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Parashas
Kedoshim

RABBI BERNARD FOX

“You must, every person, fear
your mother and father.CAnd my
Shabbat you must observel am
Hashem your G-d.”O (VaYikra
19:3)

We are obligated to honor an
fear our parents.C]The mitzvah
honorrequires that we care for ou
parents. We must assure that ol

Kedusha

RABBI ISRAEL CHAIT

Written by a student

A very central theme througho
Judaism is the concept of kedushg
sanctity. Although the term see
ratherabstract as Torah Jews we
commanded to constantly strive to ke
kadosh, to be holy. In Leviticug ™ I}
chapter 19 verse 2, we arp .,
commanded to be kadosh becausq :
| the Lord your God am holy."

to be "poresh mey arayot”, abstai
from the sexual prohibitions. Thig
implies that if not for this
commandment, there would be
reasonfor one to live a moral life
style. Throughout the generations,
the greatest philosophical minds
without the benefit of the Torah havexercise of self-restraint and denigphilosophers. The philosophers,
come to the same conclusion, basd@the Torah's concept of a poresh @though they advocated a lifestyle of
upon their rational faculty. The besnot sotrite. The essence of a porestprishut”, it was based upon their
life is one of abstention from thds an individual who is poreshappreciation of human nature. They
physical pleasures. It would thereforbecause it is a reflection of his trueecognized that human nature has
seenthatthe Torah is redundant.  nature. Hisenerdges are no longertwo components. Man has an
The Torah additionally instructs usittracted to the areas of the arayot, itwstinctual nature and an intellectual
to be holy because God is holy. Thithephysical, but flow naturally to thenature. Based  upon  their
creates a @mmabased upon ourareaof chachma, wisdom. Insofar agwestigation of human nature they
aforesaid definition. If holy meansonesessence is truly that of a poreslepncluded that man can only achieve
merely to be “"poresh mey arayothe partakes of the “tzelem elokim"true happiness, in the pursuits of his
what relevance does it haveThe "Boreh Olam" by his veryessential intellectual nature. They
respecting God? nature, is extraneous to, and ndierefore preached a lifestyle of
The concept of a poresh must havisited by, the physical. Thus, in'prisha". However to the Torah Jew
greater significance than simplyorder for one to be a poresh from thae concept of "prisha” has much
abstaining. Pure abstention infers th@brah perspective, requires greafreatersignificance. We are taught
the personis withholding something intellectual conviction, whereby allthatif welead a lifestyle of "prishus”,
dfrom himself. This would imply that onesenerges flow to the acquisition thenwe can have a relationship with
fthe persorreally has the desire to daf knowledge. G-d. We strive to mold our nature to
I'the prohibited action but he is just There is a critical dtinction be essentially a Poresh, and attain
rcontrolling himself. Such an idedetween the Torah's concept okedusha"in order that we can relate

Heathen practices of fortune telling - a major themein thisweek's parsha

parentshave sustenance, clothin
(continued on page 3)

Owould be nothing more than ariprishah” and that of theto Hashem. In Judaism there is a
(continued on next page)
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phyS|caI whims and passions so toearning this lesson and redirecting .
I,‘ h manis directed to be kadosh becaudgs energes, he used his prosperjty Wlt[:hcraft
e uS a, "ki ani Hashem Elokaychemsimply as a means in Avodas
kadosh". We are taught that Chazélashem.
did not fully partake of the pleasures The Vina Gaon explains th
Written by a student of this world. This does not mearconcept of "pas bemelach tochal”,
_ that they essentially sought arthatoneshould subsist on bread and In this week's parsha, Kedoshim,
(continued from page 1) austere existence. They ddinot salt. This is not to be taken literallywe read of the commands regarding
believe in repressing their desireas espousing an austere existenchblichush and Onane; not to follow
metaphysical dimension if one is a&imply because they felt there was @he Gaon explains that at theheheathermpractices of setting signs,
true Poresh. Tk metaphysical virtue in moral restrictions. Thisbeginning of ones learning he mustetting times as good or bad for our
relationship with the creator is onlyphilosophy is characteristic of'pas b'melach tochal". This megnactivities, or inquiring of fortune
possible when one is a poresh. If on@atholicism which venerates thehatif oneis to succeed as a talmidellers and the like. An example of
succeeds in redirecting hierges lifestyles of priests and nuns. Nor di¢hocham, it demands totaketting a sign would be if a person,
so that they naturally flow to they have an emotional repulsion tcommitment. If one is fortunate fowhosefood falls from his mouth
chachma, only then will he relate tgleasure. Quite the contrary is truéve a life of kedusha hignerges| says, “this is a sign that....". Another
the creator, the source of reality. If dbecause we are taught "ei efshar biiust naturally flow toward example is if a black cat crosses your
personabstains from the physicalbasar chazeer”; one should nathachmas hatorah. path, and you therefore gauge your
because of fear of punishment tharefrain from eating pork because he Rashi teaches us that the parshp @ttions because of this event. Both
he is not truly a poresh. Such aloesn' like it. The proper attitude i&Kedoshim is so basic that "kplareprohibited.
personis still guided by the pleasurefor one to say that he really desiregoofay hatorah teluyin bah", all the Why did the Torah group together
principle. The fear of punishment igpork but that he is not having it tabasic principles of the Torah aresetting signs and setting times? Also,
merely a means to control the persaiemonstrate his acceptance of treummarized within it. Tis| why was fortune telling and
from being punished, and therebynitzvos. He struggles to elevate hisbviously can not be taken literallyspeaking to spirits grouped together,
remain in a state of pleasure. He isehavior from purely the instinctualfor most of the 613 commandmentand why were these given the
abstaining from the physicalto the level of kedusha which isare not within the parsha additional command not to
prohibition only because he feels thdiased upon mans true nature, hisedoshim. Rashi is expressing th&inquire"?
indulging said physical desiredzelem elokim. Maimonides in hisimportance of the concept pf The flaw in these activities is the
would ultimately cause him greateMishna Torah in his book onkedusha. It is such a tal and| regression to the infantile state of
physical pain. However a talmidkedusha incorporates the laws of thessential concept to the Toraimsecurity. In such a state, one seeks
chacham is naturally drawn towardforbidden foods and prohibitedobservant Jew, that adherence tq #ecurity from the external world,
theprinciples of the Torah. He is in asexual relations. His point is evidentbasic principles can lead one |tinstead of engaging one's own mind
unique state, whereby henerges One can only attain kedusha byerfection as a Ben Torah. to determine which activities he
naturally flow to the metaphysical.channeling hisenerges from the Therefore, the mitzvah of kedushahould do. (Our article on Idolatry
Thus we can appreciate the Torabasic instinctual drives of man, thés an extremely valuable concept|igoes into detail of the basic
imperative to be kadosh because "lexual and appetitive and directingudaism. The imperative of definitions.)
kadosh ani Hashem Elokaychem'themto the intellect. This does notkedoshim teheeyoo must pe The Torah's way of life is where
At such a high spiritual level amean denial of the physical buappreciated in the propeman uses his mind to arrive at
personcan relate to God as higatheranappreciation of the life of a perspective. We must be scrupulpusonclusions. He engages the world,
energes naturally flow to chachma.talmid chachom. in our pursuit of true kedusha. If opeletermines his needs, and plans the
Chazal agree with the Chazal did enjoy the benefits thahbstains from being a zolell vesoralhest route.However, what these
philosophers, that the life of theGod offered in this world. We area glutton because of health reasanaforementioned individuals do, is
ideational is the best life since theyold that Rebbi was very wealthy anthe is  not  fulfilling  the| abandon thinking, and look at
hold that "kol dacheha darchaytherewas nothing lacking from on commandment. He is simplycoincidental phenomena as if they
noam", all the ways of the Torah ardis table. However, he did not direcpursuing one desire in favor pfare "willed", and happening as a
pleasant.lt would be absurd thathis energes to the physical. He hadanotherHis desire for longevity hgsmessage; "This cat crossed my path,
Hashem would command man not tthe blessings of the physical worlddisplaced his appetitive desires. Sudhatmust be a sign". "If | wear a red
live life the best way. It is obviouswhich he dil not deny, but his aperson'®nerges are still rooted in bendel, 1 will be protected". How
that God desires man to achievenerges were not drawn to thethephysical pleasures. True kedushi@olish they are, and how contrary to
happiness by living life in line with physical. He lived the life of arequires a painstaking process whef@od's plan. God endowed us with
his essential nature. However thkadosh as evidenced by hisneworks to channel hienerges to| intelligence to unerstan that He
Torah recognizes that by living a lifeappellation. Hisenerges naturally the learning of Torah and alonecontrols all.
of chachma one initiates dflowed to chachma. teaching. Ultimately he can aspire|to When describing those who
relationship with the creator. God, Whereas by Iyg, Chazal tell us kedusha where hignerges will| believed in demons (Lev. 17:7), lbn
who is not physical and whosethat the reasonlyov lost his wealth naturally flow to chachma since thé€ezra says, "Fools see demons.”
essence is mirrored in the world ofvas because he had an ovelearning of Torah will give him the Meaning they are not real, but
the ideational, commands that mamttachment to materialism. Hegreatestpleasure. Thus, he willphantasmslbn Ezra says further,
aspire to live a life based upon thegiewed it as an end in and of itselfobtain true kedusha and be blessédnyone who seeks them and
intellectual dictates of the Torah noHowever, after he realized that thevith an appreciation of "ki kadoshbelieves in them, estranges himself
predicated on the physical. Only thephysical was only a means to relatani Hashem Elokaychem" and bé&om his God. Can one think that
is one able to approach God througie Hashem, not an end, was héortunate to have a metaphysicahereis anyone that can do good or
chachma. Since God is not subject tcapable of regaining his riches. Afterelationship with the creatdd do bad except for God, the Honored
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omensor adopt behaviors associatedcholar that is not one's téa&e[] requirement to respect and fear one's
aras aS with the occult. Maimonides explains in his Mishneparents. Parents bring us into this
Maimonides includes all of theseTorah that this obligation is derivedvorld. However, the teacher
o prohbitions in the section of hisfromour passage.[6] provides us with the opportunity to
code deoted to idolatry.0 He [There is an additional obligationachieve everlasting life in Olam
explains that superstitions and occuthat applies to one’s teacher oHaBah.

practices were used by the idolaterebbe.[IMaimonides also discussesThese comments suggest a basic
to deceive their followers.O0 He this requirement in his Mishnediff erence between the obligation to
further explains that it is incorrect toTorah.[1He explains that one idwonor the scholar and the
(continued from page 1) maintain that there is any value oobligated to respect and fear onesequirement towards one's tead]
wisdom to these practices.parents.Similarly, one is required to The obligation to honor the scholar
and that their needs are met.[1]DWBuperstition and occult ritual aredear and honor one’s tdzar[7]0 iS an expression of our appreciation
must also fear our parents.lThéoolish and of no benefit.[5] [These are two obligations ofof wisdom.OJ Because we value
mitzvah to fear our parents obligates [t is readily understandable thatespect for scholars are separatgisdom and thought, we honor those
us to act towards them with aweleélief in the occult is associated witliequirements.[] The obligation towho posseshis invaluable assets.[t
There are many expressions of thiglolatry.C] However we need torespect the wiseiftlers from the follows that these individuals cannot
obligation.0We may not sit in aunderstand the relationship betweenbligation to respect and fear one’'forgo this honordd We are not
parent's chair...We may not refer tauperstition and idolatry. teaterFor example, we only risehonoring the individual $olarD\e
our parents by their first names.[2]  [Superstition is based upon humafor a wise person, when thisare showing our respect for the
The obligation of honoring ourimagination and fantasy.(t attemptindividual enters into our immediatewisdom the scholar represents.
parents is fulfiled during their to create order and security in awicinity.COnce the scholar passes our In  contrast,  Maimonides
lifetimes.. We only have the ever-changing world.(0The primitivefour cubits we may sit.[8] This is notcompares our obligation to our rebbe
opportunity to provide for ourseeks omens and other sources thfe case when dealing with one’¢o the requirement to respect and
parentsduing their lives.[3][JThe protection.C0Superstition involves aeaderl\We must rise as soon as thiear our parents.[JThis obligation is
mitzvah of fearing our parentsflight from reality.d0Tuth is too teacher enters into our vision.OWen expression of appreciation to the
extends beyond their lifetimes.Harsh.Fantasy provides solace. remain standing until the rebbendividual for the gift we have
Even after our parents have passedThe Torah requires that wepassesut of our field of vision. [9]0received.OWe are required to show a
away we must still behave withapproach life and the universe withn addition, there are various othedeep and pronounced appreciation.C
reverence. For example, we still wisdom.OO We must attempt to expressions of respect required ifthis consideration dtates the
may not refer to them by firstunderstand reality and find truth.dealing with one’s teaer\We are respect and awdue our teacher be

RABBI BERNARD FOX

names.[4] This search, honestly conductedjot required to express these formexpressed in many forms and
[This distinction is indicative of ainevitably results in an appreciatiorof respect towards other scholars. emphatically.  However, the
basic dff erence between the mitzvobf the Creator and His Torah. [t is clear that the level of respecbbligation is fundmentaly an

of respect for and fear of our [Superstition is thereforeand awe required towards one'sbligation towards the individual
parents. Respect is directed to ourantithetical to the Torah perspectiverghbe is greater than the respiet  who hasprovided us with wisdom.[
parentsas individuals.[lAs long as Escape from reality results in ara scholar[IThis is reasonable.[JOneThis means the rebbe camdo this
thesendividuals are with us, we canoutlook that has no basis in truthhas personally benefited from thehonor{11] O
fuffill this command.OThe mitzvah Any theology resulting from this knowledge of one’s teaer[lt is
of fear is not merely an expressiofanciful and fantastic perspective is anderstandable that a higher form of 1} rapbaynu Moshe ben Maimon
of reverence for our parents aprojection of the individual's respect is required. (Rambam / Maimonides) Mishne Torah,
individuals. It continues to exist andmagination upon reality. Maimonides makes aNHilchot MamrimJ6:3. [2] Rabbaynu Moshe
guide our behavior even after the MHolatry and superstition haveastonishing statement that seems en Maimon (Rambam / Maimonides) Mishne
individuals are no longer with us.Otidentical roots.[TThe idolater does natontradict this reasoning.[0 HeTorah, Hilchot Mamrim(6:3. [3] Rabbaynu
is an obligation to behave withbase religious beliefs upon wisdonexplains that the teacher can exemjgoshe ben Maimon (Rambam / Maimonides)
reverence towards parenthood.[JOwnd truth.CInspection is replaced bghe student from the obligations ofVishne Torah, Hilchot Mamrim(16:3. 4]
parentswill not always be with us.Cprojection.0 The theology of therespect and awe.ONonetheless, tfgobaynu Moshe ben Maimon (Rambam /
Nonetheless, we must continue talolater is an expression of thestudent remains obligated in th(lg,'g'mon'des) Mishne Torah, Hilchot Mamrim(
. L . ST . :3. [5] Rabbaynu Moshe ben Maimon
display our appreciation for the roldmagination not tempered by seriouforms of respective a scholar{10] Rambam / Maimonides) Mishne Torah,
of the parent.0J Tis obligation thought.OThe connection is nowJnder no circumstances can thgjcnot avodat Kochavim 11:16. [6]0
demands that we continue to behaxdgear[] A person guided by honordueascholar be dismissed.Otraphaynu Moshe ben Maimon (Rambam /
with an attitude of awe, long aftersuperstition has succumbed to the odd that the more elaborat®aimonides) Mishne Torah, Hilchot Talmud
our individual parents have departediery attitude that underlies idolatry. obligation due one's teacher can beforah 6:1. [7](Rabbaynu Moshe ben Maimon
O O ignored.[But the lesser respdoea (Rambam / Maimonides) Mishne Torah,
[You must not eat on blood. “Before the elderly you should scholar can never be dismissed!  Hilchot Talmud Torah 5:1. [8]LIRabbaynu
You must not act on the basis of rise.CAnd you should give respect [Maimonides  provides  anMoshe ben Maimon (Rambam / Maimonides)
omens. And you must not act on to the wise.[And you shall fear important insight into his reasoning.Mshne Torah, Hilchot Talmud Torah 6:19]C]

the basis of auspicious times.”"OyourG-d. | am Hashem."O In beginning his discussion of th Z?nﬁiﬁ%‘;s';ﬂﬁgﬁnze%gﬁim&:lh(gagng/
(VaYikra 19:26) (VaYikra 19:32) obligation to fear and respect one¥, "7 (100 Rabbayﬁu Moshe ben

Parshat Kedoshim includes many We are required to respect théeacher, Maimonides explains thimon (Rambam / Maimonides) Mishne
prohibitions  regarding  occultwise.[TThis requirement dictates thateason for this requirement.CHe toran, Hilchot Talmud Torah 5:11[11] See
practices and superstitions..\We am@e stand in the presence of a&xplains that the obligation to honoRray Yizchak zev Soloveitchik, Chiddushim on
not permitted to base decisions uposdcolar[1This law applies even to aand fear one's teacher surpasses thishne Torah, Hilchot Talmud Torall

Page 3
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= these sins, and to live his life
Wlt[:hcraﬂ independently, abandoning th
childhood need for security.

RABBI MOSHE BEN-CHAIM There are no powers, only God
This follows reason. God create

(continued from page 2) everything. Nothing that ca
override His control of man'g

and Awesome?" lbn Ezra clearhaffairs. God also says that eag
statesthat there are no powers, manis punished for his sins, anc
only God. Besides God, man is theewaded for his good. This cart
only other influence over his life. only be true if man is free from al ”--

With minimal reasoning, theseimagined "“forces", and he alone ik I}
prohibited practices of imaginedo blame when he sins. Rewar \_’/
security can easily be shown aand punishment are R .
fallacious. Ask someone, "Is a caflundamentals of Judaism. If ongEEEE '
knowledgeable? Does this stragleserves God's punishmen
recognize you? If it was a browrnwearing a red bendel, or following
cat would you feel the same?" Thether superstitions prohibited in
answerdgo all thesequestions will our Torah, cannot stand in the wa
be no, and the person should se¥ God's punishmend
his error. Again ask, "If the bendel — -
wasgreen, would it protect you? |f livelihood because of this one fool%aught, ‘why does the Torah teach
it was half red and half blue? |If D 0es ] CZIO / Il So also is the way with disease, thefDeut. 4:19) ‘Lest you lift your eyes
you wore it on your head and W areto visit man for a certain time, ando theheavens and see the sun, moon
your wrist? If it was made of metgal ? they are to leave at a certain day, ateend stars, all the hosts of heaven, and
and not thread?" Thesguestions certain hour, through a certain meangpu turn aside and prostrate
will place the person in a positian and by a certain medicine. Nowyourselves to them and worship them
where he realizes he has no  RABEI MOSHE BEN-CHAIM should they abandon their oath (theivhich God has smoothed them out
reasoning for his actions. It will natural course) and remain becausefat all nations under the entire
thenmake sense to him to abandon|f you were told that idolatry this moment this fool entered into deavens'. Rabbi Judah continued,
such foolish practices. €8/ actually worked, would you believechurch?” ‘This teaches that God made their
Tosephta Shabbos, Chap 7 for thie person? Let's say that the personThis case is the explained veryvays smooth so as to remove them
prohibition against red bendels.) | wasa Jew? Perhaps the person wgmply by Rabbi Akiva as from the world......".

To answer our initialquestions,| even a Rabbi? This is exactly whaicoincidence”. It just so happened A few questions present themselves
Nichush and Onane are attempts the Talmud takes up in its discussiofatwhenthe cripple left the church, when we contrast these two cases.
establish a false sense secu itpnpag§5a of Avoda Zara. his ailment was expiring at that venWWe must keep in mind that this
One seeks assurance that |hisThere are two incidents regardingnoment. Such coincidences dosection of Talmud is bringing two
actions he will commence I'VVhiCh, two dff erent Jews asked appen.God‘s perfect laws of naturecases which are dealing with the
abandon are the 'right movesRabbis what their opinions were, aerefore are not suspended in sustamearea, but each must have a
Nichush and Onane are groupeloth incidents seemed to imply thagircumstances  to  merelyunique, new insight not taught by the
togetheras the violator of thes¢ idolatry was in fact effectuating@ccommodate the fool and deter thewther:

sins feels self sufficient to interprethange in the world: from idolatry. Rather, nature 1)Why didn't the first case answer
events himself. However, fortune continues to adhere to its laws as h#isis second question of Rava? Isn't
telling and speaking to spirits is|a Case 1: been designed by God (adherence tiais Case 2 also coincidenc2PHow

phenomenavhere one individual | "Zunin (a Jew) asked Rabbi Akivatheir laws is euphemistically referredio we define "coincidence™?3) In
would seek counsel from anotheBoth of our hearts know that there i¢0 astheir "oath”). This teaches thatase 2, did their god actually appear?
who feigned to be a mysticalno truth to idolatry, however, thereGod desires that man change himsetj How would a wise man interpret
enchanter or warlock  withwasthis cripple(dislocated joints acc. to follow reality, and not the oppositethe Case 2, had he lived in that town
"powers” or connection withto Rashi) who entered into a churcthat God should change realityat that moment when it rained?
spirits. This expression of idolatryand left in a recovered state.’ (nature) to follow man. Would he say that their god is real and
is where the seeker needs anotheRabbi Akiva responded: 'l give actually caused rainB) What is the
person to assist. He is moreyou an analogy, there was this Case 2: meaning of "God made their ways
infantile in that he cannattrustworthy man by whom all "Ravathe son of Rabbi Isaac askesmoothso asto remove them from
determine matters independentlyesidents of his town would deposiRabbi Judah, There was a church the world"? What type of justice is
He needs the psycho|ogi atheir goods without witnesses. Theréur town, and when the world needethis of God? Do we not also ead that
comfort of another who will diredtcame a man who normally used@in, their god appeared in a dreartGod does not desire the death of the
him. This is also why we arewitnesses, but didn't on one occasiognd told them, *kill a man, and I willsinner, but rather, in higpentane™?
forbidden to inquire, as this act pfThe trusted man's wife came angause the rain to come.’ The peop® Who made their ways "smooth™?
inquiring is the expression of |asaid, let's deny his goods, (as he hi#ed a man, and it rained." God? Was this teaching that God
need for another human figure. | no witnesses to testify we received Rabbi Judah responded: 'Had actively makes it "smooth” for a
Torah commands man to utilizehem). The trusted man responded fjready ded, you would not haveidolater to keep to his path? Or is it

his intellect to realize the fallacy pfhis wife, ‘shall we throw away our€amned what | di from Rav. He referring to another party?

(continued on next page)
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D0€S [doldﬁy we are elucidating this Talmud strictly life based on intelligence, and without &od's goal) attractive to man". God's

according to the text.) Here, man createhoice, he is not selecting. If one cannajoal is that man choose between what
7 arelationship in his mind which is not inleave a lifestyle, he is not there bysatisfies his emotions, and what is right
line with physicalaw. choice. He need not analyze the good atcording to his mind. This is the plan

If the second case were stricthsuch a life, as he has no other option, $or mankind, that we have both
coincidence, it would not have beeranalysis is of no practical value. A trueemotional dives, and intellectual
recorded, as the Talmud is not redundaphilosopher might analyze such awuriosity, (the yetzer hara, and yetzer

A distinction between the two cased its teachings. One may then ask, "Araxistence, but the Torah must be for diiatove) and we must choose between
must be madelear. The Talmud does | to say there is some relationshipnen, not just the rare philosophers.  them.
not record two cases if they deal wittbetween killing a man and rain falling?" Getting back to Case 2, the person didIn summary, both cases are dismissed
the samephenomena. This section ofThe answer is of course patently no. Butot create the relationship withoutby the Rabbis, as they are examples of
Talmud is discussing the phenomena dfis also not a case of coincidence as tlexternal stimuli. Something besidesnan drawing untrue relationships.
“relation”. two events did not occur at the sambimself contributed to the assumed Man creates relationships in his mind,

If we look at two extremes, we seamoment.Here, two events happened imelationship. In such a case, there is @sthis is where relationships truly exist.
that phenomeneeither are related to succession. Normally we would notchoice; Relationships perceived accurately
each other, or they are unrelated. Theessume a relationship between two 1) The individual can believe what hefollow the laws of reality. A real
are no quantitative levels inbetweenevents which happen, even close iseenthesurface, that is, he can followrelationship is one where there is
thesetwo. Just as an object is either inime. However, the element of awhatis "smooth" in his own eyes. Godperceivable, physical interaction. When
motion or at rest, there is no partialprediction” fools man into believing ais not smoothing it out, but Godthereis no contact, can we say there is
motion. Alfalling leaf is in motion just as relationship exists. designed man that this "smoothness" @till a relationship? Our Talmud teaches
much as a fired bullet. Only in speed do So there are two mistakes man makexplanation is available to mankindthatwe cannot suggest so. These are the
they dffer, but they equally partake ofwheninterpreting phenomena: Case 1lfEmotions have appeal, although thegnly two ways where man creates
motion. In "relation" as well there areHe either associates two unrelategrovide wrong conclusions, and falsénaccurate relationships. | say "only", as
two poles, either something is or isn'events based on the fact that heelationships. the Talmud exhausts all the possibilities.
related to something else. witnesses them occurring at once. Case?) He can follow wisdom. The wiseln Case 1, the relationship is baseless, as

The assumption of relation is precisel2) Man assumes relationships exist ifhanwill see that someone had a dreama: simultaneous occurrence does not
wherethesewo Jews questioned. their is close proximity in time to onewhich was his own fantasy. There are nsuffice to create a relationship between

Before we answer, let us define whainother.Man assumes a link betweerothergods. This wise man would try totwo events. All that is similar between
is and what isnt "relating”. Whenthe two eventsdwe to an elementof stopthemfrom killing an innocent man, thesetwo phenomends their timing.
someonghrowsarock which hits glass, forecast. In both cases however, man has his mind tells him that there is noBut there is no physical contact. As is
and simultaneously the glass breaks, vegred, and there is in fact no relationshipelationship between the murder andeenfrom the shooting star example,
say the rock caused the glass to breakWhen the Rabbis began elucidatingain, regardless of the fact that it rained;ase 1 deals with coincidence in time.
There is a relationship. As long as wehis area, they understood well thatvisdom dctates his thoughts andThis relationship is drawn between two
can trace a cause and effect to natuiidblatry is false. There is only One Forc@ctions. The wise man knows idolatry iseal phenomena, but they in fact have
laws of physics, and an effect follows an the universe, the Creator of heavefalse, but the average man doesntiothing to do with eacbther.
cause based on the laws operating ahd earth and all forces in themSuccession removes this case from theln Case 2, man draws a relationship
hand (glass breaking is immediateiowever, the Rabbis, as always, analyzgefinition of coincidence, enough sobased not on simultaneity, but on
while poison may take years) we theanareaand present categorical findingsthatonlookers will follow their fantasies successive events linked together in
say there is a relationship. If howevelhey saw two distinct categories when ior idolatry. man's mind by the presence of a forecast
onethrowsarock at glass but the glascame to explaining away assumed Someone had asked, "Why wouldvhich removes this second case from
does not break until 20 years later, we deffects of idolatry. God want to 'smooth out their ways tdoeing categorized as coincidence.
not say the rock caused the glass toBut we may now ask why a foolremove them from the world? This One may also add that "dreams" are
break. The time lapse divorces the rodielieves this? seemsto imply that God purposely not considered "events" as they happen
from attaining the status of cause. This is what | believe the words, "Godnade idolatry work so as to removén one's mind, not in reality.

Let's apply these rules to our casekassmoothed out' come to teach. Godhanfrom following Torah ideals.” Therefore, there isn't even an second
The first case is an example of what wdesigned man's psyche in a way whereGod did not make the phenomenéevent" to talk aboud
call "coincidence". We ddine healways has the ability to freely selecmisleading and smooth, rather, He mad&
coincidence as "the simultaneoustelligence as a way of life. God doesnanwith the ability to project smooth Save on

. ) 5 7 X : . ; your
occurrence of two or more unrelatedhot desire that man is "forced” into thiend appealing interpretations. T
events." For example, if someoneelection. Say for example, man wer&remove them from the world" is not LOH Distance

RABBI MOSHE BEN-CHAIM

(continued from previous page)

throws a ball and simultaneously aalways frustrated by his desires, i.e. h&od's goal, as we see from the quotg, 3 Plths starting at
shooting star appears in the sky, we sapuldn't overeatdue to immediate "God does not desire the death of t

this is coincidence that both occurred atomach pain, he couldn't overslekp sinner, but rather, in his repentance”. 3 9(]}
thesamemoment, as they are not relatetb sudden headaches, he couldnt hateemove them from the world" refers tg =

by any natural laws. If however onentercourse more than once a week dibe numerous phenomenon of desirgs per minute
throwsa ball and sprains their arm, weto iliness, etc. In this scenario, marwhich appeal to man as "smooth", so 4s Israel from

do not call that coincidence, as thevould not be abstaining from desireso act as the other choice for man
relationship islear. and lusts based on an analysis of fadyithout smooth, or attracting emotions 79(]}

This is Case 1. There is no physicdlut from adverse reactions. Internally, henan has no choice. So God making .
relationship between one entering @ould still be craving these desires. Thithemsmoothto "remove them from the | httpy/devoted.to/savings
church, and one's body being healeé the central point. world" is semi-allegorical for "God 1-888-755-6861
(We are barring psychological causes asGod desires that man select a path made the purpose of the emotions (nit
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A Reader's Questions:

Maimonides' Laws of Idolatry

RABBI MOSHE BEN-CHAIM

Reader: | have severabjuestions concerning (in one way ofor itself, butdue to its inevitable result of philosophical corruption,
another) the Rambam's views on idolatry: 1) How is it possible thsin our case. What is being averted in this case is the result of
onetransgressethis prohibition if he consider's the possibility thgbhilosophically crippled individual who denies fundamentals
"perhaps the Torah is not from Heaven" (as stated in 'Lawsnetessary for the appreciation of God and His Torah. Since there
Idolatry' 2:3)? Aren't we obligated to establish the principles of many paths which lead to such corruption, and injgosible to
Torah based on proof and intellectual investigation? And doesn'faathally isolate and prohibit man's thought patterns, therefore, tt
intellectual investigation of the validity of a certain idea, lbyategory of "idle speculation" is prohibited, not specified thoughts.
necessity, involve leaving that idea in doubt until it is verified? And
if you say that prior to intellectual verification, we must not leaveReader: The Rambam states (2:4) that "idolatry opposed al
thatidea in doubt, but rather, believe in it until we prove it -- isn't th@@mmands" If that is the case, | assume that by studying the practi
considered faith? Basically: if one is to live his life by not fullgf idolatry, we will gain a greater understanding of the primitive
accepting the beliefs of the Torah until he verifies them with leisiotions which the Torah seeks to help us remove -- but how ¢
intellect, isn't it inevitable that he'll violate this transgression? we accomplish this if we are prohibited from looking at, or ever

Mesora: You arequoting a law written by Maimonides' (Idolatry,thinking about the accessories and philosophy of idolatry?

2:3) which says the following: "...And not idolatry alone is it that weMesora: Rashi (Deut. 18:9) openly states that man should stuc
areforbidden to turn afterwards in thought, but all thoughts whideidolatrous practices to teach his son how harmful they are. Agai
cause a man to uproot a fundamental of the Torah's fundamerisnonides says that the prohibition is for man to simply follow the
we are warned not to entertain on our hearts, and remove thoughts or imaginations of his heart. But rational analytic study i
knowledge towards it, and consider, and be drawn after disigatory, more than any other activity, "Study of Torah is equal t
imaginations of the heart...." Maimonides continues, "And if all math other commands" (Mishnayos Payah, 1:1) And part of Toral
were drawn after the thoughts of their hearts, we would find 8tady is the study of human psychology, including idolatrous
world would be destroyed, because of his (man's) weaknesgeidencies and their roots of origin in man.

knowledge."

"Imaginations of the heart" and "thoughts of the heart" are whd&eader: In 2:5, the Rambam (according to my understanding
Maimonides rightfully classifies under idolatrous prohibitions. Hays that we must treat all heretics like non-Jews. But how are we
does not say we must not study rationally. Of course man must kalalv if a person is truly a heretic. Don't we also say that Jews wt
false notions until his rational studies eventuate in true knowledgere raised with incorrect ideas are like a "an infant born tc
stripping him of erroneous opinions. This must happen to eaptoramuses” - and therefore not culpable? Does this mean that
member of mankind. There is no escaping this as you stated. BuRdmabam himself would consider other Rishonim who didn't agre
prohibition here is to follow "imaginations”, not rational study. Owith his view of the "13 Fundamentals" as heretics (for example, tf
minds were given for the very purpose of rational study. We miastt that the Ramban holds that the ultimate reward of the Futu
involve ourselves in analytical thinking as much as possible, thisMsrld is physical)? And furthermore, what practical implications
Torah. What we must not do is follow idle speculation whictpes this have? For example, | attend a shul with many people w
without Torah guidance towards truth, will lead us to believe thee new to Judaism, and as such, might not have sufficien
baseless, emotional inclinations of our hearts. knowledge of the Torah's Fundamentals -- does this mean, f

It is for this reason that Maimonides subsumes this prohibitiexample, that | shouldn't count them in a minyan, or that | shouldr
under his Laws of Idolatry. Idolatry is the very result of marsay amen to their blessings? That seems like an awfully seve
subjective, emotional imaginations. Both idolatry and imaginatijpdgment to make on innocent Jews with proper intentions, wh
aretwo points along the same path. Idolatry is just a few steps dawerely lack information due to their limited exposure.
thatpath, after man allows himself to sinfully entertain his fantasie&/esora: Maimonides would not say that &f drence of opinion
astruths. about the future world - Olam Haba - makes Ramban a heretic. Or

Maimonides also teaches us that not only are the formalitteel denial of what Maimonides classified as "ameéntals earns
‘actions' of idolatry prohibited, but even the very thought processesastatus as a heretic. But Ramban certainly agreed with the futu
leading to idolatry are equally prohibited, even though mawerld, he merely had aftkrentconception of its parameters.
thoughts and fantasies can take on myriads of forms. Sometim@egarding your estimation of others, we don't accuse anyone
Jewish law prohibits a discreet form, like eating specific aninteing a heretic, or any other insulting label, if we are simply ignorar
species for example. Those acts are prohibited, and eating athtreir beliefs. Only once a heretical opinion is pronounced does tl
animals are not. But sometimes Jewish law prohibits not the agiersorattain that status of heretic.
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