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Rabbi Markowitz questioned an apparent
 interruption. After Torah fully outlines Tabernacle’s

design in parshas Truma—all its vessels, curtains and its
structure—the parsha following, Titzaveh, outlines all the
priests’ clothing. However, before Titzaveh addresses 
the priests’ clothing, these first 2 verses interrupt a 
seamless flow between these two related topics of 
Tabernacle’s vessels and priestly garb:

You shall instruct the Israelites to bring you clear oil 
of beaten olives for lighting, for kindling lamps 
regularly—the Menorah. Aaron and his sons shall
set them up in the Tent of Meeting, outside the 
curtain which is over the Ark of the Pact, to light 
daily lights from evening to morning before God. It 
shall be an eternal law for the Israelites for all gener-
ations, from before the children of Israel. (Exod. 
27:20,21)

How do we understand this interruption of the Meno-
rah and the Ark? 

From all Tabernacle’s vessels, the Menorah
and the Ark cover alone are not to be assem-
bled, but are to be beaten whole from 2 
blocks of gold into their respective forms. 
Also unique to these two vessels is that other 
vessels’ lengths aligned with the length of the 
Tabernacle: the Table’s long side was placed
parallel to Tabernacle’s long side. But the 
Menorah and Ark alone were positioned 
length-to-width. What does this teach?

Secondly, we see the Menorah has a 
“relative” purpose: it is lit “outside the curtain” 
which is “over the ark.” Thus, Menorah relates 
to the Ark, as it must be lit only in this location, 
relating to the Ark. But we wonder why Torah 
says, “set them up…outside the curtain,” 
instead of saying, “outside the Holy of Holies,” 
the room containing the Ark. Truly, the Meno-
rah is outside the room, not outside the 
curtain. So why focus on the curtain? 

Third, the Menorah functions to illuminate,
but illuminate what exactly?

Torah addresses Tabernacle’s structure, but
to share Tabernacle’s purpose, Torah must
also convey more than mere measurements.
When Moses assembled the Tabernacle, he
did not first erect the beams and then place 
the coverings over them, which would be the 
more intuitive process. No. He held up the 
coverings and then assembled the beams 
underneath them [1]. He did this in order to 
display the essential element of this “Tent” of 
Meeting: it is a covering, a veil. 

A veil exists between God and man. We 
cannot invent new ways to relate to God as 
the sinful Jews expressed in molding the 
Golden Calf. This calf expressed a sinful 
conviction by those Jews: they felt that they 
knew how to relate to God, through forging a 
metal model of the Egyptian calf deity. God's 
response was that the Jews must now build 
the Tabernacle that corrects religious expres-
sion, following God's guidelines, not human
subjective emotions attached to animal gods. 

Tabernacle was a concession to man’s errors. 
Its most fundamental lesson [2] is that there is 
a room—the Holy of Holies—that is 
unapproachable. This restriction parallels our
inability to fathom God, unlike the sinful Jews 
expressed confidently with the calf. There is a 
veil between God and us…Tabernacle’s 
primary message. “For man cannot know me 
while alive” [3] was God’s response to Moses 
who sought to know God.

Menorah’s 6 branches emanating from a 
central 7th branch parallel the seven days of 
Creation. Meaning that Creation (Menorah)
“illuminates” us to the reality “behind” the
curtain. Studying the universe reveals 
tremendous wisdom that is behind the 
physical world, and controls it. This means 
that the physical world is guided by a 
non-physical active system. Menorah stands 
directly in front of the curtain covering the Ark, 
to illuminate it. Lighting the Menorah from
“night until morning” parallels the illumination
of darkness into light. 

Menorah embodies Tabernacle’s purpose
of directing us away from assuming the 
physical world alone exists, towards our 
acceptance of the metaphysical world
guiding the physical universe. 

Laws—non-physical enti-
ties—govern the universe, 
and were used prior to Cre-
ation to create the universe. 

Therefore, the separating curtain is of great 
significance. Menorah illuminates us to a
“reality” behind a curtain, to a metaphysical 
world that controls our physical world. In other 
words, the Menorah embodies the seven 
days of creation—the physical world—a world 
through which studying it leads us towards 
metaphysical knowledge, just as the Meno-
rah’s lights illuminate the curtain covering the
Ark. Study of creation imbues man with ever 

increasing knowledge about God and His 
laws which are “behind the curtain,”
behind the physical universe. Therefore 
the Menorah is located just in front of the 
curtain, and its center branch’s wick 
leaning towards the curtain, indicates the
Menorah’s purpose is to shed light on the 
metaphysical world. And the curtain itself 
had embroidered angels to parallel the
angels over the Ark [4]. Even from outside 
the curtain, God reminds us of the Meno-
rah’s illumination of metaphysical matters.

It is only due to Tabernacle’s service 
that the priests require honor through
their clothing. Their clothing is not integral
to the priest’s, to honor the priests per se, 
but to honor to God whom they service. 
We feel that the discussion of the Taber-
nacle should be followed by a discussion 
of the priest clothing without interruption.
But the priests’ clothing in fact are subor-
dinate to Tabernacle service. Therefore, 
the order is: 

1) describe Tabernacle’s structure,
2) immediately followed by Taberna-

cle’s service (Menorah lighting), and only 
afterwards,

3) discuss the priests’ clothing, for their 
honor is only due to Tabernacle worship.

Therefore, the lighting of the Meno-
rah—a service embodying Tabernacle’s 
primary message—must precede the 
priests’ clothing. Menorah must follow
Tabernacle’s structure to share the
purpose of this structure.

The Menorah’s and Ark’s lengths were 
perpendicular to Tabernacle’s length to
teach that these vessels do not comple-
ment Tabernacle, but the inverse: Taber-
nacle is here for the Ark/Menorah 
message. That Menorah and Ark target 
the most precious message of a 
metaphysical world of wisdom, both 
Menorah and Ark were to be made with 
skilled ingenuity beaten from a single 
block of pure gold. The wise craftsman-
ship displayed in these 2 vessels intends
to direct us towards their sublime underly-
ing message.

Torah’s words are precise and divinely 
worded. Rabbi Markowitz’s sensitivity to 
Torah’s words has unveiled a most funda-
mental lesson. ■

[1] Sforno, Exod. 40:18
[2] Hil. Beis Habechira 1:5
[3] Exod. 33:20
[4] Exod. 26:31
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design in parshas Truma—all its vessels, curtains and its 
structure—the parsha following, Titzaveh, outlines all the 
priests’ clothing. However, before Titzaveh addresses 
the priests’ clothing, these first 2 verses interrupt a 
seamless flow between these two related topics of 
Tabernacle’s vessels and priestly garb:

You shall instruct the Israelites to bring you clear oil 
of beaten olives for lighting, for kindling lamps 
regularly—the Menorah. Aaron and his sons shall 
set them up in the Tent of Meeting, outside the 
curtain which is over the Ark of the Pact, to light 
daily lights from evening to morning before God. It 
shall be an eternal law for the Israelites for all gener-
ations, from before the children of Israel. (Exod. 
27:20,21)

How do we understand this interruption of the Meno-
rah and the Ark? 

From all Tabernacle’s vessels, the Menorah 
and the Ark cover alone are not to be assem-
bled, but are to be beaten whole from 2 
blocks of gold into their respective forms. 
Also unique to these two vessels is that other 
vessels’ lengths aligned with the length of the 
Tabernacle: the Table’s long side was placed 
parallel to Tabernacle’s long side. But the 
Menorah and Ark alone were positioned 
length-to-width. What does this teach?

Secondly, we see the Menorah has a 
“relative” purpose: it is lit “outside the curtain” 
which is “over the ark.” Thus, Menorah relates 
to the Ark, as it must be lit only in this location, 
relating to the Ark. But we wonder why Torah 
says, “set them up…outside the curtain,” 
instead of saying, “outside the Holy of Holies,” 
the room containing the Ark. Truly, the Meno-
rah is outside the room, not outside the 
curtain. So why focus on the curtain? 

Third, the Menorah functions to illuminate, 
but illuminate what exactly?

Torah addresses Tabernacle’s structure, but 
to share Tabernacle’s purpose, Torah must 
also convey more than mere measurements. 
When Moses assembled the Tabernacle, he 
did not first erect the beams and then place 
the coverings over them, which would be the 
more intuitive process. No. He held up the 
coverings and then assembled the beams 
underneath them [1]. He did this in order to 
display the essential element of this “Tent” of 
Meeting: it is a covering, a veil. 

A veil exists between God and man. We 
cannot invent new ways to relate to God as 
the sinful Jews expressed in molding the 
Golden Calf. This calf expressed a sinful 
conviction by those Jews: they felt that they 
knew how to relate to God, through forging a 
metal model of the Egyptian calf deity. God's 
response was that the Jews must now build 
the Tabernacle that corrects religious expres-
sion, following God's guidelines, not human 
subjective emotions attached to animal gods. 

Tabernacle was a concession to man’s errors. 
Its most fundamental lesson [2] is that there is 
a room—the Holy of Holies—that is 
unapproachable. This restriction parallels our 
inability to fathom God, unlike the sinful Jews 
expressed confidently with the calf. There is a 
veil between God and us…Tabernacle’s 
primary message. “For man cannot know me 
while alive” [3] was God’s response to Moses 
who sought to know God.

Menorah’s 6 branches emanating from a 
central 7th branch parallel the seven days of 
Creation. Meaning that Creation (Menorah) 
“illuminates” us to the reality “behind” the 
curtain. Studying the universe reveals 
tremendous wisdom that is behind the 
physical world, and controls it. This means 
that the physical world is guided by a 
non-physical active system. Menorah stands 
directly in front of the curtain covering the Ark, 
to illuminate it. Lighting the Menorah from 
“night until morning” parallels the illumination 
of darkness into light. 

Menorah embodies Tabernacle’s purpose 
of directing us away from assuming the 
physical world alone exists, towards our 
acceptance of the metaphysical world 
guiding the physical universe. 

Laws—non-physical enti-
ties—govern the universe, 
and were used prior to Cre-
ation to create the universe. 

Therefore, the separating curtain is of great 
significance. Menorah illuminates us to a 
“reality” behind a curtain, to a metaphysical 
world that controls our physical world. In other 
words, the Menorah embodies the seven 
days of creation—the physical world—a world 
through which studying it leads us towards 
metaphysical knowledge, just as the Meno-
rah’s lights illuminate the curtain covering the 
Ark. Study of creation imbues man with ever 

increasing knowledge about God and His 
laws which are “behind the curtain,” 
behind the physical universe. Therefore 
the Menorah is located just in front of the 
curtain, and its center branch’s wick 
leaning towards the curtain, indicates the 
Menorah’s purpose is to shed light on the 
metaphysical world. And the curtain itself 
had embroidered angels to parallel the 
angels over the Ark [4]. Even from outside 
the curtain, God reminds us of the Meno-
rah’s illumination of metaphysical matters. 

It is only due to Tabernacle’s service 
that the priests require honor through 
their clothing. Their clothing is not integral 
to the priest’s, to honor the priests per se, 
but to honor to God whom they service. 
We feel that the discussion of the Taber-
nacle should be followed by a discussion 
of the priest clothing without interruption. 
But the priests’ clothing in fact are subor-
dinate to Tabernacle service. Therefore, 
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1) describe Tabernacle’s structure, 
2) immediately followed by Taberna-

cle’s service (Menorah lighting), and only 
afterwards,

3) discuss the priests’ clothing, for their 
honor is only due to Tabernacle worship. 

Therefore, the lighting of the Meno-
rah—a service embodying Tabernacle’s 
primary message—must precede the 
priests’ clothing. Menorah must follow 
Tabernacle’s structure to share the 
purpose of this structure.

The Menorah’s and Ark’s lengths were 
perpendicular to Tabernacle’s length to 
teach that these vessels do not comple-
ment Tabernacle, but the inverse: Taber-
nacle is here for the Ark/Menorah 
message. That Menorah and Ark target 
the most precious message of a 
metaphysical world of wisdom, both 
Menorah and Ark were to be made with 
skilled ingenuity beaten from a single 
block of pure gold. The wise craftsman-
ship displayed in these 2 vessels intends 
to direct us towards their sublime underly-
ing message.

Torah’s words are precise and divinely 
worded. Rabbi Markowitz’s sensitivity to 
Torah’s words has unveiled a most funda-
mental lesson. ■

[1] Sforno, Exod. 40:18
[2] Hil. Beis Habechira 1:5
[3] Exod. 33:20
[4] Exod. 26:31
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It has been over fifty years since Motti Gur and his 
brigade liberated the Temple Mount and broadcasted the 
famous words, “The Temple Mount is in our hands.” 
These words vibrated throughout the Jewish world, for it 
has been over two thousand years since the Temple 
Mount was under Jewish sovereignty. On that special and 
memorable day in June another important event took 
place, that for most of us, went unnoticed. Rabbi Berel 
Wein in his weekly blog titled “Mistakes” brings this 
significant event to our attention. “The Moslem Wakf, that 

(CONT. ON NEXT PAGE)

had previously ruled the Temple Mount…recognized that 
it was defeated in the war that it helped initiate and 
handed over the keys to the Temple Mount to the Israeli 
army. However, Israeli defense minister Moshe Dayan 
immediately returned the keys to the Wakf and restored 
their hegemony over the holiest site in the Jewish world. 
Since then, the Wakf has been busily destroying all 
possible remnants.” This is most shocking and appalling 
that after two thousand years of yearning and praying for 
the Beit Hamikdash, and only by the grace of G-D it was 

returned to the Jewish people, we a Jewish nation give it back! To our 
enemies, to those that detest us! (Note: the Waqf/Wakf is the Islamic trust 
who administer the Temple Mount (and other holy sites). They presently 
report to King Abdula of Jordan). This is an outright rejection of G-D’s gift 
to the Jewish people. My Brother, Rabbi Israel Chait Shlita, points out that 
this is analogous to the sin of the M’raglim (the spies that were sent out by 
Moshe Rabeinu). It is true the M’raglim spoke Lashan Ha’ra against Eretz 
Yisroel but it resulted in the rejection on behalf of the people to inhabit the 
land. This is made very clear from the psukim, “Only rebel not against 
Hashem” (Bamidbar 14, 9) “And your young children…they shall know the 
land that you have scorned” (Ibid. 31).  Torah refers to the actions of the 
people as rebelliousness because of their refusal to accept the gift of 
Eretz Yisroel. After years of slavery, Hakadosh Baruch Hu gives them their 
own country endowed with kedusha and mitzvot. We, for over two 
thousand years, being driven from country to country, persecuted, 
murdered, but always davening to Hashem facing the the Har Habayit that 
was out of our reach, but our hopes never faltered…and miraculously the 
keys to the Har Habayit were returned to the Jewish people, literally in our 
hands. We then rejected this precious gift and returned it to the Waqf! 
Such was the action of Moshe Dayan. But this action also resulted in the 
inability to perform countless numbers of Mitzvot, such as giving 
Reverence to the Har Habayit, Building the Beit Hamikdash, Korban 
Pesach etc. The Returning of the keys to the Waqf was equivalent to the 
sin of the M’raglim.

 Furthermore, by returning the Har Habayit to the Waqf led to another 
transgression.  We gave them permission to once again openly express 
their scornfulness and disdain to the Torah and the Jewish people. 

Mohammed originally told his followers the orientation in prayer should 
be Jerusalem, however after six months to a year later he changed the 
orientation to Mecca, apparently to separate Islam from Judiasm (similar to 
the moving of the holy day of the week from Saturday to Sunday). Accord-
ing to Islamic legend, Mohammed traveled to Jerusalem, ascended the 
Even Shesia (Earth’s Formation Stone) went up to heaven speaking to 
Moshe on his way up and then continued further to speak to G-D and 
came back with his new religion, (keep in mind not all Arab scholars 
accept this legend as nowhere in the entire Koran does it mention Jerusa-
lem). As we can see, the purpose of this legend is to disseminate to 
Moslems that Islam replaces Judiasim. In 632 Mohamed dies. In 691 the 
Dome of the Rock was erected but it was prohibited for Moslems to pray 
there. In 705 the Caliph erected Al-Aqsa (meaning the furtherest holy site 
from Mecca to kneel and pray). If you notice, Al-Aqsa Mosque is south of 
the Dome of the Rock. Mecca is further south so when you pray in the 
Al-Aqsa Mosque you turn your back to the Kodesh Kadashim (the Even 
Shesia) as to deny its holiness. Furthermore, when kneeling, their 
buttocks are facing the Kodesh Kadashim and being in such close proxim-

ity especially when many are praying outside, it is evident their intention 
is to openly mock and deride the religion of the Jews in a most repulsive 
and vulgar way (see photo insert). Returning the keys to the Waqf not only 
rejects a gift from Hashem but allows the Waqf and Moslems to continue 
to express openly their aggressive hatred of Judaism.

 Dr. Kadar of Bar Ilan University points out that if the Jewish people pray 
on the Temple Mount, that is a major setback for Islam. It shows that the 
prophecy of Moshe is true and that Islam will not replace Judaism. That is 
why the Waqf must do everything in their power to stop the Jewish 
people from praying there. The creation of the state of Israel was a shock 
to Islamic world, the Jewish people are returning, however the last stance 
is the Har Habayit. If a Jew prays there it shows that Judaism will not be 
eradicated as they intended. Yeshivat Har Habayit together with the 
Kollel Drishat Tzion have worked hard to restore Tefila on the Har Habayit 
but with the  understanding that we cannot show any outward signs of 
davening, therefore we cannot wear Tefillin or a Talis or use a siddur. This 
allows the Waqf to be satisfied that we really aren’t davening, but for the 
Waqf the signs of our return are slowly appearing on the wall. Those who 
ascend the Har Habayit not only fulfill two mitzvot de’oraisa upon 
entering the 500 square amos, but by davening there you are showing 
that we will not stand idle while another nation attempts to mock and 
ridicule or deprive the Jewish people of their sacred right to pray to the 
G-d of Israel on its most holy site. Furthermore, you show that the prophe-
cy of the Torah after an exile of two thousand years is being fulfilled in our 
days.

Moshe Dayan’s returning the keys to the Waqf was a terrible violation of 
some of the most basic Torah laws. We must however ask if Moshe Dayan 
alone is to blame and the rest of us are all exonerated, or do we all share 
in this heinous transgression. This I will discuss in my next article.   

All those who wish to donate to our Yeshiva and Kollel or want addition-
al information on the Har Habayit, please visit  www.HarHabayit.org  ■

NOTE: One should not ascend the Temple Mount without proper Rabbinical 
instruction:
1) You should be informed of the various routes that are available according to 
the di�erent Rabbinicial opinions.
2) You must immerse in a Kosher Mikvah that meets the standards to be kosher 
med’oriasa.
3) You must receive instructions for the proper preparations for the Mikvah 
(Chafifah)
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“One who forgoes his character has his sins overlooked” (Rosh Hashanah 17a).  
�is refers to a one who doesn’t set boundaries for his friend’s behavior. His friend overstepped 
certain boundaries of friendship and disturbed him, but he remained silent and accepted it. He 
recognized that his personal boundaries (likes/dislikes) are not real; only God’s boundaries are 
real.  “Overlooking his sins” means he is not taken to task. �is perfected person breaks down the 
human desire to “take for himself” (follow his desires), precisely what we recite during Neila, 
“�at we forgo the oppressiveness of our hands.” Since this person travels on a path towards 
perfection, he is not deterred by receiving punishments for his sins, which could derail his new, 
proper path and ruin his progress. He is traveling a path to approach God, so his course is not 
interrupted. �is is done so he might break down the human desire for a life of physicality, which 
stems from the need for others not to violate his boundaries.

Dayan’s “Key” Blunder

Rabbi Markowitz questioned an apparent
                interruption. After Torah fully outlines Tabernacle’s 
design in parshas Truma—all its vessels, curtains and its 
structure—the parsha following, Titzaveh, outlines all the 
priests’ clothing. However, before Titzaveh addresses 
the priests’ clothing, these first 2 verses interrupt a 
seamless flow between these two related topics of 
Tabernacle’s vessels and priestly garb:

You shall instruct the Israelites to bring you clear oil 
of beaten olives for lighting, for kindling lamps 
regularly—the Menorah. Aaron and his sons shall 
set them up in the Tent of Meeting, outside the 
curtain which is over the Ark of the Pact, to light 
daily lights from evening to morning before God. It 
shall be an eternal law for the Israelites for all gener-
ations, from before the children of Israel. (Exod. 
27:20,21)

How do we understand this interruption of the Meno-
rah and the Ark? 

From all Tabernacle’s vessels, the Menorah 
and the Ark cover alone are not to be assem-
bled, but are to be beaten whole from 2 
blocks of gold into their respective forms. 
Also unique to these two vessels is that other 
vessels’ lengths aligned with the length of the 
Tabernacle: the Table’s long side was placed 
parallel to Tabernacle’s long side. But the 
Menorah and Ark alone were positioned 
length-to-width. What does this teach?

Secondly, we see the Menorah has a 
“relative” purpose: it is lit “outside the curtain” 
which is “over the ark.” Thus, Menorah relates 
to the Ark, as it must be lit only in this location, 
relating to the Ark. But we wonder why Torah 
says, “set them up…outside the curtain,” 
instead of saying, “outside the Holy of Holies,” 
the room containing the Ark. Truly, the Meno-
rah is outside the room, not outside the 
curtain. So why focus on the curtain? 

Third, the Menorah functions to illuminate, 
but illuminate what exactly?

Torah addresses Tabernacle’s structure, but 
to share Tabernacle’s purpose, Torah must 
also convey more than mere measurements. 
When Moses assembled the Tabernacle, he 
did not first erect the beams and then place 
the coverings over them, which would be the 
more intuitive process. No. He held up the 
coverings and then assembled the beams 
underneath them [1]. He did this in order to 
display the essential element of this “Tent” of 
Meeting: it is a covering, a veil. 

A veil exists between God and man. We 
cannot invent new ways to relate to God as 
the sinful Jews expressed in molding the 
Golden Calf. This calf expressed a sinful 
conviction by those Jews: they felt that they 
knew how to relate to God, through forging a 
metal model of the Egyptian calf deity. God's 
response was that the Jews must now build 
the Tabernacle that corrects religious expres-
sion, following God's guidelines, not human 
subjective emotions attached to animal gods. 

Tabernacle was a concession to man’s errors. 
Its most fundamental lesson [2] is that there is 
a room—the Holy of Holies—that is 
unapproachable. This restriction parallels our 
inability to fathom God, unlike the sinful Jews 
expressed confidently with the calf. There is a 
veil between God and us…Tabernacle’s 
primary message. “For man cannot know me 
while alive” [3] was God’s response to Moses 
who sought to know God.

Menorah’s 6 branches emanating from a 
central 7th branch parallel the seven days of 
Creation. Meaning that Creation (Menorah) 
“illuminates” us to the reality “behind” the 
curtain. Studying the universe reveals 
tremendous wisdom that is behind the 
physical world, and controls it. This means 
that the physical world is guided by a 
non-physical active system. Menorah stands 
directly in front of the curtain covering the Ark, 
to illuminate it. Lighting the Menorah from 
“night until morning” parallels the illumination 
of darkness into light. 

Menorah embodies Tabernacle’s purpose 
of directing us away from assuming the 
physical world alone exists, towards our 
acceptance of the metaphysical world 
guiding the physical universe. 

Laws—non-physical enti-
ties—govern the universe, 
and were used prior to Cre-
ation to create the universe. 

Therefore, the separating curtain is of great 
significance. Menorah illuminates us to a 
“reality” behind a curtain, to a metaphysical 
world that controls our physical world. In other 
words, the Menorah embodies the seven 
days of creation—the physical world—a world 
through which studying it leads us towards 
metaphysical knowledge, just as the Meno-
rah’s lights illuminate the curtain covering the 
Ark. Study of creation imbues man with ever 

increasing knowledge about God and His 
laws which are “behind the curtain,” 
behind the physical universe. Therefore 
the Menorah is located just in front of the 
curtain, and its center branch’s wick 
leaning towards the curtain, indicates the 
Menorah’s purpose is to shed light on the 
metaphysical world. And the curtain itself 
had embroidered angels to parallel the 
angels over the Ark [4]. Even from outside 
the curtain, God reminds us of the Meno-
rah’s illumination of metaphysical matters. 

It is only due to Tabernacle’s service 
that the priests require honor through 
their clothing. Their clothing is not integral 
to the priest’s, to honor the priests per se, 
but to honor to God whom they service. 
We feel that the discussion of the Taber-
nacle should be followed by a discussion 
of the priest clothing without interruption. 
But the priests’ clothing in fact are subor-
dinate to Tabernacle service. Therefore, 
the order is: 

1) describe Tabernacle’s structure, 
2) immediately followed by Taberna-

cle’s service (Menorah lighting), and only 
afterwards,

3) discuss the priests’ clothing, for their 
honor is only due to Tabernacle worship. 

Therefore, the lighting of the Meno-
rah—a service embodying Tabernacle’s 
primary message—must precede the 
priests’ clothing. Menorah must follow 
Tabernacle’s structure to share the 
purpose of this structure.

The Menorah’s and Ark’s lengths were 
perpendicular to Tabernacle’s length to 
teach that these vessels do not comple-
ment Tabernacle, but the inverse: Taber-
nacle is here for the Ark/Menorah 
message. That Menorah and Ark target 
the most precious message of a 
metaphysical world of wisdom, both 
Menorah and Ark were to be made with 
skilled ingenuity beaten from a single 
block of pure gold. The wise craftsman-
ship displayed in these 2 vessels intends 
to direct us towards their sublime underly-
ing message.

Torah’s words are precise and divinely 
worded. Rabbi Markowitz’s sensitivity to 
Torah’s words has unveiled a most funda-
mental lesson. ■

[1] Sforno, Exod. 40:18
[2] Hil. Beis Habechira 1:5
[3] Exod. 33:20
[4] Exod. 26:31
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It has been over fifty years since Motti Gur and his 
brigade liberated the Temple Mount and broadcasted the 
famous words, “The Temple Mount is in our hands.” 
These words vibrated throughout the Jewish world, for it 
has been over two thousand years since the Temple 
Mount was under Jewish sovereignty. On that special and 
memorable day in June another important event took 
place, that for most of us, went unnoticed. Rabbi Berel 
Wein in his weekly blog titled “Mistakes” brings this 
significant event to our attention. “The Moslem Wakf, that 

had previously ruled the Temple Mount…recognized that 
it was defeated in the war that it helped initiate and 
handed over the keys to the Temple Mount to the Israeli 
army. However, Israeli defense minister Moshe Dayan 
immediately returned the keys to the Wakf and restored 
their hegemony over the holiest site in the Jewish world. 
Since then, the Wakf has been busily destroying all 
possible remnants.” This is most shocking and appalling 
that after two thousand years of yearning and praying for 
the Beit Hamikdash, and only by the grace of G-D it was 

SHARE
returned to the Jewish people, we a Jewish nation give it back! To our 
enemies, to those that detest us! (Note: the Waqf/Wakf is the Islamic trust 
who administer the Temple Mount (and other holy sites). They presently 
report to King Abdula of Jordan). This is an outright rejection of G-D’s gift 
to the Jewish people. My Brother, Rabbi Israel Chait Shlita, points out that 
this is analogous to the sin of the M’raglim (the spies that were sent out by 
Moshe Rabeinu). It is true the M’raglim spoke Lashan Ha’ra against Eretz 
Yisroel but it resulted in the rejection on behalf of the people to inhabit the 
land. This is made very clear from the psukim, “Only rebel not against 
Hashem” (Bamidbar 14, 9) “And your young children…they shall know the 
land that you have scorned” (Ibid. 31).  Torah refers to the actions of the 
people as rebelliousness because of their refusal to accept the gift of 
Eretz Yisroel. After years of slavery, Hakadosh Baruch Hu gives them their 
own country endowed with kedusha and mitzvot. We, for over two 
thousand years, being driven from country to country, persecuted, 
murdered, but always davening to Hashem facing the the Har Habayit that 
was out of our reach, but our hopes never faltered…and miraculously the 
keys to the Har Habayit were returned to the Jewish people, literally in our 
hands. We then rejected this precious gift and returned it to the Waqf! 
Such was the action of Moshe Dayan. But this action also resulted in the 
inability to perform countless numbers of Mitzvot, such as giving 
Reverence to the Har Habayit, Building the Beit Hamikdash, Korban 
Pesach etc. The Returning of the keys to the Waqf was equivalent to the 
sin of the M’raglim.

 Furthermore, by returning the Har Habayit to the Waqf led to another 
transgression.  We gave them permission to once again openly express 
their scornfulness and disdain to the Torah and the Jewish people. 

Mohammed originally told his followers the orientation in prayer should 
be Jerusalem, however after six months to a year later he changed the 
orientation to Mecca, apparently to separate Islam from Judiasm (similar to 
the moving of the holy day of the week from Saturday to Sunday). Accord-
ing to Islamic legend, Mohammed traveled to Jerusalem, ascended the 
Even Shesia (Earth’s Formation Stone) went up to heaven speaking to 
Moshe on his way up and then continued further to speak to G-D and 
came back with his new religion, (keep in mind not all Arab scholars 
accept this legend as nowhere in the entire Koran does it mention Jerusa-
lem). As we can see, the purpose of this legend is to disseminate to 
Moslems that Islam replaces Judiasim. In 632 Mohamed dies. In 691 the 
Dome of the Rock was erected but it was prohibited for Moslems to pray 
there. In 705 the Caliph erected Al-Aqsa (meaning the furtherest holy site 
from Mecca to kneel and pray). If you notice, Al-Aqsa Mosque is south of 
the Dome of the Rock. Mecca is further south so when you pray in the 
Al-Aqsa Mosque you turn your back to the Kodesh Kadashim (the Even 
Shesia) as to deny its holiness. Furthermore, when kneeling, their 
buttocks are facing the Kodesh Kadashim and being in such close proxim-

ity especially when many are praying outside, it is evident their intention 
is to openly mock and deride the religion of the Jews in a most repulsive 
and vulgar way (see photo insert). Returning the keys to the Waqf not only 
rejects a gift from Hashem but allows the Waqf and Moslems to continue 
to express openly their aggressive hatred of Judaism.

 Dr. Kadar of Bar Ilan University points out that if the Jewish people pray 
on the Temple Mount, that is a major setback for Islam. It shows that the 
prophecy of Moshe is true and that Islam will not replace Judaism. That is 
why the Waqf must do everything in their power to stop the Jewish 
people from praying there. The creation of the state of Israel was a shock 
to Islamic world, the Jewish people are returning, however the last stance 
is the Har Habayit. If a Jew prays there it shows that Judaism will not be 
eradicated as they intended. Yeshivat Har Habayit together with the 
Kollel Drishat Tzion have worked hard to restore Tefila on the Har Habayit 
but with the  understanding that we cannot show any outward signs of 
davening, therefore we cannot wear Tefillin or a Talis or use a siddur. This 
allows the Waqf to be satisfied that we really aren’t davening, but for the 
Waqf the signs of our return are slowly appearing on the wall. Those who 
ascend the Har Habayit not only fulfill two mitzvot de’oraisa upon 
entering the 500 square amos, but by davening there you are showing 
that we will not stand idle while another nation attempts to mock and 
ridicule or deprive the Jewish people of their sacred right to pray to the 
G-d of Israel on its most holy site. Furthermore, you show that the prophe-
cy of the Torah after an exile of two thousand years is being fulfilled in our 
days.

Moshe Dayan’s returning the keys to the Waqf was a terrible violation of 
some of the most basic Torah laws. We must however ask if Moshe Dayan 
alone is to blame and the rest of us are all exonerated, or do we all share 
in this heinous transgression. This I will discuss in my next article.   

All those who wish to donate to our Yeshiva and Kollel or want addition-
al information on the Har Habayit, please visit  www.HarHabayit.org  ■

NOTE: One should not ascend the Temple Mount without proper Rabbinical 
instruction:
1) You should be informed of the various routes that are available according to 
the di�erent Rabbinicial opinions.
2) You must immerse in a Kosher Mikvah that meets the standards to be kosher 
med’oriasa.
3) You must receive instructions for the proper preparations for the Mikvah 
(Chafifah)

Dayan’s “Key” Blunder

Rabbi Markowitz questioned an apparent
                interruption. After Torah fully outlines Tabernacle’s 
design in parshas Truma—all its vessels, curtains and its 
structure—the parsha following, Titzaveh, outlines all the 
priests’ clothing. However, before Titzaveh addresses 
the priests’ clothing, these first 2 verses interrupt a 
seamless flow between these two related topics of 
Tabernacle’s vessels and priestly garb:

You shall instruct the Israelites to bring you clear oil 
of beaten olives for lighting, for kindling lamps 
regularly—the Menorah. Aaron and his sons shall 
set them up in the Tent of Meeting, outside the 
curtain which is over the Ark of the Pact, to light 
daily lights from evening to morning before God. It 
shall be an eternal law for the Israelites for all gener-
ations, from before the children of Israel. (Exod. 
27:20,21)

How do we understand this interruption of the Meno-
rah and the Ark? 

From all Tabernacle’s vessels, the Menorah 
and the Ark cover alone are not to be assem-
bled, but are to be beaten whole from 2 
blocks of gold into their respective forms. 
Also unique to these two vessels is that other 
vessels’ lengths aligned with the length of the 
Tabernacle: the Table’s long side was placed 
parallel to Tabernacle’s long side. But the 
Menorah and Ark alone were positioned 
length-to-width. What does this teach?

Secondly, we see the Menorah has a 
“relative” purpose: it is lit “outside the curtain” 
which is “over the ark.” Thus, Menorah relates 
to the Ark, as it must be lit only in this location, 
relating to the Ark. But we wonder why Torah 
says, “set them up…outside the curtain,” 
instead of saying, “outside the Holy of Holies,” 
the room containing the Ark. Truly, the Meno-
rah is outside the room, not outside the 
curtain. So why focus on the curtain? 

Third, the Menorah functions to illuminate, 
but illuminate what exactly?

Torah addresses Tabernacle’s structure, but 
to share Tabernacle’s purpose, Torah must 
also convey more than mere measurements. 
When Moses assembled the Tabernacle, he 
did not first erect the beams and then place 
the coverings over them, which would be the 
more intuitive process. No. He held up the 
coverings and then assembled the beams 
underneath them [1]. He did this in order to 
display the essential element of this “Tent” of 
Meeting: it is a covering, a veil. 

A veil exists between God and man. We 
cannot invent new ways to relate to God as 
the sinful Jews expressed in molding the 
Golden Calf. This calf expressed a sinful 
conviction by those Jews: they felt that they 
knew how to relate to God, through forging a 
metal model of the Egyptian calf deity. God's 
response was that the Jews must now build 
the Tabernacle that corrects religious expres-
sion, following God's guidelines, not human 
subjective emotions attached to animal gods. 

Tabernacle was a concession to man’s errors. 
Its most fundamental lesson [2] is that there is 
a room—the Holy of Holies—that is 
unapproachable. This restriction parallels our 
inability to fathom God, unlike the sinful Jews 
expressed confidently with the calf. There is a 
veil between God and us…Tabernacle’s 
primary message. “For man cannot know me 
while alive” [3] was God’s response to Moses 
who sought to know God.

Menorah’s 6 branches emanating from a 
central 7th branch parallel the seven days of 
Creation. Meaning that Creation (Menorah) 
“illuminates” us to the reality “behind” the 
curtain. Studying the universe reveals 
tremendous wisdom that is behind the 
physical world, and controls it. This means 
that the physical world is guided by a 
non-physical active system. Menorah stands 
directly in front of the curtain covering the Ark, 
to illuminate it. Lighting the Menorah from 
“night until morning” parallels the illumination 
of darkness into light. 

Menorah embodies Tabernacle’s purpose 
of directing us away from assuming the 
physical world alone exists, towards our 
acceptance of the metaphysical world 
guiding the physical universe. 

Laws—non-physical enti-
ties—govern the universe, 
and were used prior to Cre-
ation to create the universe. 

Therefore, the separating curtain is of great 
significance. Menorah illuminates us to a 
“reality” behind a curtain, to a metaphysical 
world that controls our physical world. In other 
words, the Menorah embodies the seven 
days of creation—the physical world—a world 
through which studying it leads us towards 
metaphysical knowledge, just as the Meno-
rah’s lights illuminate the curtain covering the 
Ark. Study of creation imbues man with ever 

increasing knowledge about God and His 
laws which are “behind the curtain,” 
behind the physical universe. Therefore 
the Menorah is located just in front of the 
curtain, and its center branch’s wick 
leaning towards the curtain, indicates the 
Menorah’s purpose is to shed light on the 
metaphysical world. And the curtain itself 
had embroidered angels to parallel the 
angels over the Ark [4]. Even from outside 
the curtain, God reminds us of the Meno-
rah’s illumination of metaphysical matters. 

It is only due to Tabernacle’s service 
that the priests require honor through 
their clothing. Their clothing is not integral 
to the priest’s, to honor the priests per se, 
but to honor to God whom they service. 
We feel that the discussion of the Taber-
nacle should be followed by a discussion 
of the priest clothing without interruption. 
But the priests’ clothing in fact are subor-
dinate to Tabernacle service. Therefore, 
the order is: 

1) describe Tabernacle’s structure, 
2) immediately followed by Taberna-

cle’s service (Menorah lighting), and only 
afterwards,

3) discuss the priests’ clothing, for their 
honor is only due to Tabernacle worship. 

Therefore, the lighting of the Meno-
rah—a service embodying Tabernacle’s 
primary message—must precede the 
priests’ clothing. Menorah must follow 
Tabernacle’s structure to share the 
purpose of this structure.

The Menorah’s and Ark’s lengths were 
perpendicular to Tabernacle’s length to 
teach that these vessels do not comple-
ment Tabernacle, but the inverse: Taber-
nacle is here for the Ark/Menorah 
message. That Menorah and Ark target 
the most precious message of a 
metaphysical world of wisdom, both 
Menorah and Ark were to be made with 
skilled ingenuity beaten from a single 
block of pure gold. The wise craftsman-
ship displayed in these 2 vessels intends 
to direct us towards their sublime underly-
ing message.

Torah’s words are precise and divinely 
worded. Rabbi Markowitz’s sensitivity to 
Torah’s words has unveiled a most funda-
mental lesson. ■

[1] Sforno, Exod. 40:18
[2] Hil. Beis Habechira 1:5
[3] Exod. 33:20
[4] Exod. 26:31
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RABBI MOSHE BEN-CHAIM

Rabbi Markowitz questioned an apparent
                interruption. After Torah fully outlines Tabernacle’s 
design in parshas Truma—all its vessels, curtains and its 
structure—the parsha following, Titzaveh, outlines all the 
priests’ clothing. However, before Titzaveh addresses 
the priests’ clothing, these first 2 verses interrupt a 
seamless flow between these two related topics of 
Tabernacle’s vessels and priestly garb:

You shall instruct the Israelites to bring you clear oil 
of beaten olives for lighting, for kindling lamps 
regularly—the Menorah. Aaron and his sons shall 
set them up in the Tent of Meeting, outside the 
curtain which is over the Ark of the Pact, to light 
daily lights from evening to morning before God. It 
shall be an eternal law for the Israelites for all gener-
ations, from before the children of Israel. (Exod. 
27:20,21)

How do we understand this interruption of the Meno-
rah and the Ark? (CONT. ON NEXT PAGE)

From all Tabernacle’s vessels, the Menorah 
and the Ark cover alone are not to be assem-
bled, but are to be beaten whole from 2 
blocks of gold into their respective forms. 
Also unique to these two vessels is that other 
vessels’ lengths aligned with the length of the 
Tabernacle: the Table’s long side was placed 
parallel to Tabernacle’s long side. But the 
Menorah and Ark alone were positioned 
length-to-width. What does this teach?

Secondly, we see the Menorah has a 
“relative” purpose: it is lit “outside the curtain” 
which is “over the ark.” Thus, Menorah relates 
to the Ark, as it must be lit only in this location, 
relating to the Ark. But we wonder why Torah 
says, “set them up…outside the curtain,” 
instead of saying, “outside the Holy of Holies,” 
the room containing the Ark. Truly, the Meno-
rah is outside the room, not outside the 
curtain. So why focus on the curtain? 

Third, the Menorah functions to illuminate, 
but illuminate what exactly?

Torah addresses Tabernacle’s structure, but 
to share Tabernacle’s purpose, Torah must 
also convey more than mere measurements. 
When Moses assembled the Tabernacle, he 
did not first erect the beams and then place 
the coverings over them, which would be the 
more intuitive process. No. He held up the 
coverings and then assembled the beams 
underneath them [1]. He did this in order to 
display the essential element of this “Tent” of 
Meeting: it is a covering, a veil. 

A veil exists between God and man. We 
cannot invent new ways to relate to God as 
the sinful Jews expressed in molding the 
Golden Calf. This calf expressed a sinful 
conviction by those Jews: they felt that they 
knew how to relate to God, through forging a 
metal model of the Egyptian calf deity. God's 
response was that the Jews must now build 
the Tabernacle that corrects religious expres-
sion, following God's guidelines, not human 
subjective emotions attached to animal gods. 

Tabernacle was a concession to man’s errors. 
Its most fundamental lesson [2] is that there is 
a room—the Holy of Holies—that is 
unapproachable. This restriction parallels our 
inability to fathom God, unlike the sinful Jews 
expressed confidently with the calf. There is a 
veil between God and us…Tabernacle’s 
primary message. “For man cannot know me 
while alive” [3] was God’s response to Moses 
who sought to know God.

Menorah’s 6 branches emanating from a 
central 7th branch parallel the seven days of 
Creation. Meaning that Creation (Menorah) 
“illuminates” us to the reality “behind” the 
curtain. Studying the universe reveals 
tremendous wisdom that is behind the 
physical world, and controls it. This means 
that the physical world is guided by a 
non-physical active system. Menorah stands 
directly in front of the curtain covering the Ark, 
to illuminate it. Lighting the Menorah from 
“night until morning” parallels the illumination 
of darkness into light. 

Menorah embodies Tabernacle’s purpose 
of directing us away from assuming the 
physical world alone exists, towards our 
acceptance of the metaphysical world 
guiding the physical universe. 

Laws—non-physical enti-
ties—govern the universe, 
and were used prior to Cre-
ation to create the universe. 

Therefore, the separating curtain is of great 
significance. Menorah illuminates us to a 
“reality” behind a curtain, to a metaphysical 
world that controls our physical world. In other 
words, the Menorah embodies the seven 
days of creation—the physical world—a world 
through which studying it leads us towards 
metaphysical knowledge, just as the Meno-
rah’s lights illuminate the curtain covering the 
Ark. Study of creation imbues man with ever 

increasing knowledge about God and His 
laws which are “behind the curtain,” 
behind the physical universe. Therefore 
the Menorah is located just in front of the 
curtain, and its center branch’s wick 
leaning towards the curtain, indicates the 
Menorah’s purpose is to shed light on the 
metaphysical world. And the curtain itself 
had embroidered angels to parallel the 
angels over the Ark [4]. Even from outside 
the curtain, God reminds us of the Meno-
rah’s illumination of metaphysical matters. 

It is only due to Tabernacle’s service 
that the priests require honor through 
their clothing. Their clothing is not integral 
to the priest’s, to honor the priests per se, 
but to honor to God whom they service. 
We feel that the discussion of the Taber-
nacle should be followed by a discussion 
of the priest clothing without interruption. 
But the priests’ clothing in fact are subor-
dinate to Tabernacle service. Therefore, 
the order is: 

1) describe Tabernacle’s structure, 
2) immediately followed by Taberna-

cle’s service (Menorah lighting), and only 
afterwards,

3) discuss the priests’ clothing, for their 
honor is only due to Tabernacle worship. 

Therefore, the lighting of the Meno-
rah—a service embodying Tabernacle’s 
primary message—must precede the 
priests’ clothing. Menorah must follow 
Tabernacle’s structure to share the 
purpose of this structure.

The Menorah’s and Ark’s lengths were 
perpendicular to Tabernacle’s length to 
teach that these vessels do not comple-
ment Tabernacle, but the inverse: Taber-
nacle is here for the Ark/Menorah 
message. That Menorah and Ark target 
the most precious message of a 
metaphysical world of wisdom, both 
Menorah and Ark were to be made with 
skilled ingenuity beaten from a single 
block of pure gold. The wise craftsman-
ship displayed in these 2 vessels intends 
to direct us towards their sublime underly-
ing message.

Torah’s words are precise and divinely 
worded. Rabbi Markowitz’s sensitivity to 
Torah’s words has unveiled a most funda-
mental lesson. ■

[1] Sforno, Exod. 40:18
[2] Hil. Beis Habechira 1:5
[3] Exod. 33:20
[4] Exod. 26:31
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(CONT. ON NEXT PAGE)

Rabbi Markowitz questioned an apparent
                interruption. After Torah fully outlines Tabernacle’s 
design in parshas Truma—all its vessels, curtains and its 
structure—the parsha following, Titzaveh, outlines all the 
priests’ clothing. However, before Titzaveh addresses 
the priests’ clothing, these first 2 verses interrupt a 
seamless flow between these two related topics of 
Tabernacle’s vessels and priestly garb:

You shall instruct the Israelites to bring you clear oil 
of beaten olives for lighting, for kindling lamps 
regularly—the Menorah. Aaron and his sons shall 
set them up in the Tent of Meeting, outside the 
curtain which is over the Ark of the Pact, to light 
daily lights from evening to morning before God. It 
shall be an eternal law for the Israelites for all gener-
ations, from before the children of Israel. (Exod. 
27:20,21)

How do we understand this interruption of the Meno-
rah and the Ark? 

From all Tabernacle’s vessels, the Menorah 
and the Ark cover alone are not to be assem-
bled, but are to be beaten whole from 2 
blocks of gold into their respective forms. 
Also unique to these two vessels is that other 
vessels’ lengths aligned with the length of the 
Tabernacle: the Table’s long side was placed 
parallel to Tabernacle’s long side. But the 
Menorah and Ark alone were positioned 
length-to-width. What does this teach?

Secondly, we see the Menorah has a 
“relative” purpose: it is lit “outside the curtain” 
which is “over the ark.” Thus, Menorah relates 
to the Ark, as it must be lit only in this location, 
relating to the Ark. But we wonder why Torah 
says, “set them up…outside the curtain,” 
instead of saying, “outside the Holy of Holies,” 
the room containing the Ark. Truly, the Meno-
rah is outside the room, not outside the 
curtain. So why focus on the curtain? 

Third, the Menorah functions to illuminate, 
but illuminate what exactly?

Torah addresses Tabernacle’s structure, but 
to share Tabernacle’s purpose, Torah must 
also convey more than mere measurements. 
When Moses assembled the Tabernacle, he 
did not first erect the beams and then place 
the coverings over them, which would be the 
more intuitive process. No. He held up the 
coverings and then assembled the beams 
underneath them [1]. He did this in order to 
display the essential element of this “Tent” of 
Meeting: it is a covering, a veil. 

A veil exists between God and man. We 
cannot invent new ways to relate to God as 
the sinful Jews expressed in molding the 
Golden Calf. This calf expressed a sinful 
conviction by those Jews: they felt that they 
knew how to relate to God, through forging a 
metal model of the Egyptian calf deity. God's 
response was that the Jews must now build 
the Tabernacle that corrects religious expres-
sion, following God's guidelines, not human 
subjective emotions attached to animal gods. 

Tabernacle was a concession to man’s errors. 
Its most fundamental lesson [2] is that there is 
a room—the Holy of Holies—that is 
unapproachable. This restriction parallels our 
inability to fathom God, unlike the sinful Jews 
expressed confidently with the calf. There is a 
veil between God and us…Tabernacle’s 
primary message. “For man cannot know me 
while alive” [3] was God’s response to Moses 
who sought to know God.

Menorah’s 6 branches emanating from a 
central 7th branch parallel the seven days of 
Creation. Meaning that Creation (Menorah) 
“illuminates” us to the reality “behind” the 
curtain. Studying the universe reveals 
tremendous wisdom that is behind the 
physical world, and controls it. This means 
that the physical world is guided by a 
non-physical active system. Menorah stands 
directly in front of the curtain covering the Ark, 
to illuminate it. Lighting the Menorah from 
“night until morning” parallels the illumination 
of darkness into light. 

Menorah embodies Tabernacle’s purpose 
of directing us away from assuming the 
physical world alone exists, towards our 
acceptance of the metaphysical world 
guiding the physical universe. 

Laws—non-physical enti-
ties—govern the universe, 
and were used prior to Cre-
ation to create the universe. 

Therefore, the separating curtain is of great 
significance. Menorah illuminates us to a 
“reality” behind a curtain, to a metaphysical 
world that controls our physical world. In other 
words, the Menorah embodies the seven 
days of creation—the physical world—a world 
through which studying it leads us towards 
metaphysical knowledge, just as the Meno-
rah’s lights illuminate the curtain covering the 
Ark. Study of creation imbues man with ever 

increasing knowledge about God and His 
laws which are “behind the curtain,” 
behind the physical universe. Therefore 
the Menorah is located just in front of the 
curtain, and its center branch’s wick 
leaning towards the curtain, indicates the 
Menorah’s purpose is to shed light on the 
metaphysical world. And the curtain itself 
had embroidered angels to parallel the 
angels over the Ark [4]. Even from outside 
the curtain, God reminds us of the Meno-
rah’s illumination of metaphysical matters. 

It is only due to Tabernacle’s service 
that the priests require honor through 
their clothing. Their clothing is not integral 
to the priest’s, to honor the priests per se, 
but to honor to God whom they service. 
We feel that the discussion of the Taber-
nacle should be followed by a discussion 
of the priest clothing without interruption. 
But the priests’ clothing in fact are subor-
dinate to Tabernacle service. Therefore, 
the order is: 

1) describe Tabernacle’s structure, 
2) immediately followed by Taberna-

cle’s service (Menorah lighting), and only 
afterwards,

3) discuss the priests’ clothing, for their 
honor is only due to Tabernacle worship. 

Therefore, the lighting of the Meno-
rah—a service embodying Tabernacle’s 
primary message—must precede the 
priests’ clothing. Menorah must follow 
Tabernacle’s structure to share the 
purpose of this structure.

The Menorah’s and Ark’s lengths were 
perpendicular to Tabernacle’s length to 
teach that these vessels do not comple-
ment Tabernacle, but the inverse: Taber-
nacle is here for the Ark/Menorah 
message. That Menorah and Ark target 
the most precious message of a 
metaphysical world of wisdom, both 
Menorah and Ark were to be made with 
skilled ingenuity beaten from a single 
block of pure gold. The wise craftsman-
ship displayed in these 2 vessels intends 
to direct us towards their sublime underly-
ing message.

Torah’s words are precise and divinely 
worded. Rabbi Markowitz’s sensitivity to 
Torah’s words has unveiled a most funda-
mental lesson. ■

[1] Sforno, Exod. 40:18
[2] Hil. Beis Habechira 1:5
[3] Exod. 33:20
[4] Exod. 26:31
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Rabbi Markowitz questioned an apparent
                interruption. After Torah fully outlines Tabernacle’s 
design in parshas Truma—all its vessels, curtains and its 
structure—the parsha following, Titzaveh, outlines all the 
priests’ clothing. However, before Titzaveh addresses 
the priests’ clothing, these first 2 verses interrupt a 
seamless flow between these two related topics of 
Tabernacle’s vessels and priestly garb:

You shall instruct the Israelites to bring you clear oil 
of beaten olives for lighting, for kindling lamps 
regularly—the Menorah. Aaron and his sons shall 
set them up in the Tent of Meeting, outside the 
curtain which is over the Ark of the Pact, to light 
daily lights from evening to morning before God. It 
shall be an eternal law for the Israelites for all gener-
ations, from before the children of Israel. (Exod. 
27:20,21)

How do we understand this interruption of the Meno-
rah and the Ark? 

From all Tabernacle’s vessels, the Menorah 
and the Ark cover alone are not to be assem-
bled, but are to be beaten whole from 2 
blocks of gold into their respective forms. 
Also unique to these two vessels is that other 
vessels’ lengths aligned with the length of the 
Tabernacle: the Table’s long side was placed 
parallel to Tabernacle’s long side. But the 
Menorah and Ark alone were positioned 
length-to-width. What does this teach?

Secondly, we see the Menorah has a 
“relative” purpose: it is lit “outside the curtain” 
which is “over the ark.” Thus, Menorah relates 
to the Ark, as it must be lit only in this location, 
relating to the Ark. But we wonder why Torah 
says, “set them up…outside the curtain,” 
instead of saying, “outside the Holy of Holies,” 
the room containing the Ark. Truly, the Meno-
rah is outside the room, not outside the 
curtain. So why focus on the curtain? 

Third, the Menorah functions to illuminate, 
but illuminate what exactly?

Torah addresses Tabernacle’s structure, but 
to share Tabernacle’s purpose, Torah must 
also convey more than mere measurements. 
When Moses assembled the Tabernacle, he 
did not first erect the beams and then place 
the coverings over them, which would be the 
more intuitive process. No. He held up the 
coverings and then assembled the beams 
underneath them [1]. He did this in order to 
display the essential element of this “Tent” of 
Meeting: it is a covering, a veil. 

A veil exists between God and man. We 
cannot invent new ways to relate to God as 
the sinful Jews expressed in molding the 
Golden Calf. This calf expressed a sinful 
conviction by those Jews: they felt that they 
knew how to relate to God, through forging a 
metal model of the Egyptian calf deity. God's 
response was that the Jews must now build 
the Tabernacle that corrects religious expres-
sion, following God's guidelines, not human 
subjective emotions attached to animal gods. 

Tabernacle was a concession to man’s errors. 
Its most fundamental lesson [2] is that there is 
a room—the Holy of Holies—that is 
unapproachable. This restriction parallels our 
inability to fathom God, unlike the sinful Jews 
expressed confidently with the calf. There is a 
veil between God and us…Tabernacle’s 
primary message. “For man cannot know me 
while alive” [3] was God’s response to Moses 
who sought to know God.

Menorah’s 6 branches emanating from a 
central 7th branch parallel the seven days of 
Creation. Meaning that Creation (Menorah) 
“illuminates” us to the reality “behind” the 
curtain. Studying the universe reveals 
tremendous wisdom that is behind the 
physical world, and controls it. This means 
that the physical world is guided by a 
non-physical active system. Menorah stands 
directly in front of the curtain covering the Ark, 
to illuminate it. Lighting the Menorah from 
“night until morning” parallels the illumination 
of darkness into light. 

Menorah embodies Tabernacle’s purpose 
of directing us away from assuming the 
physical world alone exists, towards our 
acceptance of the metaphysical world 
guiding the physical universe. 

Laws—non-physical enti-
ties—govern the universe, 
and were used prior to Cre-
ation to create the universe. 

Therefore, the separating curtain is of great 
significance. Menorah illuminates us to a 
“reality” behind a curtain, to a metaphysical 
world that controls our physical world. In other 
words, the Menorah embodies the seven 
days of creation—the physical world—a world 
through which studying it leads us towards 
metaphysical knowledge, just as the Meno-
rah’s lights illuminate the curtain covering the 
Ark. Study of creation imbues man with ever 

increasing knowledge about God and His 
laws which are “behind the curtain,” 
behind the physical universe. Therefore 
the Menorah is located just in front of the 
curtain, and its center branch’s wick 
leaning towards the curtain, indicates the 
Menorah’s purpose is to shed light on the 
metaphysical world. And the curtain itself 
had embroidered angels to parallel the 
angels over the Ark [4]. Even from outside 
the curtain, God reminds us of the Meno-
rah’s illumination of metaphysical matters. 

It is only due to Tabernacle’s service 
that the priests require honor through 
their clothing. Their clothing is not integral 
to the priest’s, to honor the priests per se, 
but to honor to God whom they service. 
We feel that the discussion of the Taber-
nacle should be followed by a discussion 
of the priest clothing without interruption. 
But the priests’ clothing in fact are subor-
dinate to Tabernacle service. Therefore, 
the order is: 

1) describe Tabernacle’s structure, 
2) immediately followed by Taberna-

cle’s service (Menorah lighting), and only 
afterwards,

3) discuss the priests’ clothing, for their 
honor is only due to Tabernacle worship. 

Therefore, the lighting of the Meno-
rah—a service embodying Tabernacle’s 
primary message—must precede the 
priests’ clothing. Menorah must follow 
Tabernacle’s structure to share the 
purpose of this structure.

The Menorah’s and Ark’s lengths were 
perpendicular to Tabernacle’s length to 
teach that these vessels do not comple-
ment Tabernacle, but the inverse: Taber-
nacle is here for the Ark/Menorah 
message. That Menorah and Ark target 
the most precious message of a 
metaphysical world of wisdom, both 
Menorah and Ark were to be made with 
skilled ingenuity beaten from a single 
block of pure gold. The wise craftsman-
ship displayed in these 2 vessels intends 
to direct us towards their sublime underly-
ing message.

Torah’s words are precise and divinely 
worded. Rabbi Markowitz’s sensitivity to 
Torah’s words has unveiled a most funda-
mental lesson. ■

[1] Sforno, Exod. 40:18
[2] Hil. Beis Habechira 1:5
[3] Exod. 33:20
[4] Exod. 26:31

Fibonacci Sequence: Found throughout nature

The Fibonacci spiral: an approximation of the golden spiral created by 
drawing circular arcs connecting the opposite corners of squares in 
the Fibonacci tiling

DESIGN
NATURE

Fibonacci Numbers
1+1=2. 2+1=3. 3+2=5. Keep adding the previous 2 sums and the sequence 
is 1,2,3,5,8,13,21, etc. See below illustration of spiral created, and seen 
above in nature. The numbers are also seen in pine cones, branching in 
trees, the arrangement of leaves on a stem, the fruit sprouts of a pineap-
ple, the flowering of an artichoke, uncurling fern, and the arrangement of 
a pine cone's bracts. They appear unexpectedly often in mathematics, so 
much so that there is an entire journal dedicated to their study, the 
Fibonacci Quarterly. Applications of Fibonacci numbers include computer 
algorithms such as the Fibonacci search technique and the Fibonacci 
heap data structure, and graphs called Fibonacci cubes used for 
interconnecting parallel and distributed systems. 

IN
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Rabbi Markowitz questioned an apparent
                interruption. After Torah fully outlines Tabernacle’s 
design in parshas Truma—all its vessels, curtains and its 
structure—the parsha following, Titzaveh, outlines all the 
priests’ clothing. However, before Titzaveh addresses 
the priests’ clothing, these first 2 verses interrupt a 
seamless flow between these two related topics of 
Tabernacle’s vessels and priestly garb:

You shall instruct the Israelites to bring you clear oil 
of beaten olives for lighting, for kindling lamps 
regularly—the Menorah. Aaron and his sons shall 
set them up in the Tent of Meeting, outside the 
curtain which is over the Ark of the Pact, to light 
daily lights from evening to morning before God. It 
shall be an eternal law for the Israelites for all gener-
ations, from before the children of Israel. (Exod. 
27:20,21)

How do we understand this interruption of the Meno-
rah and the Ark? 

From all Tabernacle’s vessels, the Menorah 
and the Ark cover alone are not to be assem-
bled, but are to be beaten whole from 2 
blocks of gold into their respective forms. 
Also unique to these two vessels is that other 
vessels’ lengths aligned with the length of the 
Tabernacle: the Table’s long side was placed 
parallel to Tabernacle’s long side. But the 
Menorah and Ark alone were positioned 
length-to-width. What does this teach?

Secondly, we see the Menorah has a 
“relative” purpose: it is lit “outside the curtain” 
which is “over the ark.” Thus, Menorah relates 
to the Ark, as it must be lit only in this location, 
relating to the Ark. But we wonder why Torah 
says, “set them up…outside the curtain,” 
instead of saying, “outside the Holy of Holies,” 
the room containing the Ark. Truly, the Meno-
rah is outside the room, not outside the 
curtain. So why focus on the curtain? 

Third, the Menorah functions to illuminate, 
but illuminate what exactly?

Torah addresses Tabernacle’s structure, but 
to share Tabernacle’s purpose, Torah must 
also convey more than mere measurements. 
When Moses assembled the Tabernacle, he 
did not first erect the beams and then place 
the coverings over them, which would be the 
more intuitive process. No. He held up the 
coverings and then assembled the beams 
underneath them [1]. He did this in order to 
display the essential element of this “Tent” of 
Meeting: it is a covering, a veil. 

A veil exists between God and man. We 
cannot invent new ways to relate to God as 
the sinful Jews expressed in molding the 
Golden Calf. This calf expressed a sinful 
conviction by those Jews: they felt that they 
knew how to relate to God, through forging a 
metal model of the Egyptian calf deity. God's 
response was that the Jews must now build 
the Tabernacle that corrects religious expres-
sion, following God's guidelines, not human 
subjective emotions attached to animal gods. 

Tabernacle was a concession to man’s errors. 
Its most fundamental lesson [2] is that there is 
a room—the Holy of Holies—that is 
unapproachable. This restriction parallels our 
inability to fathom God, unlike the sinful Jews 
expressed confidently with the calf. There is a 
veil between God and us…Tabernacle’s 
primary message. “For man cannot know me 
while alive” [3] was God’s response to Moses 
who sought to know God.

Menorah’s 6 branches emanating from a 
central 7th branch parallel the seven days of 
Creation. Meaning that Creation (Menorah) 
“illuminates” us to the reality “behind” the 
curtain. Studying the universe reveals 
tremendous wisdom that is behind the 
physical world, and controls it. This means 
that the physical world is guided by a 
non-physical active system. Menorah stands 
directly in front of the curtain covering the Ark, 
to illuminate it. Lighting the Menorah from 
“night until morning” parallels the illumination 
of darkness into light. 

Menorah embodies Tabernacle’s purpose 
of directing us away from assuming the 
physical world alone exists, towards our 
acceptance of the metaphysical world 
guiding the physical universe. 

Laws—non-physical enti-
ties—govern the universe, 
and were used prior to Cre-
ation to create the universe. 

Therefore, the separating curtain is of great 
significance. Menorah illuminates us to a 
“reality” behind a curtain, to a metaphysical 
world that controls our physical world. In other 
words, the Menorah embodies the seven 
days of creation—the physical world—a world 
through which studying it leads us towards 
metaphysical knowledge, just as the Meno-
rah’s lights illuminate the curtain covering the 
Ark. Study of creation imbues man with ever 

increasing knowledge about God and His 
laws which are “behind the curtain,” 
behind the physical universe. Therefore 
the Menorah is located just in front of the 
curtain, and its center branch’s wick 
leaning towards the curtain, indicates the 
Menorah’s purpose is to shed light on the 
metaphysical world. And the curtain itself 
had embroidered angels to parallel the 
angels over the Ark [4]. Even from outside 
the curtain, God reminds us of the Meno-
rah’s illumination of metaphysical matters. 

It is only due to Tabernacle’s service 
that the priests require honor through 
their clothing. Their clothing is not integral 
to the priest’s, to honor the priests per se, 
but to honor to God whom they service. 
We feel that the discussion of the Taber-
nacle should be followed by a discussion 
of the priest clothing without interruption. 
But the priests’ clothing in fact are subor-
dinate to Tabernacle service. Therefore, 
the order is: 

1) describe Tabernacle’s structure, 
2) immediately followed by Taberna-

cle’s service (Menorah lighting), and only 
afterwards,

3) discuss the priests’ clothing, for their 
honor is only due to Tabernacle worship. 

Therefore, the lighting of the Meno-
rah—a service embodying Tabernacle’s 
primary message—must precede the 
priests’ clothing. Menorah must follow 
Tabernacle’s structure to share the 
purpose of this structure.

The Menorah’s and Ark’s lengths were 
perpendicular to Tabernacle’s length to 
teach that these vessels do not comple-
ment Tabernacle, but the inverse: Taber-
nacle is here for the Ark/Menorah 
message. That Menorah and Ark target 
the most precious message of a 
metaphysical world of wisdom, both 
Menorah and Ark were to be made with 
skilled ingenuity beaten from a single 
block of pure gold. The wise craftsman-
ship displayed in these 2 vessels intends 
to direct us towards their sublime underly-
ing message.

Torah’s words are precise and divinely 
worded. Rabbi Markowitz’s sensitivity to 
Torah’s words has unveiled a most funda-
mental lesson. ■

[1] Sforno, Exod. 40:18
[2] Hil. Beis Habechira 1:5
[3] Exod. 33:20
[4] Exod. 26:31
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Rabbi Markowitz questioned an apparent
 interruption. After Torah fully outlines Tabernacle’s

design in parshas Truma—all its vessels, curtains and its
structure—the parsha following, Titzaveh, outlines all the
priests’ clothing. However, before Titzaveh addresses 
the priests’ clothing, these first 2 verses interrupt a 
seamless flow between these two related topics of 
Tabernacle’s vessels and priestly garb:

You shall instruct the Israelites to bring you clear oil 
of beaten olives for lighting, for kindling lamps 
regularly—the Menorah. Aaron and his sons shall
set them up in the Tent of Meeting, outside the 
curtain which is over the Ark of the Pact, to light 
daily lights from evening to morning before God. It 
shall be an eternal law for the Israelites for all gener-
ations, from before the children of Israel. (Exod. 
27:20,21)

How do we understand this interruption of the Meno-
rah and the Ark? 

From all Tabernacle’s vessels, the Menorah
and the Ark cover alone are not to be assem-
bled, but are to be beaten whole from 2 
blocks of gold into their respective forms. 
Also unique to these two vessels is that other 
vessels’ lengths aligned with the length of the 
Tabernacle: the Table’s long side was placed
parallel to Tabernacle’s long side. But the 
Menorah and Ark alone were positioned 
length-to-width. What does this teach?

Secondly, we see the Menorah has a 
“relative” purpose: it is lit “outside the curtain” 
which is “over the ark.” Thus, Menorah relates 
to the Ark, as it must be lit only in this location, 
relating to the Ark. But we wonder why Torah 
says, “set them up…outside the curtain,” 
instead of saying, “outside the Holy of Holies,” 
the room containing the Ark. Truly, the Meno-
rah is outside the room, not outside the 
curtain. So why focus on the curtain? 

Third, the Menorah functions to illuminate,
but illuminate what exactly?

Torah addresses Tabernacle’s structure, but
to share Tabernacle’s purpose, Torah must
also convey more than mere measurements.
When Moses assembled the Tabernacle, he
did not first erect the beams and then place 
the coverings over them, which would be the 
more intuitive process. No. He held up the 
coverings and then assembled the beams 
underneath them [1]. He did this in order to 
display the essential element of this “Tent” of 
Meeting: it is a covering, a veil. 

A veil exists between God and man. We 
cannot invent new ways to relate to God as 
the sinful Jews expressed in molding the 
Golden Calf. This calf expressed a sinful 
conviction by those Jews: they felt that they 
knew how to relate to God, through forging a 
metal model of the Egyptian calf deity. God's 
response was that the Jews must now build 
the Tabernacle that corrects religious expres-
sion, following God's guidelines, not human
subjective emotions attached to animal gods. 

Tabernacle was a concession to man’s errors. 
Its most fundamental lesson [2] is that there is 
a room—the Holy of Holies—that is 
unapproachable. This restriction parallels our
inability to fathom God, unlike the sinful Jews 
expressed confidently with the calf. There is a 
veil between God and us…Tabernacle’s 
primary message. “For man cannot know me 
while alive” [3] was God’s response to Moses 
who sought to know God.

Menorah’s 6 branches emanating from a 
central 7th branch parallel the seven days of 
Creation. Meaning that Creation (Menorah)
“illuminates” us to the reality “behind” the
curtain. Studying the universe reveals 
tremendous wisdom that is behind the 
physical world, and controls it. This means 
that the physical world is guided by a 
non-physical active system. Menorah stands 
directly in front of the curtain covering the Ark, 
to illuminate it. Lighting the Menorah from
“night until morning” parallels the illumination
of darkness into light. 

Menorah embodies Tabernacle’s purpose
of directing us away from assuming the 
physical world alone exists, towards our 
acceptance of the metaphysical world
guiding the physical universe. 

Laws—non-physical enti-
ties—govern the universe, 
and were used prior to Cre-
ation to create the universe. 

Therefore, the separating curtain is of great 
significance. Menorah illuminates us to a
“reality” behind a curtain, to a metaphysical 
world that controls our physical world. In other 
words, the Menorah embodies the seven 
days of creation—the physical world—a world 
through which studying it leads us towards 
metaphysical knowledge, just as the Meno-
rah’s lights illuminate the curtain covering the
Ark. Study of creation imbues man with ever 

increasing knowledge about God and His 
laws which are “behind the curtain,”
behind the physical universe. Therefore 
the Menorah is located just in front of the 
curtain, and its center branch’s wick 
leaning towards the curtain, indicates the
Menorah’s purpose is to shed light on the 
metaphysical world. And the curtain itself 
had embroidered angels to parallel the
angels over the Ark [4]. Even from outside 
the curtain, God reminds us of the Meno-
rah’s illumination of metaphysical matters.

It is only due to Tabernacle’s service 
that the priests require honor through
their clothing. Their clothing is not integral
to the priest’s, to honor the priests per se, 
but to honor to God whom they service. 
We feel that the discussion of the Taber-
nacle should be followed by a discussion 
of the priest clothing without interruption.
But the priests’ clothing in fact are subor-
dinate to Tabernacle service. Therefore, 
the order is: 

1) describe Tabernacle’s structure,
2) immediately followed by Taberna-

cle’s service (Menorah lighting), and only 
afterwards,

3) discuss the priests’ clothing, for their 
honor is only due to Tabernacle worship.

Therefore, the lighting of the Meno-
rah—a service embodying Tabernacle’s 
primary message—must precede the 
priests’ clothing. Menorah must follow
Tabernacle’s structure to share the
purpose of this structure.

The Menorah’s and Ark’s lengths were 
perpendicular to Tabernacle’s length to
teach that these vessels do not comple-
ment Tabernacle, but the inverse: Taber-
nacle is here for the Ark/Menorah 
message. That Menorah and Ark target 
the most precious message of a 
metaphysical world of wisdom, both 
Menorah and Ark were to be made with 
skilled ingenuity beaten from a single 
block of pure gold. The wise craftsman-
ship displayed in these 2 vessels intends
to direct us towards their sublime underly-
ing message.

Torah’s words are precise and divinely 
worded. Rabbi Markowitz’s sensitivity to 
Torah’s words has unveiled a most funda-
mental lesson. ■

[1] Sforno, Exod. 40:18
[2] Hil. Beis Habechira 1:5
[3] Exod. 33:20
[4] Exod. 26:31
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Rabbi Markowitz questioned an apparent
 interruption. After Torah fully outlines Tabernacle’s

design in parshas Truma—all its vessels, curtains and its
structure—the parsha following, Titzaveh, outlines all the
priests’ clothing. However, before Titzaveh addresses 
the priests’ clothing, these first 2 verses interrupt a 
seamless flow between these two related topics of 
Tabernacle’s vessels and priestly garb:

You shall instruct the Israelites to bring you clear oil 
of beaten olives for lighting, for kindling lamps 
regularly—the Menorah. Aaron and his sons shall
set them up in the Tent of Meeting, outside the 
curtain which is over the Ark of the Pact, to light 
daily lights from evening to morning before God. It 
shall be an eternal law for the Israelites for all gener-
ations, from before the children of Israel. (Exod. 
27:20,21)

How do we understand this interruption of the Meno-
rah and the Ark? 

From all Tabernacle’s vessels, the Menorah
and the Ark cover alone are not to be assem-
bled, but are to be beaten whole from 2 
blocks of gold into their respective forms. 
Also unique to these two vessels is that other 
vessels’ lengths aligned with the length of the 
Tabernacle: the Table’s long side was placed
parallel to Tabernacle’s long side. But the 
Menorah and Ark alone were positioned 
length-to-width. What does this teach?

Secondly, we see the Menorah has a 
“relative” purpose: it is lit “outside the curtain” 
which is “over the ark.” Thus, Menorah relates 
to the Ark, as it must be lit only in this location, 
relating to the Ark. But we wonder why Torah 
says, “set them up…outside the curtain,” 
instead of saying, “outside the Holy of Holies,” 
the room containing the Ark. Truly, the Meno-
rah is outside the room, not outside the 
curtain. So why focus on the curtain? 

Third, the Menorah functions to illuminate,
but illuminate what exactly?

Torah addresses Tabernacle’s structure, but
to share Tabernacle’s purpose, Torah must
also convey more than mere measurements.
When Moses assembled the Tabernacle, he
did not first erect the beams and then place 
the coverings over them, which would be the 
more intuitive process. No. He held up the 
coverings and then assembled the beams 
underneath them [1]. He did this in order to 
display the essential element of this “Tent” of 
Meeting: it is a covering, a veil. 

A veil exists between God and man. We 
cannot invent new ways to relate to God as 
the sinful Jews expressed in molding the 
Golden Calf. This calf expressed a sinful 
conviction by those Jews: they felt that they 
knew how to relate to God, through forging a 
metal model of the Egyptian calf deity. God's 
response was that the Jews must now build 
the Tabernacle that corrects religious expres-
sion, following God's guidelines, not human
subjective emotions attached to animal gods. 

Tabernacle was a concession to man’s errors. 
Its most fundamental lesson [2] is that there is 
a room—the Holy of Holies—that is 
unapproachable. This restriction parallels our
inability to fathom God, unlike the sinful Jews 
expressed confidently with the calf. There is a 
veil between God and us…Tabernacle’s 
primary message. “For man cannot know me 
while alive” [3] was God’s response to Moses 
who sought to know God.

Menorah’s 6 branches emanating from a 
central 7th branch parallel the seven days of 
Creation. Meaning that Creation (Menorah)
“illuminates” us to the reality “behind” the
curtain. Studying the universe reveals 
tremendous wisdom that is behind the 
physical world, and controls it. This means 
that the physical world is guided by a 
non-physical active system. Menorah stands 
directly in front of the curtain covering the Ark, 
to illuminate it. Lighting the Menorah from
“night until morning” parallels the illumination
of darkness into light. 

Menorah embodies Tabernacle’s purpose
of directing us away from assuming the 
physical world alone exists, towards our 
acceptance of the metaphysical world
guiding the physical universe. 

Laws—non-physical enti-
ties—govern the universe, 
and were used prior to Cre-
ation to create the universe. 

Therefore, the separating curtain is of great 
significance. Menorah illuminates us to a
“reality” behind a curtain, to a metaphysical 
world that controls our physical world. In other 
words, the Menorah embodies the seven 
days of creation—the physical world—a world 
through which studying it leads us towards 
metaphysical knowledge, just as the Meno-
rah’s lights illuminate the curtain covering the
Ark. Study of creation imbues man with ever 

increasing knowledge about God and His 
laws which are “behind the curtain,”
behind the physical universe. Therefore 
the Menorah is located just in front of the 
curtain, and its center branch’s wick 
leaning towards the curtain, indicates the
Menorah’s purpose is to shed light on the 
metaphysical world. And the curtain itself 
had embroidered angels to parallel the
angels over the Ark [4]. Even from outside 
the curtain, God reminds us of the Meno-
rah’s illumination of metaphysical matters.

It is only due to Tabernacle’s service 
that the priests require honor through
their clothing. Their clothing is not integral
to the priest’s, to honor the priests per se, 
but to honor to God whom they service. 
We feel that the discussion of the Taber-
nacle should be followed by a discussion 
of the priest clothing without interruption.
But the priests’ clothing in fact are subor-
dinate to Tabernacle service. Therefore, 
the order is: 

1) describe Tabernacle’s structure,
2) immediately followed by Taberna-

cle’s service (Menorah lighting), and only 
afterwards,

3) discuss the priests’ clothing, for their 
honor is only due to Tabernacle worship.

Therefore, the lighting of the Meno-
rah—a service embodying Tabernacle’s 
primary message—must precede the 
priests’ clothing. Menorah must follow
Tabernacle’s structure to share the
purpose of this structure.

The Menorah’s and Ark’s lengths were 
perpendicular to Tabernacle’s length to
teach that these vessels do not comple-
ment Tabernacle, but the inverse: Taber-
nacle is here for the Ark/Menorah 
message. That Menorah and Ark target 
the most precious message of a 
metaphysical world of wisdom, both 
Menorah and Ark were to be made with 
skilled ingenuity beaten from a single 
block of pure gold. The wise craftsman-
ship displayed in these 2 vessels intends
to direct us towards their sublime underly-
ing message.

Torah’s words are precise and divinely 
worded. Rabbi Markowitz’s sensitivity to 
Torah’s words has unveiled a most funda-
mental lesson. ■

[1] Sforno, Exod. 40:18
[2] Hil. Beis Habechira 1:5
[3] Exod. 33:20
[4] Exod. 26:31

My God, guard my tongue from evil 
and my lips from speaking deceit. To 
those who curse me, let my soul 
remain silent and my soul be like dust 
to all, open my heart to Your Torah, 
then I will pursue Your command-
ments. As for those who design evil 
against me, quickly nullify their 
counsel and disrupt their design. 

This is a recognition that man’s evil takes 
place through his verbalization. Speech 
expresses and satisfies man’s instincts: 
ego, aggression, sexual desires, etc. 
Speech is the medium through which man 
satisfies all his instincts. This is why Lashon 
Hara is the worst thing.

To those who curse me, let my soul 
remain silent.

This means that if an entire society curses 
you, you should be quiet. This is the proper 
level. One should be unconcerned with 
what society says. A perfected person 

Rabbi Israel Chait
Written by a student

society& PERF  ECTION
needs only to walk in the proper path and 
that is su�cient for him. He needs nothing 
more [he does not need society].

…and my soul be like dust to all

This is an unbelievable prayer. This 
means that a person should want one 
thing: to be alone in the world of reality 
and not care about anyone. Others 
should not a�ect a person whatsoever. 
Chazal say that King David was persecut-
ed not only by evil people, but even by 
Torah giants of his generation, but he did 
not care. This prayer shows the ultimate 
level of the person living in the world of 
reality and not society.

…and my soul be like dust to all

If a person truly desires this, that it does 
not disturb him [that society thinks 
nothing of him, for he thinks nothing of 
society] and he does not care about what 
people say about him, [this discard for 
society’s approval], this is a prerequisite 
for greater attachment to Torah, as the 
next statement says:

…open my heart to Your Torah, then 
I will pursue Your commandments.

To feel as dust is the basis [for greater 
attachment to Torah]. That desire to be 
satisfied and happy, even though others 
view him as dust, will drive him more 
towards living a Torah life, learning for 
learning sake alone. And the Torah says 
so:

He has told you, O man, what is 
good, and what the Lord requires of 
you: Only to do justice and to love 
kindness, and to walk modestly with 
your God (Micah 6:8). ■

There is a mistake in this
      society which is based 
on the false notion that os-
tentatiousness is a good. 
People are convinced that 
through fame one achieves 
a great good. Judaism 
holds that a person is worse 
o� when famous. We have
a prayer which is so beauti-
ful that we attach it to the
Shmoneh Essray:

SOCIETY & PERFECTION
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Rabbi Markowitz questioned an apparent
                interruption. After Torah fully outlines Tabernacle’s 
design in parshas Truma—all its vessels, curtains and its 
structure—the parsha following, Titzaveh, outlines all the 
priests’ clothing. However, before Titzaveh addresses 
the priests’ clothing, these first 2 verses interrupt a 
seamless flow between these two related topics of 
Tabernacle’s vessels and priestly garb:

You shall instruct the Israelites to bring you clear oil 
of beaten olives for lighting, for kindling lamps 
regularly—the Menorah. Aaron and his sons shall 
set them up in the Tent of Meeting, outside the 
curtain which is over the Ark of the Pact, to light 
daily lights from evening to morning before God. It 
shall be an eternal law for the Israelites for all gener-
ations, from before the children of Israel. (Exod. 
27:20,21)

How do we understand this interruption of the Meno-
rah and the Ark? 

From all Tabernacle’s vessels, the Menorah 
and the Ark cover alone are not to be assem-
bled, but are to be beaten whole from 2 
blocks of gold into their respective forms. 
Also unique to these two vessels is that other 
vessels’ lengths aligned with the length of the 
Tabernacle: the Table’s long side was placed 
parallel to Tabernacle’s long side. But the 
Menorah and Ark alone were positioned 
length-to-width. What does this teach?

Secondly, we see the Menorah has a 
“relative” purpose: it is lit “outside the curtain” 
which is “over the ark.” Thus, Menorah relates 
to the Ark, as it must be lit only in this location, 
relating to the Ark. But we wonder why Torah 
says, “set them up…outside the curtain,” 
instead of saying, “outside the Holy of Holies,” 
the room containing the Ark. Truly, the Meno-
rah is outside the room, not outside the 
curtain. So why focus on the curtain? 

Third, the Menorah functions to illuminate, 
but illuminate what exactly?

Torah addresses Tabernacle’s structure, but 
to share Tabernacle’s purpose, Torah must 
also convey more than mere measurements. 
When Moses assembled the Tabernacle, he 
did not first erect the beams and then place 
the coverings over them, which would be the 
more intuitive process. No. He held up the 
coverings and then assembled the beams 
underneath them [1]. He did this in order to 
display the essential element of this “Tent” of 
Meeting: it is a covering, a veil. 

A veil exists between God and man. We 
cannot invent new ways to relate to God as 
the sinful Jews expressed in molding the 
Golden Calf. This calf expressed a sinful 
conviction by those Jews: they felt that they 
knew how to relate to God, through forging a 
metal model of the Egyptian calf deity. God's 
response was that the Jews must now build 
the Tabernacle that corrects religious expres-
sion, following God's guidelines, not human 
subjective emotions attached to animal gods. 

Tabernacle was a concession to man’s errors. 
Its most fundamental lesson [2] is that there is 
a room—the Holy of Holies—that is 
unapproachable. This restriction parallels our 
inability to fathom God, unlike the sinful Jews 
expressed confidently with the calf. There is a 
veil between God and us…Tabernacle’s 
primary message. “For man cannot know me 
while alive” [3] was God’s response to Moses 
who sought to know God.

Menorah’s 6 branches emanating from a 
central 7th branch parallel the seven days of 
Creation. Meaning that Creation (Menorah) 
“illuminates” us to the reality “behind” the 
curtain. Studying the universe reveals 
tremendous wisdom that is behind the 
physical world, and controls it. This means 
that the physical world is guided by a 
non-physical active system. Menorah stands 
directly in front of the curtain covering the Ark, 
to illuminate it. Lighting the Menorah from 
“night until morning” parallels the illumination 
of darkness into light. 

Menorah embodies Tabernacle’s purpose 
of directing us away from assuming the 
physical world alone exists, towards our 
acceptance of the metaphysical world 
guiding the physical universe. 

Laws—non-physical enti-
ties—govern the universe, 
and were used prior to Cre-
ation to create the universe. 

Therefore, the separating curtain is of great 
significance. Menorah illuminates us to a 
“reality” behind a curtain, to a metaphysical 
world that controls our physical world. In other 
words, the Menorah embodies the seven 
days of creation—the physical world—a world 
through which studying it leads us towards 
metaphysical knowledge, just as the Meno-
rah’s lights illuminate the curtain covering the 
Ark. Study of creation imbues man with ever 

increasing knowledge about God and His 
laws which are “behind the curtain,” 
behind the physical universe. Therefore 
the Menorah is located just in front of the 
curtain, and its center branch’s wick 
leaning towards the curtain, indicates the 
Menorah’s purpose is to shed light on the 
metaphysical world. And the curtain itself 
had embroidered angels to parallel the 
angels over the Ark [4]. Even from outside 
the curtain, God reminds us of the Meno-
rah’s illumination of metaphysical matters. 

It is only due to Tabernacle’s service 
that the priests require honor through 
their clothing. Their clothing is not integral 
to the priest’s, to honor the priests per se, 
but to honor to God whom they service. 
We feel that the discussion of the Taber-
nacle should be followed by a discussion 
of the priest clothing without interruption. 
But the priests’ clothing in fact are subor-
dinate to Tabernacle service. Therefore, 
the order is: 

1) describe Tabernacle’s structure, 
2) immediately followed by Taberna-

cle’s service (Menorah lighting), and only 
afterwards,

3) discuss the priests’ clothing, for their 
honor is only due to Tabernacle worship. 

Therefore, the lighting of the Meno-
rah—a service embodying Tabernacle’s 
primary message—must precede the 
priests’ clothing. Menorah must follow 
Tabernacle’s structure to share the 
purpose of this structure.

The Menorah’s and Ark’s lengths were 
perpendicular to Tabernacle’s length to 
teach that these vessels do not comple-
ment Tabernacle, but the inverse: Taber-
nacle is here for the Ark/Menorah 
message. That Menorah and Ark target 
the most precious message of a 
metaphysical world of wisdom, both 
Menorah and Ark were to be made with 
skilled ingenuity beaten from a single 
block of pure gold. The wise craftsman-
ship displayed in these 2 vessels intends 
to direct us towards their sublime underly-
ing message.

Torah’s words are precise and divinely 
worded. Rabbi Markowitz’s sensitivity to 
Torah’s words has unveiled a most funda-
mental lesson. ■

[1] Sforno, Exod. 40:18
[2] Hil. Beis Habechira 1:5
[3] Exod. 33:20
[4] Exod. 26:31
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Rabbi Soloveitchik (“The Rav”) identifies 
   the source of human sin as the 

decision to place the pursuit of beauty and 
pleasure over that of cognitive and ethical 
considerations. He states in the essay “The 
Human Condition and Prayer” in the text 
“Worship of the Heart”: “The aesthetic 
orientation, when it overcomes the ethical, is 
at the root of sin, with all of its distressful 
features” (p. 38-39). The Rav explains that at 
the core of this struggle is the person’s 

discomfort with boredom. He identifies the 
battle against boredom as being modern 
society’s core objective:

Let us begin our discussion of crisis and the 
human condition with an analysis of the 

feeling boredom, which has become the great 
disease of our modern society. Man is bored. 
Hundreds of millions of dollars are spent on his 
entertainment and amusement. He pays 
enormous sums to anyone who can elicit a 
smile from him and make him forget his daily 
worries.

The Rav goes on to clarify that the source of 
this desperate desire for distraction is due to 
the repetitive, routine nature of human 
existence. He explains that, unfortunately, 
man’s quest to escape from this routine will 
always results in failure, as man is destined to 
this existence from God’s curse of Adam.

The Rav continues:

Basically, this boredom is the conse-
quence of the primal curse with which 
paradisiacal man was burdened when he
rebelled against his Master: “In the sweat 
of you brow you will eat bread” (Gen. 3:19). 
These words convey the idea of a life that 
is not only hated but joyless, the idea of 
work from which there is no escape, the 
curse of uniformity and boredom. Man is
engaged in a steady rebellion against
monotony and strives for change and 
renewal.

Since the Rav wrote these words we 
have seen the rapid development of 
entertainment-based technology with its
previously unimaginable level of mean-
ingless, empty media distractions which 
are available at all times, all places and
with almost infinite variety. This develop-
ment has confirmed the accuracy of the 
Rav’s analysis. Never before in human 
history has distraction-driven entertain-
ment taken on such a central place in the 
human experience. It has come to define 
our lives. In contrast to this aesthetic, 
pleasure-driven approach to human life
stands the cognitive, ethical path. This 
approach is one that has man engaged in 
fixed, consistent and repetitive activities 
that lack the newness, excitement and
stimulation sought by those desperately
seeking to escape boredom.

The Rav explains in this same essay 
regarding the scientist:

The man engaged in the search for truth 
is always aware of the fixity of the natural 
law and of his intellectual capacity to 
conceive it. He employs methods that are 
basically unalterable and seeks to arrive at 
an eternal truth. His thoughts move along 
definite and clear-cut lines. There is no 
daemonic element of adventure, and there
is no illusion of boundlessness and of a 
wealth of experience that he can reach out 
with both hands. The scientist makes his 
way slowly and painstakingly; what is 
needed is perseverance and extraordi-
nary patience… The scientifically
constructed world, purged of color and
sound and qualitative content, empty, 
uniform, dark and cold in its majestic 
mathematical terms, is hardly a place for a 
hero of adventure and change. Science 
has accepted a philosophy of identity for 
nature. (pgs. 40-41)

The ethical person shares the scien-
tist’s embrace of the repetitive and 
consistent in his quest to live a moral life 
aligned with eternal truths. He too 
endures the repetitiveness that is a
necessary dimension of this pursuit. The 
Rav states:

The moral person believes in some 
deontic (obligatory) principles, in strict 
duties, which are not subject to change 
and transformation. The ethical law, 
unaltered, persists in her majestic dignity 
forever. It is binding at all times, without 
taking into account the peculiar mind of 
the individual or the temper of the commu-
nity. The infinite moral will is not a�ected 
by the whimsical turn of events. It pursues 
just one goal- its realization. The ethical 
person decides in favor of the norm many 
times a day and does not become bored 
or tired of repeating the same act 
hundreds of times, whenever his 
conscience commands him to do so. When 
I come across a burning house where a 
helpless child has been trapped, I must 
hasten to rescue the victim, and it would be 
a criminal folly on my part to desist on the 
grounds that I have already saved five 
other children the dame day, and I am 
bored with the continued climbing and 
carrying of the children overcome by fire. 
The crux of the ethical norm exhausts itself 
in the awareness of continuity and 
constancy, of a life which is a stead 

RABBI RICHARD BORAH

The Fibonacci spiral: an approximation of the golden spiral created by 
drawing circular arcs connecting the opposite corners of squares in
the Fibonacci tiling
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engagement in one kind of performance- 
that of doing good. (p. 41)

Although the Rav is presenting the 
cognitive and moral path in something of 
a unpleasant light, I believe that this is
done to express the fact that it lacks the 
excitement and titillation that is at the 
core of the aesthetic, pleasure seeking 
adventurer who has dedicated his life to 
battling boredom. In truth, the Rav has 
made clear in numerous writings that the 
pursuit of truth is its own exciting quest 
and profound joy. However, in spite of the 
happiness it brings, one who chooses to
pursue a life of understanding and morali-
ty must have the strength to endure the 
monotony and repetitiveness that comes
along with it.

The Rav terms the boredom-hating
person as the aesthetic personality, who
is more than simply a sensualist, but 
someone who sees life’s meaning and
purpose in the immediate tangible
experience as opposed to the intellectual 
and moral understanding that derives
from this experience. He explains:

Beauty is apprehended, not compre-
hended; the harmonious form is perceived, 
not conceived. In the aesthetic world, 
unlike the intellectual world, there are no 
abstractions. Everything is tangible and
approachable to man in aesthetic terms. 
(p. 42)

The Rav then suggests that there is a 
narcissistic, self-love at the core of the 
aesthetic persona:

There is something of the narcissist in 
every aesthete, not excluding the genius. 
He is selfish, egocentric, many a time vain 
and capricious. Form exhausts every 
creative fiber in his personality; the content 
is of little significance. There word is every-
thing-the meaning is not relevant. The 
harmony of perception fascinates the 
aesthete, the synthesis of thought or action 
does not intrigue him. He works to fill the 
world; he does not intend to understand or 
to redeem it. (p. 43)

But in this particular conflict the thesis
(cognitive/ethical personality) and antithe-
sis (aesthetic personality) can achieve a
synthesis by which the aesthetic is
redeemed through its being subjugated to
the cognitive and ethical. The aesthetic
pursuit of beauty and pleasant experience 
cannot be redeemed as long as it exists as 
a good in itself. It must be reborn as another 
dimension of that which is true and good. 
Regarding nature of this transformation he 
writes:

What is required is the awakening of the 
skeptic, the rise of a critique of the aesthetic 
judgment and beauty-appreciation.
Through the emergence of doubt-the
thought that everything experienced as

beautiful is perhaps not beautiful at all-the 
catharsis of beauty is made possible. When 
the aesthete begins to wonder whether 
everything which is apprehended as 
beauty and as pleasant expresses indeed 
genuine beauty, when he thinks that the 
aesthetic act can be critically examined 
and its worth objectively ascertained, in a 
manner similar to our critical attitude 
toward the cognitive and ethical gestures, 
then beauty is redeemed. (page 56)

Once redeemed, beauty and the aesthet-
ic experience not only loses their demonic
quality, but becomes a uniquely powerful 
and sanctioned manner of exalting God, as 
man understands that God is not only the 
source of all knowledge but that “absolute 
beauty rests in God” (page 60).

He writes:

Thus beauty has been linked up with 
transcendental and absolute Being and
freed from the contingency of a volatile, 
passing and conditional world arrange-
ment. God sanctions not only the true and 
the good but also the beautiful. It is delight-
ful and fair because it reflects eternal glory 
and majesty. In beautiful things, the 
transcendental hint (to something beyond) 
is inherent. Beauty is not hemmed in on all 
sides by the boundaries of finitude (page 
60).

The artists and the scholar both carry
out their creative destinies within a
bounded landscape. The scholar who
seeks creative insights into the under-
standing of the Torah or the scientist who 
applies his or her genius to understand 
the creation is not creating realities with 
their source in his own imagination. Man’s
role is not “yaysh ma-ayin” (creation from 
nothing). He must work creatively within 
the parameters of that God has provided 
for him to fulfill his creative essence 
without becoming demonic in seeking to 
operate outside of sanctioned area or in 
the development of a delusional self-wor-
shipping of his own creativity and produc-
tion.

In this week’s Torah reading we see the 
appointment of Betzalel and Oliahav by 
Moshe to the position of master artisans 
of the mishkan (tabernacle). The Torah
states in Vayakhel (36:2):

And Moses called Bezalel and Oholiab 
and every wise hearted man into whose 
heart the Lord had given wisdom, every-
one whose heart lifted him up to approach 
the work to do it.

Bezalel and Oholiab’s creation the 
mishkan (sanctuary) was a divinely,
sanctioned creation of beauty. The 
mishkan is the vehicle the draws man 
closer to God and create a “home” for the 
Divine presence. But what was the 
“wisdom of the heart” (chacham lave) that
God gave to Bezalel and Oholiab’s and 
those who participated in the creation of 
the mishkan? I do not believe that this was 
simply technical craft. Just as in the 
performance of Talmud Torah the scholar
pursues the discovery of God’s truth, 
even though this discovery is filtered 
through each scholar’s unique mind and
perspective, so too the redeemed artists 
seeks a beauty that has its source in God, 
though each artist will express this in a 
unique way. Had people other than 
Bazalel and Oholiab led the e�ort to 
construct the mishkan it would have been
done according to command, but with a 
di�erent, unique outcome. Objective
truth has its source in God as does objec-
tive beauty. Both the sanctioned, 
redeemed artist or scholar “channel” this
truth through the uniqueness of his or her 
individual and unique soul and personali-
ty. ■

(CONT. ON NEXT PAGE)
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Rabbi Soloveitchik (“The Rav”) identifies
    the source of human sin as the 
decision to place the pursuit of beauty and 
pleasure over that of cognitive and ethical 
considerations. He states in the essay “The 
Human Condition and Prayer” in the text 
“Worship of the Heart”: “The aesthetic
orientation, when it overcomes the ethical, is 
at the root of sin, with all of its distressful 
features” (p. 38-39). The Rav explains that at 
the core of this struggle is the person’s 

discomfort with boredom. He identifies the
battle against boredom as being modern
society’s core objective:

Let us begin our discussion of crisis and the 
human condition with an analysis of the 

feeling boredom, which has become the great 
disease of our modern society. Man is bored. 
Hundreds of millions of dollars are spent on his 
entertainment and amusement. He pays 
enormous sums to anyone who can elicit a 
smile from him and make him forget his daily 
worries.

The Rav goes on to clarify that the source of 
this desperate desire for distraction is due to 
the repetitive, routine nature of human 
existence. He explains that, unfortunately, 
man’s quest to escape from this routine will
always results in failure, as man is destined to 
this existence from God’s curse of Adam.

The Rav continues:

Basically, this boredom is the conse-
quence of the primal curse with which 
paradisiacal man was burdened when he 
rebelled against his Master: “In the sweat 
of you brow you will eat bread” (Gen. 3:19). 
These words convey the idea of a life that 
is not only hated but joyless, the idea of 
work from which there is no escape, the 
curse of uniformity and boredom. Man is 
engaged in a steady rebellion against 
monotony and strives for change and 
renewal.

Since the Rav wrote these words we 
have seen the rapid development of 
entertainment-based technology with its 
previously unimaginable level of mean-
ingless, empty media distractions which 
are available at all times, all places and 
with almost infinite variety. This develop-
ment has confirmed the accuracy of the 
Rav’s analysis. Never before in human 
history has distraction-driven entertain-
ment taken on such a central place in the 
human experience. It has come to define 
our lives. In contrast to this aesthetic, 
pleasure-driven approach to human life 
stands the cognitive, ethical path. This 
approach is one that has man engaged in 
fixed, consistent and repetitive activities 
that lack the newness, excitement and 
stimulation sought by those desperately 
seeking to escape boredom.

The Rav explains in this same essay 
regarding the scientist:

The man engaged in the search for truth 
is always aware of the fixity of the natural 
law and of his intellectual capacity to 
conceive it. He employs methods that are 
basically unalterable and seeks to arrive at 
an eternal truth. His thoughts move along 
definite and clear-cut lines. There is no 
daemonic element of adventure, and there 
is no illusion of boundlessness and of a 
wealth of experience that he can reach out 
with both hands. The scientist makes his 
way slowly and painstakingly; what is 
needed is perseverance and extraordi-
nary patience… The scientifically 
constructed world, purged of color and 
sound and qualitative content, empty, 
uniform, dark and cold in its majestic 
mathematical terms, is hardly a place for a 
hero of adventure and change. Science 
has accepted a philosophy of identity for 
nature. (pgs. 40-41)

The ethical person shares the scien-
tist’s embrace of the repetitive and 
consistent in his quest to live a moral life 
aligned with eternal truths. He too 
endures the repetitiveness that is a 
necessary dimension of this pursuit. The 
Rav states:

The moral person believes in some 
deontic (obligatory) principles, in strict 
duties, which are not subject to change 
and transformation. The ethical law, 
unaltered, persists in her majestic dignity 
forever. It is binding at all times, without 
taking into account the peculiar mind of 
the individual or the temper of the commu-
nity. The infinite moral will is not a�ected 
by the whimsical turn of events. It pursues 
just one goal- its realization. The ethical 
person decides in favor of the norm many 
times a day and does not become bored 
or tired of repeating the same act 
hundreds of times, whenever his 
conscience commands him to do so. When 
I come across a burning house where a 
helpless child has been trapped, I must 
hasten to rescue the victim, and it would be 
a criminal folly on my part to desist on the 
grounds that I have already saved five 
other children the dame day, and I am 
bored with the continued climbing and 
carrying of the children overcome by fire. 
The crux of the ethical norm exhausts itself 
in the awareness of continuity and 
constancy, of a life which is a stead 

engagement in one kind of performance- 
that of doing good. (p. 41)

Although the Rav is presenting the 
cognitive and moral path in something of 
a unpleasant light, I believe that this is 
done to express the fact that it lacks the 
excitement and titillation that is at the 
core of the aesthetic, pleasure seeking 
adventurer who has dedicated his life to 
battling boredom. In truth, the Rav has 
made clear in numerous writings that the 
pursuit of truth is its own exciting quest 
and profound joy. However, in spite of the 
happiness it brings, one who chooses to 
pursue a life of understanding and morali-
ty must have the strength to endure the 
monotony and repetitiveness that comes 
along with it.

The Rav terms the boredom-hating 
person as the aesthetic personality, who 
is more than simply a sensualist, but 
someone who sees life’s meaning and 
purpose in the immediate tangible 
experience as opposed to the intellectual 
and moral understanding that derives 
from this experience. He explains:

Beauty is apprehended, not compre-
hended; the harmonious form is perceived, 
not conceived. In the aesthetic world, 
unlike the intellectual world, there are no 
abstractions. Everything is tangible and 
approachable to man in aesthetic terms. 
(p. 42)

The Rav then suggests that there is a 
narcissistic, self-love at the core of the 
aesthetic persona:

There is something of the narcissist in 
every aesthete, not excluding the genius. 
He is selfish, egocentric, many a time vain 
and capricious. Form exhausts every 
creative fiber in his personality; the content 
is of little significance. There word is every-
thing-the meaning is not relevant. The 
harmony of perception fascinates the 
aesthete, the synthesis of thought or action 
does not intrigue him. He works to fill the 
world; he does not intend to understand or 
to redeem it. (p. 43)

But in this particular conflict the thesis
(cognitive/ethical personality) and antithe-
sis (aesthetic personality) can achieve a
synthesis by which the aesthetic is
redeemed through its being subjugated to
the cognitive and ethical. The aesthetic
pursuit of beauty and pleasant experience 
cannot be redeemed as long as it exists as 
a good in itself. It must be reborn as another 
dimension of that which is true and good. 
Regarding nature of this transformation he 
writes:

What is required is the awakening of the 
skeptic, the rise of a critique of the aesthetic 
judgment and beauty-appreciation.
Through the emergence of doubt-the
thought that everything experienced as

beautiful is perhaps not beautiful at all-the 
catharsis of beauty is made possible. When 
the aesthete begins to wonder whether 
everything which is apprehended as 
beauty and as pleasant expresses indeed 
genuine beauty, when he thinks that the 
aesthetic act can be critically examined 
and its worth objectively ascertained, in a 
manner similar to our critical attitude 
toward the cognitive and ethical gestures, 
then beauty is redeemed. (page 56)

Once redeemed, beauty and the aesthet-
ic experience not only loses their demonic
quality, but becomes a uniquely powerful 
and sanctioned manner of exalting God, as 
man understands that God is not only the 
source of all knowledge but that “absolute 
beauty rests in God” (page 60).

He writes:

Thus beauty has been linked up with 
transcendental and absolute Being and
freed from the contingency of a volatile, 
passing and conditional world arrange-
ment. God sanctions not only the true and 
the good but also the beautiful. It is delight-
ful and fair because it reflects eternal glory 
and majesty. In beautiful things, the 
transcendental hint (to something beyond) 
is inherent. Beauty is not hemmed in on all 
sides by the boundaries of finitude (page 
60).

The artists and the scholar both carry
out their creative destinies within a
bounded landscape. The scholar who
seeks creative insights into the under-
standing of the Torah or the scientist who 
applies his or her genius to understand 
the creation is not creating realities with 
their source in his own imagination. Man’s
role is not “yaysh ma-ayin” (creation from 
nothing). He must work creatively within 
the parameters of that God has provided 
for him to fulfill his creative essence 
without becoming demonic in seeking to 
operate outside of sanctioned area or in 
the development of a delusional self-wor-
shipping of his own creativity and produc-
tion.

In this week’s Torah reading we see the 
appointment of Betzalel and Oliahav by 
Moshe to the position of master artisans 
of the mishkan (tabernacle). The Torah
states in Vayakhel (36:2):

And Moses called Bezalel and Oholiab 
and every wise hearted man into whose 
heart the Lord had given wisdom, every-
one whose heart lifted him up to approach 
the work to do it.

Bezalel and Oholiab’s creation the 
mishkan (sanctuary) was a divinely,
sanctioned creation of beauty. The 
mishkan is the vehicle the draws man 
closer to God and create a “home” for the 
Divine presence. But what was the 
“wisdom of the heart” (chacham lave) that
God gave to Bezalel and Oholiab’s and 
those who participated in the creation of 
the mishkan? I do not believe that this was 
simply technical craft. Just as in the 
performance of Talmud Torah the scholar
pursues the discovery of God’s truth, 
even though this discovery is filtered 
through each scholar’s unique mind and
perspective, so too the redeemed artists 
seeks a beauty that has its source in God, 
though each artist will express this in a 
unique way. Had people other than 
Bazalel and Oholiab led the e�ort to 
construct the mishkan it would have been
done according to command, but with a 
di�erent, unique outcome. Objective
truth has its source in God as does objec-
tive beauty. Both the sanctioned, 
redeemed artist or scholar “channel” this
truth through the uniqueness of his or her 
individual and unique soul and personali-
ty. ■

(CONT. ON NEXT PAGE)
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Rabbi Soloveitchik (“The Rav”) identifies
    the source of human sin as the 
decision to place the pursuit of beauty and 
pleasure over that of cognitive and ethical 
considerations. He states in the essay “The 
Human Condition and Prayer” in the text 
“Worship of the Heart”: “The aesthetic
orientation, when it overcomes the ethical, is 
at the root of sin, with all of its distressful 
features” (p. 38-39). The Rav explains that at 
the core of this struggle is the person’s 

discomfort with boredom. He identifies the
battle against boredom as being modern
society’s core objective:

Let us begin our discussion of crisis and the 
human condition with an analysis of the 

feeling boredom, which has become the great 
disease of our modern society. Man is bored. 
Hundreds of millions of dollars are spent on his 
entertainment and amusement. He pays 
enormous sums to anyone who can elicit a 
smile from him and make him forget his daily 
worries.

The Rav goes on to clarify that the source of 
this desperate desire for distraction is due to 
the repetitive, routine nature of human 
existence. He explains that, unfortunately, 
man’s quest to escape from this routine will
always results in failure, as man is destined to 
this existence from God’s curse of Adam.

The Rav continues:

Basically, this boredom is the conse-
quence of the primal curse with which 
paradisiacal man was burdened when he
rebelled against his Master: “In the sweat 
of you brow you will eat bread” (Gen. 3:19). 
These words convey the idea of a life that 
is not only hated but joyless, the idea of 
work from which there is no escape, the 
curse of uniformity and boredom. Man is
engaged in a steady rebellion against
monotony and strives for change and 
renewal.

Since the Rav wrote these words we 
have seen the rapid development of 
entertainment-based technology with its
previously unimaginable level of mean-
ingless, empty media distractions which 
are available at all times, all places and
with almost infinite variety. This develop-
ment has confirmed the accuracy of the 
Rav’s analysis. Never before in human 
history has distraction-driven entertain-
ment taken on such a central place in the 
human experience. It has come to define 
our lives. In contrast to this aesthetic, 
pleasure-driven approach to human life
stands the cognitive, ethical path. This 
approach is one that has man engaged in 
fixed, consistent and repetitive activities 
that lack the newness, excitement and
stimulation sought by those desperately
seeking to escape boredom.

The Rav explains in this same essay 
regarding the scientist:

The man engaged in the search for truth 
is always aware of the fixity of the natural 
law and of his intellectual capacity to 
conceive it. He employs methods that are 
basically unalterable and seeks to arrive at 
an eternal truth. His thoughts move along 
definite and clear-cut lines. There is no 
daemonic element of adventure, and there
is no illusion of boundlessness and of a 
wealth of experience that he can reach out 
with both hands. The scientist makes his 
way slowly and painstakingly; what is 
needed is perseverance and extraordi-
nary patience… The scientifically
constructed world, purged of color and
sound and qualitative content, empty, 
uniform, dark and cold in its majestic 
mathematical terms, is hardly a place for a 
hero of adventure and change. Science 
has accepted a philosophy of identity for 
nature. (pgs. 40-41)

The ethical person shares the scien-
tist’s embrace of the repetitive and 
consistent in his quest to live a moral life 
aligned with eternal truths. He too 
endures the repetitiveness that is a
necessary dimension of this pursuit. The 
Rav states:

The moral person believes in some 
deontic (obligatory) principles, in strict 
duties, which are not subject to change 
and transformation. The ethical law, 
unaltered, persists in her majestic dignity 
forever. It is binding at all times, without 
taking into account the peculiar mind of 
the individual or the temper of the commu-
nity. The infinite moral will is not a�ected 
by the whimsical turn of events. It pursues 
just one goal- its realization. The ethical 
person decides in favor of the norm many 
times a day and does not become bored 
or tired of repeating the same act 
hundreds of times, whenever his 
conscience commands him to do so. When 
I come across a burning house where a 
helpless child has been trapped, I must 
hasten to rescue the victim, and it would be 
a criminal folly on my part to desist on the 
grounds that I have already saved five 
other children the dame day, and I am 
bored with the continued climbing and 
carrying of the children overcome by fire. 
The crux of the ethical norm exhausts itself 
in the awareness of continuity and 
constancy, of a life which is a stead 

engagement in one kind of performance- 
that of doing good. (p. 41)

Although the Rav is presenting the 
cognitive and moral path in something of 
a unpleasant light, I believe that this is
done to express the fact that it lacks the 
excitement and titillation that is at the 
core of the aesthetic, pleasure seeking 
adventurer who has dedicated his life to 
battling boredom. In truth, the Rav has 
made clear in numerous writings that the 
pursuit of truth is its own exciting quest 
and profound joy. However, in spite of the 
happiness it brings, one who chooses to
pursue a life of understanding and morali-
ty must have the strength to endure the 
monotony and repetitiveness that comes
along with it.

The Rav terms the boredom-hating
person as the aesthetic personality, who
is more than simply a sensualist, but 
someone who sees life’s meaning and
purpose in the immediate tangible
experience as opposed to the intellectual 
and moral understanding that derives
from this experience. He explains:

Beauty is apprehended, not compre-
hended; the harmonious form is perceived, 
not conceived. In the aesthetic world, 
unlike the intellectual world, there are no 
abstractions. Everything is tangible and
approachable to man in aesthetic terms. 
(p. 42)

The Rav then suggests that there is a 
narcissistic, self-love at the core of the 
aesthetic persona:

There is something of the narcissist in 
every aesthete, not excluding the genius. 
He is selfish, egocentric, many a time vain 
and capricious. Form exhausts every 
creative fiber in his personality; the content 
is of little significance. There word is every-
thing-the meaning is not relevant. The 
harmony of perception fascinates the 
aesthete, the synthesis of thought or action 
does not intrigue him. He works to fill the 
world; he does not intend to understand or 
to redeem it. (p. 43)

But in this particular conflict the thesis 
(cognitive/ethical personality) and antithe-
sis (aesthetic personality) can achieve a 
synthesis by which the aesthetic is 
redeemed through its being subjugated to 
the cognitive and ethical. The aesthetic 
pursuit of beauty and pleasant experience 
cannot be redeemed as long as it exists as 
a good in itself. It must be reborn as another 
dimension of that which is true and good. 
Regarding nature of this transformation he 
writes:

What is required is the awakening of the 
skeptic, the rise of a critique of the aesthetic 
judgment and beauty-appreciation. 
Through the emergence of doubt-the 
thought that everything experienced as 

beautiful is perhaps not beautiful at all-the 
catharsis of beauty is made possible. When 
the aesthete begins to wonder whether 
everything which is apprehended as 
beauty and as pleasant expresses indeed 
genuine beauty, when he thinks that the 
aesthetic act can be critically examined 
and its worth objectively ascertained, in a 
manner similar to our critical attitude 
toward the cognitive and ethical gestures, 
then beauty is redeemed. (page 56)

Once redeemed, beauty and the aesthet-
ic experience not only loses their demonic 
quality, but becomes a uniquely powerful 
and sanctioned manner of exalting God, as 
man understands that God is not only the 
source of all knowledge but that “absolute 
beauty rests in God” (page 60).

He writes:

Thus beauty has been linked up with 
transcendental and absolute Being and 
freed from the contingency of a volatile, 
passing and conditional world arrange-
ment. God sanctions not only the true and 
the good but also the beautiful. It is delight-
ful and fair because it reflects eternal glory 
and majesty. In beautiful things, the 
transcendental hint (to something beyond) 
is inherent. Beauty is not hemmed in on all 
sides by the boundaries of finitude (page 
60).

The artists and the scholar both carry 
out their creative destinies within a 
bounded landscape. The scholar who 
seeks creative insights into the under-
standing of the Torah or the scientist who 
applies his or her genius to understand 
the creation is not creating realities with 
their source in his own imagination. Man’s 
role is not “yaysh ma-ayin” (creation from 
nothing). He must work creatively within 
the parameters of that God has provided 
for him to fulfill his creative essence 
without becoming demonic in seeking to 
operate outside of sanctioned area or in 
the development of a delusional self-wor-
shipping of his own creativity and produc-
tion.

In this week’s Torah reading we see the 
appointment of Betzalel and Oliahav by 
Moshe to the position of master artisans 
of the mishkan (tabernacle). The Torah 
states in Vayakhel (36:2):

And Moses called Bezalel and Oholiab 
and every wise hearted man into whose 
heart the Lord had given wisdom, every-
one whose heart lifted him up to approach 
the work to do it.

Bezalel and Oholiab’s creation the 
mishkan (sanctuary) was a divinely, 
sanctioned creation of beauty. The 
mishkan is the vehicle the draws man 
closer to God and create a “home” for the 
Divine presence. But what was the 
“wisdom of the heart” (chacham lave) that 
God gave to Bezalel and Oholiab’s and 
those who participated in the creation of 
the mishkan? I do not believe that this was 
simply technical craft. Just as in the 
performance of Talmud Torah the scholar 
pursues the discovery of God’s truth, 
even though this discovery is filtered 
through each scholar’s unique mind and 
perspective, so too the redeemed artists 
seeks a beauty that has its source in God, 
though each artist will express this in a 
unique way. Had people other than 
Bazalel and Oholiab led the e�ort to 
construct the mishkan it would have been 
done according to command, but with a 
di�erent, unique outcome. Objective 
truth has its source in God as does objec-
tive beauty. Both the sanctioned, 
redeemed artist or scholar “channel” this 
truth through the uniqueness of his or her 
individual and unique soul and personali-
ty. ■
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Maimonides’ position on Korbanot [Temple sacrificial
      system] is contentious. Michael Friedländer, author of 

the first English translation of the Guide to the Perplexed [1881], 
records that the Bodleian Manuscript [2240, 3a], contains a 
document signed by Josselman and other Rabbis, declaring 
that they accept the teaching of Maimonides as correct, with the 
exception of his theory about angels and sacrifices. Nachma-
nides, in his commentary on the Chumash, criticizes Maimon-
ides position harshly. Nachmanides writes, “And behold, these 
words are worthless, they make a big breach, raise big 
questions, and they make the Table of God polluted.” [Nach-
manides, Commentary of the Torah 1:9] 

In modern times, Rabbi Samson Raphael Hirsch, in his 
famous 1836 book, The Nineteen Letters, blames Maimon-
ides approach for fueling the fires of the Reform movement, 
by allowing them to claim that the Torah sacrificial system, 

“was mainly designed as a protest against the 
polytheistic sacrificial usages then prevailing; how 
absurd it is, to fill three or four folios with investigations 
concerning the manner of o�ering sacrifice, the part 
which might be used, the persons who might o�ciate, 
and the permissible times! Do you not see, that all this 
is only mind-destroying priest-craft?” [Letter 18]

What is Maimonides controversial position on 
Korbanot?

In the Guide to the Perplexed, [3:32], Maimonides 
explains that the commandments of God, like processes 
of Nature, take a developmental path. A baby animal 
first nurses from her mother’s milk and slowly adapts to 
independently eating solid foods. Similarly, when the 
Jewish people were liberated from Egypt and charged 
to be a “Kingdom of Priest and Holy Nation,” through a 

knowledge of God they were unable to go 
from Egyptian idolatry to a refined intellectual 
monotheistic divine service. As Maimonides
states, 

“…the custom which was in those days 
general among all men, and the general 
mode of worship in which the Israelites were 
brought up, consisted in sacrificing animals in
those temples which contained certain images, 
to bow down to those images, and to burn 
incense before them…. It was in accordance with 
the wisdom and plan of God, as displayed in the 
whole Creation, that He did not command us to 
give up and to discontinue all these manners of 
service; for to obey such a commandment it would 
have been contrary to the nature of man, who 
generally cleaves to that to which he is used;….. For 
this reason God allowed these kinds of service to 
continue; He transferred to His service that which 
had formerly served as a worship of created beings, 
and of things imaginary and unreal, and commanded
us to serve Him in the same manner….” [Guide 3:32]

For many years, I believed, that Maimonides position on 
Korbanot was his own. This year, my chavrutah, Rabbi Yoni 
Sacks, showed me Rabbi Yosef Kapach’s edition of his 
translation of The Guide to The Perplexed, where he cites a 
midrashic source for Maimonides position on Korbanot. The 
midrash in Vayikrah Rabbah [22:8] states as follows:

 “Rabbi Pinchas in the name of Rabbi Levi stated: This is 
comparable to a king’s son who strayed and was accus-
tomed to eat non-kosher meat. The king declared, “let him 
always eat at my table and on his own he will eventually 
become disciplined.” Similarly, because Israel was attached
to idolatry in Egypt and would bring their sacrifices to the 
goat-demons, as it is written (Leviticus 17:7) "No longer shall 
you sacrifice to goat-demons,” which refer to the shedim they 
sacrificed to (Deuteronomy 32:17) "and they sacrificed to 
shedim", and those shedim refer to the goat-demons, as it 

says, (Isaiah 13:21) "and the goat [demons] shall prance there." And they would 
o�er sacrifices on high places and retribution would befall them, the Holy One 
blessed be He said, “let them o�er sacrifices before Me at all times in the Tent 
of Meeting and they will be separated from idolatry and be saved.” This is the 
meaning of what is written (Leviticus 17:3-7): “Any man of the House of Israel 
who slaughters an ox or sheep or goat... and does not bring it to the 
entrance of the Tent of Meeting as a sacrifice to God.... that man will be cut 
o� from among his people… so that they no longer o�er their sacrifices to 
the goat-demons that they are wont to stray after."

This midrash, written by the rabbis of the Talmud, strengthens the Maimoni-
dean idea that Korbanot were instituted by God to help remove the Jewish 
people from their deep idolatrous roots.  Maimonides was not engaged in a 
some “new” contextualizing of the laws of the Torah, but was rather expand-
ing on well-established ideas of the Tradition. ■

Alien Import, 
   or Mesorah?

Rabbi Pinny Rosenthal
National Director of Development
Orthodox Union’s Jewish Learning Initiative on Campus
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Maimonides’ position on Korbanot [Temple sacrificial
        system] is contentious. Michael Friedländer, author of
the first English translation of the Guide to the Perplexed [1881], 
records that the Bodleian Manuscript [2240, 3a], contains a 
document signed by Josselman and other Rabbis, declaring
that they accept the teaching of Maimonides as correct, with the 
exception of his theory about angels and sacrifices. Nachma-
nides, in his commentary on the Chumash, criticizes Maimon-
ides position harshly. Nachmanides writes, “And behold, these
words are worthless, they make a big breach, raise big 
questions, and they make the Table of God polluted.” [Nach-
manides, Commentary of the Torah 1:9] 

In modern times, Rabbi Samson Raphael Hirsch, in his 
famous 1836 book, The Nineteen Letters, blames Maimon-
ides approach for fueling the fires of the Reform movement, 
by allowing them to claim that the Torah sacrificial system,

“was mainly designed as a protest against the 
polytheistic sacrificial usages then prevailing; how 
absurd it is, to fill three or four folios with investigations 
concerning the manner of o�ering sacrifice, the part 
which might be used, the persons who might o�ciate, 
and the permissible times! Do you not see, that all this 
is only mind-destroying priest-craft?” [Letter 18]

What is Maimonides controversial position on 
Korbanot?

In the Guide to the Perplexed, [3:32], Maimonides 
explains that the commandments of God, like processes
of Nature, take a developmental path. A baby animal 
first nurses from her mother’s milk and slowly adapts to 
independently eating solid foods. Similarly, when the
Jewish people were liberated from Egypt and charged 
to be a “Kingdom of Priest and Holy Nation,” through a 

knowledge of God they were unable to go 
from Egyptian idolatry to a refined intellectual 
monotheistic divine service. As Maimonides 
states, 

“…the custom which was in those days 
general among all men, and the general 
mode of worship in which the Israelites were 
brought up, consisted in sacrificing animals in 
those temples which contained certain images, 
to bow down to those images, and to burn 
incense before them…. It was in accordance with 
the wisdom and plan of God, as displayed in the 
whole Creation, that He did not command us to 
give up and to discontinue all these manners of 
service; for to obey such a commandment it would 
have been contrary to the nature of man, who 
generally cleaves to that to which he is used;….. For 
this reason God allowed these kinds of service to 
continue; He transferred to His service that which 
had formerly served as a worship of created beings, 
and of things imaginary and unreal, and commanded 
us to serve Him in the same manner….” [Guide 3:32]

For many years, I believed, that Maimonides position on 
Korbanot was his own. This year, my chavrutah, Rabbi Yoni 
Sacks, showed me Rabbi Yosef Kapach’s edition of his 
translation of The Guide to The Perplexed, where he cites a 
midrashic source for Maimonides position on Korbanot. The 
midrash in Vayikrah Rabbah [22:8] states as follows:

 “Rabbi Pinchas in the name of Rabbi Levi stated: This is 
comparable to a king’s son who strayed and was accus-
tomed to eat non-kosher meat. The king declared, “let him 
always eat at my table and on his own he will eventually 
become disciplined.” Similarly, because Israel was attached 
to idolatry in Egypt and would bring their sacrifices to the 
goat-demons, as it is written (Leviticus 17:7) "No longer shall 
you sacrifice to goat-demons,” which refer to the shedim they 
sacrificed to (Deuteronomy 32:17) "and they sacrificed to 
shedim", and those shedim refer to the goat-demons, as it 

says, (Isaiah 13:21) "and the goat [demons] shall prance there." And they would 
o�er sacrifices on high places and retribution would befall them, the Holy One 
blessed be He said, “let them o�er sacrifices before Me at all times in the Tent 
of Meeting and they will be separated from idolatry and be saved.” This is the 
meaning of what is written (Leviticus 17:3-7): “Any man of the House of Israel 
who slaughters an ox or sheep or goat... and does not bring it to the 
entrance of the Tent of Meeting as a sacrifice to God.... that man will be cut 
o� from among his people… so that they no longer o�er their sacrifices to
the goat-demons that they are wont to stray after."

This midrash, written by the rabbis of the Talmud, strengthens the Maimoni-
dean idea that Korbanot were instituted by God to help remove the Jewish 
people from their deep idolatrous roots.  Maimonides was not engaged in a 
some “new” contextualizing of the laws of the Torah, but was rather expand-
ing on well-established ideas of the Tradition. ■
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This week’s Parsha, Vayakhel, continues 
the description of the construction of the 
Mishkan. It recounts the fashioning of 
the various vessels that were situated in 
the Tabernacle. There are important 
lessons to be learned from the design, as 
well as the materials from which these 
objects were made.
Of particular interest is the Kiyor 

(washing basin) which had to be placed 
“between the Tent of Meeting and the 
Altar”. The Kohen had to wash his hands 
hands
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and feet before commencing his service. This 
was a very serious matter. It was absolutely 
forbidden–upon pain of death–to engage in the 
Temple Service without this preparatory 
washing.

While it is not difficult to recognize the 
importance of washing, it might seem excessive 
for the punishment to be so severe. I believe, this 
has to do with the fact that a person in his 
ordinary state of mind, cannot engage in the 
divine service, without the requisite preparation.

In general, when engaged in “mundane” 
activities, a person is in his “mundane” state of 
mind. He does not consciously focus on lofty 
“spiritual” matters–but on other, more secular 
types of concerns.

In order for him to minister before Hashem, 
he must transform himself, and internalize the 
mental attitude appropriate to the tasks that are 
to be performed in the Temple. The physical act 
of washing, connotes much more than simple 
cleansing from dirt.

Rather, it is a sanctification in which one 
attains a seriousness of purpose, and dedication 
to the work at hand. In conjunction with the 
change in clothing from ordinary attire to the 
Kohanic vestments, it facilitates adoption of a 
sense of mission and purpose.

If a Kohen would mindlessly proceed from 
his ordinary activities to the acts of divine 
service, it would constitute a negation of the 
seriousness, of entering the “presence of 
Hashem” to minister before Him–on behalf of 
himself and Klal Yisrael. It would be akin to 
performing the service without donning the 
special priestly garments–i.e. without the full 
mental attitude of a Kohen.

Our Parsha, tells us that Moshe made the 
“Laver of copper, and it’s base of copper, from 
the mirrors of the legions who massed at the 
entrance to the Tent of Meeting. (Shemot 38:8)”

There is an interesting story behind these 
copper mirrors. According to our Sages, the 
women in Egypt used these mirrors to beautify 
themselves; thereby keeping the men interested 
in procreation, so they could continue to enlarge, 
the growing, fledgling nation, during these 
darkest of times.

However, when these righteous women first 
offered the mirrors to Moshe, he rejected them; 
because of their association with conjugal 

activities. He thought that such objects should 
not be featured in the Mishkan. However, 
Hashem corrected him saying; “Accept them, 
for these are the dearest to Me of all, for by 
means of them, the women established many 
legions (of offspring) in Egypt.”

This teaches us, that Judaism does not negate 
or condemn the sexual instinct, as do other 
religions. In spite of the fact that it is referred to 
as the Evil Inclination–due to its capacity to get 
out of control and do much harm–it has a 
necessary function, and is to be incorporated 
into one’s program of serving Hashem. One 
must therefore approach it, with intelligence, 
discipline and moderation.

The mirrors, also, recount the heroism of the 
Jewish women, who in the midst of the most 
trying circumstances did not lose their faith in 
G-d’s redemption. They refused to surrender 
their mission, out of a sense of despair. They 
were absolutely dedicated to the survival and 
growth of Am Yisrael; and their efforts bore 
fruit.

The making of the Basin, from the copper 
mirrors, contains many lessons. No aspect of the 
Creation is evil by nature. The true servant of 
Hashem searches for the purpose of everything 
that Hashem has brought into being.

He gears his actions, towards the divine 
objective which infuses every object that 
Hashem has made. In this way, everything one 
does in the realm of the “holy” or the 
“mundane”, becomes a service of Hashem. May 
we strive to reach this lofty level.

Shabbat Shalom.

Dear Friends,

I am pleased to announce that my newest 
book, Eternally Yours: G-d’s Greatest Gift to 
Mankind on Vayikra, has been published, and is 
now available at https://www.amazon.com/d-
p/B09SHRXS3Q.

We will soon be reading the third Book of the 
Torah, Vayikra, and I hope that my essays will 
enhance your reading and study of it. Addition-
ally, I would greatly appreciate anyone, who 
would post a brief review on 
Amazon.com.—Rabbi Reuven Mann ■
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Almost Spring Special!
Vinyl Siding Powerwashing $225.00

includes algea, mildew, and mold treatment  
(high ranch bi-level homes) 

Deck Powerwashing & staining  $100.00 o� total price

• Lowest Prices         
• Fully Insured
• 20 Years Experience   
• Free EstimatesBEFORE AFTER

BEFORE AFTER

ALL HOME IMPROVEMENTS
SERVING THE 5 TOWNS & ORANGE COUNTY
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