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Understand the Rabbis

In this issue, we address the misconception that we may have less respect
than for the Torah. True, the Rabbis are human. However, by referring to thei
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Toldot

RABBI BERNARD FOX

“And Esav said to Yaako “Let
me swallow someof this red food
for | am tired.”"OTherefore, hig
nameis Edom”.[{Beresheit 25:30

Esav returns from the fiel
exhausted.[TYaakov is preparing
lentil porridge.[JEsav asks Yaakd
to give him the porridge. Yaakov
offers to exchange the porridge fi

f Isaac

RABBI ISRAEL CHAIT
Transcribed by Students

The Blessings o

Upon analyzing the events surrounding the blessings of Issac to his children it seems that c
inferences can be made. When Issac discovered that Jacob fooled him, his response is recorded at
Chapter 27 verse 33 "And Issac trembled very exceedingly..." It would appear that Issac was truly ar
upon discovering Esau's trymersondty. However this reaction raises a very poignant question. Whe
Jacob brought Issac the venison he requested of Esau, Issac remarked that his quest for the venis
successful rather quickly. Jacob answered that the promptness of the mission was facilitated by G-d.
on this verse 21 states that "Issac thought in his heart, it is not the custom of Esau that the name
should be fluent in his mouth..." It would thus seem that Issac was aware of Esau's true nature.

We must also understand the significance of the blessings. Chazal, the Rabbis teach us that the bl
although couched in physical terms are blessings of the spiritual. In this regard, Maimonedes in the
Chapter of the Laws of Repentance states that the reason for blessings and curses is merely to refle
providence in this world. Therefore, they are written in terms of worldly good and evil, although the
benefit is the world to come.

Why was Esau so interested in spiritual blessings? Furthermore, after Issac discovered he blessed
d Esau pleads with his father three times, don't you have a blessing for me. At first Issac responded tt
blessings were already given to Jacob, but finally he seems to relent and blesses Esau as well. Wt
\this blessing if in fact Jacob had usurped the blessings beforehand. Furthermore, an analysis of the b
of Jacob and Esau seems strikingly amBoth seem to contain the blessing that each shall be fortunate
oattain the dew of the heavens and the fat of the earth.

Esav’'s rights as firstborn.(JEsa

(continued on page 5)

v Issac essentially had two blessings. One blessing was for the physical goodness of this world. This

(continued on next page)
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The Blessings of Isaac

RABBI ISRAEL CHAIT
Transcribed by Sudents

blessing for the material benefits of this worldhe physical in order to assist him to elevatgould utilize it to destroy Jacob. Rebecca was
which is not the ultimate good. Howeverimself to a higher level of perfection. He feltaised in the house of wicked people and wa:s
Issac also bestowed the essential blessingtieit Esau would utilize the blessing of thacapable judge of human chaierc
thetruly spiritual, which he obtained from higphysical to help Jacob perpetuate theThereafter, Issac informed Esau, that he ha
father Abraham. This was the blessing whidkachings of the Torah. Issac's miscalculatit®® remaining blessings for him. The blessing
he gave Jacob and is recited at thef Esau's true character resulted becauseobthe physical which were originally intended
commencement of Chapter 28. Chapter 28&ac's nature. Issac was the consumméne him were already bestowed upon Jacob.
verses 3 and 4 state "And G-d almighty shafZADDIK. He was unable to leave Israelfhe truly spiritual blessings he had always
bless thee and make thee fruitful and multiplyecause of said status. ralham was intended to give Jacob and would still do so.
thee, and thou may become a congregationga@impelled to send Eliezer to choose IssadHawever, Esau persisted and Issac relente
people. And | give thee the blessing ofife because Issac was incapable of judgigd blessed Esau. The blessing of Esau wa
Abraham, to thee and to thy seed with you, @ individuals true charder. As the purely not a true blessing. Itwas a conditional
thou may inherit the land of thou sojourninggghteous individual, Issac was naive anllessing. In verse 40 Issac states "And it shal
which G-d gave unto Abraham." incapable of perceiving evil. He was unable @ome to pass, when you (Esau) shall breal
These blessings were inherently spirituadppreciate the nuances of the average mépese and you shall shake his (Jacob) yoke
This was the blessing of Abraham that thections. Thus he wrongly perceived Esau®m off thy neck.” Rashi @anmentsthat
nation of Israel, a nation based upon the lawharater. However, it wasn't a totalwhen Israel will violate the precepts of the
of the Torah, will come forth from Jacob. misconception. He intended to bless Esau witlerah then Esau will achieve the blessings of
Issac was not fully ignorant of Esau'theblessings of the physical as a means for lti¥e physical. Thus Issac did not bestow upon
charater. He was aware of Esau's instinctuglerfection. He was oblivious to the fact thdsau any new blessings but rather he limitec
needs and desires. In the same fashion, Bsau sought the physical as an end, in andtl@ blessing of the physical which he had
appreciated that Jacob was a simple matself. Thereafter, upon realizing that Jacopreviously given to Jacob. If Jacob uses the
whosenature was more in line with perfectiomad received the blessings of the physicg@hysical as a means to achieve intellectua
derived from the learning of Torahwhich he intended to bestow upon Esau, a fgzrfection then he will truly merit the
Accordingly, the blessings in Chapter 28ripped him. He suddenly became aware tHaessings of the physical. However, if he
which were inherently spiritual, Issac haG-d's providence had determined that Jaceiglates the Torah and seeks the physical as a
always intended to bestow upon Jacob. As thereive these blessings. He thus realized tlead, in and of itself, then Esau will have the
manof Torah, he had to be recognized as the misjudged Esau and that Esau was truly apper hand and merit the blessings of the
one who would bring forth the will of G-d. instinctual being whose only value was thehysical.
However, because of Esau's nature, Issac figlé of the physical. He thus realized and Upon reflection of the history of our people
that Esau needed the blessing of the physiéehred that he had raised a wicked personvite can appreciate the authenticity and
as a meansfor Esau to reach his perfectionhis house. Rebecca was aware of her segeracity of the blessings of Issac as their
He didn't perceive Esau as a wicked pers@sau's true personality and realized that riémifications have been manifested
but rather as an instinctual being, that requir@bau obtained the blessing of the physical Hwoughout the experiences of our nat@n.
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o The Midrash says concerning Abraham's death, "a
tivku 'mase", do not cry for his death. Abraham had
The Personaht}f Of ES&V achieved true immortality. The ideational part of
manwhich is not subject to theoustrants of the
RABBI ISRAEL CHAI . . . .
Transcribed by Sudents physmal lives on. However, Esau, thg instinctual
being could not appreciate true eternity. Thus the
Isaac prayed to the Lord for his wife who wadevelopmentA conqueror is an individual who Midrash says one should cry for Esau. The death o
barren.G-d listened to Isaac's prayer and Rebecpassessethe courage to leave the security thadwicked person, one whose existence was solely ir
became pregnant. Rebecca noticed that Ieerciety offers and face the challenges of the extertta@realmof the physical, truly marks his end.
pregnancy was unusual. She was pregnant witlorld. A personcan utilize his courage and step out Esau upon selling his birthright to Jacob
twins and there seemed to be an internal struggied make progress in two worlds; the world of theommented that the birthright had no value for him
within her.When she passed the Beth Midrash Jacuttellectual or the world of the physical. Rebecca®ecause he was going to die. The death of Abrahar
sought to get out. Upon passing a place of idolo sonsrepresented two courageous individualsiade him acutely cognizant of his own mortality.
worship Esau wanted to go forth. G-d therebyho had the courage to face the external world ahte thereby rejected any concept of reward anc
informed Rebecca that the children she was carryithginternal world. punishment. Thus after the sale, the Torah made
would be the forebearers of two great nations. Thes@he Rabbis respected this personality as evidenqeint of reciting that, Esau did eat, drink, rose up,
two children were going to be two great warriordn halacha. An ashir muflag, an extremely rictwent his way and despoiled his birthright. This
One child would devote henerges to the conquest personcan be called up to the Torah before eritical juncturerepresentd the commencement of
of the external world. The second child woultkohane. Such an individual has utilized his intelle@sau's submission to his instinctual needs and th
concentrate his abilities to the conquest of tlend has displayed the courage to go out into thedication of his life to the physical. This is attested
internal world. The two children were not ordinaryvorld and conquer it. to because it states that when Esau came from th
people but possessed excessiemerges and It is important to draw a distinction to the hefo. field be was tired. The Rabbis tell us that Esau hac
abundant talent and the ability to mold the exterraéropossesseglse courage. He simply seeks to galready killed someone this day and had raped a
world. against the norms of society in order to achieve hangaged girl. The attraction of the physical is the
Isaac admired Esau's abundamerges. He status. The hero's drive is not based upon the guestasy. When one commits a sin it is because he |
respected his abilities as a conqueror. He was @freality. The hero does not utilize his intellect aswsually overwhelmed by the allurement of the
individual whose countenance demanded respatgmonstration of courage. fantasy. However, after one commits the sin he
However Isaac made one miscalculation. HeAn understanding of the personality of Esau caralizes that the satisfaction is fleeting. €herdges
thought that Esau would exploit his abilities as @sohelp us appreciate the incident concerning tiéhich were propelled by the fantasy are diminished.
conqueror and assist Jacob in spreading thale of his birthright. In the book of GenesisThe reality rarely conforms to the anticipation of the
teachings of the Torah. The Torah likewise in itseginning at Chapter 25, verse 29 and though taatasy. Thus Esau was tired becausesh&ges
description of Esau recognizes and respects Esaefgainder of the chapter, recites the circumstansgsrenot fully satisfied. The commission of the sins
unigue abilities. The Torah appreciates the greatne$the sale. Esau returned from hunting in the fieltid not satiate his physicaherges.
embodied in the personality of the conqueror. and was hungry and exhausted. He thereby askslormally a wicked person after committing a sin
There is a Midrash that compares the personalitiggcob for some of his red pottage of lentils. Jacobdnes not feel tired because he channelsribeies
of the Grand Rabbi Judah the Prince and the wickietin purchases Esau's birthright for the pottage. Egatheego. The conquerors sense of accomplishmen
Antiochos. They both reflect man's ability otomments that behold | am going to die and thusemoves the frustration which otherwise would
conguest. One excelled in the world of the ideatiortadve no need for the birthright. The Torah therelpgsult when the power of the fantasy is dissipated
and one in the world of the physical. concluded Chapter 25 with Verse 34, "And Jacdtiowever Esau felt tired, he was "ayef'. After
We must appreciate the personality of thgave Esau bread and pottage of lentils; and he didraham's death, he committed the sins because t
conqueror as one who perfects himself in physicehitand drink, and rose up, and went his way, seas overwhelmed by the physical desires.
conquest and is deserving of admiration. The Tor&isau despoiled his birthright.” Abraham's death had removed all impediments fron
recognizes and pays tribute to the unique qualities oThe Torah says that the day of the sale was the d@ayning. However, he was not satisfied after the
such an individual. Most people possess dependébraham died. Esau had displayed a strong affectipaerformance of the chate, sin. His ego-ideal was stil
personalities. They are incapable of progress amdd respect for Abraham. During Abraham's lifBbraham. He had not yet attached his ego to
lack the ability of stepping forward and masterinfsau did not stray onto the path of the wickedccomplishment in the realm of physical conquests
the urverse. Man uconsciously desires toAbraham was a super-ego figure, a true TZADDIKIhus, he was exhausted after the sin because all |
perpetuate the state of infancy which is essentiallfEgau had strong instinctual proclivities but he sawad was the frustrateghery of the maaseh avera..
protected state of dependency. An individual whbraham as an image of immortality becaudeater on in life, as Esau became the man of physica
conguers the physical world and is successful in Hidraham was righteous. This image of Abrahaonquests, he did not feel exhaustion. The frustrate
exploits has shattered this infantile state qfrevented him from sinning. Esau projected up@mnery wassatisfied by the ego ideal of the physical
dependency. Only such an individual is capable Abraham, because he was a truly righteomsan.He was successful in transferring the physical
accomplishment. individual, the image of immortality. Esau was aman the conqueror, as his ego-ideal in Abraham's
Courage is the ability of a person to use his innisstinctual being and during Abraham's life he didtead.
strengthand to step out into reality. This courage isot succumb to the life of the instinctual. Esau The Torah gives us the insight and opportunity to
manifested in an individuals mastery of either theewed Abraham as being immortal. This fantasy appreciate the personality of Esau and analyze th
intellectual world or in the sphere of the physicainmortality prevented Esau from living the life of aevents in his life as he developed into the persona ¢
Most people are content in following societalvicked person. Upon Abraham's death his fantasyafrasha. Therefore the Torah is ique in
patternsand live a dependent life and thus are nohmortality was shattered. Esau wrongfullyecognizing, that although the lifestyle of a rasha is
truly successful in their endeavors. They are goncluded that there was no concept of reward, sime@ta value which we aspire to, the personality of the
trepidation of facing reality which demands that e only viewed reward in terms of the physicalrashamust be analyzed and recognized as a creatur
person leave the protective life of his earlyHowever a chacham appreciates the true reward. of the Bore Olam, Creatdl
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F A

[saac h Temima

RABBI REUVEN MANN

Transcribed by Students

What is the idea of Isaac not being able to lealgaac would always be that devoted. Hieida
Eretz Yisroel because he's an "Oleh Temima", aasnot an'event' of sacrifice, but he now lived a
"unblemished sacrifice"? permanentstate of sacrifice. He din't do an

| discussed this with Rabbi Mann, who said thablated 'act’ of Oleh Temima, but he remained in
Isaac was aifflerenttype of personality. He wasthatstatehis entire life.
not an Avraham or Yaakw, who was to  Thereis more to be developed on this point.
concentrate his life on interacting with the world.

Isaac's wife initiated dealings with Esgshe Reader's Comments: | had an idea this
suggested the goat skins to fool Isaac). Isadslsbbos that Yitzchak's staying in Israel, actually
father sought for him a wife. These are twdefined Israel.
examples of Isaac's removal from world dealingsOleh Temima means that one isvoked
Remaining in Israel also represents that whicbhmpletely to Hashem, i.e., that all of Yitzchak's
would not befit him. "Oleh Temima" mean®nery was directed to Hashem (a result of the
something devoted exclusively and wholly to Godkeida experience). And chutz l'aretz (outside
Unlike a sacrifice that is eaten, an "Oleh" is not.Ikrael) is not fitting for him. Israel is the land
is wholly consumed by flames. Isaac was wholgesignated for the Jewish people. It is designated
devoted to God. for the purpose of a society that is wholly devoted
| added, perhaps the story in Rashi, that tteHashem.
angels' tears caused Isaac's blindness, means tidtthe time Yitzchak is there, though, the land is
this act of his self sacrifice perfected him so faot defined that way (except insofar as its
(angels alluding to perfection) that he wadesignation for the future). Yitzchak is told to stay
removed from this world in som@anner.One in the land because (26:3) Hashem will be giving
whois blind is removed from this physical life in @ him and his children this land. His staying there
very primary way. The Torah says that one whowusll establish it for the future(After all, Hashem
blind is considered as though he is dead. Tiplanned to give this same landdarahamand his
meansthat he is removed from life to a greatchildren, yetAvrahamwasnotbound to stay in the
degree, i.e., removed from physical existence {aad). Yitzchak's staying in the land has a unique
mark of perfection. establishment (that evefwraham's staying there

The event of thékeida was a trial not only forwould not establish). This is because of his nature
Avraham, but for Isaac as well. He sacrificed histheOleh Temima. All of hignery is devoted to
own life. This must have had a profound effect ddashem. Staying in the land makestatement
him as the medrash that Rashi brings implieshout the nature of the land. It is appropriate that
What was that effect? Perhaps living a lifthe onewho best illustrates complete devotion to
subsequent to near death at God's word, elevddashem remain in the and that is designated for
one's attachment to God in an irrevocabéner. complete devotion to Hashe.

-_— Paged
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Parashas Toldo

RABBI BERNARD FOX

(continued from page 1)

agrees and the birthright is might even have been providentiakohen.[7]0 The abandonment ofjuestions.[ICould not the Almighty
transferred to Yaakov. Rabbaynu  Avraham  benhis right is a moral decision.[lt ishave made Yzchak wealthy in
The Sages dtuss the reasorHaRambam explains the birthrigh& rejection or belittlement of aEgypt?(0Why was it necessary for
Yaakov was preparing a porridgeliff erently.[1 He explains thatspiritual opportunity.(] Therefore,Yitzchak to remain in Gerrar in
of lentils.CRabbaynu Avraham ibrtraditionally the first born assumedRashi interprets vayevaz to meaorder to benefit from Hashem'’s
Ezra draws an importanthe role of kohen or priest.JEsawrejection.[1This implies a moralprovidence?[TThe answer is that the
conclusion from this aspect of théaad no interest in devoting himseljudgement of Esav’s action. Almighty is omnipotent.0 Of
incident.JHeargues that Yitzchak to the service of Hashem.OThis [ course, He could have brought
was not wealthy.[1His householdbirthright had no value to Esav.[4]0 “This is because Avraham about Yitzchak’s financial success
was forced to sustain itself withTherefore, he sold it to Yaakov.obeyed My voice. And he even in Egypt.[] However, this

humble foods.[1] This interpretation results inobserved My commandments, would have required
Rabbaynu  Avraham benRabbaynu Avraham bendecrees and laws.”0 (Beresheit greatermiraclesAlhigher level of
HaRambam diagreeswith Ibn HaRambam’s position regardin@6:5) providence would have been

Ezra.[0He argues that Yaakov'sYitzchak's wealth.(0 From this As explained above, Hashemequired.0 Yizchak had not
preparation of this porridge doegerspective, poverty or wealth didddmonished Yitzchak to remain irachieved the level of spiritual
notindicate poverty.[Yaakov was anot play a role in Esav’s decision.Gerrar.[lHe forbade Yitzchak fronperfection needed to experience
tzadik.C0He had little interest inThere is little reason to assume thétaveling to Egpt.00 Then the this elevated level of providence.l
delicacies.JHe was content witlYitzchak was impoverished. Almighty assured Yitzchak that HeThe Divine influence rested upon
simple foods and avoided foods, This dispute is expressed in oneould be with him.00 He told him as a result ofAvraham’s
which might awaken greatemddition area.[TThe last pasuk stat&szchak that He would make higighteousness.[l Avraham’s
appetite.[2] that Esav “sold the birthright”.[5]Cdescendents into a great natiorrighteousness was adequate to
It is dfficult to understand thisThe term used for sold is vayevazlhey would take possession of thassire Yitzchak’s progeiity in
dispute.[] What compelled eacfihis is an unusual and ambiguodand of Canaan.OFinally, HashenGerrar.[In Gerrar, less providential
authority to assume his respectivierm. It is interpreted by manytold Yitzchak that He would dointervention was required.B
position?dThis dispute appears tauthorities to mean “and he sold"ffiese things because of thehigher level of providence was
be the result of a more basitlowever, Rashi offers anotherighteousness @vraham. required to achieve success in
argument.[] Yaakov purchasednterpretation..]JHe posits that the Gershonides makes an importalgypt.C1Yitzchak had not reached
Esav’s birthright.CWhat, preciselyterm means“and he rejected”.[6](bbservation.It is clear from ouithe spiritual perfection requisite for
wasthis right?(1bn Ezra maintainsWhy does Rashi adopt thigassagethat the extraordinary this degree of providence.
that the first born traditionally interpretation? degree of providence experiencedThis also explains Yichak’s
inherited alarger portion of the Ilbn Eza urderstands theby Yitzchak was a consequence dfitial suffering at the hands of the
property of the dtherl) This birthright as the privilege to inheritthe Almighty’s relationship with Pelishtim.0' The Almighty’s
explains lbn Ezra’s assertion thad larger portion of the father’s Avraham.OYitzchak is one of theprovidence  over  Ykzchak
Yaakov was impoverished.OEsaproperty.OIf this is the nature offorefathers.[He was a great tzadjgroduced his success.[JHowever,
observed that his father was ndhis right, its sell cannot be viewed- a righteous person.CNonethelessis relationship with the Almighty
wealthy. He calculated that even asimmoral.[dt is a straightforwardat this juncture, he had notwas not greatenough to protect
double portion of a poor man'susiness calculation.OJ Ibn Ez achieved the spiritual perfection ohim from the natural jealousy and
property was worth little.[nterprets vayevaz to mean “and heis  fatherl] Therefore, his hatred of the Pelishtim.O
Therefore, he was willing tosold”.0This translation does noprovidential relationship with theUltimately, this hatred was
abandon his rights as first born.[3Javolve any moral judgement ofAlmighty was not solely overcome.[1The Pelishtim made
From this perspective Yitzchak'sEsav's decision. predicated upon his ownpeace with Yizchak.[Avimelech,
poverty was fortuitous.JIt is an However, Rashi agrees wittachievements. It was a himself, appealed to Yitzchak to
essential element of the incident.ClRabbaynu Avraham benconsequence of the righteousnessterinto a treaty.[JHowever, this
encouraged Esav to sell thélaRambam.[0He explains that thef Avraham.[8] required Yitzchak’s perseverance
birthright to Yaakov.OOThe povertyfirstborn was destined to be a Now, we can answer ourthrough the initial persecutions.l]

(continued on next page)
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Reader: | just purchased a copy of thehis. She was intent on upholding the truth,
Tanach becausk want to walk in the ard she also knew that if she didn't act,
ways of Hashem. On your site you haveven with deception, that the blessing

very convincingly placed much emphasigould never be Jacob's - it was now or
on logic as opposed to blind faith, but ihever.

seemghatyou are having the same “blind A Rabbi once taught, a "lie" is not

“Nations will serve you, and approve of his wives because ¢ffaith” in what the Sage’s say. This seenisherently evil, if it is not about an

governments will bow to you. thdr heathen practices.[In order |t@ be more confusing (to me) when wholenportant matter. That is, if | lie about
You will be a masterover your win his father's approval, Esawsetions are based on what they said, aswhat flavor ice cream! like, it is
brother, and the brothers ofyour married Machalat, the daughter |ofhatthey said is what happened withotihconsequential in terms of absolute
mother will bow to you. Those Yishmael, and the granddaughtefispute.l read in the StoneEdtion that knowledge about the life G-d wishes for

(continued from page 5) RABBI BERNARD FOX

that curse you will be cursed, of Avraham. the Sage’s said that the day Esau sold hisan. A lie is evil when it forfeits the truth
and those that bless you will be These pesukim provide amirthright for a bowl of pottage was theabout life. Here, the lie perpetrated by
blessed."(Beresheit 27:29) important insight into the day they were all mourning for Abraham'Rivka was inconsequential, and in fact,

When Yizchak gave thispsychology of the rasha — theeath, and that this even more emphasizsitk intended on upholding an important
blessing to Yaakg he believed he wicked person. This misguidedhe where Esau was, because instead tdiith, i.e., who would be the leader of the
was blessing his older son, Esaundividual will often pursue mourning he was going about life asation.

Yitzchak did not recognize theobjectives that are overtly evjlnormal. Although this makes sense, from Reader: Thanks for sharing with me
depth of Esav's evil. Yet, he couldlack of knowledge and spiritualhere did they get this informatioh®o your perspective on the "Truth" that Jacob
not have failed to detect theperfection cloud such mot doubt that they are VARY more upheld, as promoted by himother.
uncommon righteousness oihdividual's vsion of morality.| knowledgeable thah - but if | blindly However, | still don't understand why it
Yaakov. Why would Yitzchak blessHowever, the greater tragedy |iaccept what they are saying, is that not jusad to happen in a seemingly "tricky"
Esav with sovereignty overthat this misguided individual, as much walking by faith? Thanks inway, as opposed to something more
Yaakov? Yizchak must haveeven when in pursuit of a worthyadvance for your thoughts. straightforward.

recognized that Yaakov was thebjective, often fails. The base Mesora: One must never blindly accept Mesora: Regarding Rivka and the
morerighteous of his two sons.  instincts exert control over theanything. This is of no benefit. In such &ruth", it appears she had no other option

Sforno explains that Yichak rashaand subvert the individuallscase, the mind is absent. than to deceive Isaac, and secure the
believed that Esav's dominatioefforts to pursue a moral objective. You are right, in that the Torah recordblessing which was rightfully Jacob's. Had
would be a blessing for both Esav recognized that his wiveabsolutely true events. On the other harghetold Isaac that in fact, Esav was not
children and their descendantsvere evil. They were a source ptheRabbis, although with no exact sourcdeserving - as he was a wicked person -
Yitzchak perceived Esav agormentto his father, Yitzchak.OIf in Torah, at times suggest events based isaac may not have believed it, or it may
materialistic, but good-hearted. Hig€sav had been able to evaluate thigir study of the text. The Rabbis makave had catastrophic results. Imagine a
benevolent governance ovedilemma objectively, he wouldtransmit events which have been passtadher, who all his life felt his son was
Yaakov would free his youngetave separated himself from thes#wn, or derive their accounts from thperfected, only to hear that he was a
brother, and his descendants, fromives. Like his brother, Yaakphe | text. In either case, if the Rabbis suggesturderer, a rapist, and aolater.
toil in the mundane. Esav would bgvould have sought a wife from thenidea, it should be studied for the sake of Rivka, with her high level of wisdom,
responsible for ensuring thaPadan Aram.[0The people of thariving at their underlying opinions, aglevised the only plan she felt would
Yaakov could pursue wisdom andommunity demonstrated a highehis study "of the Rabbis' words" is a studgucceed, which di not oppose Torah
truth, unencumbered by thidevel of moral behawr. Yet Esa, | of valid ideas. Iftwo Rabbisargie principles, as we see, G-d did not rebuke
burden.[9] despite his determination to pleasegarding an event, they cannot both ther. Additionally, the verses state that as

O his father, could not take either [oforrect in an absolute sense, however, theyon as Jacob secured the blessing, no

thesestepsRather than eliminatingboth have ideas from which we may learsooner did he leave his father's presence,

“And Esav saw that the his unacceptable wives, &or example, the “0s” or sign given tdhat Esav enteredifeel this indicates that
daughters of Canaan were attempted to compensate p@ain by G-d is diputed. One RabbiG-d worked with His providence to assure
displeasing In the eyes ofseeking a more appropriate partnesuggests this sign was a dog. Anotheil wentasRivka intended, and that G-d
Yitzchak, his father. And Esav However, he could not follow thedisagrees. They cannot both be correct pevented Esav from arriving while Jacob
went to Yishmael and he took example of Yaakov and turn to théo this historical fact. However, they bothwas deceiving Isaac. Had Esav seen Jacot
Machalat, the daughter of community of Padan Aram.have an idea from which we may derivin front of his father, he might have killed
Ylshmael,(the san of Avraham, Instead, he married Machalatanaccurate idea. him for stealing the blessings, even though
the sister of N'vayot, In addition Machalat had pedigree, but sheOur study of the Rabbis is not a study dEsav sold them ezt
to his wives, to be to him a wife.” lacked true quality. Esav couldabsolutely, true events", where we Truth is at the focus of a Torah life -
(Beresheit 28:8-9) simply not imagine identifying anddiscount the one whose opinion wéow elsemay we arrive at what is real?

These pesukim explain that Esaforming a relationship with adisagree. No. In the study of the Rabbislowever, truth, at times, must be
recognized that Yitzchak did notwomanof true moral chardgerd | words, our goal must be to arrive at eactompromised, if we are to uphold life, and
one's ‘theory”, as this affords insight intd'absolute truths". Rivka demonstrated that

[1] Rabbaynu Avraham ibn Ezra, Commentary on Sefer Beresheit, 25:32.

[2] Rabbaynu Avraham ben HaRambam, Commentary on Sefer Beresheit 25:29. valid ideasd for the success of the absolute truths, i.e.,
[3] Rabbaynu Avraham ibn Ezra, Commentary on Sefer Beresheit, 25:32. Torah ideals, other areas of fact may be
[4] Rabbaynu Avraham ben HaRambam, Commentary on Sefer Beresheit 25:31. . . ! .. .

[5] Sefer Beresheit 25:34. Reader: Why was Jacob allowed to liecompromised. Similarly, one may lie to
[6] Rabbaynu Shlomo ben Yitzchak (Rashi), Commentary on Sefer Beresheit 25:34. to his father? Isn't lying against the Torah®ave his life. This in no way distorts one's
{ggg‘?gﬁg’;g eséh'gg“n‘flgizt:g?nagéZ?sgg;ecsﬁg{“;gggylgg Sefer Beresheit 25:32. Mesora: The “truth” is that Jacobgoal of striving for Torah truthl fact, it

[9] Rabbaynu Ovadia Sforno, Commentary on Sefer Beresheit, 27:29. deserved Isaac's blessing, and Rivka kngreserves absolute truths.
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'The Difterence Be’tween
Isaac's and Rivka's Prayers

RABBI MOSHE BEN-CHAIM

Rashi's comments on Genesliis needs, and ultimately desire laoursAdditionally, it would remove was not answered, her role model
25:21 where both Isaac and his wifeelationship via prayer, even oncas from the topic. The one stage twas not compete, in fact, he was
Rebecca prayed for children. Raslhis needs are met. God is the trehich we should direct ourselves isvicked. Rashi intimates that
notesthe word selected by God'sAuthority. childhood, and in particular, ourRebecca suffered a marred image of
response, "And He was appeasedMaimonides, in his code of lawdependency on parents. authority, and this had some effect
towards HIM." (God answeredthe Mishneh Torah, Chap. VI Laws A child learns from early on, theon her prayer. God did not answer
Isaac but not Rebecca.) Raslof Rebelliousness, outlines the lawsoncept of "authority”. Parents arber.But if shehad been the only one
derives a principle, "There is nof honoring parents, "Honoringtaller, stronger, more capable, thegraying, we do not know God's
comparison between the prayer dathers and mothers is a gregtunish us, and they nurture us. Thegsponse.She might have been
the righteous descendant of onpositive Mitzvah, so too fearingare the source of our good andanswered. Perhaps, her lack of
righteous (Isaac son of Abraham)fathers and mothers, and they afevil". We turn to them for all our response, according to Rashi, was a
and the righteous descendant of oeguated by the Torah to the hondears and desires. In short, Golgssonof some sort, teaching that
wicked." (Rebecca's father waand fear of God,........... In thalesigned mankind in a manneonly in this scenario, Isaac had the
wicked.) Therefore, Isaac, amannerthatwe arecommanded to wherehe must learn the concept ofight role model from whom he
descendant of another righteousonorand fear God, so too are wan authority figure. Had man beercould build upon his fear and love of
person, received a response frooommanded on their (parentsorn  complete, tall, andGod. God therefore selected only
God, but Rebecca did not. honor and far’ Additionally, we independent, with all the knowledgéim as the recipient of amswer.

On the surface, this contradicts thind the Ten Commandments araeeded to survive, he would have no In prayer, this makes a great
principle, "Where penitent peoplesplit into two sections: The first fiveneed for parents, and he wouldifference, as prayer is where one is
stand, even the wholly righteousleal with man's relationship withforfeit the lesson of authoritut it in dialogue with God - the true
cannot stand.(Yevamos 64a) ThisGod, the second deal with manis vital that this lesson be learned, asuthority. (My chavrusa asked, "But
latter statementimplies that the relationship with his fellow man.it is essential for the recognition oflid not God grant children to
individual's own state of perfectiorThe one problem is that Honoringneotherneed, recognition of God.Abraham, whose father was
is the sole criteria for their status. IParents is included not in the secoritlis only through our state as feebleicked?" One possible answer is
oneis righteous, their lineage is ofive, but in the first five dealing withand dependent infants, that the rotbat Abraham di not pray for
no regard. If this is so, Rebeccagur relationship with God. Thisof authority may be successfullychildren, God bstowel children on
being righteous, should have beamppearsout of place. How is permeated into our being. Wedim as God's own plan.)
answered as well. Why is lineage adonoring Parents part of the lawsequire some semblance of authorityThis is not the case with the other
issue? dealing with our relationship withto be projected ultimately onto Godstatement, "Where penitent people

To answer this problem, let ussod? Without learning what authority isstand, even the wholly righteous
read Rashi again carefully: "There is | believe the answer traces back foom youth, we cannot begin oucannot stand." This refers to one's
no comparison between the praydhe design of man's entrance into ttaproach to God. ability to exercise his free will and
of the righteous descendant of ongorld, and his maturity. Man is not "Honor your father and yourperfect himself. It is not discussing
righteous, and the righteousreated today as wasdam, fully mother.....Equated by the Torah toone's relationship to God as an
descendant of one wicked." Rashi grown. Man enters the world as d@he honorand fear of God." This isauthority. There is no contradiction.
addressing a specific act: Peayet dependent infant, he grows througtne lesson of Maimonides. The [Fear and honor of God parallels
us rephrase the question: "What isviarious processes, losing anequation is that fear and honor dhe evil and good from parents
in one's lineage which determinesegaining his teeth, acne, becomingod is modeled after fear and hondearned from youth.
one's level of prayer?" What isnore full of hair, reaching of our parents. For this reason, thelVe see how essential our proper
prayer? It is the institution of oneadolescence, child rearing, and olcbommand to fear and honor parengtions are, not only for ourselves,
approaching the Creator as thageWhy? Is this just accidental? Ofs rightfully placed in the sectionbut for the perfection of our children.
Source of all of one's fate. Wheourse not. This is part of God'slealing with our approach to God,et this concern be prominent in our
one recognizes God as real, hdesign. To cover each stage woulabtour fellow man. eyes as we raise our children to fear,
cannot help but to beseech God fdie a lengthy topic requiring many Now we understand why Rebeccand ultimately love Godd
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Understanding

RABBI MOSHE BEN-CHAIM

Reader: | am an Orthodox Jew and | have a problem. If you caaoperior to his" - this is what Ibn Ezra is teaching.
believe it, | don't like Rashi! At alll regretto say this. It would be so We must respect the level of brilliance and ingenuity displayed ir
much easier if could be in awe of his knowledgBut he causes me the Sages' ammentaies, and not dismiss their words so quickly as
to distrust the whole concept of the Mesorhlfeel he asks us to nonsensical. If we can notice the obvious questions on THEIF
believe fantastic things in order to accommodate Midrashicitings, certainly they have noticed them too! And yet they
interpretations or his world view (the Patriarchs were perfect). Honc@@mmitted their words to ink! Mustn't we then give them the benefi
it to be believed that Yaakov didn't lie to Yitzchak when the hofind assume the obvious questions which we lodge, were consider
words of Torah say that he did just that, albeit for a good reasbgzhem? Of course! Then let's do so with your Rashi, and see if w
How is it fathomable that Eisav cold halachically slaughter meat withn unravel some deeper idea intended by Rashi.

abow and arrow? In Genesis, 27:18, Isaac asks, "Who are you?" Yaakov replies, "l a
Is it possible to study in a 100% Orthodox way and not accentuasav your firstborn." The Torah clearly states that Yaakov lied to hi
Rashi? Thank you. father Isaac in order to acquire the blessing justly sold to him by hi

twin Esav.But Rashi then interprets Yaakov's words "I am Esav your

Mesora: Belief in Rashi, or any other Torah commentator's worfisstborn. to mean, "I am, (and) Esav is your firstborn." Meaning,
on philosophy, is not obligatory. We must only follow the Rabbis iRashi seems to be twisting Yaakov's words from one flowing, lying
areasof halacha, Jewish dw. The Torah teaches, "Al pi haTorahstatement, into two separate truths, that is, "I am" and "Esav is yol
asheryorucha", "In accordance with the Torah (commands) that tHagtborn." But the Torah clearly states that Yaakov lied! How can
teach you." Outside of Torah law, the Rabbis have been givenRashi contradict the plain meaning of the Torah's wofdkfitional
jurisdiction by God. You need not agree with them. The Torahpmoof that Yaakov knew he was lying, was his response to his mothe
replete with arguments between this Rabbi against that RabBi.might get caught.” He didn't say, "it is wrong to lie."
Ramban did not take Maimonides' words as "truth". Ramban used Hisvould like to pose a possible answer: Perhaps Rashi was teachi
own mind to determine what makes sense. In philosophy, we havehaialthough Yaakov lied, he still did not look at the situation of lying
obligation to follow any given dbor. Their is no "psak” in hashkafa.as a free-for-all permission to lie brazenly, and without control.
We must use our minds, as did the Rabbis. Use your mind as youPszhaps Yaakg although lying, did so only with words that were
makes sense. necessary to fulfill his mother's command. So Yaakov chose worc

However, let us not be so fast to dismiss Rashi, a brilliant thinkehich veered less from the truth. Yaakov valued over all else, th
without due study of his words. Perhaps what Rashi is saying search for truth, and living by truth. So even when it came to
something deeper than the surface mearingcently read an lbn necessary lie, he did so with the most minimalistic expression of a li¢
Ezra which made a statement which astonished me. The Ibn Ezra Baydid not allow his emotion's any outlet, even in a situation where
on the command to Abraham to "be perfect” the followindje was essential.
commentary, "You should not ask why perform circumcision." On thé&tudy of God's universe requires a complete allegiance to truth. Th
surface, lbn Ezra defies all which he stands for, i.e. a life leding Yaakov's dream, he wished to keep himself allegiant to truth :
understanding. How then can he verbalize such a statemndot all costs, and was extremely careful not to allow a necessary lie 1
believe Ibn Ezra is saying we should not use our minds. Rather, Heaige any effect on his goal. Had Yaakov not been careful while lying
teaching us that Abraham should not make his performance of diieéeared that the attraction to lying might remain, how ever little, anc
decrees dependent on his own intelligence. Ibn Ezra teaches thathmamould suffer by losing knowledge if this tendency to lie might
can fall prey to an erroneous notion that "only wheknow the reappealaterin his life.
reasonswill | perform, but not before". To this, Ibn Ezra teaches, "ddRashi teaches us through an apparent contradiction, and perhe
notinquire why the circumcision”. Do not let your inquiry determinpurposefully that startling, what high level of sensitivity to truth our
your acts. "Be perfect with God and don't render your intelligenatriarch Yaakov displayed in even permitted acti@ns.
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