshuvah with standing bef
ridashem does not seem like an accurate dep
of what occurs in real repentance where o
agesduct, rather than one’s God, is the cents
pfocus. Simply put, how is the notion of being in
higesence of God relevant to the procesg
2depentance?

m's

> tdRepentance and Confession

theogresses, further difficulties begin to emerge.
first chapter of the Laws of Repentan
commencesith theseavords:

All of the commandments of tfi@rah, whethe
positive or negative - if a person should violate
polithem, whether willfully or inadvertently - whe
he repents and turns away from his sin, h
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obligated to confess before God, Blessed is He, as
is written: “A man or a woman, when they do any
sin...and they shall confess the sin that they did.
This refers to verbal confession. This confession i
a positive commandment. How does one confess
He says: “Please Hashehfilave erredsinned, and
rebelled before you, and | have done such-and
such. Now | am regretful and embarrassed by m
behavior and | will never return to this thing again.”
This is the essential confession. And anyone wh
makes a more lengthy confession and elaborates ¢
this topic is praisewdny.

The first feature of this passage that requires
some explanation is the repetitive clausefwhen h
repents and turns away from his sifsh't
repentance and turning away from sin the sam
thing? The Rambam appears to be repeatin
himself unnecessarily here.

The concept of viduy, or confession, is also

iadifficult to understand. Ostensibly, in requiring us
to repent, th@orah’s primary objective is that we

commandment to repent? If a person who |f&sp behaving in ways that violate its laws. One car
drafisgressed one of the laws of therah| certainly make a firm decision to change one’s
thigbsequently decides to repent, he will simply gehavior for the better without verbalizing it; in the
dfack to keeping the original commandment| leed, it is what a person does that should matter, n
sdiflated. He does not need to be commandgdaloat a person say¥et, it is clear that thdorah

deed a commandment that already exitein the| sees confession as indispensablées h Lav. The

cisther hand, he has not yet resolved to abandgnRénbam reflects this by countingshuva and

5 sin, there is no reason to think that an additipn@uy as a single, unitary commandment as well a:
gemmandment will help him. He can choose iy mentioning repentance and confession togethe
osglect the commandment to repent just likg tieoughout his treatment of the subject. Hence, wi
uepted to neglect the mitzvah he has alrgachyst ask, what benefit do we gain by translating

our repentance into words? Haes this make

st ghdditionally interesting is the fact that theur teshuva more complete?
oR@mbam uses an apparently superfluous phrase Aalditionally problematic is the Rambam’s

foreommendation that the sinner elaborate on hi
econfession as much as possible. What room is thel
iefior elaboration in a viduy?e@mingly once the sin
dms been identified, remorse has been expresse
tand a resolution to change has been adopted, the
sighabthing left to say. Whether one’s confession is
ofoag or short, what we are most interested in is
whether the sinner discontinues his inapgsatm
obehavior There should be no room for differences
cliodegree - either a person has abandoned his err
neishe has not.

r of

theDefining Teshuva

oh order to resolve these difficulties, we must
examine the concepts of sin and teshuva mor
carefully Specifically, we must consider the fact
that a person who violates one of the

perAs our investigation of the Rambam’s teachingsmmandments is doing a lot mdi@n acting

[Tin@ppropriatelyHis sin is not a random occurrence
dhat can be viewed separately from his persone
beliefs and convictions. On the contrary, through
his action he is demonstrating something about hi
peatire value system: he is making a statement abol
2rwhat he envisions - or does revision - as his

epigrpose in life. An example will bettiustrate this

(continued on next page) s
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(continued from previous page)

point. The Brah demands that we restrict ourselves
to the consumption of kosher fhdeating kosher is
instrumental to our development as human begingsg
because it keeps us aware of our spiritual obje
in life even as we are involvedteking care of ou
physical needs. Observance of kasﬂ\
demonstrates our belief that eating canno
significant in its own right unless it is a means to
our ultimate goal - the service of oure@tor
Hence, an individual who succumbs to temptation
and consumes non-kosher food has not simply
committed a technical violation dbrah law. He
has indicated through his action that he is not fully
dedicated to the philosophical principles |of
Judaism. He has not adopted an unequivocal $eiaffavior alone would be expected as a functignwe have truly completed the process - we should b
life priorities - he is torn between the lure |dhe original commandments to keep kosher, withaisle to summarize our conclusions in a final
instinctual gratification for its own sake and higithout an additional commandment to repenmieclarative statement. At the culminating point of
desire to develop his mind and soul. In a momdritis change in behavior, however, would hour introspection, we are challenged to demonstrat
of weakness, his baser drives grabbed hold of| iomstitute real teshuva. The commandment to the clarity of our newfound convictions by
and overpowered his intellect, leading him| teshuva requires a complex set of operations| tagbressing them verbally. If we cannot rise to the
neglect an important commandment. The violatitranscend the realm of behavior and focus on thellenge, our repentance is by no means comple
itself, however, was only a symptom of a mpk@lues and beliefs of the sinner. When we commit ur thought is not yet clear enough to be
basic conflict within higpersonality. transgression, we are obligated to delve into|@uticulated. We must continue to seek a bette
When we become aware that we have commiitfgetsonal convictions and correct the philosophicaiderstanding of our personal issues until we hav
a sin, then, this should serve adraulus to deepey error(s) that led to the silie are commanded tpa firm grasp on them, until we can useglaageto
reflection on the purpose of our existendée | refine our understanding of our purpose in life adéscribe them. By the same token, when we hav
should not write it off as a fluke but should perceithe choices we must make if we are to achieve thretde real progress in our soul-searching, ou
it as a sign that we have moved too far in the wrgpigrpose. Although the person who decides donfession would be expected to mirror the
direction philosophically, that we have naesume his observance of kashrut will do his besptefundty and complexity of our self-analysis.
sufficiently clarified our ultimate priorities in life.avoid future kashrut infractions, he will still b&his is why the Rambam states that a confessio
We should realize that our action indicates that| wequired - as a function of his past violations ; kas the potential for a great deal of expansion an
are ambivalent about some aspects ofTtreh’'s | engage in the more introspective process adiboration. The more thoroughly we have delvec
values and directives, and that, as a result, we &ihuvah at some point in time. By introducingirato the significance of our transgressions and th
struggle with them in practice. This in turn shoukkeparate mitzvah of teshuvah, Tigah teaches usexamination of our life priorities, the richer and

motivate us to immerse ourselve§amah study in| that we have not fully repented for dumore descriptive our confessions will be.

order to gain a clearer sense of the purpose dof wansgressions until we have taken the time to

existence and to increase our awareness of | llore the depth of their significance. SuperficialReturning “Before Hashem”

important its teachings and mitzvot are for pohanges in our habits are not enough to satisfy th&t this stage it becomes clear why doing teshuve

development. We will emerge from this quest v
a more definitive set of principles and prioritieg
guide our lives - and, as a natural result, we will

ifforah’s requirement of teshuva.
tod
fecThe Role of Confession

is always described as returning to, or before
Hashem. It is true that the immediate stimulus tc
repentance is usually a specific violationTofah

compelled to abandon our misguided ways. This, iThe new insights we have developed can glaw that occurs at a particular time in a particular
fact, is the reason why the Rambam uses the dotislp us to explain why confession is such a cepplce. However, the process rgbentance moves
language “when a person repents and turns frégature of repentance. Human speech is a reflectheyond the superficial features of a transgression t

his sin” when he introduces the mitzvah of doi
teshuva. It is the internal, transformational prog
of self-reflection, value clarification and study tk
constitutes true teshuva - the behavior change
it were, a by-product ohis monumental edft.

Teshuva - A Unique Commandment

Now we are in a better position to underst;
why repentance must be countecuadependen
commandment. It is not equivalent to sim
resuming the observance of the mitzvah that
been neglected. Even if tiierah had not include
a mitzvah to repent, a person who ate non-kg
food would be expected to return to a kosher di
soon as possible in order to avoid further violati
of the formal laws of kashrut. This change

ngf the ability of human beings to thin
esnceptuallyindeed, from the way an individu
n&ommunicates an idea it is easy to measurg
S;a@lserence and precision of his understand
When a person cannot put what he is thinking
words, we tend to assume that his musings ar
yet developed enough to be expressespiech.
adid simply, the use of language is intimat
related to the use of the mindf teshuva wers
plsynonymous with bettering our actions, confes:
heeuld have no intrinsic relationshipo it.

dRepentance would be a matter of the body W
sbenfession would be a matter of the soul. (
etvesuld theoretically be possible withotlie other.

@ process of thought and analysis, it follows tha

ohwevernow that we see that teshuva is, in redlityymeasurable contribuiion to i

kan analysis of its underlying causes and a reflectio
abn the ultimate purpose of our live§eshuva
¢béminates not merely in the rejection of incorrect
inglues but in the sinner’s rededication tottigiest
iftaman priority - the quest for knowledge of
elHashem. As a result of his soul-searching, the
penitent’s awareness of his true position in the
elyniverse has deepened tremendously; thus, he no
stands in the presence of Hashem, humbly
simfocused on the meaninfhis own existenced

hile/ /s essay is based on Rabbi _Joshua Maroof s class on
) mbam that is beld in Riverdale, NY each week.
cknowledgments are extended 1o all who attend the
class and, as a result of their iartz'cipatz'on, make an
e quality of its content.

L (Hul 5763)
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On June 26, 194fhe United Nations charte
was signed by a UBypresentative. Accordin
to the charter the UNvas set up to “...sav
succeeding generations from war... to reaff
faith in fundamental human rights...in t
equal rights...of nations large and small.
practice tolerance...to maintain internatio
peace and security...

When the UNwas set up the peoples of t
world must have been duly moved. What
impressive charterWhat incredible goals
What hope everyone must have had fo
peaceful future. Imagine! An internation
organization meant to keep the peace,
which learned from the mistakes of t
League of Nations - its predecessor.

Though it had great potential, the UiNs

proven to be a disappointing, bureaucratie, the Gaza Strip, displayed the logo of th

conglomeration of nations driven by hatr
and politicking. It is hard to remember wh
the UN last took a leadership position

global politics that resulted in peaceful ¢
existence among nations. It's true that the
does sponsor worthwhile programs that h
positive impacin many parts of the world
such as UNICEF and the UNAID@ograms,
however any nation or private organizati
can accomplish the same, probably for a
less money. Why spend money funding
whole bureaucracy to do that?

Just in regard to tiny beleaguered Isritdk
clear that the UNhas strayed far from it
original intent. In October 2000, three Isr,
soldiers were kidnapped and killed at
Lebanese border right under the noses of
UN “peace keepersThere were signs that th
UN peacekeepers were not just witnesses
actual participants in this heinous crime. Th
was video footage that would have helped
Israelis identify the Lebanese kidnappe
which the UN sdd they couldn’t releas
because they are ‘an international body
they can't play a role in transferrin
intelligence information to either party
Interestingly enough in the partial vide

RABBI SHEA HECHT

rfootage Israel did get, the car that was use
gthe kidnapping had UMcense plates - whic
e (of course) the UNsad were forged. The U
radso sponsors schools and textbooks inPie
N&hese teach hatred and violence towards |
.to the children who learn in those school
nataking them ready fodder for the extremi
who seek to turn them into human bombs.
&N knows what these schools teach
ahoose to ignore it.
Recent reports say that the Uiss paid for
rtlee production of thousands of bann
abumper stickers, mugs afeshirts bearing th
began Today Gaza andomorrow theWed
hBank and Jerusalem.n adlition to the
explosive slogan many of these items, w
have been distributed to the Palestinian A

ednited Nations BvelopmenProgram.
enThe UN swport of the Palestinia
rAuthority’s propaganda has provoked outr
drom many, who are blaming the Ufor
UdNspersing the inflammatory message they
agacourages Palestinian Arab violencehig
,Arabic slogan, which refers to disput
territories of the Wed Bank and Eag
oderusalem, has served as the Palestinian
leffort to spin the withdrawal as victory.

al have a problem with the fact that the U
seems to be an independent world governn
without any overseer. They do things tl
saffect many different countries and they
elihatever they please just because they arg
H®&IN” - which according to its charter shou
teenain neutral in global disputes. The Mid
eEastern conflict has lasted too many years

emncheckeavorld body

th&he United State's new ambassador to
reN, John Bolton, has labeled the actions|
ethe UN “inappropriate and unacceptabl®if.

aBdlton said that the UMas failed to explain
gvhy it gave money to the PHor the
" production of these items with the provocat
rglogans. Mr. Bolton told the Ulhat the most
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Asabious problem for his office was not the fact
that the logo was printed on the material, bu
fthe fact that the agency used their money t
nenpport this divisive message. | applaud
ndresident Bush for having the courage to
dappoint a man with these moral credentials tc
> thpresent our country at thiN.

Id The actions of the UNver the years show
dles that this is not an isolated case, but rathe
ateimonstrates what the UNs all about.

lwill not be solved by some biased an@ihough the UNhas agreed to stop paying for

the anti-Israel propaganda, their track recorc
thar biased actions make me wonder what els
tiey have up their sleeve that we just don't
know about yet. Atually, the USAwould do
everybody a favor, especially the people whc
live in NYC, if they get rid of the entire UN
veomplex and put up affordable housing
insteadd
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School starts Tuesday. What classes have your yeshiva or day school
incorporated to protect your children from missionaries, “Jews for Jesus”, and
others? Jewish youth invariably meet up with alien religious influences; in
college, at work, and on the internet...so Mesoras presence is helpful.

Will your child have the rational answers and convictions to refute other
religions and remain Jewish? Is your son or daughter convinced of Judaism’s
irrefutable Fundamentals? Are you? Do they find other religions appealing?
Will they raise the statistic of 50% of Jews who 1ntermarry’ Avoid teaching
your children now — regret it later. ——

Insure that your school teaches Judaism’s
Fundamentals and the flaws of the other major
religions. Print our Jewishlimes issues #116-126
free. We have composed essays so Jewish youths
possess the knowledge essential for an
unwavering, Jewish life. Download free:

http://www.Mesora.org/Jewishlimes

Knowing the answers,
is the only answer.




