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SUGGESTED READING: Upon studying the events of

SEE THESE AND OTHER ARTICLES AT OUR SITE Balak's hiring Bilam we reach the
7 inescapable conclusion that Bala§ 4
: : was truly awed by Bilam's &
Malmonldcs 13 powers.He relentlessly attempts
PRINCIPI E S to hire Bilam to curse the Children
el S R T S of Israel. It also seems appare
\ ¢ that G-d did not want Bilam to
curse the Children of Israel as h
placed many impediments in thig
attempted mission. G-d ultimatel
converts Bilam's curse into
blessing.
This entire incident raises man
disturbing questions. Why is thi
story highlighted, throughout the
GOd Land d? generations many people hav
1t out GO cursed us? Furthermore, why is G j
R Y| < concomod with Biam's cursa? (i
i ' ‘ seemsthat if Bilam uttered his §

curse it would have been
dangerous, as though it could The Gemara states that BilanWe can therefore appreciate the

ParaShaS influence the rova olam? possessed great powers dbemara in Brachos 7a, which tells
In order to resolve thisiffliculty perception. However, he was alsas that Bilam knew the time when
we must analyze the personality offery devious. When he saw d5-d was angry at Klal Yisroel. He
as a a Bilam to appreciate the threat thgberson was in a precarious was capable of determining what
heposed. Chazal tell us that Bilansituation, albeit political or Bnai Yisroel's weakness was and
RABBI BERNARD FOX possessed great genius anstonomical, he would curse thatvhen was the proper time to
excellent political acumen. Heperson.The individuals ultimate exploit that weakness. A student of
“This is the law of the Torah that was the advisor that counseleddownfall was attributed to Bilam'shistory can appreciate that certain
Hashem commanded saying:[SpeaRharaoh that all Israelite malestensible supernatural powergritical events trigger many
to Bnai Yisrael.JJAnd they should children should be thrown into theBilam was a Machiavellian typediff erentphenomenavhich in turn
take for you a perfectly red cow thatriver. He had the political foresightof personaliy, a great political have very severe ramifications.
hasno blemish and has never had a&o appreciate that every politicalgenius and adviser to kings. Helistory is replete with specific
yoke placed upon it."0(BeMidbar movement requires a leader at itsounseled his clients by exposingurning points which shape the
19:2) forefront. their enemies political weaknesscourse of mankind.
(continued on page 5) (continued on next page)

WWW. mesora org/belleforproof.html




Volume I1, No. 38...July 11, 2003 ]imes www.Mesora.org/JewishTimes

° instructed him not to go curse these peoplasmerely a means for satisfying his desires.
because they are blessed. Thision was He rejected the concept of an objective good.
startling for Bilam, the ultimate rationalist. HeThis notion ran counter to his basic philosophy.
manipulated peoples fears and mereljhat is why the Torah tells us that he initiated
professed supernatural powers. Thus G-dre mission by harnessing his own donkey. He

RABBI ISRAEL CHAIT appearance to him was shocking. He thereforeas demonstrating that his visions were merely

as a rationalist, was incredulous as to theberrations. There is no objective reality.

revelation. Hence, he did not advise BalaKi$herefore, G-d expressed his anger at Bilan

There are two factors which play a role angessenger® leave, but rather wanted them téor he failed to comprehend true reality. He was
permit the exploitation of a politicalwait another night to determine if this waguided by his emotions and had to demonstrate
vulnerability. One is the ability to know themerely an illusion. that he Bilam, the rationalist, was the ultimate
nature of your antagonist. Secondlou must The second night when G-d appeared, hwasterf his own destiny.

be cognizant of an event that can occur whiglvised Bilam you can get up and go withDespite Bilam's recalcitrance in pursuing this

would allow this weakness in his nature tthesepeople, but you can only do what | telinission, G-d utilized his donkey as the means

presenttself. This event would afford one theyou. This second vision raisesffétulties. for thwarting his desires. Irrespective of
opportunity to take advantage of thaDriginally G-d advised Bilam not to go, butvhetherthe donkey actually talked or if the
vulnerability. Bilam as a political genius hadeemingly changes his mind and tells him &ntire incident was a prophetic sion, it
this ability. He perceived a weakness in Klao, but obey what | command you. This wouldemands our analysis. The donkey prevente(

Yisroel which would cause their divisivenesseemto support the inane proposition that G-Bilam's progress on three separate occasion:

and self destruction. Therefore, Chazal inforchanged his mind. Furthermore, after Bilamhe first detour the donkey went into the field

us that G-d was not angry at Bnai Yisroefjoes, G-d expressed anger that he went, everenit saw an angel of G-d standing in its way
throughout this entire event. This has add#idbugh G-d consented to his jouynprovided with a sword drawn in his hand. Despite
significance since G-d did not allow an event Bilam did not volate his command. Upon Bilam's smiting the donkey and prodding it to
occur that would have afforded Israel's enemielser analysis we can appreciate that Gpdoceed, it was again blocked by the angel of
theopportunity to take advantage of them.  relatesto manontwo dff erentlevels. G-d. This time the donkey did not move and

Bilam's plan was to expose the weakness 06G-d relates to man in the absolute. The bestgaged Bilam in a dialogue. It was only after
thelsraelites. He recognized that G-d relates &md most rational course of action is thihis dialogue that G-d opened Bilam's eyes anc
the Children of Israel as evidenced by thewonduct most desired. In this instance this wpsrmitted him to see the angel of G-d blocking
exodus from Egypt. He could not just wagsetout in his first vision. Do not go and curs¢he road. Rashi comments that at the outset

(continued from page 1)

war with these chosen people but rather he htweknation. only the donkey was capable of seeing the
to curse them. The curse essentially was taG-d also relates to man in terms of thengel because G-d gave it permission. Had
expose the weakness of Israel for aldividuals own emotional framework. Bilam seen the angel, since he was a man o

generations. This weakness, if exposed would'he ideal is not to even go on the missiomtelligence, his mind would have been
have allowed Israel's enemies to exploit it artdbwever, emotionally Bilam wanted to go. Hislamaged upon beholding this sight.
ultimately cause the self destruction of thego and materialism propelled him on the Bilam was blinded to the philosophy of
Jews. mission. Perhaps this vision was really just dudaism and incapable of perceiving an
We can now appreciate why Balak pursueéltlision and he could still salvage his self imagabjective reality. The previous night's prophetic
Bilam to curse the Children of Israel. Howevegnd enrich himself. Therefore, G-d also relategsions were startling to him and threatened his
Bilam utlized his talents as a means ab manin terms of the subjective. If you feektonvictions as the master logician. However,
enriching himself. Although he had greatompelled to go, then go, but do not disobelue to the strength of his belief he discounted
intellectual gifts, he used them merely to catery command. The objective remains constathem and proceeded upon his mission.
to his materialistic desires. Balak therebilowever, G-d expressed his anger becauBeerefore, Rashi tells us, had G-d permitted
offered Bilam exorbitant amounts of money tBilam fell prey to his emotions and wa$im to see the angel immediatehe would
undertake this task of cursing the Israeliteiicapable of acting in terms of the objective. have been deastated. To suddenly be
Bilam due to his materialistic nature really Bilam's emotional makeup was unique. Heonfronted with the phenomenon of a greater
desired to accept Balak's task. However, as pagsa brilliant thinker capable of great powersnetaphysical realt would have destroyed
of his mystique and to profess somef perception. He was not subject to theim. Therefore, the perception of this
supernatural talents, Bilam, told Balak'srational insecurities of his contemporary mametaphysical reality was only comprehended
emissaries to stay the night. He had no qual@s the contras, heroseabove his peers and hidby his donkey. The donkekepresentag his
about going on a mission to destroy thgenius was unique. However, Bilam thstubborn desire to proceed which was thwarted
Israelites. He previously had advised Pharaobnsummate rationalist was incapable @it this point, he was only capable of perceiving
concerning their destruction. However, higerceiving the ultimate reality. He utilized hishe truth in a distortedmanner. Emotionally
hesitancy was merely a clever guise to bolsibilities merely to satisfy his ego and hiBilam desired to proceed, to continue through
his persona as a G-d like figure. He professathterialistic tendencies. He was totally blind tife with his distorted vision of reality.
that he was communicating with G-d at nighthe philosophy of Judaism. Judaism maintairtdowever, the donkey that he rode on since his
and therefore requested them to stay. Bilatmattheworld of chachma is the essence. It isyauth, did not budge. He hit the donkey three
was the ultimate rationalist. He was aeflection of the creator, the ultimate realitfimes, but to no avail. He did not investigate
calculating character that used his genius Kowever success and the accumulation thie situation to determine if anything was
exploit people's insecurities and quest for tmeaterial goods all extraneous concerns for thethering his normally faithful donkey. He hit
supernatural. However, contrary to his plan, @Glmid chacham, were the motivating factothe donkey repeatedly which reflected his
d appeared to him in a prophetic vision arfdr Bilam. irrational desire to accomplish his goal.
warned him about his attempted mission. G-dBilam's only philosophy was that the intelleddowever, the donkey spoke to him and

(continued on next page)
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Bilam

RABBI ISRAEL CHAIT

(continued from page 2)

questioned his determination and asked Bild;

whetherit ever prevented his movement in
past.

At this point the Torah tells us that G
opened Bilam's eyes and he saw the ang
G-d standing in the roadway. This vision
possible only after Bilam contemplated
situation and examined his irrational beloa
He realized that his donkey would not proc
despite being hit three times. He slowly sta
to realize that there was some metaphy
force behind these abnormal events.

previous prophetic sions and the curreng

events, led him to realize there was a forc
work that did not want him to proceed. He
beginning to appreciate that these were not
physical obstacles but rather a manifestatio

a metaphysical reality. Three times the donké:

was hit but did not proceed. Bilam started |t
realize that this symbolized that he was dea
with a unique nation that had three forefath
guided by G-d. The Israelites were a speci
nation that celebrate three festivals wher
they acknowledge their unique relations
with G-d. He slowly started to appreciate t
he was dealing with not just another politig
entity, but rather a unique nation under G-
special providence. G-d allowed Bilam

perceive these concepts by placing him

circumstances, whereby his genius and pg
of perception enabled him to perceive t
metaphysical reality.

Bilam's ultimate blessing of the Children
Israel was a testimony to his powers
perception. However, Bilam's prophecy w
diff erentthat other prophets.Bilam was only,

i)

j

e

Bﬂam arfd the Doey |

RABBI MOSHE BEN-CHAIM

I|ng
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aby
nip The story of Bilam and his donkey contains many unbelievable events - descgbeatdetail.
ngdNumbers 22:21)
al Balak was the king of Moav at that time and was faced with the fear of having the Jews - a n
d'sf millions of people - damage his land by gaining safe passage. To avert his problem, Balak c
taupon Bilam, a prophet, and requested that Bilam curse the Jews so that Balak would have e
nimitacking them and in driving them out. When Balak sent the first group of messengers to Bi
wBitam's reply was that he had to consult with G-d. G-d's answer was that Bilam should not curs
hidews for they are blessed. Bilam informed the messengers that he was refrained from going by

word. Balak persisted and sent more messengers - higher in rank are. Bilewh responled by
obaying that even if his house was filled with silver and gold he couldn't go. Nonetheless B
akquested an answer from G-d. This time G-d gave him permission if therenvametay gain,
alsowever he still must refrain from cursing the Jews.

What happens next is very remarkable. It is stated that Bilam arose early and that G-d was

capable of this higher level of perception wk
aided by external circumstances. The

eihathewent. This was after G-d gave him permission! G-d stood an angel in the path to deter hir
riee wasriding on his donkey. It states that the donkey saw the angel standing in the path wit

prophet obtains his prophecy by constanthyutstretched sword in his hand, and that the donkey turned aside and went into the field. Bilam t
changing and improving himself guided by hidonkey to get it back on the path. The angel stood a second time in the vineyard, fenced on bott
intellect. The true prophet's prophecy |isf the donkey and Bilam. The donkey saw the angel and crushed up against the wall, cru
inherent to the person amtnergesas a resulp Bilam's leg. Bilam continued to smite the donkey. The angel passed to a place that was narrov
of the state of his intellectual perfection. Bilanmo room to passleft or right. The donkey saw the angel and crouched down under Bilam, ¢
only obtained his prophecy when aided [bBilam's anger burned, smiting the donkey with a stick. G-d opened the mouth of the donkey &
external circumstances. Therefore, Chazal|telid to Bilam, "what have | done that you have smitten me these three times?teBjjamied,

us that Bilam eventually became a daii. In | "Because you have mocked me. If there were a sword in my hand | would kill you." The don
theabsence of external phenomena, he fell pregid, "Am | not the donkey that you have ridden upon from long before until today? Is it my natul
to his materialistic tendencies. His prophecgct this way?" Bilam replied,"No". G-d then opened Bilam's eyes and he saw the angel of
was not inherent and thus when the exterpatanding in the path with a sword outstretched in his hand. Bilam then prostrated himself befor
circumstances were not present he was dognedjel.The angel said to Bilam, "For what have you smitten your donkey these three times? Bel
to failure. O| have come out to turn you away because your way is contrary to me. Your donkey has seen n

(continued on next page) Page 3
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phenomena, the story's real meaning can be explained as follows: Bilal
being in great conflict, decides to go to Balak with the cursing of the Jew

° ashis goal. In order to do so, he must suppress his knowledge of G-o
command to refrain from cursing them. The act of riding on his donkey
aIn aIl representdhe suppression of what his conscience (the donkey) "sees'

Riding always carries with it the sense of dominion over another objec
Bilam himself represents his evil instincts and thus, isn't aware of realit
e O e 5/ (the angelof G-d). One's instincts aren't designed with the ability to judge

whatis morally good or bad. (The same is true about any apparatus in tt
human body. The heart isn't designed to breath, and the lungs are
designed to pump blood.) This explains why Bilam couldn't "seelhitpel.
Bilam, in this stoy, representdis instincts - a faculty of man unable to
perceive. Instincts have only one function-they guide a person to instinctu
satisfaction. They cannot do an act of perceiving. The angel represer
turned aside these three times. Would it be that you would turn asidity. Bilam's realization of the truth (finally seeing the angel) was sc
Because now | would kill you and cause her (the donkey) to live." Bilareatening, it was represented by an angel of G-d wielding a sword. A vel
says, "l have sinned. | didn't know that you stood in the path to turiemiéying sight. The conscience, represented by the gpiskdesigned to
aside. And now if this is bad in your eyes, | will return.” The angel infopaeceive reality. This is it's main function. (This is why Adam and Eve were
Bilam that he may continue, but only that which he tells him may he sagranted the conscience after they showed that they sinned too easily. Tt

Rashi states that the significance of the "three" appearances of thenmegield an additional way for restraining their instincts.)
representwo things: the three forefathers, and the three festivals. Ibn Eitaw that we have deciphered the subjects of the parable, ( Bilam=h
statesthat once the donkey spoke it died, and that with each successtiactual drive; the donkey=his conscience; the angel=G-d's reality) w
hitting, Bilam used a stronger object. must go through the story interpreting it with this information:

Following are some of the many obvious questions on this sectitBilam is riding on his donkey"; means his evil instincts are
including the meaning behind both Rashi's and Ibn Ezra's statemenidingsuppressing) his conscience. His conscience only is aware of tt
Why didn't Bilam see the angel of G-d at first? 2) What's the significanceality-"the donkey sees the angel", but Bilam doesn't. Whenever th
thesword? 3) Why according to the Ibn Ezra did Bilam hit the donkey withscience goes "off of the path", it starts to become a hit consciou
a strongerobject each time? 4) Why did the donkey die after it spokefalking Bilam a bit aware of his wrong, Bilam "hits his conscience" to
What was thergument of the donkey? 6) Why wasn't Bilam astoundedugipress it. Hitting the donkey refers to Bilam's act of suppressing hi
the ability of an animal to talk? 7) What does the fence allude to, and eamgcience. His conscience slows him down -"crushes his leg"- as he tri
did the path become more and more impossible to traverse withteaghb on his "path". Bilam's weapon for suppressing his conscience
appearance of the angel? 8) Why is it important that Bilam's leg hgasmes stronger-"he hits the donkey with a stick". As reality tries to 'pok
crushed? through', the need to suppress this distasteful reality becomes greater, "

There is a very important statement of Maimonides regarding thisobajett used to hit the donkey whksger" Then the conscience finally
similar events. He states in the Guide for the Perplexed that in every casevails and 'speaks'-"the donkey talks". @fggment of the donkey is that
Scripture where we find the term "angel", the entire account is describiitg aot me who's at fault"-meaning that Bilam gains insight into his action:
vision, and not an actual physical event. The event didn't take pla@eom his "talking conscience”) and realizes that there's something behir
physical realig, but in a person's mind. This entire story must thenhiEesuppression of his conscience. At this point, Bilam becomes aware
interpreted accordingly. In accordance with Maimonides' view, | wdugldenial only through G-d' s kindness. That's why G-d had to open h
suggest these fantastic statements comprise a parable for a conflict @jiggnnot he himself. The donkey dying after it spoke means that once |
Bilam's mind. However, such a parable does not discount Bilam's rideconszience made him aware of this information, the conscience ceases
donkey to Balak. But it does discount any Earthly discussion betviwastion-termed here as death. It did its' job. It "dies".

Bilam and his donke and the angel. These, Maimonides says, are visioRsishi's statement that the three things shown to Bilam's donkey allude
of some sort. the forefathers and the three festivals fits in beautifully: The donkey

If we refer back to events leading up to Bilam's ride on his gpBitam (Bilam's conscience) was contemplating the core reason for G-d
appearasatrue follower of G-d. But with a closer look, his real naturepi®vidence over the Jews, naynehe perfection of our three forefathers
detected. He was asked to curse the Jews by Balak. G-d told him hentsnttaused G-d to originally bring about His providence. Bilam's conflict
The fact that Bilam (during the account of the second messengers)agsidirectly caused by these three individuals (Abraham, Isaac and Jacc
requests from G-d to curse the Jews, teaches that Bilam actually desirethevtl not been for them, he might have been able to curse the Jews. Th:
for the Jews. That's why he said that "G-d has refrained me from cursity."the donkey turned aside when it thought about the alibwaf.
Meaning that he really desired to curse, but he was prevented by G-d. Abraham, Isaac and Jacob brought about the relationship with G-d, ar

This desire to curse the Jews awoke in Bilam a strong conflict. On th&itama now desired to curse their descendants - but all curses are from G-
hand, he desired the destruction of the Jewish people. On the other hafid, béso see why Bilam acted calmly towards a talking animal, a
knew that they were blessed by G-d - the very Being who grants curddaiamonides states, this was all a vision. The three festivals also represe
blessings. Bilam was well aware that G-d's establishment of His provideedgea of a nation favored by G-d.
over the Jews waduwe to our forefather's perfection. Abraham's selin summay, the entire account of Bilam and his donkey - according to
realization of the absurdity of idolgfrhis conclusion of the reality ifMiaimonides - was a vision or a conflict, occurring only in Bilam's mind.
monotheism and the Oneness of G-d secured this treaty of Thd'Jorah to informs us of this by writing in a parable format so that man
providence. With this knowledge, Bilam was greatly troubled as to whiehs and psychological principles may conveyed, and capsulated into o
pathto follow, namely 1) his desire for the destruction of the Jews, or 2ptieount. A parable also conceals ideas from those who would shrug at the
word of G-d. This entire account is a parable of his conflict. if written openly. The fact that Bilam did travel to Balak in physical reality

By interpreting the elements of this story as representing psycholagicak discounted by this explanati@h.

RABBI MOSHE BEN-CHAIM
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the Parah Adumah dgualify the and the Eglah Arufah share the samBilaam for deciding to accompany
animal?0wWhy is the Eglah Arufahunderlying concept.[5](0The animalthe messengersAn angel of G-d
aras as only disqualified through drawing a chosen for either of these functionsppearsto Bilaam.[] The angel
ﬁ burden with the yoke? must be free of a previous identity.threatens to kill him.O Bilaam
S a a Gershonides deals with our firstHe explains that theftlerence in the recognizes his mistake.[He offers to
(. question.] Wiz is an animal restrictions lies in the stringencyabandon his mission and return
RABBI BERNARD FOX associated with labor stjualified with which this requirement is home. The angel tells Bilaam to
from use as a Parah Adumah and applied.CJIn the case of the Eglalcontinue on his journey.[lHowever,
Eglah Arufah? He explains the Arufah, the animal becomeshe cautions Bilaam not to deviate
basic concept werlying this associated with labor through thefrom the message he will receive
Parshat Chukat discusses the lawgstriction.[IThere is a fundamentaperformance of latr.O0Therefore, from Hashem.
of the Parah Adumah — the Redlistinction between animals used foonly through the actual performance This series of incidents presents a
Cow.This cow is burned.[ts ashessacrifice and the animals chosen foof labor is the calf disqualified.Cln number of problems.O First, the
are used in the process of purifying #arah Adumah and Eglah Arufah.contrast, the Parah Adumah isAlmighty initially told Bilaam not to
person that has become defiled An animal chosen for a sacrifice carassociated with labor throughaccompany themessengers.O0Then,
through contact with a dead body. have a previous identity or function.designation.[IPlacement of the yokédashem apparently relented.1He
The cow that is burned and used if\n animal that has been designatedpon the cow designates it for use itold Bilaam he can travel with the
this purification process must meefor work or used for labor can labor.[This designation alone createslelegation back to Balak.[lHow
specific requirements.[]0ur pasukbecome a sacrifice.[IOnly after thean association..0The cow can nocould the Almighty alter His
describes these three basianimal is chosen for sacrifice, does itongerbe used as a Parah Adumah. decision?
requirements.JThe cow must beaeceive a designation.[JAfter the In short, the two formulations Second, Bilaam embarked on his
completely red.00 It must beanimal is designated to be adifferin the degree of association tgourney.(0The Torah tells us that
unblemished.(O0The cow must nevesactifice, it can no longer be used fotabor that disqualifies the animal.[Hashem was angry.[] Why was
have had a yoke placed uponit.  labor[JUsing the animal for labor The restriction in regard to EglahHashem angry?(He told Bilaam he
The need for the cow to becontradicts its designation as aArufah requires a higher degree otould accompany the delegation!l]
unblemished is not surprising.[dThissacrifice.Clln short, in the case of aassociation.]1 Only the actualBilaam had not disobeyed Hashem!
is a requirement of animals used fosacrificial animal a previous identity performance of labor produces this Third, an angel is sent to Bilaam.[]
sacrifice.JIt is reasonable for thisdoes not disqualify the animal fromdegree of association.]n TheThe angel persuades him that he had
requirement to be applied to thereceiving a new designation.t carrestriction in regard to the Paranot acted properly.d Bilaam
Parah Adumah.Od However, thestill be designated as a sacrifice. ~ Adumah requires a lower degree ofinderstood the message.0 He
restriction against using a cow that The cow chosen for the Parahassociation.CEven designation of theonfessed his sin.[JHe offered to
hasborn a yoke is unusual.O0ThisAdumah cannot have beencow for labor creates this lowerabandon his mission.0We would
restriction does not generally applypreviously associated with latil degree of association andexpect the angel to accept this offer

(continued from page 1)

to sacrifices.[What is the reason foiThe use of the cow as a Paraldisqualifies the @w. and to tell Bilaam to return home.O
this restriction? Adumah must be the first and only O Instead, the angel told Bilaam to
There is one instance of a similaidentity of the ow.(0The placement continue on his journey!lWhat was

restriction.[OThis is in regard to theof a yoke upon the cow confers an “And Hashem cameto Bilaam the objective in sending the angel?C]
Eglah Arufah.0 This calf is identity.(With the placement of thein the night.CAnd He sdd to him, In the end the angel encouraged
slaughtered in the process ofyoke upon the cow, it is associatedlf these men have cometo call Bilaam to continue on his journey!
atonemenfor an unsolved muet[] with labor.[This is an identity in the for you, arise and go with them.dO  Nachmanides offers a brilliant but
The Torah requires the calf has noanimal.C0 This dqualifies the However, that which | will tell simple answer to these questions.C
been used for labor and has natnimal.lJ The identity of Parahyou, you should say".[(BeMidbar He explains that the Almighty never
drawn a load with a yoke.[1] Adumah or Eglah Arufah must be22:20) intended to forbid Bilaam from
These restrictions are sianil] the first and only identity in the [Balak sends messengers tgoining Balak.[1Hashem actually
Both the Parah Adumah and theanimal.0Gershonides expresses thBilaam.[JHe asks Bilaam to cursewanted Bilaam to respond to Balak's
Eglah Arufah are dgualified concept in an interestingannefdt Bnai Yisrael.[Bilaam responds thatsummons.OWhy?OThe Almighty
through association with lab0 must be as if the animal was createde must follow Hashem's wanted Bnai Yisrael to be blessed by
However, the restrictions are notto serve as a Parah Adumah oinstructions.[TThe Almighty appearsthis non-Jewish prophet.[He wanted
identical.CA cow is disqualified from Eglah Arufah. [4] to Bilaam.OHe tells Bilaam that he Balak to witness this event.[0This
serving as Parah Adumah through We will now turn to our second should not accompany theinsight can be applied to answer all
placing a yoke upon it.0It is not question.0Why is the restriction of messengersHe cannot curse Bnai of our questions.
necessary for the cow to do anyhe Eglah Arufah formulated Yisrael.[They are a blessed people.JFirst, the Almighty initially
actual labr[2]00n contrast, the mere diff erently than the restriction upon Balak sends a second delegationfarbade Bilaam from accompanying
placement of the yoke on a calf doethe Parah Adumah?CWhy does theAgain, Bilaam tells the messengershemessengersThe reason is found
not disqualify it from serving as anmereplacement of the yoke upon athathe must wait for guidance from in Bilaam's explanation of his
Eglah Arufah.0The calf is only cow dsqualify it from use as a Hashem.[OOur pasuk contains thenission.[JHe told Hashem that he
disqualified if it has actually drawn aParah Adumah?C0Why is a calfAlmighty's response.l] He tellshad been called upon to curse Bnai
load.[3]0This raises an additionaldisqualified from serving as anBilaam that he may accompany théYisrael.CHashem responded that this
question.1 Wiy is this umgue Eglah Arufah only after it has pulled messengers. is a mission that Bilaam cannot
restriction formulated ifierently in aload?[] Bilaam leaves on his journey tofulfill.0He should not accompany
thesetwo instances?[Why does the Gershonides contends that thgoin Balak.Olmmediatgl the Torah the delegation.
mere placement of the yoke uponrestrictions upon the Parah Adumafieportsthat Hashem is angry with Second, Hashem never altered His
(continued on next page)
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Chukas/Balak
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(continued from page 1)

position.00The second time He spoke
Bilaam He told him that if the delegati
hascalled upon him for assistance
counsel, he may accompany th
messengersHe did not tell Bilaam h
can curse Bnai Yisrael. Hashe
specifically told him he can only repe
His words.O0 This is consistent wi
Hashem's objective.0 The Almigh
wanted Bilaam to bless Bnai Yisrael |i
the presence of Balak.0JThis requir
Bilaam to return with the delegation.
However, it was made clear that he cqu
curse Bnai Yisrael.[J

(Third, Bilaam left on his journey|(
Hashem become angry.J This was
because Bilaam did not indicate to the
delegation the conditions of his
agreemertd follow them.[TThe delegates
assumed that the Almighty had actually

Proper etionin :
A Mel%hoc(% in Learm%g

RABBI MOSHE BEN-CHAIM

opposed to an inquisitively directed
state. Being astonished sets up the
emotonal state in a person to await a
responsdrom anotherWhat we really
want, is to position the mind to answer
the question. This can only come from
direct, inclusive questions on the facts.
This type of approach to questioning
commences an intellectual search, better
suited to result in answers.

The following area in the Pentateuch
will illustrate this point. | will first give a
brief summary of the area. Then | will
show an indirect and direct way of
asking questions:

The area is in Numbers, chapter 21,
sentences 4 through 9. It states that the
people traveled towards the land of
Edom, and their patience grew short on
the way. They complained regarding
God and Moses that there was no breac
and water and that they were tired of the
"light bread" (the manna). God then sent
fiery serpents to attack and kill the
people, and many died. The people saw
their wrong and went to Moses and
confessed that they spoke wrongly about
God and about Moses, and asked tha
Moses pray that the serpents be
removed. After Moses prayed, God told

agreed to their request.00This create|
problem.[Ultimate}, Bilaam will not be
permitted to curse Bnai Yisrael.(TThe G
of the Jews will appear
capricious.[6]

quiteissues and understand a given area.

d aThis paper was written to be an aid ifirst - out of place, and seeminglyhim to create a serpent and to place it

developing questions when studyingmpossible events are described whichpon a pole and that any who looked at
-dorah, and to help direct one to the maiforce us to delve onto the area. These atevould be healed. Moses did so, and
all generous clues for the investigation. made a brass serpent and placed it on :
When one goes through an account ofBesides  having the  correctpole, and any man that was hitten gazec

(Third, the angel did not want Bilaa
to return home.JHe demanded t
Bilaam clearly state his limitations. On
the angel was convinced that Bilaan

would tell Balak that he can not curseinderstanding that the following be kepBO percent of thenswet.

mJewish history found in either theappreciation for the design of the Torahgt it and was healed. This is the basic
dPentateuch, Prophets or itiigs, or you must also approach your studiestory. You must keep to the main issues
celewish Law in the Mishna or thewith the correct questions. As a Rabhf you are going to successfully answer
1 Talmud, it is essential to wo once said, "asking the right question ian area. Distinguish between main
questions and side questions.

Bnai Yisrael, the angel allowed him ftdn mind: the Pentateuch was designedYou will notice that many times when The main questions on this section are:

proceed.

word for word, letter for letter by God,asking a question, you already havi/hat was the fault of the people? Why

[We can now understand Bilaam's firsaswasthe Oral Law. The Talmud was more information than you may think, did God choose to give "fieiserpents

words when meeting Balak.[JHe t
Balak that although he had responde
his summons, he could not utter 3
pronouncement that is not authorized
the Almighty.[1Bilaam was fulfilling the
commitment made to the angel (]

[1] Sefer Devarim 21:3.[2]Rabbaynu Moshe be
Maimon (Rambam / Maimonides) Mishne Tora
Hilchot Parah Adumah 1:73]Rabbaynu Moshe be

Maimon (Rambam / Maimonides) Mishne Torgh

Hilchot Rotzeach U'Shmirat Nefesh 10:3.
[4]Rabbaynu Levi ben Gershon (Ralbag

Idwritten by the extremely wise. Oneand by incorporating that information inas a punishment here, as opposed to
] tmmits a grave injustice both to theour question, you will more likely something else? What does the addec
nideas and to oneself by offering a simplarrive at the correctanswer. For affliction of “fiery" serpents accomplish?
bgxplanation of any topic found in thesexample: When you see a flat tire on yowhy did Moses need to make a serpent
areas, as they all stem from God - Whitiends car ya can ask "what if the peoplealready confessed to their
has infinite wisdom. "For God gives happened?" But you already know whatin? Why put it on a pole? Why did
wisdom, from His mouth comehappened. He probably drove his cdvloses make it out of "brass"? How did
L, knowledge and understanding.'bver some sharp object. The questidnoking at this serpent heal?
h(Proverbs,2:6). Everything must beshould really be formulated as, "What Rashi said, "let the serpent who was
" appreciated and understood on this levelid you drive your car over?" By askingpunished due to his evil talk (the section
Every sentence in the Pentateuch, ftine question in this wg you will start dealing with Adam and Eve) come and
example, must contribute to thepondering what could have done thigexact punishment from those who spoke

Gershonides), Commentary on Sefer BeMidbagxplanation of the area. In any story ifYou have directed your thoughts to thevil. Let the serpent come, to who

(Mosad HaRav Kook, 1998), pp. 94-95]Rabbaynu
Levi ben Gershon (Ralbag / Gershonidsg
Commentary on Sefer BeMidbar, (Mosad HaR
Kook, 1998), pp. 94-95.[6]Rabbaynu Moshe be
Nachman (Ramban / Nachmanides), Commentar
Sefer BeMidbar 22:20. [7]Rabbaynu Moshe
Nachman (Ramban / Nachmanides), Commentan

)the Pentateuch, the Prophets or thprecise area that will contain youreverything tastes as one, and exact
a\Vritings, the precise amount ofanswer- namey, the type of sharp punishment from those who denied the
h information is disclosed to us by God sobject. If you would have persisted wittgood; that one thing (manna) was
that we can detect the issues. Certaigour first type of question, "whatchanged for them to many things."

eE'I,nusual words will be used to catch ounappened?”, you would have placeéccording to Rashi, the Jews received a

0

Sefer BeMidbar 22:35.

attention. Certain passages will seem - gbur mind set in an astonished state, asrrective measure through snakes
(continued on next page) Page 6
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P Q t‘ : lepraus. This is another example of hoveontemplate their problem propeyl
I‘Oper U.eS lOﬂlﬂg God's punishmentifflers from man's. therdoy removing from themselves their

: : When God punishes someone, or iacorrect notions. Placing it upon the
A MethOd ln [Jearnlng people, it is to correct a fault. It is not gole facilitated the diection of their

RABBI MOSHE BEN-CHAIM mere deterrent. This is the basic concefitoughts towards God, Who is
behind "Mida k'neged mida", (measurdiguratively “upon high".
because of evil talk. However, this isnjourney and didn't control their feelingsfor measure). In summay, the following steps

thefirst ime someone spoke evil. Whyand began to displace their frustration to What about the question as to whghould be taken when approaching an
didn't Miriam receive snakes when sheutlet their emotions. Wealso God told Moses to make a replica of thereaof Torah Sheb'csav:
spcke against Moses? Why didn't theinderstand now why they received sucberpent? Didn't the people repent 1) Determine where the area begins
Jews receive snakes long before thigdff erentpunishment here than in othealready? This is one way of asking thiand ends.
They spoke evil before. areas.Here, their complaining wasn'tquestion. But we can deduce from the 2) Understand the area thoroughly.
These are the basic questions. It Isased on any real problem. Thejacts that there must have been3) Distinguish between main points
very possible to work with them as theyovered it up with a rationalization of thesomething lacking if God told Moses tcand side points.
are.But if we make slight changes tdack of bread andavater. But in reality do something further. The question 4) Ask yourself how this aredffars
their structure, we will direct ourselveshey shouldn't have complained. Thishould be rephrased as the followingrom all other areas. This will help to
closer to the answers. Remember, all ekplains why they received serpents.  "What was it in the Jews' request for thpoint you towards the main topics.
theinformation we need to answer these Serpents afflicted them because thegmoval of the serpents which 5) Formulate questions clearly using
questions is in the passages. representvhat the original serpent was demonstrates incomplete repentance@$ much information as you have to
The main question should bepunished for - evil talk - and to point outYou can see the answer clearly. Theiwork with.
addressed first. Why snakes? We knote them that they were \itims of an confession to God and Moses is 6) If the area deals with God's
why. They spoke evil. So we must askmotion of outletting their feelingsimmediately followed by their request tarelationship with man, detect either
more directly: "What was thefiterence through speech. Had there been anotheave the serpents removed. (Aman's fault and see how the punishment
in the evil talk of the Jews here, that theincident  in - Scripture  where animportant point about this is that theyits the crime, or look into God's actions
received the snakes?" After asking thiadividual, or people, had outletted theiboth take place in the same passagewards man to understand what He was
question this manner, you direct yoursemotions in this manner, and were on When one passage contains a feimproving upon.
atthe Jews' actions for thenswerYou level for God to administer a correctivehoughts, they are related.) Their 7) In areas dealing with mitzvos
know that in other cases the Jewseasure, we would witness another casepentance was only for the sake dtommandments); if they are positive
complained to God and Moses, and thayf “fiery serpents”. However, this is theemoving their immediate pain from thecommands, look into man's nature to see
didn't receive snakes, let alone "fieryonly account where this specific flawserpents not a true realization of their whatthey affect; and if they are negative
snakes. So speaking evil per se cannatcurred, and therefore, the only accoustror. Because of this, God instructedommands, then they are coming to
be the cause of their extraordinaryvherefiery serpents comes to correct théloses to create a replica of the serpecbntrol a natural dposition of man
punishment. What isfterenthere? situation. sothatthey could stare at it in order towhich must be tempereda

The dff erence is that the Torah never With this information, we can also
mentions anywhere else that the peopigswer another question: Why the - .
"grew tired on the way". This first additional aspect of "fiery"? The reaso (@ oweNaion g tf]O t S en In
passageseemsextraneous at first. Butis because they denied the good of t [.ﬂ.;] I |srae

now, rephrase the question using thimannaThis is what Rashi was pointing ek dal S aS|n e C nt O
information from the first passageto. If there were two aspects to thei ane u O rt ] ur
punished with serpents?” You camorruptions which needed to bg N Vlta N r ) ram S'
almost immediately make the corrected. "Serpents” corrected el UsAlsmel.oig .
connection that their evil talk was thespeech, and their "fiery" nature came Scrip retailers donate to Mesora for é/OUr patronage.
direct result of being tired. Meaningcorrect their denial of the good manng. It's free and easy to join, go tavww.eScrip.comand:
their evil talk was unjustified in relation Tangentialj, Miriam was not punished Click the "sign up" link to join

"What is it in the fact that they werepunishment (serpents and fiery), th
tired, that the ensuing evil talk should bédews must have harbored tw

o the object of their complaint. It waswith serpents because her degrading talk 1) Click the"sign up”link onthe top br. 5. l
talk used to vent their emotionswvasnotto outlet an emotion. Containe % gﬁclicér'\]/l..eﬁgs%g g][?\lljepwn:%& 10510 T =
regarding something else. Their was nia her words was an incorrect notio 49 ist your credit and debit cards. = g 7 A
inherent flaw with the manna. But it wagegarding how God relates to man. She That'sit! Now, when you shop at eScrip=-— B

their wearied state which contributed thowever expressed this with a boastfyil retailers, they donate 1-5% to Mesdi@u never spend a cent.

ther sinsomehow. overtone. Thus, she fell prey t© We By each of our readers joining eScrip, retailer donations |will

Talkmg can be qsec_j for one .of twdaults; 1) She misunderstood how G help support our programs, such as the JewishTimes,
things: 1) communication of an idea orelates to Moses, (as compared tq USAlsrael.org, and many others which continue to help Isfael
of a complaint, 2) an outlet for theherself) 2) She gave in to the feeling qf Jewry, and Jewish education. If you could not support Mesofa in
emotions, as one does when hdtaughtiness. Since Miriam faulted i thepast, this is the perfect opportunity to say thank you without
tempered and breaks something. Insteitesewo, God corrected her in both. H¢  SPending a cent. Please take a minute to support Mesorg co:
of breaking something, people oftettaught her how His relationship wit T€€, and join low.

whine and complain. Moses dfered from His relationship Joine confidentiall angj free. Go to:

This first passage is here to hinwith her, and He afflicted her with .
0:/hww.eScrip.com

towards the underlying cause for theileprosy which lowers ones self esteer.
complaining. They were tired of theOne is isolated from the camp whe
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'The Red Heifer

RABBI MOSHE BEN-CHAIM

Reader: "What was the meaning ofhis sins being placed on the scapegoat,
thesacrifice of the Red Heifer?" and no longer @ws himself as
Mesora: | will offer my own sinner.His sins are removed’, sort|of
opinion, based on the words of thepeaking. The Talmud also states that
medrashim. The red heifer was teertain individuals are atoned for their
atone for the Golden Calf. Thesins; a bridegroom, and a person
medrash states, "....let the mother (Redevated in status. Here, one|is

Heifer) come and atone for the chileémbarking upon a new stage in his

(Golden Calf). Let the one who is Redife, and replaces his self image as a

come and atone for the one who isingle person, with one as a martied A JOURNAL: THE FIRST 5 YEARS

Gold." person; a lower person, with a self Decicated to Sripural and Rabbinc Verficaton
It is clear that some form ofimage as one with a new elevated of Jowish Beliefs and Praciices

atonemenis effectuated for the sin ofstatus (viz, Srgeantpromoted to
the Golden Calf via this Red Heif General).

But atonement must first be defined. G-d then érgves the person for his
Atonement is normally when onepastcrimes, as the person does hot
commits himself to never approachingdentify himself with that "old me',
a specific evil act or character traitand G-d does not consider prior Sins
again. How can an external act ofs having been committed by this
offering the Red Heifer atone for thénew" person. He is completely

sin of the Calf? forgven. A true act of kindness by G- MESORA ANNOUNCES

| believe the answer lies in ad.
further ddinition of atonement. | believe the Red heifer works in the ITS FIRST J OURNAL.
Atonement is also referred to on theameway. The reason why the Jews
New Month, Rosh Chodesh. We saginned with the Golden Calf |s  Join our readers with your show of support fardera.ay and
in the Musaf (additional) servicebecause they were accustomed to|thisthe JewishTimes. We invite you to email your ads in text or
"zman kapara I'chol toldosam”, " aspecies. It was present in Egypt. Tﬂieir graphics to be included in this widely circulated pictorial journal
time of forgveness for (man)". My familiarity with this animal allowed  of our first five years of education and activism. The journal will
friend Rabbi Shmuel Moskowitz hadthem to express their idolatroys include writers and personalities who have contributed to our
a very good explanation for this: Asvishes. To remove the possibility [of work.
oneapproaches the New Month, onéhe Jew committing such a sin again, Ad sizes: Full Pg 8x10($500), Half Pg 8x5 ($250), 1/4 Pg
has the ability to look upon his G-d created the Red Heifer as a mgans8x2.5($125), 1/4 Pg 4x5($125), 1/8 Pg 4x2.25($60he
previous month's actions as "behindf removing one's familiarity with this  journal will be online the second week of Augdst. Deadline
him. Over and done with. That whichspecies. is July 25.
he puts behind him, is an act of How does this work? The answeris To make your tax deductible payment for your ads, click here:
repentance. When one says to hims¢ffatby creating self contradictory laws  https://www.Mesora.org/_private/donate.html
thathe desires to remove from himselin the Red Heifer (it purifies one who  Email your ads to Mesora@Mesora.org
aspecific act or character trait, he has ritually impure, and contaminates
commenced atonement. The vergnewhois pure) one is distanced fram

image one has of himself as a "newa simple understanding of this aspect TOGETHER WE MADE A DIFFERENCE:
person” starting off the new month, i®f the Red Hedr. Meaning, in thig $40,000 FOR AMBULANCES W/ ISRAEL SECURITY FUND
atonement.Meaning, atonement isone and only instance, G-d desired ’ MSNBC BOYCOTT FOR ALAN KEYES

whenoneno longeridentifies himself that the Red Heifer be perplexing in ONEN Vi I s D
asa sinner. He is not the one whotermsof the laws of ritual impust so NENATION VOTES FOR ISRAEL'S DEFENSE

sinned last month. A Rabbi explainedsto distance one from this species. FIGHT AGAINST FRENCH ANTI-SEMITISM

the atonementof the Scapegoat onThe perplexity of these laws actuglly LAUNCH OF USAISRAEL.ORG

Yom Kippur the same way. When oneauses one to have less identification RALLIED CONGRESS TO LABEL ARAFAT A TERRORIST
seegheHigh priest placing the sins ofwith this species, and feel alien to it. TOGETHER WE'LL MAKE MORE.

all Jews upon the head of the This alien feeling now combats the
scapegoat, and then sending it off th@revious familiar feeling towards tTe
cliffs of Azazel va the appointed calf, and prevents one from attachjng THE MESORA JOURNAL

messenger, one is atoned for his sifimself to this animal, for use jn =~ WHERE OUR READERS ARE OUR WRITERS.
This is because one figuratively seddolatrous purposesl
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